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EDITORIAL PREFACE 


In publishing this Presentation Volume, the Editors have to 
make a few* acknowledgements. They regret the delay in its 
publication owing to unavoidable conditions created by ihe Wat. 
The delay is an unfortunate contrast to the readiness and promp- 
titude with which the learned writers contributed their valued 
Articles to the Volume in response* to our request, and we cannot 
adequately express in words our' gratitude , h> ^tkepa. The number 
of writers and their Articles is indeed very gratifying but, at the 
same time, it has called for.. a division of the Volume, lest it 
become too bulky, into two handy Parts, each of* which is to 
make up more than 500 printed pages. 

We deeply deplore the premature passing away of several 
scholars who had been the promoters and signatories of the Scheme. 
The first is Dr. N. N. Sen Gupta who was Professor and Head of 
the Department of Philosophy at the Lucknow University, a 
colleague, and whilom pupil, of Dr. Radha Kumud Mookerji. 
His ssfil and sudden death has been a great blow to Dr. Mookerji 
personally and to us all. The death of Dr. V. S. Sukthankar 
and of Dr. R. Shama Sastry is equally sad for us. Their names 
are permanently linked up with the project initiated by them. 
We have also to express our profound sorrow at the passing away 
of that doyen of Orientalists, Dr. A. Berriedale Keith, Professor 
of Sanskrit and Comparative Philology at the University of 
Edinburgh, who has added to the value of the Volume by his 
erudite Article. 

The Volume in its two Parts is made up of Articles contribut- 
ed by 75 learned scholars, each of whom has written on the sub- 
ject of his special study. Such a large number of papers natu- 
rally represent a wide range of subjects in the field of Indology 
and must make the Volume a very useful publication with its 
appeal to a variety of intellectual interests and aptitudes. 

We owe the design on the cover to the renowned artist, Mr. 
A. K. Haidar, Principal of the Lucknow School of Art, and the 
portraits of Dr. Radha Kumud Mookerji to Mr. L. M. Sen, A. R. 
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C.A. (London), of the same School, and .to Dr. Anne Aueott, 
another accomplished Artist. 

The design for part II we owe to the noted Artist. Mr. B. 
Sen, M. A., of Lucknow School of Art. 

The title Bhdrata-Kaumudl has been considered as an ap- 
propriate one for a volume associated with Dr. Radha Kumud 
Mookerji. 

Board of Editors 
X. K. Siddhanta (Chairman) 
B. C. Law 
C\ D. Chatterjee 
T. S. Agrawala (Secretary) 



CEREMONY OF PRESENTATION OF THE 
VOLUME 

The ceremony of Presentation of the Volume to 13r. 
Radha Kurnud Mookerji was held at the Lucknow Uni- 
versity, Bennett Hall, on 31st January, 1945, at 6-0 p.m. 
with the Vice-Chancellor, Lt. Col. Raja Bisheshwar 
Dayal Seth, B.Sc., F.C.S., M.L.A., in the chair. The 
ceremony was preceded by the Committee's At Home. 
Advantage was taken on the occasion of the presence of 
the Hon’ble Justice Sir S. Varadachariar of the Federal 
Court at the University to have the ceremony of presen- 
tation performed by him. Justice Varadachariar came 
to the University to deliver the inaugural course of Hr. 
Radha Kumud Mookerji Lectures on the subject of 
“Hindu Judicial System.” 

Professor N. K. Sidhanta, M.A. (Cantab ), Chair- 
man of the Presentation Volume Committee, in proposing 
the Vice-Chancellor to the chair, said : — 

“I have great pleasure in requesting you to preside 
over this meeting which has been convened to present the 
Commemoration Volume to Hr. Radha Kumud Mookerji. 
Such occasions are comparatively rare in this country 
and properly reserved for honouring scholars who have 
devoted their lives for extending the bounds of know- 
ledge. Hr. Mookerji is one of those great scholars and 
through the labours of a life-time he has contributed to 
our knowledge of India’s past as no one else has done. 
Tributes have been paid by all competent historians to 
Hr. Mookerji’ s meticulous accuracy in the presentation 
of facts and the attractive manner of his writing which 
has made his works popular even with the ordinary 
readers. We in the Lucknow University are proud of 
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his association with this institution and of the fact that 
most of his work has been done as Professor of History 
in this University. Dr. Mookerji has not only added to 
our store-house of knowledge but with the help of his 
willing and enthusiastic colleagues he has built up at 
Lucknow the strongest University school of Ancient 
Indian History. 

“We are proud of the fact that eminent scholars of 
the East and West have contributed to make this com- 
memoration volume a work which will be prized by 
scholars in the days to come. This, combined with the 
endowment to honour him, which will enable the Univer- 
sity to have courses of learned lectures every year, will 
help the University to continue the work which he 
started here and also keep alive the memory of his work. 

“I now request you, Sir, to preside over this meeting 
convened tp honour a distinguished colleague.” 


The President then took the chair and called upon Dr. 
V. S. Agrawala, M.A., Ph.D., the Treasurer of the 
Committee to read his Deport . He stated : 

“Being a student of Dr. Mookerji I take it as a matter 
of personal pride and privilege to be associated with the 
project of which the fruition we are celebrating today by 
this function. On this auspicious occasion I present to 
you a short report on the origin and’ progress of the 
Scheme of which we are now witnessing the fulfilment. 
In October 1942 on the occasion of the meeting of the 
Indian History Congress at Hyderabad in the Nizam’s 
Dominion, a few friends of Dr. Radha Kumud Mookerji 
met and initiated a proposal to honour him in recogni- 
tion of his long and distinguished services in different 
spheres of national life. It was then agreed that a 
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Volume of Studies containing articles on Indian History 
and Civilization should be presented to him. The 
Scheme was soon expanded so as to include the endow- 
ment in his name of a Lectureship of a suitable annual 
value in the subject of Indian History and Civilisation at 
the Lucknow University which Dr. Mookerji has been 
serving. The proposal met with a hearty response and 
an Appeal signed by sixty-five distinguished scholars and 
public men was sent out. The success of the Scheme 
seemed to be assured from the very beginning by a 
princely donation of Rs. 5,000/- offered by Dr. B. C. 
Law of Calcutta as soon as the Scheme was announced. 
The cost of the Scheme was originally estimated at 
Rs. 10,000/-, but, thanks to the generous support of some 
of its sponsors and signatories, the estimate was exceed- 
ed in a very short time and raised to Rs. 15,000/- 
and, later on, to Rs. 30,000/. With the growing volume 
of support forthcoming for the Scheme from the leading 
Indian States, landlords, and business magnates, the tar- 
get figure was raised to Rs. 75,000/- with a view to 
provide adequately for the Lectureship Endowment and 
its connected purposes such as the publication of the 
annual Lectures, institution of Scholarships, and the 
like. The total collections now exceed Rs. 60,000/-. 
The Committee has already transferred to the Lucknow 
University funds on the basis of which the University 
has instituted the Radha Kumud Mookerji Lectureship. 
A great impetus has been just given to the work of the 
Committee by the Government of the .United Provinces 
recognizing it by sanctioning a generous subvention of 
Rs. 500/- towards the cost of the publication of these 
Lectures. It is extremely happy on the part of the Uni- 
versity to have invited a person of the eminence and 
academic standing of the Hon'ble Justice Sir S. Varada- 
chanar of the Federal Court to deliver the inaugural 
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course of Lectures under the Endowment. We are, there- 
fore, fortunate in having him in our midst today and the 
Committee feels very much honoured that the first course 
of Lectures under the Scheme is being delivered by a 
person of his position and distinction. The Lectureship 
will no doubt materially promote the cause of Indian 
History and Civilization by the publication of learned 
works from year to year on selected topics by learned 
specialists. 

The Committee has also made over to the University 
further sums by which the University has instituted res- 
pectively two Post-graduate Scholarships and a Gold 
Medal to be awarded annually at the Convocation to the 
best B.A. of the year. 

The response from scholars for contributions to the 
Volume was no less encouraging. About seventy -five 
learned writers sent their valued articles to the Volume 
in response to our request. We cannot adequately express 
our gratitude to them. Although the matter for the 
Volume was sent to the press in April 1943, the Editors 
regret the delay in its publication owing to unavoidable 
conditions created by the War. Such a large number of 
papers naturally represents a wide range of subjects in 
the field of Indology and must make the Volume a very 
successful publication with its appeal to a variety of 
intellectual interests and aptitudes. Gratifying as the 
number of writers and their articles is, it has at the 
same time called for a division of the Volume into two 
handy parts, the first of which as now presented consists 
of 502 printed pages besides the introductory matter. 

The Committee wishes to express its deep gratitude 
to all the promoters and signatories of the Scheme, to 
the many Patrons, Donors, and Subscribers who paid so 
generously during such hard times, and to all the scholars 
who offered their intellectual co-operation, in making the 
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various parts of the Scheme such a complete success. The 
Committee cannot but feel gratified that the love of 
India’s culture keeps burning in so many hearts and this 
is a sure sign of our bright cultural future. 


The President next requested Raja Sir Maharaja 
Singh as one of the signatories and donors of the Scheme, 
and as ex -Vice-Chancellor of the Lucknow University, to 
address the audience. 

Raja Sir Maharaj Singh said : 

Mr. Vice-Chancellor, Sir S. Varadaehariar, Prof. Sid- 

hanta, Ladies and Gentlemen, 

I have known Professor Dr. Radha Kumud Mookerji 
as a friend and a colleague, and I have great admiration 
for him in either capacity. One cannot fail to mark the 
two principal and outstanding characteristics of the 
Professor. Firstly, his versatility. Perhaps the audi- 
ence does not know that Dr. Radha Kumud Mookerji 
was at one time Professor of English at Ripon and later 
at the Bishop’s College, Calcutta. His knowledge of 
English is great. He is a good speaker and uses the 
choicest English in his speeches. Professor Mookerji is 
well versed in Indian politics and has been a Member of 
the Bengal Legislative Council. The second characteris- 
tic of Prof. Mookerji is his devotion to India’s past. 
He has made what some people have termed the ‘dry- 
bones’ of Indian history live anew and shine with bright 
radiance. Newman, whose knowledge of English prose 
was profound, has once referred to an institution as a 
“monument of wisdom.’’ To mv mind no fitter tribute 
can be paid to Professor Mookerji than to call him a 
monument of ancient wisdom of India. He has been a 
source of inspiration to countless students of history here 
and elsewhere. Dr. Radha Kumud Mookerji, Lucknow 
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thanks you, educated India is grateful to you, our Uni- 
versity is proud of you. 


Mr. C. D. Chatterji, M.A., a Member of the Com- 
mittee, was next asked to say a few words : 

Mr. Vice-Chancellor, Sir S. Varadac-hariar, Ladies and 

Gentlemen, 

The occasion for which we have assembled here to- 
day is both happy and inspiring. We feel happy, be- 
cause we are honouring here today a worthy son of India, 
who has achieved international reputation in the world 
of scholarship by his sustained and strenuous labours 
carried on for more than three decades in the field of 
History and Indology. The achievement of Prof. Dr. 
Radha Kumud Mookerji in the realm of Thought as well 
as in the domain of Letters will also be a source of ins- 
piration to us and to those who will come after us, as an 
example of what an Indian can accomplish to win for 
himself a status of equality with the savants of the West, 
on the basis of originality and scientific investigation. 
We are also proud to think how one of our colleagues, 
and through ’him the Lucknow University, has done so 
much for the cause of building up India’s past history, 
both political and cultural, and restoring some of its 
forgotten chapters. When Prof. Mookerji commenced 
his work as a historian and published as far back as 
1912 his monumental work on the History of Indian 
Shipping on the basis of strikingly original research, he 
appeared as a pioneer in the field which was hitherto 
owned almost as a monopoly by Western scholars like 
V. A. Smith, J. F. Fleet, G. Biihler, E. Senart, A. B. 
Keith, E. J. Rapson, T. W. Rhys Davids, F. W. Thomas, 
and A. A. Macdonell. There was then only a handful 
of Indian scholars working in the field of Ancient Indian 
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History and Archaeology, amongst whom mention may 
be made of Sir R. G. Bhandarkar, D. R. Bhandarkar. 
H. P. Sastri, R. D. Banerjee and S. Krishnaswamy 
Iyenger. But now the labours of these Indian pioneers 
have produced a rich harvest of research and bountiful 
crop of scholars working in different branches of Indo- 
logv on the basis of intensive and highly specialized 
studv. Bv his work as a teacher during all these vears. 
Prof. Mookerji has also helped to build up schools of 
research in Ancient Indian history at different centres, 
such as the Universities of Benares, Mysore and Luck- 
now as the first Professor of Ancient Indian History and 
Culture at these Universities. 

The work of Prof. Mookerji in the sphere of History 
is unique both in quantity and quality. There are few 
scholars who have his pace of productivity and power of 
writing so much, within such a short space of time. 
Equally remarkable is the range of his literary output, 
which is not always confined to purely antiquarian 
research. Some of his researches are inspired by a 
spirit of service to the country by presenting proper his- 
torical data for a solution of some of its problems. As 
an instance, I may cite his Fundamental Unity of India , 
which has been honoured by an Introduction from the pen 
of a British Premier, J. Ramsay Macdonald. This work 
was followed by his Nationalism in Hindu Culture, 
which Hr. Annie Besant brought out as the first volume 
of her Asian Library Series published in London. I 
may also instance his extensive treatise called Local 
Government in Ancient India , which is the first book of 
its kind published by the Clarendon Press, Oxford with 
the imprimatur of the Oxford University and the Fore- 
word of a Secretary of State for India, the Marquess of 
Crewe. This work is replete with epigraphic material, 
garnered with phenomenal patience, from obscure sources 
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ransacked by laborious research. It gives a unique pic- 
ture of the Indian Village Community functioning as 
a rural republic and represents the scholarship of the 
author at its highest. English scholarship further re- 
cognised his worth by publishing his Harsha as the only 
work of an Indian, in the Oxford Rulers of India Series. 
Asoka, whom H. G. Wells counts as the greatest king, 
has got in Prof. Mookerji the best interpreter of his 
greatness, in a work presenting his history in its true 
light on the basis of elaborate annotations of the emper- 
ror’s words in his immortal inscriptions. Prof. 
Mookerji ’s choice of subjects is extremely felicitous and 
appropriate in filling up gaps in our knowledge of an- 
cient India. His recent work on Chandragupta Maurya 
and His Times , written as Sir William Meyer Lectures 
of the Madras University, supplies a long-felt need of 
students of Indian History. The world of scholars is 
equally indebted to him for his masterly presentation and 
exposition in his Hindu Civilization of the ideals and 
institutions characteristic of ancient India. In this 
valuable work, Prof. Mookerji has compressed within a 
remarkably short compass and in a compact manner, all 
that is best and noblest in India’s Culture and Tradi- 
tions. The West, indeed, cannot find in any other work 
a more concrete, vivid, and authoritative interpretation 
of India's Thought and Cultural heritage as embodied in 
the history presented in this work. Some of Prof. 
Mookerji ’s researches again have intimate bearings on 
India’s present day problems, economic and political. I 
may mention here only one work of his, viz., India's 
Land-System, Ancient, Mediaeval and Modern , which he 
has written as a Member of the Bengal I. and Revenue 
Commission, on the basis of his inevstigations on the 
spot, in typical rural legions in different parts of India. 
It will thus be seen that Prof. Mookerji’s literary output 
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is remarkable in its range, variety, and volume and shows 
a rare combination of width and depth. The height of 
his scholarship is, verily, in happy accord with its 
breadth. 

By the presentation of this Volume and the institu- 
tion of a Lecureship in recognition of his work, we are 
feeling extremely gratified that we discharge the debt 
that students of Indian history owe to him. I am sure, 
Hr. Mookerji, that you will also appreciate the esteem 
which is expressed for you in the many learned papers 
which the distinguished and talented scholars of East and 
West have contributed to make the Volume so valuable 
as a study in Indology, to which you have consecrated 
your life and labour, and feel gratified at the generous and 
spontaneous financial contributions of your friends in ade- 
quately endowing the Radha Kumud Mookerji Lecture- 
ship at the Lucknow University. May you have long 
years of health, happiness, and service to scholarship and 
to the Motherland. 


The President then requested the Hon’ble Sir S. 
\ aiadachariar to formally present the Volume to L)r. 
Had ha Kumud Mookerji in the following words ; 

It is a matter of great pleasure to me to associate my- 
self with the function this afternoon for presentation of 
^ Volume to Dr. Radha Kumud Mookerji in recognition 
of his set vices as a historican and as a public man. The 
Volume is a collection of essays contributed by learned 
scholars as their tribute of appreciation of Dr. Mookerji’s 
varied work in the field of Indology. He is the author 
of more than a dozen historical works by which he has 
done so much to revive and popularize the study of ancient 
Indian history and culture. We in this University are 
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proud of the good name he has brought to this University 
by his original researches and of his work in building up 
here a strong school of Ancient Indian History against 
heavy odds. Indeed, he has given a great impetus to its 
study of which the Lucknow University is now one of the 
best centres in the whole of India. The occasion is uni- 
que of its kind and it is our good fortune that on this 
occasion a man of the eminence and high status of 
Hon'ble Justice Sir S. Varadachariar agreed in the midst 
of his pre-occupations to accept our invitation to make 
the presentation of this volume aptly called BHARATA- 
KAUMUDI to Dr. Radha Kumud Mookerji in person. 

On behalf of the University I would also like to say 
how grateful I am to Dr. Radha Kumud Mookerji Pre- 
sentation Volume and Lectureship Committee for having 
placed at the disposal of the University an adequate en- 
dowment for the Lectureship, together with a few other 
facilities for the study of Ancient Indian History. I now 
request Sir S. Varadachariar to make the presentation 
of the Volume to Dr. Radha Kumud Mookerji.” 


Sir S. Varadachariar in presenting the Volume to 
Dr. Mookerji spoke as follows : — 

“Mr. Vice-Chancellor, Ladies and Gentlemen, 

I deem it a privilege and it gives me great pleasure 
to be associated with this evening’s function. I cannot 
claim any long acquaintance with Dr. Radha Kumud 
Mookerji, but since we met here three years ago, I have 
been fortunate enough to be counted by him amongst his 
friends and I have in some measure reciprocated the same 
good will. It is not for me to essay the task of informing 
the Lucknow audience of biographical details relating to 
the life and work of Dr. Mookerji. A brief biographical 
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memoir contained in the Presentation Volume contains 
interesting information on these points and the speech 
just delivered by Professor Chatterji has drawn attention 
to the several works published by Dr. Mookerji. The 
Doctor seems to have a brilliant academic carreer which 
must have given some indication to any discerning mind 
of his future greatness. He has been in one way or 
another connected with nearly all the Indian Universities 
and some of the Indian States, but for more than 20 years 
past he has given of his best to the Lucknow University. 
A man of manifold activities he has not limited himself 
to professional or research work, but has taken full share 
in the public life of the country as a member of the Legis- 
lative Council, as a leading figure in the Hindu Maha- 
sabha and as a member of more than one Commission of 
public importance. 

‘‘Of his services to the cause of historical studies in the 
country I should like to say a few words on this occasion. 
This evening’s function is the best proof of the esteem and 
allection in which he is held by his fellow workers, by his 
students and by the leading citizens not merely of this city 
or even of this Province, but of various parts of this coun- 
try. The names of those who have contributed articles to 
the Commemoration Volume bear witness to the wide circle 
of his friends and admirers. It seems to me appropriate 
to call your attention to the background of the circums- 
tances in which he started his labours as a research worker 
in the field of ancient Indian history, as that will enhance 
your appreciation of his services to the cause and the cour- 
age with which he must have taken to this field of work. 
Without referring in any detail to the language contro- 
versy of the first half of the nineteenth century in this 
country, I may mention that one result of the triumph of 
those who advocated the claims of English as against 
banskrit was that till fairly late in that century many 
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educated influential Indians bad persuaded themselves 
that the ancient past of this country had nothing worth 
knowing, and much less anything to be proud of. Such 
accounts of the history of India, ancient or mediaeval as 
then offered were mainly the work of foreigners. One 
need not impute any improper motive or intention to these 
writers but the fact nevertheless remains that later re- 
search showed that their works had to be greatly supple- 
mented and sometimes even corrected. A few lonely 
Indians like Dr. Rajendralal Mitra, Mr. Ramesh Chandra 
Dutta and Dr. Bhandarkar were working in the field of 
Indian history but it could hardly be said that their works 
received at the time anything like appreciation or encour- 
agement that they deserved. It was in these discouraging 
circumstances that Justice Ranade produced his History 
of the Marathas, but that was more a manifestation of 
intense patriotism then gathering strength in the Maratha * 

country, than a part of a general movement in favour of 
historical research or study in the country. The work of 
Professor Max Muller and other orientalists and the study 
of comparative philology brought to light the importance 
of Sanskrit as a language and the richness of India's 
literary heritage, and the work of Swaml Vivekananda and 
Mrs. Besant led many Indians to change their attitude 
towards Hindu philosophy. It was now generally felt 
that India’s past was nothing to be ashamed of. The 
rising tide of Nationalism which was a marked feature ■* 

in this country at the beginning of this century created a 
growing desire for study of the ancient history of this 
country. That was the situation which inspired and 
encouraged a number of youngmen of this country to take 
research work in various fields of ancient Indian history. 

They had the enthusiasm for the cause and the l’eadiness 
to work for it but it could hardly be said that there was 
sufficient material or moral encouragement to them yet. 
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The Bhandiirkar Institute and the Itihasa Mandala led the 
way in the cause of historical research and the Universi- 
ties followed suit in encouraging research studies. The 
expanding results of the labours of the Archaeological 
Department made more and more materials available and 
the result has been what we see today as the combined pro- 
duct of these various factors. Dr. Mookerji deserves con- 
gratulations and appreciation as one of the noble band of 
workers who have preferred to devote their time and labour 
to this cause without weighing the material ends it was 
likely to bring. Now at the evening of his life nothing 
could give him greater satisfaction than the knowledge 
that he has trained a band of young and enthusiastic 
workers to carry on the work of which a great deal yet 
remains to be done. I am sometimes oppressed by the 
thoughts that the trend of opinion gathering in the West 
against the study of the humanities may have an 
unhealthy reaction in this country and materially impair 
the appreciation of the value of the study of history. Let 
me hope that the workers now trained for the work are 
strong and stalwart enough to carry on inspite of such 
discouragement as changes in public taste and encourage- 
ment may involve. 

“It is now my pleasant duty to make a presentation of 
this Commemoration Volume to Dr. Radha Kunrad 
Mookerji and I do so with the greatest pleasure. I am 
sure that I voice the feelings of all who are assembled here 
in expressing the hope and wish that he may be spared in 
health and strength for many years and though his formal 
connection as a Professor of this University may undergo 
a change he will continue his work without prejudice to 
his well-earned rest and that his help and guidance will 
be available to all young men who may follow his foot- 
steps in the field in which he has so long laboured and 
which he has dearly loved.” 
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friends have thought it fit to utilise me as their humble 
instrument in the prosecution of that mission by the endow- 
ment of this Lectureship. 

“Lastly, I need hardly say how very grateful I feel 
to the learned Indologists whose contributions make up 
this valuable Volume and also to its able Editors.” 


Raja Maheshwar Dayal Seth of Kotra, M.L.C., a 
Member of the University Executive Council, a Patron of 
the Scheme and a Member of the Committee, then rose to 
propose a vote of thanks to the Chair and to the Hon’ble 
Sir S. Varadaehariar, in the following words : 

I am happy to associate myself with the well-deserved 
public tribute to honour my esteemed friend Dr. Radha 
Kumud Mookerji by the publication of a Presentation 
Volume and the foundation of a Lectureship in his name 
at the Lucknow University in recognition of the great 
services rendered by him in the sphere of scholarship and 
learning, his great achievement in making the ancient 
glorious Indian culture and civilization better known to 
the modern world, and let me add, also for the great ser- 
vices rendered by him to the public life of the country. I 
am delighted that so many distinguished persons have 
expressed their appreciation for the scholarly work done 
by Dr. Mookerji in a spirit of selfless service. Dr. Mooker- 
ji’s activities evoke genuine admiration from all those who 
love and honour scholarship. 

Dr. Radha Kumud Mookerji is at once a man of 
versatile genius, wide learning and God has endowed him 
with a keen intellect. He is not only a great writer of 
the first rank but also an excellent orator. I have known 
Dr. Mookerji for a long number of years — more as a poli- 
tician than a great scholar of ancient history — and have 
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always been struck by his vast knowledge, his clear think- 
ing, but it was only recently when I read his book ‘A New 
Approach to the Communal Problem ’, and his masterly 
presidential address at the Akhand Hindustan Conference 
that I realized what great contributions he has made to 
the solution of the very difficult question of the minority 
problem in India. It shows what University professors 
and the men of learning and scholarship can do and what 
services they can render to the country by applying their 
expert knowledge to current political, economic and social 
questions and Dr. Mookerji has given a lead to others 
in this matter. His scheme of cultural autonomy and 
the admirable arguments in his speech at Akhand Hindus- 
tan Conference for the integrity and solidarity of India are 
really very great contributions for which his country-men 
will always feel grateful to him. He has done his best to 
make Hinduism more dynamic and a factor of harmony 
amid the clashes of creeds. 

“May he live long and add still more striking contri- 
butions must be the fervent prayers of all those who are 
present here today. 

4 “Now I have to perform a still more pleasant duty of 

jf* proposing a vote of thanks to the Hon’ble Justice Sir S. 
Varadachariar on behalf of the Committee and on my own 
behalf, and I hope on behalf of the entire audience and 
the Lucknow University, for the very great trouble taken 
by him at a great personal inconvenience in the midst of 
his multifarious duties and enormous engagements in com- 
ing over to Lucknow today at our request to deliver a 
series of lectures on this memorable occasion and to pre- 
sent the Volume formally to Professor Dr. Radha Kumud 

' Mookerji. That a man of the eminence and learning of 
Sir Varadachariar is performing the ceremony augurs 
well for the success of Dr. Radha Kumud Mookerji Lec- 
tureship, and the Committee and I thank you. Sir, from 
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the bottom of our heart for the great honour you have 
done us today." 

The function then terminated and was followed by 
the delivery of the inaugural Dr. Rad ha Kiunud Mookerji 
Lecture by Sir S. Varadackariar on the subject of Hindu 
Judicial System in the same hall of the University. 


J 
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MESSAGE HON. DR RAJ EN 1>R A DRABAl) 


My acquaintance with Dr. Radhakumud Mookerji 
began in 1903 when he had taken his M.A. Degree twice 
in 1901 and 1902 in two subjects and was preparing for 
the Premchand Roychand Scholarship of the Calcutta 
University. I was then studying in the Presidency College 
in the second year class and we were both residing in the 
Eden Hindu Hostel. The acquaintance then made soon 
ripened into a friendship which has remained constant 
although our work has lain in different fields. I grate- 
fully acknowledge the kindness and help I have always 
received from him. 1 have admired his works of scholar- 
ship of which I do not consider myself a competent 
judge. As a layman 1 have read some of them with 
profit. I join the galaxy of scholars and men prominent 
in the public eye in offering my congratulations and 
wishing him a lpng life in retirement, devoting himself 
to the service of the country and humanity as savants of 
old used to do. 

Sd/- Rajendra Prasad. 
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ROLL AM (QUILON) 


BY 

Dr. S. Muhammad Husain Nainar, M.A., LL.B. 

(Aligarh), Ph.D. (London), 

Head of the Department of Arabic, Persian, and Urdu, 
University of Madras. 

The proverb in the Malayalam Language that ‘one 
who has seen Kollam has no need for a house,’ brings out 
the greatness and importance of Quilon in old days. This 
city on the west coast of India was well known for ages as 
one of the greatest ports of Indian trade with western 
Asia and Levant. It is possibly the Male of Cosmas 1 in 
the sixth century. It is also referred to as Mo-la-ye 
(Malaya) by Hiuan Tsang.- There is in Assemani (iii, 
Pt. ii, p. 437) a letter from the Nestorian Patriarch, 
Jesujahus of Adiabene, who died in 660 A.D. addressed 
to Simon Metropolitan of Fars (Iran) which complains of 
his grievous neglect of duty, and alleges that in consequ- 
ence not only is India “which extends from the coast of the 
kingdom of Fars to Colon, a distance of 1200 parasangs, 
deprived of a regular ministry but Fars itself is lying in 
darkness”. The mention of Colon in this letter may be 
identified with Quilon, but Yule and Burnell express the 

1 The imports to Taprobane are silk, aloes wood, cloves, 
sandalwood . . . These again are passed on from Sielediba to 
the marts on this side, such as Male, where the* pepper is grown 
. . . And the most notable places of trade are these Sindu . . . 
and then the five marts of Male, from which the pepper is export- 
ed, viz., Parti , Mangaruth , Salopatana , Nalopatana y and Pudopa - 
tana. Cosmas . Bk. XI. In Cathay, etc., p. cl. xxviii. 

2 To the south this kingdom is near the sea. There rise the 
mountains called Mo-la-ye (Malaya) with their precipitous sides, 
and their lofty summits, their dark valleys, and their deep ravines. 
On these mountains grows the white sandalwood. — Hiuan Tsang 
in Julien III. 122. 
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view 3 4 that the rendering in Assemani’s Latin is arbitrary 
and erroneous for the Syriac has Kalah which is a part in 
the Malay regions. The present writer ventures to differ 
from Yule for the simple reason that Kalah is about three 
months’ journey from Masqat on the Persian gulf and the 
Nestorian Patriarch could not have meant such a large 
area comprising as far as Kalah in the Malay peninsula 
for the purpose of propagating the Faith. Perhaps the 
Syriac Kalah is wrongly written for Malay. The above 
references show that Kollam is a more ancient city. 

It may also be noted that in a Syriac extract in Land's 
Anecdota Syriaca .* We learn that three Syrian mission- 
aries came to Kaulam in 823 A.D. and got leave from 
king Shakirbirti 3 to build a church and city at Kaulam. 

There are also some who believe that the city dates 
only from the ninth century A.D. and quote in support of 
their belief the Kollam era which commenced from 825 
A.D. It may be observed that the era alluded to is in 
commemoration of a conference of astrologers held in 
Kollam to consider the desirability of changing from the 
Lunar to the Solar system. The conference was convened 
under the auspices of the Raja 0 of Kollam and was attend- 
ed by astrologers from all parts of Kerala. It was 
unanimously agreed in that assembly that the whole of 
Kerala which was till then following the Lunar system 
should thenceforth adopt the Solar system of reckoning 
dates. The era was named Kollam Era in memory of that 
Conference which was an important event in the history 
of the city. Hence it is more appropriate to any that the 
new era got its name from Kollam and not rice versa. 

3 See Hobson Jobson p. 752. 

4 See Hobson Jobson, p. 751. 

3 It is C’hakaravarti meaning Baja. 

0 It is not possible to ascertain the name of the ruler. Per- 
haps Aditva Yanna was the king who convened the Conference. 
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A study of the later accounts furnished by Arabs, 
beginning with the merchant Sulayman also proves that 
Quilon is an ancient port on the West Coast. As the 
accounts furnished by Sulayman are held by the present 
writer to be a compendium of different accounts by various 
Arab travellers and navigators of different periods includ- 
ing Sulayman from the earliest times prior to 851 A.D., 
the reference to Kulu Mali in the account of Sulayman 
undoubtedly shows the antiquity of the city of Kollam. 

Eight Arab writers, Sulayman, Ibn Khurdadhbeh, 
Ibnul Faqih Idrisi, Yaqnt, Qazwini, Dimishqi and A bid 
Fida who preceded Ibn Battuta (1355 A.D.) speak about 
Ivawlam. They mention it in various forms. 8 

Ibn Khurdadbeh says that from Sandan to Mulay is 
five days’ journey. Qanna and pepper are obtained here. 

Sulayman mentions that ships from Masqat depart to 
the ports of Hind, sailing towards Kukam Mali. This is 
a months’ journey from Masqat, with a moderate wind. 
There is a garrison in Kukam Mali. Chinese ships come 
here and one thousand dirhams are collected from them. 
Other ships pay a sum ranging from one to ten dinars. 
There is sweet water available here from the wells. Be- 
tween Kukam Mali and the sea of Harkand is about a 
months’ journey. After taking in sweet water at Kukam 
Mali, the ships sail towards the sea of Harkand, cross the 
sea and reach a place called Lakhyalus. 

* I or a detailed discussion on this point see Arab Geogra- 
phers' Knowledge of Southern India by Dr. S. M. H. Nainar, 
published by the Madras University 1942. 

8 Mulay — Ibn Khurdadhbeh. 

Kulani Mali — Sulayman. 

Kulu Mali — Ibnul Faqih. 

Kukam Li, Kulam Mali, Jazirat Mali — Yaqut and Qazwini. 

Madinat Kulam and Jazirat Mali — Dimishqi. 

Kawlam — Abul Fida. 

Kawlam — Ibn Battuta. 
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Ibnul Faqih follows Sulayman, giving almost all the 
details with a little variation. He says a sum ranging 
from ten to twenty dinars is collected from ships other 
than the Chinese; the ships cross the sea of Harkand and 
come to a place called Kalahbar, between which and 
Harkand there are islands peopled by a community known 
as Lanj. He seems to be more definite than Sulayman 
when he says that the ships after leaving Masqat, come 
straight to Kulu Mali, the first port of Hind, the distance 
between the two is a month’s journey. But his assertion 
that the garrison at Kulu Mali belongs to the cities of 
Hind is vague. 

Idrisi says that five miles by sea from Kulam Mali 
lies the island Mali, a large and beautiful spot, less hilly, 
and covered with much vegetation. The pepper plant 
grows in this island, as found nowhere else. 

Yaqut mentions that the island Kulam is one of the 
innumerable islands in the sea of Hind. He quotes Abu 
Dulaf who says : “I went from Mandurqin to Kulam. 
The inhabitants have a prayer house in which there is no 
idol. The pillars of the houses are from the backbones 
of dead fish, though the inhabitants do not eat fish. They 
do not slaughter animals after the manner of the Mus- 
lims. The inhabitants choose a king for China when 
their own king dies. There is no art of medicine in 
India except in this town. You embark from this town 
for Uman. Water in Kulam comes from tanks which 
are made to collect rain water.” 

Qazwini follows Yaqut quoting the same source, yet 
there is some contradiction, since he says that Abu Dulaf 
Misar Ibn Muhalhal who visited this place (Kulam) did 
not see either a temple or an idol there. 

Dimishqi mentions Kulam as the last city of the 
country of pepper. The island Mali is related to the 
city on the coast. Pepper is there loaded in ships even 
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though they all gather on the same day. Various kinds 
of perfumes are obtained here. 

Abul Fida quotes the longitude and latitude from 
Ibn Said and Kitab-al-A twcd. 0 He assigns it to the first 
climate, and says that it is the last city of the pepper 
land of Manibar. 

Then he quotes Ibn Said who says that Kawlam is 
the last city of the pepper land in the east, from where 
they embark to Aden. He also reports from travellers 
thus : “Kawlam is a city, the last one of the pepper land. 
It is situated in a gulf. There is a separate quarter 
for Muslims in the city, where there is also a cathedral 
mosque. The city is situated on a plain, its earth is 
sandy. There are a large number of gardens here.” 

Almost all these writers say that different kinds of 
aloes, wood, camphor, resin, and barks of trees are as- 
sociated with Kulam. 

Qazwini says that aloe wood is brought to Kulam 
from islands beyond the Equator where no one has ever 
gone and seen the tree. . .Water brings it towards the 
north. 

Ibn Khurdadhbeh, Yaqut and Qazwini say that 
qanna and khayzuran 10 grow in abundance in Kulam. 

Yaqut says that the baqqam 11 tree grows in Kulam. 
There are two kinds of it; one is of inferior quality, the 
other called amrun is excellent. 

Qazwini : In Kulam the baqqam tree grows in abun- 
dance. 

Abul Fida ; The baqqam tree is found in Kawlam. 
It resembles the pomegranate tree and its leaves are like 
those of the jujube tree. 

9 Ibn Said : Longitude 132 degrees, latitude 12 degrees. 

Atwal: Longitude 110 degrees, latitude 13.30 degrees. 

10 Two varieties of bamboos. 

11 Brazil wood (caesalpina). 
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Yaqut : Camphor is found on the slope of a mountain 
between Kulam and Mandurqin (Madura). Camphor is 
the pulp of the tree. If the tree is split in the middle, the 
camphor will be found hidden in it. Sometimes it is soft, 
sometimes hard, for it is a resin in the heart of the 
tree. 

Ibn Khurdadhbeh says that crystal is obtained from 
Mu lay (K awl am). 

Yaqut : In Kulam there is a mine of yellow sulphur 
and of copper. The coagulated vapour of copper makes 
excellent tutiva. All kinds of tutiya are obtained from 
the coagulated vapour of copper except the Indian tutiya 
which is obtained from the sublimation of qalai 
lead. 

A small quantity of myrobalan is obtained in Ku’am. 
But the myrobalan obtained in Kabul is better, for this 
city is far from the sea and all kinds of myrobalan are 
found here. That which is scattered by the wind from 
ripe tree is yellow, sour and cold: that which is plucked 
from the tree in the proper season is called Kabuli ; it is 
sweet and hot; that which is left in the tree during winter 
till it becomes black, is called al-aswad, it is bitter and 
hot. 

While every writer associates Kulam with pepper, 
some give a description of the pepper plant. 

Ibn Khurdadhbeh : The navigators report that over 
every bunch of pepper is a leaf which protects it from the 
rain. When the rain stops, the leaf raises itself up. But 
when it rains again, it comes back. 

Idrisi gives the identical information quoting Ibn 
Khurdadhbeh, and also has additional facts. The pepper 
plant is a shrub, having a trunk like that of the vine, 
the leaf is like the convolvulus, but longer; it has bunches 
like those of the shabuqa, each bunch of which is shelter- 
ed by a leaf from the rain, and the pepper is plucked 
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when it is ripe. White pepper is what is gathered as it 
begins to ripen or even before. 

Yaqut quotes from Abu Dulaf who says : The pep- 
per plant is a popular one in Malibar. Water is always 
under it. When the wind blows the crop falls down and 
shrivels. The pepper is collected from above water, and 
the. king puts a tax on it. It is a free plant without an 
owner. It always bears a crop both summer and winter. 
It is in bunches. When the sun is hot, a number of 
leaves cover up the bunch so that it may not be scorched 
by the sun. When the sun goes off it, these leaves go off. 
Qazwini says that the pepper plant is a creeper. There 
is no special owner. Water is always under it. Its 
fruit is in bunches. When the sun rises and grows hot 
the leaves get hold of the bunches, else the sun will 
scorch them before the fruit ripens. When the wind 
blows the bunches fall upon water and shrivel, and people 
collect them. 

Adul Fida : The pepper plant has bunches like those 
of the millet. Sometimes it winds round other trees like 
the pine. 

Yaqut says that rhubarb of weak quality is obtained 
in Kulam, while the better quality is from China. 
Rhubarb is a gourd found there. Its leaves are known as 
al-sadaj-al- Hindi. There is no cultivation in Kulam 
except gourd from which rhubarb is obtained. It is grown 
in the midst of thorny shrubs, and in like manner the 
melon is cultivated. It is also excellent. 

Qazwini : The rhubarb is obtained in Kulam. It is 
gourd that grows there. Its leaves, al-sadaj-al- Hindi, 
are held in high esteem as medicine for the eyes. 

Yaqut remarks that a little sandarac of inferior 
quality is found in Kulam. The better quality is found 
in China. Sandarac resembles sulphur and is the most 
valuable of them. 
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Magnetised stone is found in Kulam. When it is 
heated by rubbing, it attracts all things. There is also 
in Kulam a kind of stone known as sandaniyya used for 
roofing. The teak tree found in Kulam is huge and tall: 
it exceeds one hundred cubits and more. 

Yaqut says that vases are made in Kulam and sold 
in our countries as Chinese vases, but they are not Chinese, 
for the Chinese clay is harder than that and it is more fiie 
resisting. The clay in this town from which they make 
vases resembles the Chinese clay. It is left in the fire for 
three days and cannot be baked longer, while the Chinese 
clay rests in the oven for ten days and could be baked longer. 
Kulam pottery is black in colour, but that which comes 
from China is white and of other colours, either translu- 
cent or not. It is manufactured in Persia from pebbles 
and qalai lime, and glass which smashed up into a paste 
and blown and worked with pincers giving it the shape of 
drinking cups and other shapes. 

Let us now proceed to note what Ibn Battuta records 
about Quilon. He says : At length on April 5th, 1326 
A.D. we reached Alexandria. It is a beautiful city, 
well-built, and fortified with four gates and a magni- 
ficent port. Among all the ports in the world I have 
seen none to equal it except Kawlam and Calicut in India, 
the port of the infidels (Genoese) at Sudaq in the land of 
the Turks and the port of Zaytum in China. Kawlam is 
one of the finest towns in the Mulaybar lands. It has 
fine bazaars, and its merchants are called Sulis. They 
are immensely wealthy; a single merchant will buy a 
vessel with all that is in it and load it with goods from 
his own house. There is a colony of Muslim merchants; 
the cathedral mosque is a magnificent building, construe- 
ed by the merchant Khwaja Muhazzab. This city is 
the nearest of the Mulaybar towns to China and it is to 
it that most of the merchants from China come. Mus- 
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Jims are honoured and respected in it. The Sultan of 
Kawlam is an infidel called the Tirawari: 12 he respects 
the Muslims and has severe laws against thieves and pro- 
fligates. That there was greater contact between Quilon 
and China can be learnt from the account of Yaqut who 
says : the inhabitants (of Kawlam) choose a King for 
China when their own King dies. But Qazwini has the 
remark “when their king dies the people of the place 
thoe.sp another from China." 

This shows the probability of there being a Chinese 
factory or settlement at the time in Quilon governed by 
one of their own chiefs who was succeeded on his death 
by another brought from China. If Yaqut’ s versions 
were to be correct, it may mean that the people of Quilon 
sent a person to China to represent their factory or 
settlement there. 

That Chinese merchants used to come to Quilon is 
learnt from I bn Battuta who says that Kawlam is the 
nearest of Mulaybar towns to China and it is to these that 
most of the merchants from China come. 

Zaynud-Din al-Mabari (18th century i records in his 
T uhfat-al-Mujahidin that the King of Kodungallur in 
Malabar embarked with a party of Muslim faqirs and a 
Sheikh for Arabia to meet the Prophet of Islam. The 
king did not return to Malabar but died on his return 
journey at Zifar, on the coast of Hadhramawt. But the 


The name Tirawari is from Tiruvati. This is a part of 
the titles used by the people in addressing the Travancore king 
who is still refened to as Yenad Adikal Tiruvndikal, the feet of 
Venad, the respectable feet. Thus the title Tirawari gives us a 
clue to identity the then ruling dynasty of Quilon with that of 
Travancore. 

The expression Tirawari also illustrates a general truth that 
foreigners mistake the high sounding titles assumed by the Indian 
Princes for real names. Another example of this Chcraman 
1'c-rumal or the Lord of Chera is assumed to be the name of the 
last ruler of Iverala. 
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party of men who accompanied the king returned to 
Kodungallur with their family and children. Some of 
them were Sharaf ibn Bialik, Malik ibn Dinar and Malik 
ibn Habib. The newcomers settled at Kodungallur and 
erected a mosque. Malik ibn Habib proceeded to Kulam 
with his wife and some of his children and his property 
and erected a mosque there. 1 :t 

The account of Zaynud-Din shows that Quilon was 
one of the earliest Muslim colonies on the west coast. 

We have also interesting accounts from non-Arab 
sources, about Quilon. The Rabbi Benjamin of Tudela 
who travelled in Palestine and other eastern countries 
relates : 

“Seven days from thence is Chulam (Quilon) on the 
confines of the country of the Sun-worshippers. They are 
decendants of Kush, are addicted to astrology and are 
all black. This nation is very trustworthy in the matters 
of trade, and whenever foreign merchants enter their 
port, three Secretaries of the king immediately repair on 
board their vessels, write down their names and report 
them to him. The king thereupon grants them security 
for their property, which they may even leave in the open 
fields without any guard. One of the king’s officers sits 
in the market and receives goods that may have been 
found anywhere, and which he returns to those applicants 
who can minutely describe them. This custom is observ- 
ed in the whole Empire of the king. From Easter to 
Kew year (April to October), during the whole of the 
summer, the heat is extreme. From the third hour of the 
day (9 in the morning), people shut themselves up in their 
houses until the evening, at which time every body goes 
out. The streets and markets are lighted up and the 
inhabitants employ all the night upon their business, 

13 See for more details Tuhfat-at-Jlujahidin English Transla- 
tion by Ur. S. M. II. Xainar — Madras University, 1942. 
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which they are prevented from doing in the day-time in 
consequence of the excessive heat. The pepper grows in 
this country; the trees which bear this fruit are planted 
in the fields, which surround the town, and every one 
knows his plantation. The trees are small and pepper is 
originally white, but when they collect it, they put it 
into basins and pour hot water upon it ; it is then exposed 
to heat of the sun and dried in order to make it hard and 
more substantial in the course of which process it becomes 
black in colour. Cinnamon, ginger and many other kinds 
of spices also grow in this country. The inhabitants do 
not bury their dead, but embalm them with certain spices, 
put them upon stools, and cover them with cloths, every 
family keeping apart. The flesh dries upon the bones 
and as these corpses resemble living beings, every one of 
them recognises his parents and all the members of his 
family for many years to come. These people worship 
the sun ; about half a mile from every town, they have 
large places of worship, and every morning they run to- 
wards the rising sun. Every place of worship contains 
a representation of that luminary, so constructed by 
machinery (our author calls it witchcraft) that upon the 
rising of the sun, it turns round with a great noise, at 
which moment both men and women take up their censers, 
and burns incense in honour of the deity. This is their 
way of folly.’ All the cities and countries inhabited by 
the people contain about 100 jews, who are of black-colour, 
as well as the other inhabitants. The Jews are good 
men, observers of the law and possess the Pentateuch, the 
Prophets, and some little knowledge of the Thalmud and 
its decisions.” 14 

The account furnished by Benjamin is suspected by 
Yule to be particulars recorded from w r hat he had heard 
from others. 

14 See also Jewish Chionicle. 19th October, 1906. 
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“Marco Polo (1298) gives us fuller details of the 
country, its people, its products, etc. He says: “When 
you quit Malabar and go 500 miles towards the south- 
west, you come to the kingdom of Coilum. The people 
are idolators, but there are also some Christians 
and some Jews. The natives have a language of 
their own. and king of their own, and are tributary to 
no one. 

A great deal of brazil is got here which is called 
brazil Coilumin from the country which produces it; it 
is of very fine quality. Good ginger also grows here, and 
it is known by the same name of Coilumin after the 
country. Pepper too grows in great abundance through- 
out this country . . . They have also abundance of very 
fine indigo . . . And I assure you that the heat of the sun is 
so great here that it is scarcely to be endured; in fact if 
you put an egg into one of the rivers it will be boiled, 
before you have had time to go any distance, by the mere 
heat of the sun. 

The merchants from Manzi (China) and from Arabia, 
and from the Levant come thither with theL ships and 
their merchandise, and make great profits both by what 
they import and by what they export. 

There are in this country many and divers beasts quite 
different from those of the other parts of the world. 
Thus there are lions black all over, with no mixture of 
any other colour ; and there are parrots of many sorts, for 
some are white as snow with red beak and feet, and some 
are red, and some are blue, forming the most charming 
sight in the world. There are green ones too. There 
are also some parrots of exceedingly small size, beautiful 
creatures. They have also very beautiful pea-cocks, 
larger than ours, and different from ours; and what more 
shall I say? In short, everything they have is different 
from ours, and finer and better. Neither is their fruit 
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like ours, nor their beasts, nor their birds; and this dif- 
ference all comes from excessive heat. 

Corn they have not, but rice. So also their wine 
they make from (palin' sugar, capital drink it is. and 
very speedily it makes a man drunk. All other necessaries 
of man’s life they have in great plenty and cheapness. 
They have very good astrologers and physicians. Man 
and woman, they are all black, and go naked save for a 
fine cloth worn about the middle. They look not on any 
sin of the flesh as a sin. They marry their cousins ger- 
man, and a man takes his brother's wife after the 
brother’s death; and all the people of India have this 
custom. The traveller Friar Odoric has the following 
account of Polumbum : 

“At the extremity of that forest towards the south, 
there is a certain city which is called Polumbum, in which 
is grown better ginger than anywhere else in the world. 
And the variety and abundance of wares for sale in that 
city is so great that it would seem past belief to many 
folk. 

Here all the people go naked, only they wear a cloth 
just enough to cover their nakedness, which they tie be- 
hind. All the people of this country wot ship the ox for 
their god (and they eat not his flesh); for they say that he 
is, as it were, a sacred creature. Six years they make 
him to work for them, and the seventh year they give 
him rest from all labour, and turn him out in some ap- 
pointed public place, declaring him thenceforward to be 
a consecrated animal. And they observe the following 
abominable superstition. Every morning they take two 
basins of gold or silver, and when the ox is brought from 
the stall they put these under him and catch his urine in 
one and his dung in the other. With the former they 
wash their faces and with the latter they daub themselves, 
first on the middle of the forehead; secondly, on the balls 
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of both cheeks; and, lastly, in the middle of the chest. 
And when they have thus anointed themselves in four 
places they consider themselves to be sanctified (for the 
day). Thus do the common people: and thus do the king 
and queen likewise. 

They worship also another idol, wdiich is half man 
and half ox. And this idol giveth responses out of its 
mouth, and oft-times demandeth the blood of forty virgins 
to be given to it. For men and ■women there vow their 
sons and their daughters to that idol just as here they 
vow r to place them in some religious order. And in this 
manner many perish. 

And many other things are done by that people which 
it would be abomination even to write or to hear of, and 
many other things be there produced and grown, which 
it booteth little to relate. But the idolaters of this realm 
have one detestable custom (that I must mention). For 
when any man dies, they burn him and if he leave a 
wife they burn her alive with him, sayinng that she ought 
to go and keep her husband’s company in the other world. 
But if the woman have sons by her husband she may 
abide with them, as she will. And, on the other hand, 
if the wife die, there is no law to impose the like on 
him; but he, if he likes, can take another wife. It is also 
customary there for the women to drink wine and not for 
the men. The women also have their foreheads shaven, 
whilst the men shave not the beard. And there be many 
other marvellous and beastly customs which it is just as 
well not to write.” 13 

Friar Jordanus the Dominican (1328), the author of 
the Mirabilia, of which a translation was published by 
the Hakluyt Society in 1863, gives us an interesting ac- 
count of Columbian and the country. It is also said that 
he was appointed as the Bishop of Columbum. But Yule 


13 Cathay and the Way Thither, Vol. II, ]q>. 14(j — 140. 
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doubts whether he ever reached Columbum as Bishop. 
The trade of Quilon. was, according to Jordanus, exten- 
sive and consisted chiefly of pepper, cinamon, ginger and 
brazil wood. 

John De Marignolli of the Fransei&can monastry of 
Santa C’orce, Florence was sent by Pope Benedict on a 
mission to Cathay in 1338, touched at Quilon he lived there 
for about a year preaching in St. George’s Church, 
founded by Jordanus. He says : ‘‘And sailing on the 
feast of St. Stephen, we navigated the Indian sea until 
Palm Sunday and then arrived at a very noble city of 
India called Columbum, w 7 here the whole world’s pepper 
is produced. Now this pepper grows on a kind of vines, 
which are planted just like in our vine-yards. These 
vines produce clusters which are at first like those of the 
wild vine, of a green colour, and afterwards are almost 
like bunches of our grapes, and they have a red wine in 
them which I have squeezed out on my plate as a condi- 
ment. When they have ripened, they are left to dry 
upon the tree, and when shrivelled by the excessive heat 
the dry clusters are knocked off with a stick and caught 
upon linen cloths, and so the harvest is gathered. 

These are the things that I have seen with mine eyes 
and handled with my hands during the fourteen months 
that I stayed there. And there is no roasting of the 
pepper, as authors have falsely asserted, nor does it 
grow in forests, but in regular gardens; nor are the 
Saracens the proprietors but the Christians of St. Thomas. 
And these latter are the masters of the public steelyard 
from which I derived, as a perquisite of my office as 
Pope’s legate, every month a hundred gold fanam and a 
thousand when I left. 

There is a church of St. George there, of the Latin 
Communion, at which I dwelt. And I adorned it with 
fine paintings, and taught there the holy Law. And 
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after I liad been there some time I went beyond the glory 
of Alexander the Great, when he set up his column in 
India. For I erected a stone as my land mark and memo- 
rial, in the corner of the world over against Paradise, 
and anointed it with oil ! In sooth it was a marble pillar 
with a stone cross upon it, intended to last till the world's 
end. And it had the Pope's arms and my own engraved 
upon it, with inscriptions both in Indian and Latin 
characters. I consecrated and blessed it in the presence 
of an infinite multitude of people, and I was carried on 
the shoulders of the chiefs in a litter or palanquin like 
Solomon’s.’ 10 

Nicolo Conti, the Venetian (1441) describes Coloen 
as a noble city the circumference of which is 12 miles, 
and notices its flourishing trade in ginger, pepper, brazil 
wood, and the cinnamon, and describes various kinds of 
fruit trees found there. 

Varthema (15101 observes “we departed . . . and 
went to another city called Colon. The king of this 
city is a pagan and extremely powerful, and he has 
20,000 horsemen, and many archers. This country has a 
good port near to the sea coast. No grain grows here, but 
fruits, as at Calicut, and pepper grow in great quantities.” 

Barbosa (1516) says: "Further on along the same 
coast towards the south is a great city and good sea-port 
which is named Coulam, in which dwell many Moors, 
and Gentiles, and Christians. They are great merchants, 
and very rich, and own many ships with which they trade 
to Cholamandel, the island of Ceylon, Bengal, Malaca, 
Sumatara, and Pegu . . . There is also in this city much 
pepper. 

It may be observed from the various accounts of 
Arabs and non-Arabs that Quilon, at the extreme end of 


1 " Cathay and the Way Thither, Yol. Ill, pp. 210 IS. 
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the pepper country towards the east, was an important 
port from the earliest times to the beginning of the 16th 
century. It was a good port with many great merchants, 
Muslims, and Christians, whose ships sailed to all the 
ports in Western Asia and the Levant, and to all eastern 
ports as far as Bengal, Pegu, and Archipelago. Through- 
out the middle ages it appears to have been one of the 
chief seats of the St. Thomas Christians. After the 
fifteenth century its decay was rather rapid. With the 
advent of the Portuguese the pepper trade was diverted 
to Cochin which was rising rapidly as an important port 
under the auspices of the Portuguese. 

The Portuguese erected a fort at Kawlam in 1510 
and it was held by them till 1661. The Dutch admiral 
Ryklof Van Goens captured it from the Portuguese in 
December 1661. The Dutch remained in possession of 
the port for a century and upwards although they were 
harassed often by the rajas of Travancore. 

In 1795 when the Dutch fort of Cochin surrendered 
to the British under Major Petrie, all the dependencies 
under Cochin also passed into the hands of the English. 
The most prominent of these was Tangacherry or Dutch 
Quilon. 

When the treatv was concluded between the English 
East India Company and Travancore, a subsidiary force 
was stationed in Quilon as per the terms of agreement. 
Quilon continued to be the headquarters of the Trahan- 
core Government till the Huzur Katchery was removed to 
Trivandrum. Since that time the town is losing its im- 
portance. It is now the terminus of the Travancore- 
Tinnevelly railway. There are signs of a prospeious 
future for this ancient city. 




PRAYERS AND THEIR REWARD IN THE VEDA. 
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Among the many factors found useful in judging the 
standard of the civilization of a nation, an analysis of the 
vocabulary of its language is one of the most potent. As 
civilization advances, ideas increase, and there is a cor- 
responding improvement even in the vocabulary. Al- 
though the main idea may remain the same, subtle differ- 
ences in meaning bring about an expansion of the voca- 
bulary; and such divergences do indicate a certain degree 
of advancement in civilization. Words change their con- 
notation from time to time. As time passes, the same idea 
may be expressed by different words or the same word may 
express different ideas in different contexts. In view of 
these considerations, it is possible to rely on the extent of 
vocabulary in the language of a nation when we seek to 
determine the standard of its civilization and the extent of 
its progress. In a primitive society, man s wants are few 
his ambitions limited, and his prayers to the powers above 
him will consequently be confined to a narrow range. It 
is only when the nation progresses in civilization that 
knowledge increases, wants become manifold, ambition 
grows higher, and what is solicited of the gods in the 
course of prayers grows in volume as well as in variety. 
Looked at from this point of view, a comprehensive analysis 
of the contents of the R.V. will be of real value in the 
understanding of the conception of the Soul according to 
the RV. The following is such a comprehensive analysis, 
though it may not lay claims for being completely exhaus- 
tive. 
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Rayi is one of the words which represents some benefit 
which the Rgvedic seers sought from their propitious gods. 
The word occurs over 600 times in the RV. in such forms 
as Rayi, Ray, Revat and Rati, and as part of compounds 
like Rayimtah, Rayivrdhah Rayisdcah, Brhadrayim, 
Mamhayadrayim, Rdyah-kdmah, Rdti-Sdcah, Citra-rbti, 
V ibhuta-rdtim . The Nirukta (II. 12) derives the word 
from the root rd, ‘to give,’. Usually the word is under- 
stood to mean ‘wealth or riches’. Taken literally, this 
may be an aspect of material wealth. 

Vasu connotes the same meaning in the Veda. It oc- 
curs over 300 times in all in such forms as Vasu, Vasya, 
V asm and Vasvi, and as part of compounds like Vrsan- 
vasu, Vdjimcasu, Vibhdvasnh, Pururasuh, Sacivasuh, 
Sa-mvastih , Gurtacasuh . 

Dhana, Sdti, Rddhas, Rati, Bhaga, Bhagatti, Rekna, 
Varya, Dyumna, Sri, Nidhi, Nireka, A bhca, Artha, 
Bhaga, Yoga, Dracina, Savya, Prasara, Varivas, Manma, 
Vara, Veda, Sumna, Gaya, Magha, Vara, Stdka, smsti, 
Raghu, Arya, Grdbha, Svas, Svdhita, Rrmna, Desn, 
L'kthya, 7, Panya, Tana, and Indriya are other words 
which are used very frequently in the Veda to mean ‘riches 
or wealth’ in general. 

Sravas which occurs over 100 times in the RV. is often 
used to mean ‘wealth or riches’, but more frequently de- 
signates ‘food’. So does Ksatra which in its more than 
50 occurrences in the Veda more often means ‘bodily 
strength’ than ‘wealth’ of any kind. 

Varutha and Gotra are two other words which some- 
times mean ‘Riches or Wealth’. The former of the two 
more usually means a ‘dwelling’, while the latter is used 
abundantly in the sense of ‘cow or cloud’. 

The Vedic seers also specify the kinds of wealth they 
desired and obtained from their gods. Gold and precious 
stones seem to be very popular with them. Gold is called 
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bv such names as Hiranya, Hiranyacad Vasu, Hiranya- 
kalasa, Harisn and Pisahga, while precious stones were 
called Ratna or Ratnadheya. The seers seem also to have 
been fond of personal decorations like dress and ornament. 
These also they seek from their gods who are propitious 
towards them. Among the ornaments they sought were 
gold ear-rings ( Hiranyakarna , ‘having a gold ear-ring’) 
and jewel necklaces ( Manigrtra , ‘having a jewel-necklace’). 
Vastra is the term generally used to signify ‘gorgeous 
dress’. 

Kine and flocks of sheep formed a major part of the 
requirements of the Vedie people. The sheep is generally 
designated *4 ri, while the cow was called by such names as 
Go, AghnT , Usriyd, and Dhenu. The buffalo was already 
known by the name Mahisa, I Id, Vatsa, Pasu •, S urud ho- 
ar e the names for cattle in general. These quadrupels 
were often indicated by such abstract terms as Catuspdt, 
Sato, Satagvina, Sahasra and Yutha. 

Engaged as these people were in incessant wars, it is 
not strange that, of their gods, they should solicit horses 
and chariots which they could use in warfare, weapons 
which they could wield on such occasions, and strength 
both to withstand the enemy as well as to crush him. The 
‘horse’ is called by such names as A $va , Atya, Arvat, Etas . 
and Sapti. The word Vdja which occurs nearly 400 times 
in the EiV. also means ‘horse’, but it is often used to de- 
signate ‘strength’, ‘food’, etc. Ratha is the term by which 
the ‘chariot’ is designated in the Veda. This word oc- 
curs over 600 times in the RV. in such forms as Ratha, 
Rot hi, and Rathya, and as part of compounds like Surat- 
hdsa-h, Rathitamah, Rathasaiige, Pur urathah, Rathayu- 
jam, and Rathaspatih. 

The weapons which the Vedic seers used seem to be 
of two kinds, those used for defence and those for offence ; 
the former is called by the name Varma, while Ay ud ha 
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signifies that belonging to the latter category. The word 
Afasatra sometimes means ‘armour’, though it means 
‘strength’ also. 

‘Strength’ is denoted by such terms as Dak so. , Vlrya , 
Bala, V areas, Trisa (si), Avia , Betas, Tams , Mahiyas, 
Rabhyas, Ojas, sis, Sak, Tr, Ydt, Brh, Prath, Vr, Sah. 
Amsatm, Pdja, Rabhas, Susma, Saras, Yasas, Dyumva, 
Ksatm, Vrja, Paumsya, Krtti, Vrjana (jina), Saurya , 
Sardha, Ugr/i and Mafias. Nrmna a word of frequent 
occurrence in the RV. also signifies ‘strength’, but it also 
means ‘wealth’ in many a context. So also though Sraras 
should sometimes be taken in the sense of ‘strength’, it 
has more often the sense of ‘food’, and often means 
‘wealth’ even. 

The desire for wealth of offspring which is one of the 
major boons that the seers frequently sought from their 
gods, is only intimately connected with the idea of the 
conquest of enemies. These seers sought an unlimited 
number of sons so that with their united strength they 
might be able to destroy completely the hosts of their 
enemies. The words used in the RV. to denote the ‘son’ 
are: Toka, Prajct, Vim, Afatya, Tanaya, Siinu, Sani, 
Sihi, Krsti, and Suputra. The phrase sarraviram rciyim 
is often used to denote ‘sons’ ; and this shows how much 
the Vedic seers valued the possession of sons. In one 
verse (RV. VI. 57. 7), the Maruts are said to allow the 
worshippers to multiply by hundreds (Satin o vardhayanti) . 
This statement again shows the enthusiastic craving of the 
seers for sons. Suciryam, a word which occurs at least 
80 times often means ‘sons’, but it means also ‘strength’ 
as often. 

The Vedic seers not only fought with their enemies in 
battle but also sought the help of the great gods in de- 
stroying them. ‘Battle’ is called by such names as 
Samoha, Samarya, Abhika, Garisti, Samat, Prtan/i, 
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Bhara, Hrara, Durga. Yrjaua, and Vdja also signify 
‘battle’ in some contexts; but the former term often means 
•food’, and the latter frequently signifies ‘food’, or ‘horse’. 
Dunta also means ‘battle' sometimes, hut more often it is a 
synonym of ‘sin’ or ‘distress’. Among the enemies of 
these seers are not only ‘human beings’, but also ‘demons’, 
and ‘spirits', and even wild animals and reptiles. To the 
first of these classes belong the aboriginal neighbours of 
these gods who did not respect their gods, who offered no 
sacrifices to them and who were always in a state of war 
with them. These are designated by numerous names 
such as Abrahma, B rah made is , Brahma yah ninitsat, 
Asa s, Asasti. Anrc , Anuktha, Ye no. irayanti, Kaddcana 
Prajigat, Asunvat, A rati, Amnia, Duieca, Aprnat, 
Audhuli, Ararus, Akarman, Akratu, Ayajran, Ayajyu , 
Ayajhasdcin , Acrata, Anyarrata, A par rata, Aniudra, 
Adecu, Aderayu , Amanyamdna, Amantu, Anrtadeca, 
M ft ra d e ra . § isnode ra , Aghasafnsa , Mrdhravak, Drogha- 
rdk , Duskrt, Durmatin, Kimulin, Ripu, satm, Amitra, 
Amitrayat, AbhimCiti,- Abhisasti, Ariris, Ririksant 
Aghdyat, Arapadah karta, Himsra, Jighisat, Nid, Sprdh, 
Sapatna, Sridh. The ‘demons’ and ‘spirits’ to be saved 
from whom was one of the fervent prayer^ of the seers to 
the gods were called by such generic names as A manusa, 
Asura Rakras, Druh, Kracyada, Bahuksad, Asutrpa, 
Ghoracaksas, Krmatvak , Asikni, Andsa, Dasyu , Ddsa. 
Pani. The demons are also often specified by names like 
Vrtra, AM, Vala, Ddnu, Namnci, Susna. Arbuda, sam- 
bara, Urana, Scarbhanu , Pipru, Dhuni , Cumuri, Tvastra, 
Y a ra cast ra , Ahihiva, Aurnambha Drbhlka, Rudhikrd, 
Anarmni, Srbinda , Ilibisa, V a rein and Viscarupa. The 
wild animals which these seers dreaded are the V rka and 
the Ducchuna, and reptiles are called AM or Tsaru. 

The several devotees, no doubt, fed their gods with 
offerings of haris or soma in sacrifices. This does not cer- 
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tainly mean that the gods were incapable of getting these 
things for themselves. The worshippers could themselves 
have these things only through the good-will of the gods, 
and if these were offered to the gods it shows their devo- 
tion rather than the needs of these gods. This is obvious 
when the seers repeatedly crave from their gods the supply 
of some of the vital necessities of life such as food, drink, 
clothing and shelter'. They often complain of severe 
hunger (ksv.t), of the consequent famishment ( jasu ) and 
of nakedness ( nagnatd ). The general names of food are 
Prayas, Isa , Tara, Vaya, Sr a ms, Yarns, Cana, Prksa, 
Sasa, Arka, Andhas, Sromat, Bhojana, Bhoja, Bhakta, 
Btja, Dyuksa, Bhaksa, Adatra, Anna, Odana, Bandhu, 
Ksu , Dhdyas, lla, Svadhd, Scadita, Bhagatti, Pitu, 
Vena, Samsa, Rju, Srusti, Pusthi, Posa, Brahma also means 
‘food’ very often, but more frequently it means ‘prayer’. 
Dyumna which is often a synonym of ‘food’ also means 
‘strength" and ‘wealth’; and jlca, another synonym, is also 
the name of the ‘individual soul’. Arka sometimes means 
‘food’, but its more usual sense is the ‘shining light of 
Heaven’. Daksa, Retas and Varcas are three other 
synonyms of ‘food’ which occur abundantly in the sense of 
‘strength’. Vaja is the equivalent of both ‘food’ and 
‘horse’. 

‘Drink’ in its general sense is called Asuti, while milk 
( ksira ) and ghee (sarpi) are mentioned specifically by their 
names. Sc ah often a ‘drinkable liquid’, but it sometimes 
means also ‘riches’, and most often the ‘shining light of 
Heaven’. The seers also request their gods to supply them 
with Soma 2 or Madhiidaka . 3 

‘Fields’ which are cultivable and which can yield 
supplies are asked for by such terms as Ksetra, Suksetriya, 

i EY. VII. 1. 19; X. 33. 2. 

- EY. IV. 32. 7. 

3 BY. IX. 67. 32. 
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Ur cam and Ksiti. The first and last of these words often 
signify ‘a dwelling’. 

It is not enough if the gods merely supply these fields. 
They must also see that they are well watered, and the 
Vedic seer is seen to request them to supply adequate rains 
from time to time. The synonyms of rain in the Veda 
are I rsti, Divyakoki , Fayas and Apa.h. The terms Vrs 
and MlUius also occur in this context, hut they often 
signify ‘showering of gifts in general’. It should be of 
interest in this context to note that in one verse (RV. X. 
63. 15), the Maruts are asked to bless the seers with water 
even in desert tracts (DhancasiO ., The word Dhanva 
occurs 6 times in the RV. and often signifies the 
‘bow’. 

The names used to designate ‘dwelling’ in the Veda 
are Chardi, Ksaya, Ksiti, Damn, Sad ana, Varutha , Okas, 
Sti, A statdti, DJidma, Su-d ha t u , Vis, Samsat, Lpasti, 
Scasara, Yoni, Usra, Ksetra. Vasu, one of the synonyms 
of ‘dwelling’, sometimes means ‘food’, but its more 
frequent signification is ‘wealth’, sarana which means 
‘dwelling’ also, means protection’ in many contexts. 
Sarma, another term bv which ‘dwelling’ is called, is more 
often a name for anything that is ‘good’. 

The gods have also to supply ‘servants’ (Nr, Dhsa ) to 
look after the comforts of these seers. The latter word 
also means ‘enemy’. 

For purposes of easy movements from place to place, 
the seers need good ‘roads’, and even these are expected 
from the bountiful gods above. The names by which the 
‘road’ was called are Patha, G3tu, Suadtu, Pada, Yana 
and Sruti. 

Gods like Tndra and Asvins are also match-makers, 
and see that the favoured among their devotees are united 
with suitable wives. The Vedic synonyms for wife aie 
Jayd, Jam, Patnl, and Rusat (tl). Names of individual 

F. 4 
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maidens like Raji who was bestowed on Pithims (RV. VI. 
26. 6) are also mentioned often. 

So far specific rewards made by the Vedic seers were 
taken note of. Often these seers used generic terms to 
signify their wants. Words like Tuvi and Frs are most 
important in this connection; the former occurs at least 
100 times in the RV., mostly as part of compounds like 
Tuvijdta, Tuvidyumna , Tucimagha, Tui'inrmna, and 
though its general meaning may be ‘plenty’, it means, 
very often, as part of the first compound, some ‘general 
good’ which the gods can do their devotees. Similar is 
the case with the word Vrs which, in its over 500 occur- 
rences in forms like Vrsan, Vrsana, Vrsabha, Vrsayu and 
Vrsamanas , has the general meaning ‘to shower’, and 
which, when used independently, means ‘to confer some 
benefit’. Dharmcin is another word worth consideration 
in this context. It occurs about 70 times in all in the 
RV., independently as well as part of compounds like 
Satyadharmd , Satyadharmdnah , Vidharmani, and Vid- 
harmane. The word very often means ‘sustenance’ in 
general, though its usual meaning is any ‘sacrificial act.’ 

Certain collective terms like Tdam, Abhista(-sti), 
Abhista, Dak dm, Dana, Ista, Puru, Bhuri, Mahat and 
Brhat are often used to designate the ‘requirements in 
general’ of these seers. Without any specific mention of 
the object of their desire, the gods are often addressed to 
grant them their requests. The verbs used on such occa- 
sions are Yacch, San, Makhasy, Rd, Pin , Dhd with Prati, 
Cay, Yah, Acch, Dasasy, Pm. The god who fulfils 
these desires is called Dravinodas, Dadi, Damn, Dasvan, 
Ddnaukas, Suddnu, Ddscdn, Satrdddmn, Mamhayn, 
Milhustama, Svarsd, Nrsdk, and Sue it. 

The following are the names used to denominate 
‘distress or misfortune’ from which the gods are implored 
to save their devotee and make him happy : Nireka, 
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Acarti, Durga, Bddha, Utva , Arana , and Tapa. Pdsa 
and Durita often mean ‘distress’, in general, but ‘sin’ 
seems to be their particular signification. ‘Prosperity’ 
was sought for in positive terms also, and the following 
words used in this sense denote also ‘felicity’ happiness, 
and ‘protection’: Sanaa, Cti, Justi, Mdya, Prasasti, 
S casti, A cas , Sam, Varutha, subha, Sea, S'uga, Sugya, 
Susa, Hita, Samnydsa, Candra, Ksema, Hakma, Seva, 
Sana, Puh, Havana,, Sumati, Raksa, Utsava, Suvita, 
Avya, Bhoga, and Ka. Manma, Vasya, Sumna, and 
Narya are also synonyms of ‘wealth’ besides of ‘happi- 
ness.’ In soliciting this ‘happiness or protection’, the 
following verbs are used: Mrl(-d), Bhuj, Pd, Vrdh, §iv, 
Vv with A, Ran , Ram, Jus, Mad, Ind, Pun, Edh, and 
Urus. 

The word Bhadra which occurs over 150 times in the 
RV. chiefly in the sense of ‘bliss’ deserves special men- 
tion in this connection, for it seems to denote ‘good’ which 
is something higher than ordinary material prosperity. 
The Nirukta (IV. 10; XI. 19) derives it in many ways, 
from the root bhaj, dru with abhi, ram with bhu, bhand, 
and bhajana. 

The gods are not all alike. Though the vast majority 
of them is benevolent and generous to the suppliant 
devotee, there are still some among them whom the wor- 
shipper has to appease, not for any positive benefit, but 
to save himself from disaster which may otherwise be- 
fall him through their anger. The greatest boon that the 
worshipper can hope to secure from such gods is freedom 
from their malevolence. The words used in such suppli- 
cations are vis with md, and vyath and bddh with their 
negatives. 

The interest of the gods in the welfare of their 
devotees does not stop with supplying them with all neces- 
sities of life. Some of the gods like Agni, Brhaspati, 
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Savitr, As'vins, Adityas, Soma, and Rudra seem to possess 
medical skill by which they cure the ailments of their 
worshippers who frequently approach them with such a 
request. The names by which the seers called ‘disease’ 
are AmJra(va), Yaksman , Srama , §ipada . White leprosy 
seems to be known by the name Arjitna (RV. I. 122. 5). 
There are also references 4 to the Rbhus having rejuvenat- 
ed their parents and the Asvins, their suppliants like 
Kali, Cyavana and Basra. The Asvins seem to possess 
much more skill in this respect than the rest of the gods, 
for they are able to cure defects in eye-sight as well as to 
repair maimed limbs. Kakslvan implores 5 the Asvins to 
see that he passes his old-age possessed of eye-sight 
(pa.'yan jarimanam j agamy am), and glorifies them when 
his request is granted (RV. I. 120. 6). Rjrasva, cursed 
by his father to become blind, was pitied by the Asvins 
who gave him eyes (ciksi vicakse ) . 6 7 To the blind Kanva, 
Asvins granted eye-sight ( mahah adattarn). 1 Vispala, 
wife of Khela, broke a foot in a nocturnal engagement, 
and the As'vins granted her an iron leg ( ayaslm jahghdm 
adattam ). 8 The seer Ghosa says (RV. I. 117. 9) that the 
As'vins made whole the maimed ( srcimam samrimthah) . 
The skill of the As'vins in obstetrics is shown from the 
report that they brought forth the sage Vamadeva from the 
womb ( vipram ksetrdj janathah ) , 9 

Indra also seems to be versed in the cure of blindness 
and lameness but specially, as it seems, in curing ‘bald- 
ness’. Indra is described (RV. II. 13. 2) to have saved 

4 RV. I. 20. 4; 112. 15; 11G. 10; V. 74. 50 SII. 68. 0; 71, 
5; X. 39. 4, 8. 

3 RV. I. 11G. 25. 

"RV. I. 116. 16; 117. (17-18). 

7 RV. 117. 8; VIII. 5. 23; 8. 20. 

8 RV. I. 116. 15: X. 39. 8. 

9 RY. 119. 7. 
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(Paravrj) from his affliction when he was blind (andha 
and lame (srona) ; and when he, pleased with Apala who 
gave him plenty of soma to drink, asked her to name the 
toons she wanted, she asks for the cure of baldness which 
afflicted her as well as her father ( virohaya sira-s tdtasya 
■ . . tuncum mama roma.'d krdhi ). 10 The same lady 
asks (RV. VIII. 01. 7) Indra to give her lustrous skin 
(akrnos suryatracam). This perhaps signifies India’s 
capacity to cure ailments of the skin. 

Agni cures affection from poison (r andana, visa) of 
any kind (RV. VII. 50. 2-3). 

Often the gods are conceived as mere friends of the 
worshippers. Gods like Indra and Agni are often 11 
called Szoivatas sakhd, Mandayat sakhah, and Mitra. 
The seers also seek 1 '- the friendship ( sakhya ) of the gods. 
The assistance that the gods frequently render like life- 
saving, helping in crossing rivers, restoration of lost 
property, can thus only be called friendly obligations. 
The story of the Asvins having saved Bhujyu, son of 
Tugra, from being drowned in the ocean is frequently 13 
told in the RV. The Asvins are also said to have saved 
Dirghatamas from a similar plight (RV. I. 158. 5). 
Atri is said to have been saved from flames by the Asvins 
who quenched it with cold water (himendgnim avdraye- 
tham), 1 * and from the dark cavern into which he had 
been thrown head-long (rbtse avanitam unninyathuh ). 15 
The same gods extricated Vandana from the well ( darsata ) 
to which he was thrown by the demons, 10 and liberated the 

10 RV. Till. 91. 5-6. 

11 RV. I. 4. T ; Y. 1C. 1 and so on. 

12 RV. IV. 55. 3, for instance. 

13 RV. I. 116. 3—5; 117. 15-15; VI. 62. 0; VIII. 5. 22: X. 
39. 4 and so on. 

11 RV. I. 116. 8; V. 73. 7; X. 39. 9. 

15 RV. VII. 68. 5. 

!« RV. I. 116. 11 ; 117. 5; X. 39. 8. 



532 


BHARATA-KAUMUDl 


quail from the mouth of the dog that had seized her 
(dsrah rrkasya vartikdm amumuktam) M 

Protected by Indra, the Vasisthas hope to cross many 
rivers (apo’ti tar a m a si) , 1 s and the deep water of the 
Parusnl was made fordable by Indra for King Sudasa 
(gddhdn akniot supdrd). 10 

The gods Ptisan, Asvins and Indra are very often 20 
described as having found out lost cattle, and Indra even 
gets the appellation aavesaaia (RV. VIII. 17. 5). 

Most important of the solicitations of the seers from 
the gods seems to be that which craves for the removal of 
ignorance ( mdyd ) tamas ) and for the dawn of knowledge. 
The word Maya which occurs over 80 times in the RV. 
means generally the 'divine power’ to measure or encom- 
pass,’ but in certain contexts it means ‘ignorance or delu- 
sion.’ So also though ‘darkness’ is the usual meaning of 
tamas, it also frequently means ‘ignorance’. The 
synonyms for ‘knowledge’ in the Veda are Cetana, Sumati, 
Dhi, Caksas Jyoti, Med has, Tejas, Mali and Purandhi. 
On many an occasion Kratu and Saumanasya also mean 
‘knowledge’, but the former often means ‘action’ and the 
latter also means ‘concord or amity’. Veda is another 
equivalent for ‘knowledge’, but it also means ‘wealth’. The 
names used in the Veda to designate the ‘knower’ or ‘the 
possessor of knowledge’ are Vipra and Suri ; the former 
of these two words occurs nearly 300 times in the RV., in- 
dependently as well as compounded, and the latter occurs 
over 150 times. 

So much for the words denoting the several ‘wants or 
needs’ of the Vedic seers which were fulfilled by their 
kind and benevolent gods. Considering the general trend 

17 RV. I. 116. 14. 

is RV. VII. 32. 27. 

19 RV. VII. 18. 5. 

-‘"RV. 54. 10; VIII. 2. 39; 5. 26, etc. 
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of Rgvedic thought and Rgvedic poetry, it is not quite 
legitimate to interpret them in a very literal way. The 
question centres round the attitude one takes towards 
Vedic poetry. If we take the hymns as mere invocations to 
the visible aspects of nature with a view to securing the 
ordinary wants of life, we arrive at one conclusion. But, 
if, on the other hand, we take the poetry of the RV to 
be mystic in character, and the deities propitiated there- 
in to be certain powers incomprehensible to the ordinary 
intellect but visible only to the mystic imagination of the 
Rsis, and if we understand by the rewards prayed for 
in these hymns a certain higher purpose of life, w r e then 
arrive at quite a different conclusion. I think that the 
clue that will guide us in choosing between the alternatives 
lies in the Veda itself. 

In respect of gods like Agni or Suritr, or in the case 
of Usas, a physical back-ground is more or less plain ; 
but the association with such a physical back-ground is 
less plain in the case of Indra and the Marnts. It is pos- 
sible to say that Indra is an atmospheric god, closely 
related to thunder and lightning, marking the end of 
summer and heralding rain; and the association of M a ruts 
with storm and wfind is also too marked to be missed by 
any one. Still in the personification — and these are the 
best personified deities — there are so many epithets and 
attributes which have very little connection with the 
physical phenomena that is supposed to be at the back- 
ground of these deities. When we come to Varuna and 
the A fains, the connection with a physical phenomenon 
becomes very difficult to trace; and in the case of Brhas- 
pati the abstx’action is complete, and it is not at all cer- 
tain whether there is any physical phenomenon of which 
he could be a personification. If Vismt can be regarded 
as an aspect of the solar deity, certain descriptions like 
his position being the highest, transcending human view 
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and comprehensible only to the vision of the Rsis, show 
that there is an element of abstraction and idealization. 
It can be said of nearly every deity appearing in the 
R V. that he represents something more of the mere physi- 
cal phenomenon which comes within the normal experience 
of man. When we take up also the consideration of the 
benefits which the seers prayed for from their gods, there 
are many factors that certainly come within the day to 
day wants of man for his ordinary happiness, viz., sons, 
absence of disease, long-life, destruction of enemies, food, 
dress, ornaments, horses and so on. Among the equi- 
valents of wealth, strength and friendship, there are 
many words which may mean something subtler than 
what they connote taken literally. Thus Arka and Svah 
which are often equivalents of Wealth, ’ also mean very 
often the ‘shining world above’; and it is quite possible 
that words like tacas, makas. mahlyas and ks/itar which 
ordinarily mean ‘strength', and the word saJchya which 
means ‘friendship", have also a deeper meaning. There 
are certain words like Gmih which mean ‘cow’ as well as 
‘light’, and when we think of ‘light’ it need not necessari- 
ly mean the ‘light’ of day after dark nights or the bright- 
ness of summer after the winter season. There is nothing 
to show that the Rgvedic Aryans prayed for the return of 
the summer season. On the other hand, they dreaded 
the draughts of summer and worshipped India, Parjanya 
and Maruts for ‘rain’. These seers prayed also for 
‘knowledge’. The world above is full of ‘light’; and 
when these things are read together there is a natural 
tendency to associate the ‘light’ prayed for with the 
‘light’ of the other world as well as with the ‘light’ of 
knowledge. This craving for ‘knowledge’ and ‘light’ is 
not an isolated instance in the RV. We come across such 
things very frequently in the whole course of the text, and 
if we associate other benefits like ‘wealth’ and ‘strength’ 



PRAYERS AND THEIR REWARD IN THE VEDA 


535 


with ‘knowledge’ and ‘light’, it would be found that what 
the Yedic seers prayed for is something far higher than 
the physical needs of primitive man. And if the various 
benefits sought for are all understood in this way, it 
would be found that these Vedic seers had a very advanc- 
ed notion about the Soul and its needs, during this life 
and after death. To establish that the Rgvedic Aryans 
believed in a Soul and in its permanence in contrast with 
the body that is destroyed at the time of death, it is not 
necessary to search for words like Brahman and Atman 
and their synonyms. Nor is it proper to confine our atten- 
tion to what may be called philosophical terms. It is only 
to point out the importance of a study of the general 
background in the RV. that I give here an analysis of 
what I may call the “wants” of the Rgvedic seers in res- 
pect of their Soul as well as of their physical existence. 
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The foundations of Dravidian Philology were laid 
in the latter part of the 19th century by the celebrated 
Orientalist, Dr. Caldwell, whose Comparative Grammar 
of the South Indian Languages was one of the monu- 
mental works of the age. His devoted services to the 
cause of Dravidian Antiquities in general, and Dravidian 
Philology in particular, deserve the grateful apprecia- 
tion of the people of India. 

Although Dr. Caldwell was born in Ireland 1 and 
brought up in Scotland, his residence in India for over 
half-a-century 2 3 and his appreciative study of the Indian 
languages and culture made him more an Indian than 
anything else. He completed his University education at 
Glasgow where his interest in philology was stimulated 
by the inspiring lectures of Sir Daniel Sandford, Profes- 
sor of Greek and arrived in Madras on the 8th January 
1838 as a missionary of the London Society. During his 
stay in Madras for three and a half years he came in 
contact with distinguished European scholars well versed 
in Tamil. Particularly, Mr. Drew of the London Mis- 
sion-'* and Dr. Bower who subsequently became the Prin- 
cipal reviser of the Tamil Bible, gave him valuable help 

1 i tli jSIiiy, 1814. 

- He came to India in January 1838 and passed away at 
Ivodaikanal in August 1891. During this period he went to 
England thrieq for the benefit of his health. 

3 A devout missionary who brought out an edition of Tiruk- 
kural. 
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in his endeavour to acquire a correct knowledge of the clas- 
sical and common forms of speech. He had not proceeded 
far in the study before he realised that much light might be 
thrown on Tamil by comparing it with Telugu, Kannada 
and other sister languages. In his preface to the Com- 
parative Grammar , 4 he says, ‘I have become more and 
more firmly persuaded as time has gone on, that it is not 
a theory, but a fact, that none of these languages can be 
thoroughly understood and appreciated without some 
study of the others, and hence that a Comparative Gram- 
mar of the Dravidian l anguages may claim to be regard- 
ed not merely as something that is useful in its way but 
as a necessity.’ 

The village of Idaiyangudi 3 in Tinnevellv, about 
thirty miles from Cape Comorin was the scene of Dr. 
Caldwell’s memorable labours in the cause of language 
and religion. It is situated on the slopes of an expanse 
of red sand, studded with palmyras. His justification 
for selecting the remote village was that the people of 
that part of the country were ‘teachable and tractable.’ 

Dr. Caldwell had great admiration for the devotion 
of Tamil scholars to their ancient literature and grammar 
but deplored their lack of interest in a comparative study 
of the South Indian Languages . 0 A scientific study of 
the linguistic material at his disposal convinced him that 
the languages of South India formed a distinct family 
which he termed “Dravidian.” In his investigations he 
received valuable suggestions from contemporary scholars 
especially Dr. Gundert and Dr. Kittel who were expound- 
ing the morphological and etymological aspects of 

4 See liis preface to the second edition, 1875. 

r ' For a description of tlie village in the sandy region known 
as trri, see Gazetteer of Tinnevelly, Yoi. I, pp. 395-898. 

0 See the preface to the second edition of Comparative < rram- 

mar. 
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Malayalam and Kannada respectively. He was anxious 
that the whole range of the Dravidian languages and 
dialects must lie fully elucidated by means of a compara- 
tive vocabulary of cognates . 7 8 

Besides Philology, Dr. Caldwell was interested in 
South Indian History and Archaeology. When he went 
to England for the benefit of his health he studied every 
book in the British Museum pertaining to Indian Archae- 
ology and examined every reference to India found in the 
Greek and Roman Classics : but nevertheless he realised 
that the study of the history and archaeology of the 
country will never reach anything like completeness of 
development or realise results of national importance till 
it is systematically undertaken by educated Indians. In 
his Convocation x\ddress s to the Graduates of the Univer- 
sity of Madras he laid stress on this point. ‘The most 
important aid that they (Indian students) can render to 
the study of the history of their country is by means of a 
search after inscriptions, many of which hitherto un- 
noticed and unknown, they will find inviting their atten- 
tion on the walls of temples in almost every village in 
the interior. The only ancient history worthy of the 
name is that which has been spelled out from inscriptions 
and coins. Popular legends and poetical myths, by what- 
ever name they are dignified may be discarded not only 
without loss but with positive advantage.’ 

The archaeological investigations of Dr. Caldwell 
led to the identification of the ancient and mediaeval 
sea-ports of the Pandya kingdom. According to tradi- 
tion, Ivorkai in Tinnevelly, was the cradle of South Indian 
civilisation and the most ancient capital of the Pandya 

7 A comparative Vo; abulary of Bravidiau Cognates is being 
prepared by the Oriental Research Institute, I niversity of 
Madras. 

8 See his address delivered at the Convocation in 1879. 
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kingdom . 9 The classical Tamil poets and the early 
Greek geographers 10 had no doubt referred to it but it 
was little more than a placename until Dr. Caldwell iden- 
tified it with the insignificant village now four miles 
away from the sea. The obstacles which he encountered 
in the course of the exploration at Korkai are described 
by him in an article that he contributed on the subject to 
the Indian Antiquary . 11 “The people of these parts 
think that our real object is to endeavour to discover hid- 
den treasures and this they consider a very risky business 
for all the hidden treasures are in the custody of demons 
who will not allow them to be rifled with impunity. At 
Korkai before my explorations commenced many of the 
people expressed an earnest hope that I would not make 
any excavation near any temple, because although very 
likely there might be treasure underneath, the demons in 
charge would be so enraged that they would destroy the 
village outright. I assured them that I would take care 
not to come near any temple or image and I scrupulously 
kept my word.’’ The excavations at Korkai and Kayal, 
a village two miles from the sea 12 convinced him that 
they were once at the mouth of the Tampraparni and that 
the continuous accumulation of silt deposited by the 
river destroyed their commercial prosperity. 

The missionary services of Dr. Caldwell are as memo- 
rable as his linguistic and historical achievements. The 
present village of Idaiyangudi with its magnificent 
church, its regular streets, commodious and comfortable 
houses, hospitals and schools and many other modern ap- 
pliances is a living monument of his zeal in the cause of 

9 ‘Korkai Turaivan’, ‘the Lord of the Korkai port’ one 
of the titles of the Pandya king. 

10 This place is mentioned l>y Ptolemy and the author of the 
‘Periplus.’ 

11 Indian Antiquary, Yol. Ylf, pp. 80-82. 
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religion and civilisation. His meritorious services were 
widely recognised and appreciated. 13 The University of 
Glasgow conferred on him the honorary degree of LL.D. 
in recognition of his contribution to linguistic research. 
The Government of Madras paid him an unsolicited hono- 
rarium of a thousand rupees for the History of Tinnevelly 
compiled bv him from original sources. The University 
of Madras invited him to deliver the Convocation Address 
in 1879. He was appointed Bishop of Tinnevelly in 
1877 and during the fourteen years of his episcopal office 
he worked heart and soul for the uplift of the Christian 
community. The theological seminary founded by Ur. 
G. U. Pope at Sawyerpuram was transferred to Tuti- 
corin and Dr. Caldwell took charge of the College. His 
efforts in the educational field were so successful that the 
Director of Public Instruction, Madras, declared that 
“if the Indian Christians maintain their present rate of 
educational progress they will before long engross 
the leading positions in professional life in Southern 
India.” 

Dr. Caldwell passed away full of years and honours 
at Kodaikanal in 1891 and (his earthly remains were) 
interred beneath the altar of the Holy Trinity Church at 
Idaiyangudi in accordance with his wishes. The cente- 
nary of his advent to Tinnevelly was celebrated two years 
ago by the local Christian community and may we hope 
that the centenary of the publication of the Comparative 
Grammar will be celebrated in 1958 throughout India in 
a manner worthy of its great author who is rightly 
styled the “Father of Dravidian Philology.” 

This place known as Palaya Kayal is the Tail’ of Morco 
Polo and it Mas ‘a great and noble city’ when he visited it in 
1292 A.D. 

13 A grant of £150 was given to Mrs. Caldwell on the re- 
commendation of Mr. Gladstone from the It oval Bounty Fund 
in consideration of his eminent services to the people of' India — 
Caldwell’s Bern, p. 190. 
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I 

Tolkappiyam is believed to be the earliest of extant 
Tamil works. Its author, Tolkappiyar remains but a 
hazy figure to modern scholars. No serious attempt has 
hitherto been made either to study him as a personality 
or to study his work from the historical standpoint. His 
age also is a matter of acute controversy, some scholars 
placing him in the 4th or 5th century A.D., and others 
in about 10,000 B.C. * The present contribution does 
not propose to touch upon such vexed questions; but tries 
simply to throw some light upon Tolkappiyar’s religious 
faith. 

In 1875, Dr. A. C. Burnell 1 made the suggestion 
that Tolkappiyar was either a Buddhist or a Jain, most 
probably a Nigrantha or Digambara Jain. This was but 
a surmise and did not attract much attention from 
scholars. On the other hand, the statement made by 
Naccinarkkiniyar 2 that Tolkappiyar’s real name was 
Trna-dhumagni, that he was a son of the sage Jamadagni 
and that he was a pupil of Agastva, went far to popularise 
the opinion that Tolkappiyar was a follower of the 
Vedic religion. It was even suggested by an orthodox 
scholar 3 that Aindram occurring in the prefatory verse 
to Tolkappiyam was a Saiva Agama. There must have 
been earlier sources for this statement of Naccinarkki- 


1 The Aindra School of Sanskrit Grammarians, p. 8, 56. 

2 See his commentary on Eluttatikaram, prefatory verse. 
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niyar. lmt none such is available to us at present. So 
long as the nature of this souree remains unknown, we 
may safely ignore the statement. To consider Tolkap- 
pivar as the son of Jamadagni (and incidentally a brother 
of Parasurama) is hardly within the domain of history. 

But the question must be settled beyond all reasonable 
doubt, if any solid reconstruction of our ancient literary 
history is to become possible. It is not always easy to 
get direct, contemporary evidence; but where this is 
available, it is conclusive and all doubts are once for all 
set at rest. 

Let us see whether there is any such evidence relat- 
ing to Tolkappiyar’s religion. 

The prefatory verse to Tolkupyiyom is written by 
Panamharanar, a fellow student of Tolkappiyar himself. 
IJampuranar, the earliest commentator, records this fact. 
The verse itself mentions details of the preparation and 
publication of this great grammar and its style and dic- 
tion bear a very close resemblance to the sutras in the 
main work. Moreover, it is found in every manuscript 
of T ol kappiya m-El uttat i M ram, available at the present 
day. So, there need be no doubt that the verse is con- 
temporaneous with Tolkd'ppiyam itself. 

From this verse, we learn that Tolkappiyar published 
his great work in the assembly of Nilan-taru-tiruvir- 
Pandiyan. He had the satisfaction of having his work 
critically reviewed by Atankottasan. He was an expert 
in Aindra Grammar. Lastly, his fame was well establish- 
ed and he led an ascetic life. 

The expression ‘ascetic life’ corresponds to the 
obscure term ‘padimai’ in the original. It is Ilampura- 
nar’s interpretation that is followed here. Naccinark- 
kiniyar, who came later, interprets the term as meaning 

3 Tolkappiyar C urita-arayeci by Sri. V. Chidambaramaliu- 
gain Pillai. M. D. T. Hindu College, Tinnevelly. 1944. 
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‘(ascetic) garb or dress’ and perhaps wants to suggest that 
the earlier interpretation was simply an extension of this 
significance. But the semantic history of the word 
‘padimai’ will not support this suggestion. The word is 
the same as the prakrit word padimd whose Sanskrit 
equivalent is pratimd. Primarily, it means an image or 
idol. (See Avia ra l:oki ) . Resemblance, similitude, reflected 
image, symbol — these are all extensions of this primary 
significance. The meaning ‘(ascetic) garb’ is a further 
extension and the adjunct ‘ascetic’, though perhaps justi- 
fiable in the context, has nothing to do with the word 
‘pratimd ’ . To go still further and derive ‘ascetic life’ 
from the primary significance seems indeed very far-fetch- 
ed and hardly natural. If padimd has the meaning of 
tava volukkam which it has, the inference is irresistible 
that it is a technical term. 

In fact, there is such a technical term in Jainism, 
covering exactly what Ilampuranar calls tava volukkam 
(ascetic life!. Outside Jainism, such a technical term is 
unknown. 

A Jaina layman who is desirous of reaching a higher 
stage in the upward path of cauci a gunasthanaka than that 
attained by keeping the twelve vows will also observe the 
eleven pratimas. These lead him gently on towards the 
point when he will be able to take the five great vows of 
the ascetic. The aim of the twelve vows is to bridge over 
the gap between the lay and the ascetic life. The eleven 
pratimas (padimas) bring the approach still closer. They 
are : — 

1. Da r kina Pratimd — Vow to worship the true 
Deva, to reverence true guru and to believe 
in the true dharma (i.e. Jainism). 

4 See The Heart of Jainism by Mrs. Sinclair Stevenson, pp. 
221 to 224. Also Outlines of Jainism by Jagmenderlul Jaini, 
I)]). f>7-70. 
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2. Vrata Prntimd — Vow to observe the minor vows 

(anu-vratas) the three guna-vratas and four 
siksha-vratas. 

3. Samayika Pratima — Vow to wroship at least 

three times every day. 

4. Pdshadhdpavasa-Pratimd — Vow to fast re- 

gularly twice a fortnight each lunar month. 

5. Sachitta-tyciga Pratima — Vow to abstain from 

the flesh of conscious creatures and refrain- 
ing from vegetables. 

6. Ratri-bhukta-tyaga Pratima — Vow to abstain 

from eating at nights. 

7. Brahviacharya Pratima — Vow to keep away 

from the society of even one’s own wife. 

8. Arambha-tyaga Pratima — -Vow to abandon 

such worldly pursuits as involve the destruc- 
tion of life. 

9. Pratigraha-tyaga Pratima — Vow to abandon 

worldly possessions. 

10. Anvmati-tyaga Pratima — Vow to observe the 

ascetic rule of never allowing any special 
cooking and of taking what is left over when 
others have dined. 

11. Uddhista-tyaga Pratima — Vow to retire into 

a quiet place to acquire a knowledge of 
truth. 

Before a Jaina can go on to the pratimas (eleven 
stages in his religious life) he must pass through two pre- 
liminary stages. He must have faith in Jainism and he 
must become what is called a Pakshika sravaka, layman 
intent on following the path of salvation. When he takes 
the eleventh pratima, he is practically a monk or ascetic. 
Hence to explain the sense of these pratimas by ‘ascetic 
life’ is appropriate. 
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Thus we see that padimai, as explained by 41am- 
puranar, is a technical term, pratimd, being its Sanskrit 
equivalent. This term is applied to the ascetic observances 
of the Jains only, and nowhere else in the whole range of 
Sanskrit literature does it occur in this technical sense. 
So, we are forced to conclude that Tolkappiyar was a Jain. 
He must have been a lay Jain aspiring to become an ascetic. 
Since the reference to him as a padimaiyon occurs in a 
contemporaneous verse, the evidence is unimpeachable. 


II 

So far, we have been considering a piece of contem- 
porary evidence. Let us now see whether Tolkappiyar 
himself gives any indication of the religion he followed. 

It is well-known that the minute classification of diva 
and A jtva is a distinguishing feature of Jainism. In 
fact, they form the first two of the nine categories of 
fundamental truths of the Jains ( nava tatca). Uttard- 
dhyayana sutra 5 (which Dr. Jacobi ascribes to the early 
centuries before the Christian era) says — ‘Now learn from 
me with attentive minds the division of living beings and 
things without life, which a monk must know who is to 
exert himself in self-control’. To take any life seems to 
the Jaina the most heinous of all crimes and entails the 
most terrible punishment. Jainism is the religion of non- 
killing. A monk must strive not to take any life (insect, 
vegetable, etc.) that has even one sense; but the laity are 
only forbidden to take any life possessed of two or more 
senses. Such rules reveal the necessity for a minute clas- 
sification of juris (living beings). 

Jrva is classified into five kinds according to the 
number of senses it possesses, as ekendriya, dmndriya, 


s 3G. 1. 
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trlndriya, catanndriya and pancendriya. The last is 
subdivided into samjni 'pancendriya and asamjni p ancgn- 
driya. Ekendriya possesses only one sense, the sense of 
touch: drlndriya , two senses, that of taste as well as of 
touch: trlndriya has in addition to the senses of taste and 
touch, the sense of smell; eaturindriya possesses the four 
senses of touch, taste, smell and sight. Asamjni pancen- 
driya has in addition to the above four, the sense of hear- 
ing. Samjni pancendriya- has mind besides the five 
senses. 

This detailed classification and the definitions are 
found in Tolkappiyam also. A free rendering of the 
seven sutras of this work ( marapiyal , 27 — 33) relating to 
the above classification is given below. 

One-sensed being has the sense of touch; the two- 
sensed has besides the above, the sense of taste; the three- 
sensed adds to the above the sense of smell ; the four-sensed 
adds to the above the sense of sight; the five-sensed adds 
to the above the sense of hearing; the six-sensed has, be- 
sides the five senses, the faculty of mind. Those w r ho had 
a deep knowledge have made this classification (S. 27). 6 

Grass and trees are one-sensed beings; there are other 
beings also belonging to this class. Conches and shell- 
fish are two sensed beings; there are other beings also be- 
longing to this class. White-ants and ants are three- 
sensed beings; there are others also belonging to this class. 
Crabs and bees are four-sensed beings; there are others 
also belonging to this class. Beasts and savages are five- 
sensed beings; there are others also belonging to this class. 
Mankind are six-sensed beings; there are others also be- 
longing to this class (S. 28 — 33). 7 

The author of Jlahkana-vilahkani , a Saivai.te, has incor- 
porated this siltra in his work, without paying any attention to 
the source of this classification. 

7 Ilakkana-vilakkam reduced these statements into one com- 
prehensive siitra. 
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What is noticeable here is the absolute agreement be- 
tween the Jaina classification of the living beings and 
Tolkappiyar’s classification of the same. Tolkappiyar 
explicitly says that the classification was made and the 
lives graded by men of deep knowledge and there can 
hardly be any doubt that these men were the great pro- 
pounders of Jaina Dharma. The respect with which 
these men are mentioned and the wholesale adoption of 
their views fully justify the conclusion that Tolkappiyar 
was a Jain. 




MOHENJO-DARO AND RGVEDA 

BY 

A. D. Pusalker, M.A., Ph.D., LL.B. 

In his Presidential Address at the Vedic Section of 
the Ninth All-India Oriental Conference held at Trivand- 
rum, Prof. K. C. Chattopadhyaya 1 has done me the honour 
to refer to my article on “Authors of the Indus Culture ”. 2 
That article was published before five years and was actual- 
ly written a year before. In view of the vast amount of 
material that is steadily gathering round this most im- 
portant and interesting subject as also on account of some 
change in my views I held hitherto, I consider it desirable 
to make a fresh study dealing only with the relation of the 
Rgvedic Aryans and Mohenjo-Baro ; I shall not consider 
here arguments regarding the authorship of the Indus 
culture in connection with the Dravidians, Panis, etc. 

Prof. Chattopadhyaya prefers to hold the so-called 
official view which happens to be in majority 3 regarding 
the pre-Aryan date of the Indus culture, and strongly 


1 Proc. AlOC (All-India Oriental Conference ), Trivandrum, 
p. 143. 

2 ABORT (Annals of the Blmndarka ~ Oriental Restore 1 ’ In- 
stitute), XVIII, pp. 385 — 39-5. I take this opportunity of re- 
cording mv thanks to Prof. Ailakanta Sastri, Drs. Acharya, 
5I.ookEr.ji, Sarcp, Col. Gordon, Mr. Podeval and others who 
very kindly wrote favourable opinions about my article. Dr. 
Acharya suggested that I should deal at some length with the 
date of the R/jveda, and Dr. Mookerji felt that in view of his 
papers on the subject (which were not available to me when I 
wrote my article) I would be tempted to w’rite my paper anew. 
As I was first brought into contact with Dr. 5Iookerji on account 
of this article, I think it fit that the present paper will be an ap- 
propriate homage to the Commemoration Volume in his honour. 

3 Cf. Winter nitz, CR (Calcutta Review), Dec. 1924, p. 330: 
“In science truth is not found out by the majority of votes but 
by the majority of arguments 
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relies on the following grounds in support of his conten- 
tion : 4 iconism, and the absence of the horse. 

The whole problem as to the nature of the civilization, 
whether it was Aryan or non- Aryan, rests mainly on the 
dates we attach to the Rgceda , the oldest document of the 
Aryans in India, and the Indus culture. The latter 
practically offers no yrimn facie difficulty as its date has 
unanimously been taken to be c. 3250-2750 B.C., — at least 
prior to 2500 B.C. The basis for so early a dating is the 
stratification data on the analogy of the excavated sites in 
Asia and Europe; but I doubt whether we can go so early 
as 3250 B.C. on this hypothesis alone. Climatic, racial 
and cultural differences do not seem to have been thorough- 
ly appreciated. It may further be noted that at some places 
in Sind identical finds have been discovered not far below 
in the earth, 5 which casts at least some doubt on the hoary 
antiquity which is claimed for this civilization. Sir Aurel 
Stein also has come across some finds in his excavations in 
Baluchistan which do not go very deep. However, I may 
mention that 2500 B.C. may be taken as the working date 
for the Indus civilization. 

Coming to the date of the Rgvecla, in the absence of a 
full-fledged paper, I offer here only my main arguments 
and conclusions. Lok. Tilak put the hymns of the 
Rgvecla on astronomical grounds as far back as 6000 B.C., 6 
while Dr. Jacobi placed the beginning of Yedic civiliza- 
tion at about 4500 B.C., 7 and considered the Rgveda 
hymns as the ripe, perhaps even late fruit of that age. Dr. 
Buhler found the estimates of the age of the Veda made 

4 P roc. AWC, Trivandrum, pp. 143-146. 

5 Cf . GiicryE, Journ. Univ. Bom., IV, May 1936, p. 4. 

0 Oiion, p. 206; Arctic Home in the Vedos, pp. 

7 Fcstgruss an Roth, pp. 68-73; Wjn'ternitz, Hist. Ind 
Lit., I, pp. '230-236. 
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by Dr. Jacobi and Tilak, as “not prima facie incredible.” 8 
The Mittani inscriptions and the recent discovery of 
Tokharian to the NE of the Punjab and of Nasili in 
Hittite Cappadocia show that the age of the Vedas is con- 
siderably prior to 2500 B.C. Though the earlier date as 
signed by Dr. Das 9 (viz., 25000 B.C.) is generally not 

accepted on account of its failure to take into considera- 
tion other evidences, there appears to be some reason in 
Prof. Venkatesvara’s estimate 10 of 11000 B.C. as de- 
noting the beginning of the Vedie age on astronomical, his- 
torical and cultural data. Mr. V. R. Karandikar , 11 on 
his study of the Puranas, places the Rgveda before 
pralaya (flood) which, in his opinion, occurred in 4200 
B.C. That judicious, impartial and reasonable Orienta- 
list, Dr. Winternitz, observes that “nothing speaks 
against the assumption that the Vedic literature extends 
back into the third millenary, and ancient Indian culture to 
the fourth millenary.” 12 Dr. Radhakumud Mookerji 
considers 2500 B.C. “on a modest computation” as the 
time of the Rgveda. 13 

Allied with the question of dates, is the important 
point of the original home of the Aryans. Here also, I 
reserve full treatment for a subsequent paper in detail, 
and offer only my main arguments and conclusions. The 
recent philological, archaelogical and anthropological re- 
searches have necessitated a reconsideration of the whole 
question of Aryan migrations. It seems to me that the 
Aryan invasion of India through the Bolan Pass is cer- 

» hid. Ant., 1894, p. 248. 

9 j Rgvedic Culture, Preface, p. v; Ck. I; CR, Mar. 1924, pp. 
540 if ; Rg vedic India. 

10 Aryan Path, 1931, pp. 297-300. 

11 C’f. various contributions by him in Marathi ou the Puranas 
and the Narmada Valley. 

12 Hist. Ind. Lit., I, p. 299. 

13 Hindu Civilization, p. 67, also p. 29. 
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tainly a myth, and that the Aryans were autoethones in 
India, their original habitat being the land of the seven 
rivers. Wave after wave of Aryan colonizers moved 
thereafter towards the West. The fact that none of the 
sacred and holy places which the Aryans in India revere 
and venerate, lies outside India is a good ground in sup- 
port of the Indian home theory. Further, there is no 
allusion in any of the Yedic texts, Smrtis or Pm anas to 
suggest that the Aryans came from abroad. 11 Mr. 
Pargiter maintains that the Himalayas were the home- 
land of the Aryans on the evidence of the Puranic data; 15 
but his theories as to the different racial stocks of ancient 
Indian tribes are clearly unacceptable. He takes only the 
Ailas to represent the Aryans and places them in the 
Himalayan region. Prof. Venkatesvara states that the 
family books of the Rgreda reveal familiarity with the 
Himalayan region; 10 there is no reference to salt at all, 
though rock salt abounds in the Panjab. It is only in the 
later books of the Rgreda that the Panjab comes in. The 
objections to the indigenous theory on philological grounds, 
as mentioned by Prof. Rangacharya, 17 such as the Indo- 
Germanic group being closely allied to Sanskrit, may be 
explained as being due to the Aryan migrations and ex- 
pansion to the West; and regarding the Dravidian group, 
it is not yet proved that the Dravidians were autoethones 
of Northern India. 

From all these facts, it seems fairly safe to conclude 
that even by the period 3250-2750 B.C., which has been 
provisionally assigned to the Indus Valley Civilization, 
the Vedic Aryans had occupied Sind, as would also appear 

14 Sarcp, 1C ( Indian Culture), IV, pp. 155-156; Trivkda . 
ABORT, XX, pp. 60-61; Pargiter, Anc. Ind. Hist. Trad., pp. 
301-302. 

13 Ancient Indian Historical Tradition, pp. 297-300. 

16 Cult. Her. ( Cultural Heritage of India), III, p. 55. 

17 Pre-Musahnan India, Vol. I, pp. 211-212; also C’h. IX. 
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from the reference to the rivers and the province in some 
of the earlier books of the Rgveda. Hence, on the analogy 
of Dr. Frankfort’s statement in another connection, 18 we 
may say that the un- Aryan does not, and need not, neces- 
sarily mean pre- Aryan. 

Now, before reverting to the main topic of the con- 
sideration of Prof. Chattopadhyaya’s arguments, I think 
it necessary to make my position quite clear. It is not as 
a “glorious champion” or an “ardent advocate" of the 
Aryans 10 that I began to study this fascinating subject of 
Ancient Indian Culture. My only object is the search 
for Truth, and not the championship of any cause. As 
regards the argument about aniconism in the Vedic reli- 
gion as is maintained by Sir John Marshall , 20 Prof. 
Chattopadhyaya and others, it may be stated that 
the Rgveda passage (IV. 24. 10) which was hitherto taken 
to refer to an image of Indra for which ten cows were 
not an adequate price 21 has been satisfactorily explained 
by Prof. VelaiNKAR . 224 Dr. Keith states that the 
“objects of devotion of the priests were the great pheno- 
mena of nature, conceived as alive, and usually repre- 
sented as anthropomorphic in shape, though not rarely 
theriomorphism is referred to.” 22b Prof. Venkatesvara 
has given citations from numerous hymns to show that 
iconism was in evidence in the Vedic religion. 23 It seems, 

ls Archaeology and the Sumerian Problem, Chicago, 1932, 
p. 22 (non-Sumerian and prc-Sumerianl. 

19 Cf. M a kiwa i.i.a. Ancient Sind. p. 5; Hkras, Jill (Journal 
of India History), XXI, p. 33. 

-•« MIC (Moh cnjo-Dtiro and the Indus Civilisation ), I, p. 111. 

21 CHI (Cambridge History of India), I, pp. 97, IOC [Keith]. 

22a Journ. I ni r. Bom VI, May 1938, p. 52. 

22b CHI , I, p. 103. 

23 Cult. Her Ill, pp. 54, 58-59 ; also “Vedic Iconography,” 
Rnpam , 1930; “Origins of Hindu Iconism/’ IHQ < Indian Histo- 
rical Quarterly ), 1927. 
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however, that the evidence is not sufficient to postulate 
the existence of iconism, and so we may conclude that 
the Vedie religion was an iconic to a very great extent. 
The worship of icons followed the Vedie culture. The 
worship of gods of various types of the Vedie pantheon 
gradually resulted in the evolution of cults, and a defi- 
nite system of idol worship followed as time went on. 
Building of temples and shrines to house the idols was a 
later phase of Hinduism as shown by the Epics. Thus, 
in an age of the worship of icons the phallus worship, as 
seen in the Indus Valley, came in the wake of the wor- 
ship of Siva (to which we shall presently refer). This, 
no doubt, indicates the antiquity of the Rgveda and its 
priority to the Indus Civilization. 

The argument about the absence of the horse in the 
ancient Indus Valley' loses all its force after what Dr. 
Mackay has written in “Further Excavations at Mohenjo- 
Daro .” 24 Even before the publication of Further Ex- 
cavations, Mr. Das Gupta had shown from the statements 
of Sir John Marshall himself and those of Dr. Mackay 
in “Mohenjo-Daro and the Indus Civilisation” that the 
Indus Valley ait did represent a horse . 25 Prof. Sri- 
kantha Sastri, on account of the discovery of the stylised 
horse in Susa I and of the horse saddles in some of the 
lowest levels of Mohenjo-Daro, states that the horse 
must have migrated westwards from north-western 
India . 26 Great capital has hitherto been made of the 
philological ground that there is a common word for the 
horse among most Indo-European languages and that 

24 Further E,rc. (Further Excavations at Mohenjo Daro), 
pp. 289-290. 

25 1C, IV, pp. 423-424; also, of. Venkatesva r a, Cult. Her., 
Ill, p. 48; PrsALKER, ABOR1 , XVIII, p. 393; Herr Meriggi 
(. ZDMG , XII, p. 223) has taken two signs from the. Indus script 
to mean “horse”. 

26 1HQ, XVI, pp. 520-521. 



MOHENJO-DARO AND RGVEDA 


557 


therefore it is definitely an “Indo-European” animal. 
Dr. Mackay, however, on the basis of definite evidence, 
shows that “the philological evidence alone might be 
open to criticism.” 27 He has proved that the horse was 
known in Elam, Sumer, Susa as early as 3000 B.C.; that 
the Indus Valley contains the representation of a horse; 
and that there is every probability that it was known to, 
if not used by, the Indus Valley people at 2500 B.C. 
Thus we find that the horse argument cannot now be used 
to prove that the Indus Valley Civilization is non- Aryan. 

Rev. Father Heras raises many points of a contro- 
versial nature in his reply to Dr. Sarup about the Aryan 
character of the Indus Valley Civilization. 28 As already 
indicated, in the study of this problem, much depends on 
the view we take as to the date of the Rgceda and the 
early home of the Aryans. It is not true that the 
Rgvedic Aryans were not acquainted with city life or 
that they knew nothing about trade or commerce. 29 The 
•word “pur” in the Rgveda, whether referring to the 
structures of the Vedic Aryans or those of the Dasas, 
does mean “rampart, fort or stronghold.” 30 These forti- 
fications were probably of stone or brick. Pischel and 
Geldner, however, held the “pur” to refer to fortified 
cities, 31 and Prof. Dikshitar supports this interpretation 
on the strength of the tradition transmitted in the Artha- 
mstra. 22 The statement of Drs. Macdonell and Keith 
that “on the whole it is hardly likely that in early Vedic 
time, city life was much developed,” 33 is no doubt true, 

27 Further E.vc., p. 290. 

2S JIH, XXT, pp. 23—33. 

20 JIH, XXI, pp. 24-27; Marshall, op. cit., pp. 110-111. 

30 Vedic Index , I, pp. 538-539. 

31 Vedische Studien, I, pp. xxii-xxiii. 

32 Journal of Mad. Unit'., 1934, p. 4. 

33 Vedic Index , I, p. 539. 
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and we have no details furnished regarding the amenities 
of city life. This, however, only indicates that their 
life was plain and simple and that they were not conver- 
sant with the comforts and complexities of civic life, 
which characterize the later Indus Civilization. In con- 
nection with trade and commerce, it may be stated that 
sea trade was not the monopoly of the Dravidians or the 
Panis. There are many references in the Rgreda to 
ocean-going vessels, maritime travels, foreign countries 
and naval expeditions . 34 The Atliarrareda calls Inclra a 
Vanij, and refers to traders among Indra-worshippers . 33 

One more argument put forward by the protagonists 
of the Dravidian theory and also mentioned by Rev. 
Father Heras, is that Siva is not found in the Rgreda 
and that the coneption has been incorporated in later 
Vedic mythology due to contact with the non- Aryans . 36 
The matter has already been dealt with by me elsewhere. 
Here I intend to draw attention to one specific point. In 
connection with the so-called absence of Siva from the 
Rgreda , as would appear from that of any reference to 
him in the Vedic Index, Dr. Mookerji has stated that 
when told of three Rgvedic references to Siva, Dr. Keith 
(one of the authors of the Vedic Index ) admitted that 
“he did not know of these Rgvedic passages mentioning 
Siva so definitely and accordingly failed to notice them 
in his Vedic Index .” 37 Any comment is superfluous. 

Rev. Father Heras then states that “the Vratya cult 
was essentially Dravidian .” 38 Prof. Srlkantha Sastri 

34 cf. Srlkantha Sastri, Proto-Indie Religion, pp. 83-89, 
and the quotations given there. 

35 .1 t horva veda , III. 15. 1: “ Indram vagaiii vanijam hard- 
mohe.” 

33 Jill, XXI, p. 27; Marshall, op. cit.. p. 

37 Proc. AlOC, Mysore, p. 452. The passages from the 
Rgreda are II. 33. 9, II. 1. 6 and X. 92. 9. 

38 JIH, XXI, p. 28. 
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has adduced cogent reasons to prove that the Vratyas were 
worshippers of §iva and belonged to the Vaisya class . 30 
Any way, they belonged to the Aryan fold . 40 

Then we come to the phallic cult, its prevalence in 
the Indus Valley being evidenced by numerous phallic 
emblems. There is no reference to phallic worship among 
the Indo-Europeans. The term “sisnadevah” in the Rg- 
veda has been taken practically by all modern interpreters 
to mean “phallic worshippers .” 41 Prof. Vidhusekhara 
Bhattacharya, following Sayana and the Indian tradi- 
tion, takes it to mean “non-celebates”, on the analogy of 
“ nuitrdevo bhava, etc.”, as also of “sisnodarapai a- 
yana ” Yaska interprets the compound “sisnaderah” 
as “ abrahmacaryah ”* 3 (non-cel ebate, lustful, given to 
sexual enjoyment), and Dr. Sarup pronounces this mean- 
ing to be incorrect and not acceptable . 41 Yaska’s inter- 
pretation, however, can be arrived at by taking the expres- 
sion as a bahurnhi compound (which no doubt it is) as is 
maintained by Dr. Sarup. Prof. Bhattacharya has 
quoted analogies in support of the traditional interpreta- 
tion from the Brahmanas and the Upnnisads ; but as an 
objection may be raised that these conceptions show 7 a 
later development, I refer to parallel instances from the 
Rgreda itself, which will show that the traditional inter- 
pretation had its basis in the Rgreda , and that “ dera ” as 
the second member of the bahuvrihi compound had already 

39 Proto -Indie Relig'on, pp. 7-9, 8S-90. 

10 cf. Vedic Index, II, p. 343: “ . . . . Aryans outside the 
sphere of Brahmin culture.” 

41 cf. Vedic Index , II, p. ; Keitii, Religion and Philo- 
sophy of Veda, and Upanisads, pp. 10, 75, 129, 148; etc- Dr. 
Dandekar has referred to some views on the subject in his “Vedic 
Studies” (Progress of Indie Studies), according to him, “this 
question is still an open one” (p. 46). 

42 IHQ , IX, p. 103; X, pp. 156-157. 

43 Niruhta, 4. 19. 

44 1C, IV, p. 159; Woollier Comm. Vol., p. 234. 
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in the Rgveda attained the meaning of “devoted to” {pard- 
yana) something, object of high respect, — not necessarily a 
deity. The references are : 45 “ ugraclevn ” (Rgveda, I. 
36. 18); ‘ 'sauradetya ” (patronym of Suradeva) (Rgveda, 
VIII. 70. 15); “ muradeva " {Rgveda, VII. 104. *24; X. 
87. 2, 14); “anrtadeea" {Rgveda, VII. 104. 14). It is 
immaterial for the purpose of interpretation that the 
first two words are proper names. It may be noted that 
the last word is on all fours with '‘siinadeva” , and lends a 
unique support to the traditional interpretation of “sisna- 
devdh” . Prof. Dikshitar takes the reference in “si&na- 
deva” to allude to the fallen yatis as the enemies of 
Indra. 46 It would thus seem that the phallic worship is 
not Rgvedic. Dr. Keith states that phallus worshippers 
have been regarded as hostile in the Rgveda, and every- 
thing points to the probability of such deities being among 
the enemies overthrown by Indra in the Rgveda. 41 Mr. 
Subramania sees the origin of the phallic cult from the 
Sakti cult after the suppression of the matriarchal 
society. 48 Thus, it would appear that the Vedic Aryans 
incorporated the Linga cult among their religious ideas at 
a later date taking it from the alien elements in the society. 
In later Vedic times, the Linga cult was Hinduised and 
was given a religious significance, as would appear also 
from the Epics. The Tantras make much of the Linga 
worship, and enjoin that all religious merit would go in 
vain if one did not worship the Linga. 

Rev. Father Heras then refers to the dates of 


45 I am indebted to my revered friend Prof. H. D. Yki.an kak . 
a great Vedic ?.cholar, for these references. 

4l ’ Journ. Mad. Univ., 1934, p. 11. 

47 licit fj ion and Philosophy of Veda and Upanisads, p. 129. 
T alter on, however, Dr. Keith accepts the possibility of these 
phallus worhsippers being Aryans. 

ls Oriyin and Early History of San: ism. Madras, 1929. 
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Yudhisthira and Kaliyuga as given by Dr. Sarup . 40 
There is apparently a misprint regarding the date of the 
beginning of the Kaliyuga, which should be 3102 B.C. as 
mentioned by Dr. Sarup. 5 " Now, historical importance 
of the Puranas has now generally been accepted by 
scholars, 31 and I feel certain that a critical study of 
the Puranas in comparison with Sumerian and Egyptian 
records will solve many problems of pre-history and proto- 
history. Though reduced to writing at a late date 
the Puranas embody oldest traditions. The suggestion of 
Rev. Father Heras regarding the dates of Yuddhisthira 
and the Rgveda is perhaps due to his comparative not 
profound acquaintance with Indian traditions. 52 It may 
be stated here that some of the personages that figured in 
the Bharata war are found in later Vedic texts, and that 
chronologically the Bharata war comes after the Rgveda. 
In fact, it is for the first time suggested that Yudhisthira 
may be put to pre-Rgvedie times. So, taking the period 
of the Bharata war at 3102 B.C. in accordance with the 
traditional view, the Rgvedic period comes still earlier. 
The Puranic system of Yugas and Manvantaras needs a 
critical, careful and comparative study to yield satisfac- 
tory results. 

With regard to the other arguments indicating non- 
Aryan character of the Indus civilization mentioned by 
Sir John Marshall 53 and repeated by all scholars after 
him, there is practically nothing to add to what I have 

49 77//, XXI, pp. 30-33; Sarup, Summaries AIOC, Hydera- 
bad, pp. 122-123. 

59 .////, XXI, p. 31 (Kaliyuga started in 12100 B.O.); it 
should be 3102 B.C. (Sarup, Summaries, AUK. p. 122). 

51 Some articles on the subject during the last twenty-five 
Studies” (Progress of Indie Studies), p. 142. 

52 ////, XXI, p. 32: “Therefore, most likely, the story of 
Yudhisthira and his enthronement dates from a period prior to 
the Rgveda and to the Aryan invasion.” 

53 3/ZC, I, pp. 110-112*. 
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already written in the Modern Review 54 and the Annals of 
the Bhandarkar Oriental Research Instituted 7 ' Much 
capital was made of the fact that no defensive armour was 
unearthed in earlier excavations; further excavations have, 
however, brought to light a number of thin, domed pieces 
of copper perforated with two minute holes which have 
been taken as forming a kind of scale armour. 56 On a 
seal found at Chanhu-Daro (Ch. 372, PI. XVII, 38) occurs 
the shield sign for the first time. 57 As regards the posi- 
tion of the Mother Goddess in the Vedic pantheon, it may 
be stated that Dr. Sten Konow has shown that the Indian 
cult of Durga-Kali-Devi is of Aryan origin and is an 
inheritance from Indo-European times. 58 To the refer- 
ences already cited, may be added the "undermentioned 
articles which quote many Rgvedie passages in support 
of the statement that the Mother Goddess occupied a 
prominent position in the Rgreda , 50 The fact that rice, 
so familiar to the Dravidians, appears to be unknown in 
the Indus Valley is an important point. 6 " 

Thus, chronologically the Rgveda comes prior to the 
Indus Valley, and culturally, the Rgvedie civilization re- 
veals the earlier phases of the Indus Civilization. Prof. 
S. Srlkantha Sastri has recently published his series of 
articles on “Proto-Indie Religion” in book form, in 
which he tries to show that “the proto-Indic civilization 
was predominantly the Vedic culture as revealed in the 


54 MR, Dec. 1936, pp. 697-703. 

35 A BOR I, XVIII, pp. 385-395. 

r,R Further E.vc, p. 546. 

7,1 Edcploiation in Sind, p. 38. 

** Journal of the Asiatic Society of Bengal , NS. XXI, 1925, 
P- 

50 “Mother-Goddess Conception in the Vedic Literature, 77 
X. M. Ciiauohuri, ICY VIII. pp. 64-83; Yexkatesvara, 
Cult. Her. y III, pp. 56 ft*. 

60 Srlkantha Sastri, Proto-Indic Religion , p. 21. 
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Atharcaveda ,” 61 The Atharvan tradition mainly con- 
cerned itself with charms, sorcery, witchcraft, incanta- 
tions, etc., and catered more for the general populace. 
In order to attract a greater number of alien elements 
under its fold and to make a popular appeal, the Atharvu- 
veda not only incorporated and embodied many of the 
unorthodox and non-traditional practices, but Aryanized 
them. Though originally regarded as outside the sphere 
of trayi ridya, the Athai vaveda soon gained status as the 
fourth Veda. It does not affect my position that the 
Indus civilization shows affinities with the Atharvan 
tradition; because the latter also goes back to hoary anti- 
quity and the Seers and Rsis who figure in the A tharoar 
reda are the same as in the other Vedas. 

In conclusion, I request scholars to reconsider the 
problem in the light of these observations for what they 
are worth. 


6i Proto-Indie Religion, Mysore, 1942, Foreword. 




AKBARIYA-KALIDASA ALIAS GOVINDABHATTA 
(16th CENTURY) 


BY 

Prof. E. V. Vira Raghavacharya, M.A., 

Head oj the Dept, of Oriental Languages , Pithapur Raja's 
College, Cocanada. 

A kbariya- Kalidasa aims Govindabhatta. 

Much has of late been written about the Mughal 
patronage to Sanskrit Literature, by Prof. Sri Ram 
Sharma (in the PH. Q.), Mr. M. M. Patkar (in the Poona 
Orientalist) and Mr. I). C. Bhattaearya (in the I.H.Q.). 
In the first part of this paper I propose to deal with a 
neglected Sanskrit poet who was once very famous at the 
Court of the Emperor Akbar. 

The name Akbar lya-Kalidasa seems to be rather a title 
than a name. After Kalidasa, the name Kalidasa has 
become a proverbial expression for any poet of merit. 
There were many poets having the name Kalidasa, with 
the prefixes Navlna, Adhunika, Abhinava, Nava, Nutana, 
etc. If Akbarlya-Kalidasa is a title, the question now 
arises as to his original name. In the early years of this 
century, Mr. (now Dr. etc.) M. Krishnamacharya identifi- 
ed this poet with Hari Kavi, the author of Subhasita- 
hdramli and other w r orks. But my late lamented friend 
V idydsudhakara Dr. Haradatta Sharma had, in his paper 
on ‘ sukti-sundara of Sundaradeva ’ l remarked that 
Akbarlya-Kalidasa was a protege of both Akbar and the 
Vaghela ruler, Ramacandra of Rewa and in a subsequent 

1 Calcutta Oriental Journal , Vol. III. No. 5. p. 136. 
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paper on ‘ Some Vaghela Rulers and the Sanskrit Poets 
patronised by th°m' 2 Dr. Sharma notices the poet again 
while dealing with King R'unacandra (1555 — 156*2 A.D.). 

In the first article Dr. Sharnia opines thus 3 about the 
real name of Akbariva-Kalidasa : 

‘He ( = Akbarlva-Kalidasa) praises Akhar (or Kabi- 
lendra or Jallaladin) and Vaghela. The latter must be 
Kamac-andra. the Vaghela King of Rewa, a contemporary 
of Akbar and a great patron of learning. It is he who 
sent Tana Sena to Akbar ’s Court. He cannot be identi- 
fied with Hari Kavi as Krishnamacharya would have it. 3 

In his second article 4 * * Dr. Sharma remarks that the 
real name of the poet ‘is still a mystery' and yet he 
‘hazards’ a guess that Gangadhara might be the real name 
of our poet, on the following grounds : 

The colophon of a small poem of 75 verses mentions 
the name of Gangadhara as having written it. The last 
si x verses of this poem appear to be a eulogy of Emperor 
'Akbar. One of the six verses ( ' rfH i P*< TT a ’ i ’ ) actually 
makes mention of Akbar and this verse is ascribed to 
AkbarTya-Kalidasa in the Rasikajivana 5 and the Padya- 
racanap Hence he surmised that Gangadhara might, in 
all probability, be the real name of our poet. 

My esteemed friend. Dr. V. Raghavan of Madras 
has recently published a note 7 in -which he exploded Dr. 
Sharma’s surmise and proved that Govinda Bhatta was 

2 Dr. S. Krishnas'Cami Aiyahgdr Commemoration Volume, 
p. 50. 

2 Classical Sanskrit Literature, p. (1906, Madras). 

4 Some I ayhela Rulers and the Sanskrit Roets patronised bit 
them. 

s II. 29 si. 24. p. 

s III. 2T si. 20. p. 

7 Gorindabhatta, the real name of Akabarlya-Kdlidasa (iu 
I.n.Q. XVII. 2. pp. 257-S. June 1941). 
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the real name of our poet. He bases his conclusion on 
the following data : 

Akba r iy a - K fi 1 i d a sa had written a panegyric, Rdma- 
cnndra-yasah-'prabandha, on Ramaeandra of Rewa, a 
manuscript of which was described in Mitra’s Bikaner 
Catalogue* (MS. No. 522) and another in the Descriptive 
Catalogue of the Asiatic Society of Bengal 9 by the late 
Dr. Mahamahopadhvaya Haraprasad Sastri (MS. No. 
3109). From the following colophon quoted by Dr. Mm. 
FI. P. Sastri it is clear that Govinda-Ehatta 10 was the real 
name of Akbariya-Kalidasa — 

i h + D- dwr f irf w : 
bPT^r-Li - julu grg: m^r:’ 

Date of the Poet. 

As regards the date of our poet there is not much 
difficulty, though the two limits within which he had 
lived cannot be set down definitely. Rasikajicana (later 
than c. 1735 A.D.), Padydmrta-tarahgini (1673 A.D.), 
S ubhasita-haravali ( c . 1650 A.D.) and Sukti-sundara ( c . 
1644 — 1710 A.D., or roughly the last quarter of the 17th 
century) cite by name the verses of Akbariya-Kalidasa. 
We can thus say with certainty that our poet must have 
been earlier than c. 1650 A.D. 

Since our poet was a prot6g6 of Akbar (1542 — 1605 
A.D.) and the Vaghela King, Ramaeandra of Rewa 
(1555 — 92 A.D.), he can be safely assigned to the second, 
third and fourth quarters of the 16th century (or 1525 — 

8 Catalogue of Skt. MSS. in the Library of H . H. The Maha- 
rajah of Bikaner : by R. Mittra (1880). 

s D. C. Skt. MSS. in the A.S.B. bv Dr. Mm. H. P. Sastri, 
Vol. IV. (1923, Calcutta). 

10 Vide also the Provisional Fasciculus of the New Catalogus 
Catalogorum, published by the University of Madras, p. 2. (193T). 
and pages 390-91 of History of Classical Sanskrit Literature by 
Dr. M. Krisbnamachariar. (2nd revised and enlarged ed. 1937. 
Madras.) 
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1600 A.D.). The poet attained a rapid popularity within 
a century, for as many as six anthologies of the 17th and 
18th centuries cite his verses. 

Works of the Poet. 

There are not many works to the credit of Akbarlya- 
Kalidasa. Besides the R" m oca n d nt -i/n A'/Ji -praban d ha al- 
ready referred to, another work of his by name Birudi 7- 
ralv 1 is available. Both these works have not yet seen 
the light of day. 

We shall now cite below the verses of our poet avail- 
able in Sariiskrt Anthologies, under his name : 

fsnufa* 

?. — '^Tcfr few •♦rfw 

^fwFTW-ferft mfa 51 r: 

fewfeur 

c c 

— Sukti-sundam, 1 - 124. ‘Akabariya-Kalidasa’s.’ 
S. R. Bh., p. 129, si. 5. Anon. It will be at once 
observed that the metre selected very well echoes the dance 
of a horse which is described in the stanza.) 

A ^^ripnrput — ‘f^tT wot '-w- ( ot ) -ot^t , 

fOTUfeRT trfepfr WOTfe, 

( ? ) , 

^lfe+1 TTfOTfiT if’ 

— {Suhhasita-hdra call, fol. 29a, si. 69, under 

Akbariya-Kalidasa.) 


11 Tide. p. 39, Report of the 2nd Tour ,n search of Skt MSS. 

made in Rdjaputdna and Ventral India (in 1904 190(0 hv Pmf 

S. B. Bhandarkar, M.A. (1907). 

13 Tide, p. 36, Journal of the Skt. Sdhitua-Par sat V 0 1 XXV 
To. 3 (July, 1942. Calcutta.) 
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fB^qrr4f?5^rr^T ^trr^r: 

TM^i— oCB— <^ ui i : 

+’R 6 m Ih »T: -IB ^p^+il^TT:' 
(Subhdsita-hdrdvalJ, fol. 29 a, si. 69, 
under Akbariya-Kalidasa.). 

'O S3 

V. grspT — ‘3F55T*5$ftfow ! CLCffyr-YTi fVmt, 

<,cu I'B <-^ff<; <1 ^Tf^Tfr, 
midi «fpa'>3W ^TfT mpft^JcPT^T 

W-WI1 f^rf%’ 

o o cs ^ 

— ( Sukti-sundara , ‘Akabariya-Kalidasa’s. Bhoja- 
prabanclha, 276 si. ‘Kalidasa’s’; S.R.Bh., p. 121, 
si. 68. Anon. But begins with 

a a rj i -w-qirfb-^ u m h 

C "V 

\. wwn — ft BW*ir fac*T- 

r M •dl-fb d b m ^T^UT f^wbn, 

^ ^BTfrr v ! ’ 

—{Padyuracand, II. 14 si. lip., under ‘Akabariya- 
Kalidasa; Sukti-sundara , 13 63. ‘Akavarl-Kali- 
dasa’s. S.R.Bh. III. p. 144, si. 89. Anon.) 

V KifbTr — ‘n^f^siqqwr 

— (Padyareni, 114, under ‘Kalidasa and Akbariya- 
Kalidasa’ ! The full verse could not be procured 
at present. — Vide Prof. F. W. Thomas: Intro, to 

K.V.S., p. 32.) 


13 Vide, Journal of the Sa m skrt-Sahit>ia-Pa risu t , (Yol. XXV. 
1, i). 4. May, 1942. Calcutta.) 
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firs^rrwrf^ %f ^rf^CRwr, 

J i , '--TpT' 

— (Padydmrta-tarahgini , 14 ) 

SfomRT ^rfcT: 

^arr — 5ifrB''i' |j-M^^^^Cr+?rMrT %Rrrdf- 
ffT^wreR w^i^r 
fe $4T TRsq ‘'TJTFTT fwTTSTi^Rr 4Tfed^ 
s jnr^ivwqrftf GT^frR^ft crsriW 

— ( Sukti-sundara , 13 80. ‘<n +-iq ^-qnf^T’Tpr’ 
S.R.Bh., p. 118, si. 15. 

3Rrgr-wRT 

V ^TSRT — ‘^TT cd =PTRd %^RT ! W^U^Afl-i%\'-isn 
^ *rer: irq qrfenTdt JTif^r +^,i^^iqi: 

Stfm^ f% ^^rfafer WBT Vnfe Trf T pHH 
^T^T^SFR R^rflR^fT Rffiff fd ^ ^rf^TTW:’ 

— (Sundaradeva’s Sukti-sundara, under Akbariya- 
Ivalidasa. Also in S.R.Bh. Ill, p. 118, 41. Anon.) 

WT-^FUT 

■> 

?0 SUqTT — 'q^rup.-^w; |yH^5^-qRf« rpTITf |R T Vrfe-gT- 

-qq^-^fqfq : '^'iqq'RV^ «T, 

N c 7 

life afar 

^ai«ifer: R^rd %w ^T-dlfd|TTr wV 
— ( Sukti-Sundara , 1G 121. ‘Akabarl-Kalidasa’s’. Also 
in Padyamrtatamhgini V Variants in the latter : 
‘ci^’-s^ie = S.R.Bh., p. 119, si. 16. 

14 Vide, journal of the Samskit-Sdhitua-l'arisat. (Vol. XXIV. 
3. p. 41. July, 1941.) 

15 Vide, Journal of the Sa nisI.rt-Sdh itya-Fa risat . (Vol. XXV. 
1. p. 7. May, 1942. Calcutta.). 

10 Vide, Journal of the Samskrt-Sdhitya-Farixat. (Vol. XXIV. 
4; p. 58. August, 1941; 

11 And Vol. XXV. No. 3. p. 36. July, 1942.) 
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? ? — ‘tiff tifff nmre, 

’iwfe ffrcpfrsq 

■o 

tmlfa 5?rr^wrr t^rfafon?: 

^rq % tftfVflWV *i=rarre 


— ( S . HdrdraU , fol. 15a, under Akbariva-Kalidasa ; 
taken from Dr. IT. D. Sharma’s paper, referred to 

above.) 


Tnftfrrqt 



\R. tnwu — '^n *-^*Y<*n Ry*rr^r 

#3fts*qqwrr f^TTq^frqf 

^ <7 <^c 4 wftTOft <=t>«t ^qtTT^TT'ft ^TTq.’ 


— ( Rasikajlvana , II. 29 si. 24 p. ; 

padyara cam, III. 27 si. 20 p. under Akabarlya-Kalidasa ; 

S.R.Bh. III. p. 118. 1 si. Anonymous. 'i 


v» 


?V 






OmfrT^w ^rferTflrar: 

^.vy^TbH'Yfq^d w^-. 


— (. Rasikajlvana , VIII. 17 si. 180 p. ‘aRrgfrq'-^if^TraTJT 
Dr. Peterson says in his Intro, -[p. 20]- to Sbhv. : ‘Two 
MSS of sdrahgadhara-paddhati attribute this to 
Kalidasa/ Also in S.R. Bh. VI. p. 350. si, 133. Anon; 
but, it is found also in Jalhana’s Sukti-muktd call, [1257 
A.D.] p. 211, si. 32 Anon. Variants. ‘t*rr = tinT ‘anT3q = 
3tR3’ ‘^Rrhufr - %=3T; =^3^;' 

Since the verse is found quoted in Sml, which is decided- 
ly earlier than Akbarlya-Kalidasa, it cannot be assigned 
to our poet.) 
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THE OR] (jJ INAL PAISACI BRHATKATHA' 


BY 

Dr. V. Raghayan, 

. Madras. 

Numerous references in both Ivavya and Alaiiikara 
literature point to the fact of the existence of the original 
Brl latkatha written by Gunadhya in the PaisacI language 
and it is needless to mention them all here. In his essay 
on Gunadhya and the Brhatkatha. Mr. F. Lac-ote has 
shown that there exist three Sanskrit versions of the 
PaisacI Brhatkatha, two of which can he grouped together 
as being based on the same source and the third represent- 
ing altogether another version. The first two can be 
characterised as the Kasmirian version, whose authors are 
two Kasmirians of the 11th and the 12th centuries, 
Ksemendra and Somadeva. Their Brhatkathamanjarl 
and the Kathasaritsagara (Lacote suggests that the real 
name of Somadeva s Sanskrit version must Ire Brhat sarit 
sagara sara) .are based according to Lacote, on a common 
source. The other version is represented by an earlier 
work, the Brhatkatha sloka samgraha by Budhasvamin 
which represents a more faithful version and which can 
be called the Nepalese version. 

The common Kasmirian source of the two Kasmirian 
translators is a Pais'aci text. Somadeva says clearly that 
lie is faithful to the original, adding or changing only for 
needs of clarity and minimum poetic embellishment and 
that his version is the original itself, but in a different 
language. ^ (I-i-10). Lacote accepts that the 

source of Ksemendra and Somadeva is a PaisacI text but 
he does not accept it as the original PaisacI text of 

1 This forms part ot the writer’s work “Bhoja's Srngotra 
I’rakasa” and is published here with the permission of the 
authorities of the New Indian Antiquary. 
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Gunadhya himself. These two writers did not have 
knowledge of or access to Gunadhya’s original. So Laeote 
postulates a secondary Kasmirian Paisaci Brhatkatha as 
the immediate source of Ksemendra and Somadeva. 
Therefore in Lacote's opinion there are : 3 Sanskrit ver- 
sions, 2 Kasmirian and 1 Nepalese, the former two based 
on the same source and the latter one based on a more 
faithful but as yet unfixed text: the Kasmirian redaction 
of the original Brhatkatha by some Kasmirian Prakrit 
poet, with a lot of additions such as the stories of Vikra- 
maditya found in the Visamaslla lambaka upon which are 
based the versions of Ksemendra and Somadeva; and lastly 
the original of Gunadhya. Thus there were two Pais'ael 
texts according to Laeote, the original of Gunadhya and 
a later inflated Kasmirian version. J. S. Speyer accepts 
later interpolations and points out the Visamaslla lambaka 
as one such. But he does not postulate a definite Kas- 
mirian redaction. He says on p. 27 of his Studies about 
the Kathaearitsagara : “There cannot b? least doubt about 
the existence in Kasmir in the 11th century of that vast 
encyclopaedia of tales in the Paisaci dialect which is ac- 
knowledged as the common source of both the Brhatkatha- 
manjari and the Kathasaritsagara.” 

Laeote also discusses the evidences which some have 
taken as sufficient to prove the truth of the existence of 
the Gunadhya-original. The chief evidence is the number 
of isolated Paisaci words and what are more important, 
the running Paisaci passages, though few on the whole, 
given as illustration in his Prakrt Grammar by Hemac-an- 
dra. In chapter III of his essay (translated into English 
by Rev. A.M. Tabard), Laeote gathers all these passages 
and says : “We have no absolute proof that those ex- 
amples are borrowed from the Brhatkatha, though this 
has always been considered probable.” (P. 149). Towards 
the end of this chapter he still doubts the existence of the 
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original Gunadhya, for which absolute proof is yet to come. 
And according to his view, Hemacandra's illustrative 
Paisaci passages are taken from the new text which Lacote 
has brought into being, viz., the Kasmirian inflated 
Paisaci version. He says (p. 152) : “It is worth while 
noticing that it is only passages found in the Kasmirian 
Brhatkatha that one is inclined (italics ours) to identify 
with the quotations of Hemacandra. 

Laeote and others before him have tried to make out 
some situation of some story from the Paisaci extracts in 
Hemacandra and they have sought for the identification 
of the characters and the situation found in these excerpts 
in the labyrinth of the stories of the available Sanskrit 
versions of the Brhatkatha. Lacote criticises an earlier 
scholar's attempt and suggests his own identification in 
the prototype in the Kathasaritsagara of the story of 
Bana’s Kadambari. But as expressed by himself, all such 
attempts are idle. There cannot be any doubt on the 
matter that the Pais'acI words and extracts in Hemacan- 
dra are from no other source except a Paisaci Brhatkatha. 
For, they are in Paisaci and the whole world of Sanskrit 
poets and Alaiiikarikas kaow of only one work in the 
Paisaci language and that is the Brhatkatha of Gunadhya. 
One may differ on the question of identifying the particular 
characters, situation and story appearing in these ex- 
tracts, as also on the larger question of the identity of 
the exact version from which they are quoted. As already 
said above, Lacote expresses his view that Hemacandra 
quotes his examples for Paisaci and Culika Paisaci from 
the secondary source of a Kasmirian Paisaci version of 
the Brhatkatha. 

This Culika Paisaci brings in the related ques- 
tion of the several varieties of the Paisaci and variety 
in which Gunadhya wrote his original Brhatkatha. 
Lacote would ask us to suppose that the Kasmirian re- 
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cension was in both Suddha PaisacI and Cuiika PaisacI 
for he attributes Hemacandra’s illustration for l>oth of 
them to the same Kasmirian PaisacI version. Here comes 
another difficulty in the shape of another variety of 
PaisacI, viz., the Kekaya PaisacI. It is Sir G. A. 
Grierson w r ho draws our attention to this: In the J. R. 
A. S. for 1913 (p. 391) he has a note on the Brhatkatha 
in Markandeya’s Prakrt Grammar. He is of opinion that 
in the light of Markandeya's (middle of 17th century) 
evidence, the original PaisacI Gunadhva Brhatkatha was 
available till such a late date as Markandeya’s. And this 
Markandeva tells us that the Brhatkatha is in neither 
Suddha PaisacI nor Cuiika PaisacI but in variety called 
Kekaya PaisacI. He says that the Sanskrit “Kvacit” 
turns into “Kucapi” in Kekaya PaisacI and illustrates from 
Brhatkatha. Kekaya is the extreme 

northwest of India and perhaps the recension available 
there was in the local variation of the main PaisacI. 
Perhaps the Nepalese version which was Budhasvamin's 
source was in Nepala-Paisaci. For, the following are 
the countries that Laksmidhara, author of the Sadbhasa* 
c-andrika, gives ac-cordnig to old authorities (Vrddhas), 
as pervaded by the PaisacI : — Pandya in the extreme 
south, Kuntala, a little higher up in the south, Bhoja, 
near Kuntala, Gandhara and Kekaya in the northwestern 
frontier and Nepal in the Himalayan region in the North 
as also the provinces named Bahlika, Simha, Sudhesna, 
Haiva and Kannojaka. These are not contiguous places 
and PaisacI does not seem to be a provincial dialect. How 
can the same language be spoken in distant Pandva in 
the south, in Nepal in the north, and Kekaya in the 
north-western frontier? That question of the artificial 
nature of the Prakrt called PaisacI apart, one is tempt- 
ed to postulate in the train of the Kekaya PaisacI, 
Kasmirian Pais'acI and Cuiika PaisacI, other PaisacI 
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Brhatkathas for other PaisacI regions. We are at a loss to 
know if Culika has any geographical significance and if 
so, what. Grierson is of opinion that the group of 
languages coming under PaisacI belong to north-west 
India and Kasmir; and hence is the prevalence of the 
Brhatkatha in Kasmir, says Grierson in his book on 
Paisac-I. Speyer also is of opinion that PaisacI belongs 
to N. W. India and Kasmir, and says in his Studies on 
the Kathasaritsagara that it is understandable how the 
patronage and place of composition of the Brhatkatha is 
given in the Daksinapatha, at the court of Satavahana 
of the city of Pratisthana in Kuntala territory. Per- 
haps he forgets that in the quotation given by Laksml- 
dhara, Kuntala and Bhoja are given as two of the pro- 
vinces pervaded by the PaisacI . 

To return to the main subject, hypothetical are the 
observations one is able to make regarding the original 
Brhatkatha. Even the few available PaisacI passages 
quoted by Hemac-andra, there is no very clear evidence to 
take as quotations from the Brhatkatha. That is, Hema- 
candra does not quote them with the express mention of 
the name Brhatkatha ; we can at best infer that they are in 
all likelihood from the Brhatkatha. Identification of the 
story and characters in it is next to impossib'e. It is whe:i 
standing in such a helpless condition, in a condition of 
doubt and guess work, that Bhoja and his Sringara Prakasa 
greet us with some definite data . It is in chapter 28 of the 
Sr. Pra. devoted to Dutas and their work; Bhoja is 
illustrating a number of incidents and happenings in 
romantic love affairs; one such condition is Arthapa- 
harana, the forcible or cunning snatching away of ladies’ 
clothes, jewels, etc. There is the classic instance of 
Krsna and the Gopika-vastrapaharana. But great is 
the debt of gratitude which is due to Bhoja from ns for 
fortunately leaving this Gopika-vastrapaharana and for 
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illustrating it by a situation in a suh-storv found among 
the innumerable stories of the Brhatkatha. It is the 
story of the gambler Thinthakarala (Somadeva) or 
Tentakarala (Ksemendra) or Gentakarala (Sr. Pra.). 2 
It is now found in the Visamaslla lambaka in the Brhat- 
kathamanjari and the Kathusaritsagara and it is a sub- 
story in the main-story of the marriage of Vikramaditya 
and the Simhala princess 2vlada : a'.ekhfi in which the 
Yaks! Madanamaniarl returns a good turn done to her by 
the king by helping in his marriage. The story of the 
gambler is told by Madanamanjarl to Vikramaditya’s 
man. In his story, Mali ska la (siva at the burning ghat 1 . 
wishing to help this resourceful gambler-pauper, tells him 
one evening chat in the night the Apsaras damsels of 
heaven come down to bathe in his tank, asks him to steal 
away their garments and jewels and refuse to give them 
back till they consent to give a young Apsaras among 
them, one named Kalavatl, for his wife. The Brhat- 
kathamanjari is very uninformingly abridged and hence i 
quote the relevent Slokas from the Kathasaritsagara 
gYTr-i uff'+ra ?qrgif[nut: | 
n tdt sstfe&r II 
stmi nfxirgi ugrui gidtfrgig. i 
srmifb gegr cquruq || 

^ 1 
sr-nt: uttt ?rrei at 5^: || 

mut 11 

^ ut m gmlrf^wr: 1 

?fu tr ur n 

dt RndviTfa qmitdmfa, n 

2 In the Karpuramaiijarf of EajuAkhara. K.M. edn. p. IT, 
line 1, the Yidiisaka uses the word an a term of abuse 

of the C’eti, and Yusudeva the commentator explains that, it is a 
Desi word meaning sraiPpft I See also ihid- p. 22. where a^aiu 

Y id Osaka calls the Ceti ‘Tentakarala.’ 
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This situation is quoted by Bhoja. What is really help- 
ful to us is Bhoja’s quotation of this part of the story in 
Prakrt. Bhoja says : 

SPirq^WP* I W 

“fit qg^g Rjt (R*t) q (?) gtr fir, 

(fit ftemra qqgj fit qqfrfiu), 

5?;pT Rsrrf?q (???) r (qt u q (%) gpRiffi: 

<qrfg rsrrThI Rrqr qnpnrR): 

qtifff rrnr | gq (fit 

(?RRTffi: ?RR HRRq | -TRR;) 

ffiRiq sir (z) #.g q^f^qg rri g (R) %TRt ? 

qftf^3 RR R^i'R: ?) 

-<T R (R) gFRTfitqt 3R H RtfR (fit) 

(5TR^?q: 3R: fqfiiR:) 

RR^jfit HTqiRt qRIRIRT =R 

(^irsfrI: ^rni? gRtRiqi =r) 

Rsqfiqm ri) fgs| giqfRslRTfit 

(RRR^Ni PRtTTRRF: l|q 5HRRI?qTR:) 

I?R qrqRlftfR: (qPRRtfR:) 3^ gfcrfT hRf qtt£ (qfffr 

R RGR) RTC — 

qq^fa git q^rfR (rrrr) 

( , 4R : ^rfR fit RMfm) 

(3f?f fi) Rsfl rr^ 

(qf? R WlR W-<3W RIRFR.) 

Riqqr^q” 

(Rqq^q) ffq it 

Sr. Pra., Vol. IV, pp. 516-517. 

This is clearly in Paisaei language: for, we find here the 
characteristic of the Paisaei as found in Vararuci, 
Shnharaja and Laksmidhara. In the Paisaei the Skr. 
‘Na’ is retained; it does not change into ‘Na’ as in other 
Piakrts. In chapter 10, Vararuci has the Sutra 
Rt r: x. 5. The Sadhhasacandrika says on p. 257 : fit qjfit: 
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ttTRRjp e.g.^iffu In accordance with this, we find in this 
passage : 

qr (?) ?*nfg=?«rfcr 

'Jltfh = ■M I 

? (?r) uifff = wcurfa 
sR^fpTrfft 

UU 3i3 fft = 

As against this we also find two ‘Nas’ in this passage : 
sit for u: (the Skr. a: genetive singular of Asmat) and 
(;#) Jit for uspgliT which however one is inclined to 
attribute to the scribe's carelessness. Further, Simharaja 
says that it is not only a negative non-changing of Skr. ‘Na' 
into : Na’ but it is also a positive changing of Skr. ‘Na’ also 
into ‘Na’. See also Hemac-andra’s verse illustration for 
Culika PaisacI : for iRja?. In this passage also we 

find twice r for ?wffli. 

Secondly, in X. 7, Vararuci says *Rt? ?R: and Bha- 
maha illustrates RR as liecoming RR We find in this 
passage quoted by Bhoja f?RR for *RR. The two con- 
junct consonants get separated, though in Bhoja’s quota- 
tion there is a difference in the initial consonant which 
has become fb instead of being u . The ? of the first 
separated consonant is natural and we find in Prakrt 
= | fgfa?*? = fw | fbppiTt=*?jT; | urft?fr = ui?i : i ftyg =mi | 

= | fofit = ffpjT | 

As a matter of fact, Simharaja’s Prakrtarupavatara gives 
in XX. Sutra 13 ‘ffRR’ for ‘rr’. 

Thirdly, the ablative form of a stem ending in ‘a’ as 
‘Kama’ becomes iraifft for The Sad. bha. ca. says: 

I | We accordingly find here nrqicit 

i 

Fourthly, Vararuci and Valmlki say that in PaisacI 
‘Ta’ is not softened but continues to be hard. Even ‘Da’ 
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becomes Ta’; fftraqi for Vararuci X. 3 says that 

the non-initial (Anadya) third and fourth of a consonantal 
Varga change into the first and the second of that Varga. 

RRHlff 3 qt: I = | 

?7RT = trsFT | | r^t: = srw: i 

This condition of Vararuci is not wholly satisfied by 
our Paisaci passage. For, we do not see -f changed intoT 
We find wttitf for uniRRi instead of qqrtnsrq;. But 
the Valmlki sfitras notice only the non-changing of ‘Ta’ 
into ‘Da’ as in other Prakrts. And this is satisfied by 
our passage. We find here : 

9STftoTffi = STTgRtfa I RJRSq = RR5q| I 

i Rmfir = ^iqry | quRR? = jwrrr i 

As against these instances, we have two ‘Das’ — 
for,R5jF?<jtoi for 3jiT:, and which as in the case of the 
two cases of can be attributed to careless copying. 

The condition of Anadya ‘Da’, etc-., alone changing 
into ‘Ta - , etc., given by Vararuci is cast off by Valmlki : 

. In Simharaja also the condition of ‘Anilely 
is absent and the phenomenon is given for Culika Paisaci. 
And Grierson says in his Paisaci Lagguges of N. W. India 
that Vararuci's Paisaci is Culika Paisaci. 

In this connection, a profitable examination of the 
Paisaci passages quoted by Hemacandra can be made. 
His extracts do not show a change of the fourth of a 
consonantal Varga into the second. We have in them 
irswrI and we even find <J f the second changed into the 
fourth ‘q’ = ?j >4 | In another passage ‘Dha’ is 

changed into the second ; we find RfRR and Irriq; for R^h 
Thus this change between the 2nd and the 4th of a 
Varga seems to lx* ‘Vaikalpikak 

Thus, since leading Paisaci characteristics present 
themselves in this passage, we can, beyond doubt, identify 
it as a PaisficI passage. 

F. It 
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It is also beyond doubt that it is from the PaisacI 
Brhatkatha and, unlike the passages and isolated words 
quoted by Hemaeandra, this passage has a story that is 
easily identified as shown above. 

Thirdly, there remains the question of deciding the 
exact source of this PaisacI Brhatkatha extract, whether 
it can be the original of Gunadhya himself. Of course 
critical opinion as that of Lacote and Keith, (and Speyer 
also) is that Gunadhya could not have perpetrated the 
anachronism of writing Vikramaditya’s story found now 
in the two Kasmirian Sanskrit versions in the Visamaslla 
lambaka and that Vikrama’s exploits were added in the 
secondary PaisacI text of the swollen Kasmerian Brhat- 
katha original. Thus Lacote, on seeing the passage now 
laid before the world from the §r. Pra., would have no 
hesitation in saying that Bhoja quotes from the inflated 
Kasmirian recension, which Ksemendra and Somadeva 
faithfully translate into Sanskrit. 

We can clearly see that we face some difficulty 
if we propose to assign this PaisacI passage in Bhoja to 
the recension on which are based the faithful versions of 
Ksemendra and Somadeva. Bhoja’s source also has in it 
the stories of Vikramaditya, for Bhoja says that this 
story is from ‘Kalingasena labha’ and Kalingasena is 
Vikramaditya’s queen. Elsewhere also Bhoja refers to a 
story in the section on Vikramaditya, the help rendered 
to him by Madanamanjarl in his marriage with the Sim- 
hala princess. Therefore Bhoja’s source also had the 
stories of Vikramaditya. But what we have to note 
here is that this source is not identical with the Kasmirian 
version which forms the basis for Ksemendra and Soma- 
deva. For, in Ksemendra and Somadeva, the stories of 
Vikramaditya are in the book called Visamaslla lambaka ; 
but Bhoja calls that part of the Brhatkatha ‘Kalingasena 
labha’, (K. lambh.) 'It cannot he explained away that 
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Bhoja does not mean here the whole lambha but means 
only the particular episode of the attainment of Kalinga- 
sena only. For, the story of Genta karala does not ap- 
pear as a sub-storv in the marriage of Vikramaditya and 
Kalingasena l>ut it appears in the story of Vikrama’s 
subsequent marriage with the Simhala princess. Thus, 
Bhoja’s Kalingasena labha (lambha. Prakrt) is the name 
of the Vikramadivta lambha in the source of Bhoja. 
Secondly, in the gambler’s story as found in the Kasmi- 
rian version represented by Somadeva, there is no men- 
tion of a curse of Indra which would turn the Apsaras 
damsels into stones if they did not return to heaven before 
daybreak ; and further Somadeva’s Thintha karala does 
not expressly request them to give one of them for his wife ; 
Siva has asked him to demand one Kalavatl and he de- 
mands her at the very outset. These show that Bhoja 
quotes from a Paisael original, different from that which 
forms the basis of Ksemendra and Somadeva. Perhaps 
Bhoja is quoting from the original of Gunadhya himself 
and as to the existence of Gunadhya’s original, scholars 
need not be so sceptic as they are. 

Regarding the obstacle of the Vikramaditya-Kalinga 
sena story standing in our way of identifying Bhoja’s 
source with anything but a later and swollen recension, 
we have only to remark that the Vikramaditya-problem is 
not yet solved. K. P. Jayaswal has discussed this ques- 
tion of the identity of the Vikramaditya of the last hook 
and also the Satavahana of the first book of the Katha- 
saritsagara and the Brhatkathamanjaii in a long article 
on saka-Satavahana Problems in the J.B.O.R.S., 1930, 
pp. 279 — 204. His conclusions are as follows : The great 
renowned Vikramaditya, the first king to be called by 
that name, the Vikramaditya of UjjayinI, is Gautami- 
putra SatakarnI of the Andhra Satavahana line. His line 
at Pratisthana in the south had its greatest personality in 
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a grandson of his, Hala-Satavahana. the author of the 
Saptasatl. who became king about 17 — 21 A.D. He was 
also called Vikramaditya and he also defeated the Sakas 
in 78 A.I). He is the Ivuntala satakarni referred to by 
Vatsyayana and he was the soil of Mahendraditya or 
Mahendra Satakarni. Gunadhva was his court-poet. 
Javaswal opines that the Satavahana of the Kathapltha 
and the Visamaslla lambaka’s Vikramaditya are identi- 
cal. Far from being a later addition, tiie Visamaslla 
lambaka is the crown of the work, singing as it does the 
glory of the poet Gunadhya's patron, Hala-Satavahana- 
Yikramaditya-Kuntala-Satakarni. The golden age of 
the Satavahanas at Pratisthana is between 58 B.C. and 
78 A.D. 

But the text itself gives little room for such identi- 
fication as Javaswal has done. The Kathapltha nowhere 
refers to its Satavahana by the name Vikramaditya, a 
name of renown which one must have preferred. If the 
Kathapltha Satavahana is Vatsyayana's Kuntala Sata- 
karni, we do not find in the stories of the Kathapltha or 
the VisamasTla lambakas the chief queen of that king, 
Malavavati and the interesting ston of how the king 
killed her accidentally. 

Speyer says in his Studies on the Katliasaritsagara 
that V. Smith is of opinion that Hala-Satavahana 
of the Andhra-Satavahana dynasty which came into being 
about 220 B.C., ruled about 68 or 5+ A.D. and that he is 
the patron of three works : the Saptasatl, Gunadhya’s 
Brhatkatha and the Ivatantra vyakarana. These three 
works must be placed about 60 — 70 A.D. Speyer does 
not agree with this view and he calls Smith’s arguments 
‘one-sidecF and ‘specious. He doubts the patronage of 
Gunadhva and his Brhatkatha by Hala in the south on 
the ground that, according to Grierson, Paisaci is a 
north-west Indian language and that it i-- impossible to 
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believe the only great work in that language to have been 
written at a place so distant from the home of the lan- 
guage. But Speyer seems to forget, as has been pointed 
out at the beginning, that Sanskrit works give many other 
places besides the north-west region, and among them 
the very place where Satavahana ruled, as the home of 
the Paisaci. Rajasekhara also says that the Yindhyan 
region is pervaded by Paisaci and Grierson accepts, in 
view of Rajasekhara’s statement, that though the north- 
west is the original home, the Paisaci spread to other 
parts also. 3 This argument apart, Speyer says that 
Gunadhya could not have composed the Ivathapitha, for 
Somadeva says in Taranga viii, sloka 37 that Satavahana 
composed the Ivathapitha. Speyer argues with Weber 
in the view that the Saptas'ati cannot be placed before the 
third century A.D. According to the Ivathapitha it- 
self, its Satavahana is coeval with the Nandas of Patali- 
putra and it is not possible for Smith to naively fix him 
in the first century A.D. Speyer then argues for 300 
A.D. as the date of the composition of Gunadhya's 
Brhatkatha but from here all his arguments are trivial 
and as he himself says, are based on the assumption that 
what we have in Somadeva’s version is true of the original 
also. Speyer advances the “Nagarjuna argument”. 
That Nagarjuna figures in one of the stories need not 
necessarily mean a later date for the Brhatkatha. Accord- 
ing to the Prfikrt katha in verse called Lilavati, Nagar- 
juna was a minister of Hala-Satavahana and Gunadhya 
might have recorded stories of his famous contemporary 
also in his work. But it is so difficult to say anything 
definitely on the Vikramaditya problem. 

It is interesting to note that the Paisaci extract 
given by Bhoja is in the most direct, plain, unadorned, 

3 See J.R. A.S. 15J21, Controversy between Konow* and 
Grierson. 
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one is even tempted to say bald, prose style. It runs 
thus : 

3t r '{RS: — tit qrfff iresRfaj wrar srrprfa 1 

5ER«im: wj tRTsqij; i ^’i srowsls <trc^ ^ n^m: ? 
?rn : ^t: I *ironr sjurr! ^ snrforai 

ftrapp | 

ft W9 Wr' | 

When compared to this, the passages quoted by Hemn- 
candra show a little more effort at literary beauty though, 
speaking generally, they are also in a simple and straight 
style. We are tempted to attribute such a non-flamboyant 
and extra-simple style of narrative prose to Gunadhya’s 
original itself. 

The last point to he considered here is the fact that 
from the extract quoted by Bhoja, we are led to conclude 
that the original Brhatktha is purely in prose. If Hema- 
chandra also had quoted from it, his extracts will go to 
confirm it. This also agrees with a guess of Dr. Keith 
that Gunadhya’s original was in prose, a guess based upon 
Dandins remark of Gadya, the two varieties are 
Katha and Akhyayika. (Keith, Skr. Lit. p. fitio). This 
is also supported by the reference to the Brhatkatha in 
Jinasena's Mahapurana or Adipurana . 4 

4 In a Vote on pp. 547-8, Vol, Y.. IHQ. on the Adipurana 
and Brhatkatha, Rant a Prasad Tain points out that Jinasena bases 
himself uii the Gadya Katha ot Sri Ravi Paraniesvara. 

4 In an article entitled 'Some Observations on the Bihat- 
katha 5 in Vol. I, Xo. 2 ot Indian Culture (p. ’-218), Mr. C. I). 
Chatter jee says that there were five recensions ot the Brhatkatha 
in PaisacI and that “one of the Paisa! recensions, very piobably 
the fifth one, was in prose, while others were in verse. 55 He adds: 
“A Brhatkatha in PaisacI piose was at least known to Daiulin and 
Jinasena/ 5 In a foot-note, he says further: “The original ot 
the Brhatkathamahjarl and that of the Katha^aritsagara. viz., the 
third and the fourth recension, were undoubtedly in verse. 5 ’ We 
do not think that there is any evidence to suppose a PaisacI text 
in verse form. The reason for Mr. Chatter.] i’s affirming four 
PaisacI texts in verses are not given by Mr. Chatterjee. On other 
points also, Mr. Chatterjee differs from Locate- 
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It has been accepted by many scholars that the works 
of Kalidasa, are not to be taken as merely poetical pre- 
sentations of certain stories of some kings or of certain 
Puranic tales and that they reflect the political conditions 
of Kalidasa’s days; from this, attempts have been made to 
fix the date of Kalidasa. Thus the great sacrifice per- 
formed by Pusvamitra is regarded as reflecting the 
sacrifice performed by Samudra Gupta; the conquests of 
Raghu as described in the fourth canto of the Raghuvaihsa 
are regarded as reflecting the conquests of the same Gupta 
Emperor; and the later portions of the Raghuvamsa are 
regarded as picturing the decadent condition of the later 
kings of the ruling dynasty founded by great conquerors 
and kept in prosperity by virtuous rulers. In the men- 
tion of a law point in the sixth Act of the Sakuntala, 
scholars find some reference to the law of inheritance pre- 
vailing at the time of Kalidasa. In the present Paper I 
am not propounding any new doctrine; my attempt is a very 
modest one, that of applying this well known attitude of 
scholars to a particular work of Kalidasa. 

The main story in the Kurna rasambhava is as follows. 
Daksa, one of the Prajapatis (Lords of men) insulted 
Siva the Great God, who was also his son-in-law. Sati, 
his daughter and the consort of Siva could not bear this 
humiliation and so she committed suicide; she was later 
re-born as the daughter of Himavan, the king of moun- 
tains. siva withdrew himself from the affairs of the 
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world and resorted to penance in the valleys of the Hima- 
van. Himavan desired his daughter to be married to Siva 
who was engaged in penance and directed his daughter 
to worship and propitiate the great God. 

At this time the world of virtuous men was without 
a leader and the evil powers of the world under the leader- 
ship of Taraka were harrassing the gods. The gods went 
to Brahman, the Supreme God, and represented their 
grievances to Him. Brahman told them that a leader 
could be secured only through the re-union of Siva with 
Parvati, the daughter of Himavan, and He directed them 
to take steps to bring about that union. 

The gods were not able to understand the real mean- 
ing of the direction of Brahman and they tried to bring 
about this union through the device of inciting the carnal 
passions of Siva. Kama, the presiding deity of physical 
love tried his strength and was consumed to ashes by the 
fire from the face of Siva. 

Parvati decided to resort to penance to propitiate 
Siva; siva was pleased with her austerities and after 
placing Parvatl’s fidelity to a severe ordeal, He made His 
presence before her and gave His promise to take her as 
His consort. 

Siva assembled the seven great sages and sent them 
as envoys to seek the hand of Parvati. They went to 
Himavan and Himavan was greatly pleased at it and the 
marriage was arranged. 

The marriage was celebrated in a grand way and 
Siva and Parvati spent many years in happy union. Thus 
the work closes, as it is available at present. 

We do not know what earlier source Kalidasa had 
for picturing Siva’s second consort as the daughter of 
Himavan ; it has not been proved that the Purana version 
of the story is earlier than Kalidasa. In so far as Kali- 
dasa had no original known to us, except the bare men- 
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tion of the name of Raghu in some of the geneologies 
now preserved in the Puranas, for the first eight cantos 
of the Raghuvaihsa in which Raghu is the hero, there is 
no ground to believe that in the ease of Kumarasam- 
bhava he had any original to model his epic. 

If we can conceive of an Indian Empire extending far 
beyond the present borders of India, which collapsed 
on account of the misrule of her rulers and if we con- 
ceive of the re-birth of India within the narrower limits 
encompassed by the Himalayas, the imagery fits in very 
well with the starting portion of the Kumarasambhava. 

The epic begins with the mention of Himavan, the 
king of the mountains, of divine form : 

asty uttarasyam disi devatatma himalayo nama 

nagadhirajah 

purvaparau variniclhi vigahya sthitah prthivya 

iva manadandah 

Kum. I— 1. 

In the following sixteen verses Himavan s greatness is 
described in detail. Then Himavan married Mena, the 
daughter of the fore-fathers born through mental acti- 
vity (manaslm pitrnam kanyam, Kum. I 18) for the pre- 
servation of his dynasty (kulasva sthitaye, Kum. 1 18). 

Kalidasa must have been quite aware of the unity of 
India as based on the position of the Himalayas on the 
North and of the ocean on the other sides. He knew 
that India's greatness and her continued security depend- 
ed on the protection of the Himalayas as a father. 

The blessings of ancient fore-fathers constituted the 
fit consort for Himavan for the birth of the New India. 
Thus the New India was heralded under the auspices of 
the great range of mountains on the north and the bless 
ings°of the ancient fore-fathers, who were the guardians 
of India’s destiny. This union was applauded by the 
F. l:> 
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great sages, the spiritual guardians of the land (muni- 
nam api mananiyam, Kum. I — 18). First was born the 
mountain Mainaka. At this stage in the 21st verse, 
Kalidasa introduces Parvati. SatT was the consort of 
Siva. Her father, the Prajapati (Lord of men) insulted 
Siva, and unable to bear this humiliation at the hands 
of her father, she discarded her body through her spiritual 
power and she resorted to the consort of Himavan, name- 
ly, the blessings of the ancient forefathers, for her re- 
birth. 

athavamanena pituh prayukta daksasya kanya 

bhavapurvapatni 

sat! sat! yogaviyuktadeha tarn janmane sailvadhum 

prapede. 
Kum. I. 21. 

Kalidasa’s patriotism is something unique. He could 
not believe that his native land could perish through any 
external oppression and he says that the temporary 
collapse of the empire was only a self-willed immolation 
through her own spiritual power on account of the sin 
of her own father, the protector of man. That 
was not a final destruction ; the empire immediately 
took re-birth under the protection of the Himalays 
and with the blessings of the ancient fore-fathers of 
the land. 

Kalidasa felt that although there were other children 
for the Himavan to protect, namely, the other countries 
brodering on it, it was only India that was born through 
the blessings of the ancient forefathers and it was India 
that was the real favourite of Himavan. 

mahlbhrtah putravato e pi drstis tasminnapatye 

na jagama trptim 
Kum f . 27. 
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She sanctified the father and also was an ornamentation 
to the father as the chaste words are to a poet. 

samskaravatyeva gira mams! taya sa putas c-a 

vibhusitas ca. 

Kum. I. 28. 

Kalidasa seems to think of some kings entrusted with the 
task of protecting the empire which was the consort of 
the great God, who abused his position, flouted religion 
and thus brought humiliation to the country. The em- 
pire must have met with ruin on account of the mis- 
conduct of the ruler. Kalidasa must have known an 
empire of smaller dimensions being rebuilt under very 
sacred auspices. From verse No. 29 until verse No. 49, 
in twenty one verses, Kalidasa describes the youth of 
Parvatl. 

Narada, one of the spiritual guardians of India, 
saw this young daughter of Himavan near the father and 
prophesied that she would once again become the sole 
consort of the great god. 

tarn naradah kamacarah kadacit kanyam kila 

preksya pituh samlpe 
samadidesaikavadhum bhavitrlm premna 

sarirardhaharam harasya. 

Kum. 1—50. 

Narada knew what was going to happen; he knew that the 
new country bordering on the Himalayas would once 
more be the beloved of the great God on account of her 
own worth. 

The question is always about the person who should 
take the initiative to bring about such a re-union. God s 
grace is not something which comes in very easily. Natur 
ally men are a little diffident in approaching Him, and a 
man readily appeals to God only when there is a prompt- 
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ing from His side. There was no real leader in the 
country who could dedicate himself and the land to the 
service of God, and the protecting wall of the Himalayas 
was the only security for the country. Thus Himavan 
will not take the initiative in the matter. The newly 
born country was becoming mature; and without re-union 
with God, the country may come under evil powers. All 
that the Himavan could accomplish was to protect his 
ward from falling into evil hands. This was the posi- 
tion. 

guruh pragalbhe ‘pi vayasy ato 'syas tasthau 

nivrttanyavarabhilasah 

ayacitaram na hi devadevam a drill sutam 

grahayitum sas'aka. 

Kum. I — 51. 

It was also difficult to expect God t>> take the initiative 
in the matter. Ever since the destruction of Daksa’s 
daughter, he had renounced all thoughts of having a 
consort and devoted himself to penance with some motive 
which cannot be explained. 

yadaiva purve janane sariram sa daksarosat 

sudati sasarja 

tadaprabhrtyeva vimuktasangah patih pasunam 

aparigraho ‘bhut. 

Kum. I — 53. 

sa ki^ivasas tapase yatatma ganggpiavahoksita- 

clevadaru 

prastham himadrer mrganabhigandhi kincit 

kvanatkinnaram adhyuvasa. 

Kum. I — 54. 

tatragnim adhaya samitsamiddham svam eva 

murtyantaram astamurtih 

svayam vidhata tapasah phalanatn kenapi 

kamena tapas cacara. 

Kum. I — 57. 
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Even in these verses Kalidasa hints that God's sepa- 
ration from the affairs of India was not to be a perma- 
nent feature. He took his abode in the valleys of the 
Himavan (prastham himadrer . . . adhyuvasa Kum. I — 
54), in the vicinity of the place where Parvatl was born. 
In that place there was the G-anges flowing, with its 
floods watering the Devadaru trees on the banks (ganga- 
pravahoksitadevadaru Kum. I — 54), and the place was 
permeated with the fragrance of musk (mrganabhi- 
gandhi Kum. I — 54). Such is not the appropriate place 
for the performance of penance, absolutely free from all 
concern about man's affairs. The place is more appro- 
priate for re-union with the world and its affairs. 

Further he is the object of penance and as such 
there was no other God whom he had to propitiate: and 
so he performed penance dedicating Himself to one of His 
own eight Forms (svam eva murtyantaram astamuritih 
Kum. I — 57), and he had some motive that cannot be 
explained (kenapi kamena Kum. I — 57). What other 
motive could He have than to make India fit to lie His 
Consort once more ! Thus although active steps were not 
taken by the Supreme God at this stage to bring about 
a reunion of himself and India, He was preparing the 
ground for such an event. 

Himavan directed his daughter to serve the Lord 
who was performing penance. Himavan knew that his 
daughter must prove herself worthy of acceptance by the 
Supreme God and that he himself cannot bring about 
their union, like the ordinary unions between husbands 
and wives effected by the parents. 

anarghyam arghyena tarn adrinathah svargau- 

kasam arcitam arcavitva 

aradhanayasya sakhisametam samadidesa prayatam 

t anu jam 

Kum. I — 58. 
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In the next verse also, Kalidasa makes it quite clear that 
Siva’s penance had only one motive and that is to enable 
India to become once more a fitting Consort of His. 

pratyarthibhutam api tarn samadheh susmsamanam 

giris'o ‘nuinene. 

Km. 1—59. 

If what He was performing was the ordinary penance 
undertaken to get freed from the entanglements of the 
■world, the presence of a young lady is an obstacle. But 
He permitted her presence and her service. 

After thus describing the temporary separation of 
the country from the Divine influence and after indicat- 
ing the approaching re-union of the two, Kalidasa starts 
to picture the condition of the country during this period 
of separation. The Evil Powers under the leadership of 
Taraka were harrassing the gods and they approached 
Brahman to seek protection. 

tasmin viprakrtah kale tarakena divaukasah 
turasaham purodhaya dhama svayambhuvam 

yayau. 
Kum. II— 1. 

They explained their plight to the Supreme Brahman 
and prayed to Him to save them from their plight by 
sending a leader. 

tad icchamo vibho srastum senanvam tasya 

santaye. 
Kum. II — 51. 

goptaram surasainyanam yam puraskrtya 

gotrabhit 

pratyanesyati satrubhyo bandlm iva javas'riyam. 

Kum. II — 52. 

All that India lacked was a leader. They had plentv of 
physical and mortal power. If a leader will guide the 
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divine army, success is assured. To this Brahman re- 
plies to say that the evil power operates as much through 
his potency as good powers can operate. He cannot era- 
dicate evil from the world. The fight must be between 
the good powers and the evil powers in the world and not 
between the Supreme Brahman and evil powers. 

itah sa daityah praptasiir neta evarhati ksayam. 

Kum. II — 55. 

They must wait and prepare themselves for victory. He 
cannot himself take any independent steps to create a 
leader for his ruin, although he can assure them of final 
triumph for the virtuous. 

sampatsyate vah kamo ’yam kalah kascit 

pratlksvatam 

na tv asva siddhau yasyami sargavyaparam 

atmana 
Kum. II — 54. 

Brahman advises them to see that the destruction of evil 
do come as a natural process in the affairs of man and of 
the world and that it is not to be imposed by God. The 
only way in which a leader can be born, capable of defeat- 
ing the enemy, is to see that the country is re-united to 
the Great God Siva. Brahman represents the supreme 
spiritual power in the Universe; both the evil power and 
the good power in the universe function on account of 
this supreme force, which will not operate against either 
of them. Evil must be resisted by virtue in alliance 
with physical force, just as evil force is functioning in 
combination with physical force. So He instructs them 
to bring about the re-union of the country with the 
Divine. 

Umariipenate yuvam samyamastimitam manah 

Sambhor yatadhvam akrastum 


Kum IT — 59. 
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A leader for the nation cannot be won through the 
pure supreme spirit functioning. It is only through the 
combination of the spiritual force with physical force 
that a leader capable of eradicating evil and bringing 
about the triumph of the good over the evil, will he born. 
And when spiritual force is united to physical force, 
there will he the salvation of the land. 

tasyatma sitikanthasya sainapatyam upetya vah 

moksyate surabandlnam venlr viryavibhutibhih. 

Kum. 11—61. 

The gods of the Kumarasarnbhava represent the good and 
pious people of the land, who understand only the world- 
ly affairs or only the divine intervention in man’s affairs. 
When the Supreme Brahman said that man cannot be 
saved through a mere divine intervention and that man 
must work out his own salavation, they thought that such 
a salavation can be brought about in the ordinary way. 
An individual is united to another individual in various 
capacities, either as husband and wife, or as father and 
son, or as brother and brother, or as master and servant 
through some temporary tie. But the tie that binds man 
to God is of cjuite a different nature. It is this secret 
that the gods did not understand, and they tried to effect 
the union of God and man in the normal way. Kama- 
deva who represents the agent that brings about the 
normal tie between two individuals as husband and wife 
boasts of his powers and promises to unite even the Great 
God to a woman. 

tava prasadat kusumayudho pi sahayam ekam 

madhum eva labdhva 

kuryam harasyapi pinakapiner dhairyacyutim 

ke mama dhanvino 'nye. 


Kum. Ill — 10. 
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Then the chief of the gods tells Kamadeva that that was 
just what he wanted him to accomplish. They wanted 
him to unite Siva with Parvatl so that a son may be born 
of the union, who will lead the gods into victory against 
their foe. 

asamsata banagatim vrsanke karyam tvaya nah 

prat ipannakalpam 

nibodlia y aj nitmsabhu j am idanmi uccairdvisam 

ipsitam etad eva 
Kum. Ill— 14. 

ami hi vii vaprabhavam harasya jayaya senanyam 

usanti devah 

sa ca tvadekesunipatasadhyo brahmangabhur 

brahmani yojitatma 
Kum. Ill — 15. 

tasmai himadreh pray at am tanujam yatatmane 

rocayitum yatasva 

yositsu tadvlryanisekabhumih saiva ksametya- 

tmabhuvopadistam. 

Kum. Ill— 16. 

In these words Kalidasa brings into great prominence the 
nature of the real evil that existed in the country. The 
presence of what is patent as an evil is not the worst mis- 
fortune in a country. The so-called good people are often 
the most unfortunate dangers to a country. They cannot 
distinguish between the ordinary human relations and 
the nature of -God's relation to man. Evil brings about 
misfortune in man’s life: but the good operating in bad 
ways brings about worse misfortunes. This is the tra- 
gedy in all countries. The real nature of tragedy in 
man’s life is when virtue operates for attainment of 
virtuous ends in the wrong way and brings about worse 
misfortunes than from operation of evil. The removal 
F. 13 
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of such virtuous people from a country is the iirst step 
for the salvation of a country. This is the great teach- 
ing of Kalidasa in this portion of the Kumarasambhava. 

The only way to propitiate God is to completely dedi- 
cate oneself to God. Parvatl now takes the right step. 
She performs penance of a severe nature. God is pleas- 
ed. Her fidelty is tested in a very severe way and she 
stands the ordeal with great firmness. Then God Him- 
self proposes the union; he sends the great sages .is his 
messengers to the father of Parvatl. 

The way to be religions is not to try to win over God 
by ways in which kings and masters are won over in the 
world. This is the very negation of religion. Religion 
is the complete dedication of the entire life in all its 
activities for the service of God. It is only such a total 
dedication that can win over the Grace of God. And such 
a Divine Grace is necessary for the country to have a 
national hero as leader to defend virtue against the opera- 
tion of evil and to bring about the triumph of virtue over 
evil. 

I have not strained any portion of the Kumarasam- 
bhava to lead a sort of political allegory or political philo- 
sophy into it. Nor have I tried to read too much into 
scant phrases and expressions here and there. I find a 
certain political thought very prominent in the whole 
epic. The destruction of a great empire through man’s 
sin against the laws of God, the evils in the world conse- 
quent on this separation of God from nnn’s affairs, the 
propitiation of God through the total dedication of the 
country to the cause of God, and God's union with the 
country’s life resulting in the birth of a national leader 
who could vanquish the evil — this central idea is very 
plain in the epic. 

I cannot say whether Kalidasa had any definite poli- 
tical event in his mind when he developed this political 
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allegory, or whether he was explaining a political thought 
in a general way. The great empire of Candragupta 
Maurya which extended hevond the borders of the pre- 
sent India, its disruption due to the maladministration of 
the decadent later Maurya rulers, Pusyamitra’s revival 
of the Magadha Empire and his services to the country by 
the revival of religious life in the country — these histori- 
cal facts fit in with the allegory very well. Neither the 
establishment of a great empire after defeating the 
country’s foes by Candragupta Maurya nor the establish- 
ment of the great Gupta Empire fits in with this allegory 
so well as the Pusyamitra event. 

Perhaps the pro-Buddhistic and anti-Vedic tenden- 
cies of the Mauryan Emperors and the pro-Vedic and 
anti-Buddhistic tendencies of the Sunga Emperors have 
been a little over-drawn in the books on Early Indian 
History written in recent times. But the decadence of 
the later Mauryan Emperors, the overthrow of the last 
Mauryan Emperor by Pusyamitra and Pusyamitra’s devo- 
tion to Vedic religion have a firmer foundation than the 
predilections of historians. If Kalidasa was a contem- 
porary of Agnimitra, Pusyamitra’s son. and if in that 
case the memory of Candragupta’s great Empire and of 
the misrule of the immediate predecessors of Pusyamitra, 
namely, the last Mauryan Emperors, were fresh in the 
memory of the nation and well-known to Kalidasa, the 
allegory becomes all the more appropriate. But my only 
point is the presence of a current of political thought in 
the Kumarasambhava. 




The stone-boat of dharmapala 


BY 

Hr. H. C. Ray Chaudhuri, M.A., Ph.D. 

There is a passage in Sandhyakara’s Rdmacarita in 
connection with the eulogy of the famous king Dharma- 
pala of Bengal which has puzzled modern scholars and 
commentators. We are told that the “stone-boat” (grd- 
vanau) of the great king floated on the sea, even as gourds 
(ikshrdku) , and looked radiant as it effected a successful 
crossing : — 

Tatkuladlpo n r i pa ti ra bhud 
Dharmo dhdmai'dn ivekshrdkv.fi 
yasydbd ft i fa tirndgravanau 
rarcijd pi ki rtti ra raddta} 

The ancient commentator explains gravanau as 
sildnaukd or stone-boat. The distinguished scholars- to 
whom we owe the latest edition of the Rdmacarita find in 
the verse a possible reference to a naval expedition, but 
add that “what is meant by stone-boats ( sildnaukd ) is not 
very clear. What important historical event is alluded to 
in this obscure passage, we shall perhaps never know .” 3 

The evidence of a Javanese text may, however, be con- 
sidered in this connection. The text in question is the 
Tantu Panggelaran. Dr. Majumdar 4 points out that it 
is a work of the nature of a Purcina and contains matters 
relating to theology, cosmogony as well as stories of a 
mythological character. In this text we have the tale of 
a great Guru, an ascetic ( ciku i.e., bhikshu of the Bhairava 

1 Rama car it am, I. 4. 

2 Dr. E. C. ilaiimjumdar, Dr. E. (4. Basak and Pandit N 
G. Bauer ji Kavyatirtha. 

a Introduction, p. x. 

4 Suvarnadvipa, II. pp. 113, 133. 
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sect whose weird and uncanny practices led to a royal 
decree for his expulsion from .lava. The king's men 
threw him into the sea, hut he came hack. Then they 
burnt his body and threw the ashes into the sea. But the 
ciku could not be disposed of in that way. What followed 
is best stated in the words of Dr. Majumdar : — 

‘‘Amazed at the exhibition of the magical power by 
the Pandit, the king’s emissaries fell at his feet when the 
latter said : ‘ I belong to the island of Ivambangan and 
have a Bhujangga-mandala there. As the king is angry, 
I shall go back to my own land: a piece of stone "'ill I 
take as my boat .’ The bewildered servants of the king be- 
came his disciples and accompanied him Sometime 

later (the aforesaid vikit) came back to the island of Java. 
He divided his body in two parts, and there arose one 
Saugata (Buddhist) empu Waluh-bang and one Saiva, 
empu Baramg”. 

We have in the above extract reference to a “stone 
boat’’, the use of which by the wizard of the Bhairava sect 
is doubtless intended to illustrate his possession of mira- 
culous powers. It is not improbable that posterity 
attributed to Dharmapala, just those magic powers that 
they had learnt to associate with the adepts of the Bhuja- 
na (tamo u<J alas or orders of Saiva or Buddhist wizards. 
The ascription to Gopala, the father of Dharmapala, of 
the attributes of the Buddha {Lokanatha , Dasabula) in the 
Bhagalpur Grant of Narayanapala 3 and several later re- 
cords, may be recalled in this connection. Sandhvakara 
Nandin lived some three centuries after Pimm apala. In 
his days the figure of the real founder of Pa la imperialism 
must have become almost mythical, and we need not be 
surprised at the attribution to him of the use of a stone- 
boat like that of Mahampu Palyat of Javanese legend. 


A. K. Maitia\a. Giiniltilrkhamitn . 
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BY 

M A If A IMA H<) P AD ' ! V A Y A Pt. I’lSHEsIIWAR XaTH ReU, JODHPUR 

This historical poem of 32 cantos written by Jagjivan 
Bhatta 1 covers a period of about half a century i.e., from 
1730 to 1781 V. S. (1674 to 1724 A. D.). 

The period ranging from 1735 to 1781 V. S. or 1678 
to 1724 A. D. has its special impoitance in the history of 
B a j put at: a as well ns that of India. This was the period 
when Emperor Aurangzeb tried to subjugate Marwar, but 
was later on forced to move towards the Deccan, where he 
died in 1763 V. S. or 1707 A.D. As soon as he died, 
Maharaja Ajitsingh, the posthumus son of Maharaja 
Jasvantsingh I, re-took Marwar and played conspicuous 
role in the reigns of Emperor Bahadur Shah, Jahandar 
Shah, Farrukh Siyar, Rafi-uddarjat, Shahjahan II and 
Mohammad Shah. 

The poem opens with the defeat of the Pathans by 
Maharaja Jasvant Singh I of Marwar on the bank of the 
river Gandab in 1730 V. S. (1674 A. D.) and ends with 
the marriage at Muttra of Maharaja Abhayasingh, the 
son and successor of Maharaja A jit Singh, with the 
daughter of Maharaja Jayasingh of Jaipur in 1781 V. S. 
(1724 A. D.). 

As this w 7 ork was written by a contemporary poet so 
it is of great importance for the history of that period. 

Only one manuscript copy of the book is found in the 
Jodhpur State Manuscript Library, which, though in good 
condition, is full of mistakes and shows the poet’s 
ignorance of Sanskrit grammar. 

1 The poet seems to l>e a Shiimiili Bra ho man by caste, bat 
nothing can be sai<l with certainty. 

fi0"> 
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Its editing has been entrusted to Pandit Nityanand 
Shastri, a well versed Pandit and poet, incharge of the 
State Manuscript Library, called “Pustak-Prakash”, who 
has already edited its 20 cantos and as soon as the work 
is completed and revised and funds made available, it will 
he sent for publication. 

This poem is written on 312 leaves of hand made 
paper measuring lO^Xo", each side having 8 lines and 
each line contains about 25-Devanagari letters. 


SUMMARY OF ITS CONTENTS 


The first canto 

In the beginning the poet first sings the praises of his 
beloved god Shnkrishna and then Sarasvatl and Ganesh. 
He then describes Jodhpur city and its ruler Maharaja 
Jasvantsingh I, son and successor of Raja Gajsingh, whose 
principal queen was of the Yadava clan. The poet then 
mentions the reign of Emperor Aurangzeb, son of Emperor 
Shahjahan, on whose command Muhammad Amin, son of 
Amir-ul (Umra) and grand son of Mlrjumla left Kabul 
and reached the pass named Tund-gulam, where he was 
plundered by the Pathans. The defeated Nawab then re- 
quested Maharaja Jasvant for help, which was rendered 
by punishing the enemy and recovering the captive wife 
and daughter of the Nawab. The Maharaja then return- 
ed to Peshawar and encamped there. 2 

The second canto 

This barga begins with the conversation between the 
sage Narad and god India in which the former relates 
the mis-deeds of Emperor Aurangzeb and informs the latter 


2 Perhaps this event 
Shujihat-khan near the 
1780 Y. S. (1674 A.D.). 


relates to the attack of Pathans on 
river Gandab, which took place in 
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that as Maharaja Jasvantsingh, the ruler of Marwar (fiom 
whom only the Emperor is afraid) has leached the even- 
ing of his life, so the people will have to suffer still more 
at the hands of the Emperor after his passing away. 

India then holds a conference with the other gods and 
accompanied by them appioaehes Brahma, who having 
heard them leads them to Vishnu and requests him to give 
piotection. \ ishnu then asks Brahma to instruct Indra 
to take birth as a son of Maharaja Jasvant for the protec- 
tion of Dharma. On receiving this instruction, Indra 
goes to the goddess Hingulaj and sings her praises for his 
success in his mission and the godde-s gives him her bless- 
ings. Indra, in disguise of a hermit, then goes to Jasvant. 

The third canto 

Maharaja Jasvant had also married a queen of the 
Naruka clan, but when he did not beget a son 3 uptil his 
old age in order to succeed him, he was very much worried. 
One day \ ishnu appeared in his dream and granted him 
a boon that two sons one from the Jadaman queen and the 
other from the queen of the Naruka clan will be born to 
him. But the latter will be short-lived. 

The fourth canto 

When Maharaja Jasvant’s principal queen Jadmanji 
showed signs of pregnancy, the Maharaja was rejoiced and 
fed a number of Sanyasis. Brahmans etc. 

After reassembling in heaven the gods approached 
Brahma and informed him that Indra has already gone to 
Earth, leaving instructions for them to follow him there, 
so he should appoint some one to look after heaven. In 
reply Brahma told them that they should wait for three 
months and after that bring Jasvant here in heaven who 
will take the place of India Accordingly when the 

3 Maharaja Jasvant hail 2 sou>. but both of them died iu 
his life time. 

F. 14 
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Maharaja left this mortal world, his principal queen 
wanted to burn herself with her husband on the funeral 
pyre. Coming to know of her intention, Udayasingh, 
son of Lakhdhlr, made an earnest appeal to her in the 
name of her unborn son to refrain from such an act which 
was at last accepted and the cremation ceremony of the 
deceased Maharaja was duly performed. Then the gods 
took the Maharaja to heaven. Kayasth Harikrishna sent 
a messenger, named Raghavdas, with the turban of the 
Maharaja to Jodhpur, who left the place on a swift going 
camel. The holy ashes of the Maharaja were sent with 
two Brahmans to be immersed in the Ganges and a plat- 
form was erected on the cremation ground. Crossing the 
river Indus, the Sardars halted at Lahore, as the Naruki 

tiueen also was enceinte. 

± 

The fifth canto 

When the messenger arrived at Jodhpur all were 
grieved to receive the turban of the late Maharaja. His 
Chandravat queen along with 14 others, who were very 
dear to the Maharaja, burnt themselves at Mandore with 
the turban. When the Maharaja and his Chandravat 
queen, with their followers, reached heaven, god Biahma 
visited the place and seated Maharaja Jaswant and 
his queen on the throne of Indra. 

Kayastha Kesarisingh assumed charge of the Manvar 
administration, and after conferring with the state officials 
and Sardars went to Merta. Sonag, th e brave Chanipa- 
vat, son of Yitthaldas, arrived at Jodhpur with his war- 
riors. Ragunathsingh, son of Bhati Surtan, Bhati Ram, 
Narsinghdas, son of Udavat Dayaldas, Rajsingh, son of 
Balram, Rupsingh, son of Udavat Prayagdas, and his 
younger brother Krishnasingh as well as some other well- 
known Rajputs of other clans also arrived at Merta with 
Kesarisingh. 
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When Emperor Aurangzeb received the news of the 
death of the Maharaja through the letter of Mirkhan, then 
stationed at Kabul, he was much gratified. Kavasth 
Shvamdas, the ambassador of the Maharaja at the Mughal 
court, on receiving this news of the demise of Maharaja 
Jasvant, also went to the Emperor and conveyed it to him, 
and further informed him that the two queens, who were 
accompanying the Maharaja were pregnant. This latter 
part of the news gave a shock to the Emperor. He secret- 
ly arranged to send one of his Gurj-bardars and his wife 
to inquire into the truth of the news. Accordingly they 
joined service with the Maharaja’s party, then stationed 
at Lahore. The Emperor also sent instructions to Ikhti- 
yarkhan at Ajmer to take possession of Marwfir. 

Receiving these orders, Ikhtiyarkhan marched against 
Merta, but when he saw T the Rajputs ready to fight, he en- 
camped on the bank of a tank outside the city and sent a 
letter to the Emperor, informing him about the situation 
there. When this letter reached Delhi and read to the 
Emperor by Nawab Sarbulandkhan, the former got enrag- 
ed and accompanied by 22 nobles moved towards Marwar 
to subjugate it. Bahadurkhan 4 was given command of 
the Imperial army. When this news became known to the 
Rajputs, some of them wanted to give a battle to the 
Emperor, but Raghunathsingh, after consultation with the 
minister, suggested to wait till the birth of the Eaikumar 
and the arrival of the party (from Lahore) . He further 
added that with the birth of the Rajkumar th Q country 
will automatically come under them. 

As this wise suggestion was approved of by all of 
them they sent Bhati Ram to the Emperor for negotiations. 
He was accompanied by 500 horse which include ! Raj- 
singh, son of Udavat Ramsingh, Narsinghdas, son of 

4 In ilaf.sii-i-Aiaa.ai-' pci l>ap-> lie is ment'nned by the title 
of: Klnui-i-Talian "Balnuliir. 
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Udavat Dayaldas, Rupsingh and his younger brother 
Krishnasingh, sons of Udavat Prayagadas and some other 
famous nobles present there. Bhati Ram met Bahadurkhan 
and after talking over the matter handed over Mar war to 
him. After this settlement Bahadurkhan arrived at 
Merta and, leaving Sheikh Sadulla there, himself went to 
Pipar. He also demolished a number of temples all over 
Marwar. 


The sixth canto 

One day when the Jadman queen of Maharaja Jasvant 
was feeling uneasy, she was blessed by goddess Hingulaj in 
her dream and accordingly on the 4th day of the dark half 
of Chaitra V. S. 1735 (10th February 1679 A.D.) a son was 
born to her at Lahore, who was named Maharaja Aiitsingh. 
After about 48 minutes, the Naruki queen also gave birth 
to a son (Dalthamblian). Every member of the party was 
rejoiced at these births. 

At the same time Chandavat Mohkamsingh's wife 
named Vaheli also gave birth to a daughter. Harikrishna- 
das, the minister of the late Maharaja, despatched a mes- 
senger with a letter who. arriving at Pipar. delivered it 
to the Rajput nobles and conveyed the news of the birth 
of the Maharaja. Here the chief minister Ivesarisingh 
and Raghunathsingh Bhati were much delighted to hear 
the news and gave cash, ornaments and robe to the mes- 
senger. Nawab Bahadurkhan also gave 50 gold Mohars 
to the messenger Raghav, and soon after left the place for 
Jodhpur and encamped at Shekhavatji's tank. At that 
time Jodhpur was guarded by Champa vat Sonag. son of 
Vitthaldas, a well-known warrior. When the Nawab 
came to know that Sonag was prepared for battle, he 
called Bhati Raghunathsingh etc. and told them In- 
spite of your concluding a treaty with me, it will be of no 
avail unless it is accepted by Sonag. Therefore, please ask 



AJITODAYA 


611 


Sonag to accept it’’. Though they assured the Nawab that 
Sonag was also one of their colleagues, yet he insisted to 
see him personally. When asked to do so, Sonag re 
fused to go to the Nawab and accept the treaty, but after- 
wards, when pressed by the Rajput nobles, agreed to it. 
The Nawab, out of regard for the grandson of Champavat 
Balluji, the famous warrior rose to receive Sdnag and paid 
him due respects. 

Sonag gave a challenge to the Nawab to meet him in 
battle, but the latter refused to accept it and on his 
(Sonag's) leaving him, sent a robe of honour which Sonag 
declined to accept. After this the Nawab appointed 
Tahirbegh to look after Jodhpur and advised the Rajput 
nobles to accompany him to Delhi for requesting the 
Emperor to return Marwar to the newly-born Maharaja 
which the Rajputs agreed. The Nawab sent Kochakbegh 
to occupy Si wan a . He also deputed Mohamedan officers 
at Sojat, Jaitaran etc. and thus brought the whole of 
Marwar under the sway of Emperor Aurangzeb. Bhati 
Raghunathsingh, calling the minister and the Sardar in 
conference, informed them that Bhati Ram and Champavat 
Sbnasr with his followers were to remain at Jodhpur and 

o 

he with the minister and other nobles was to proceed with 
the Nawab to petition the Emperor (for the restoration of 
the country). 

The Nawab then proceeded to Ajmer and there after, 
intimating the Emperor with the situation, submitted the 
request of the Rajputs to him. The Emperor then start- 
ed for Delhi, and in the mean-while the nobles of Maharaja 
Jasvant singh I also arrived there (from Lahore) with his 
posthumous sons and the dowager queens. The Emperor 
encamped them outside the city on the bank of the Jumna. 
At this time Indrasingh 5 requested the Emperor to detain 

r - lie wa- tin- grandson of the well-known Hathor Hero 
Amaisingh of the Agra fame. 
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the queens of Maharaja Jasvant, along with their sons, 
as they had considerable treasure in their possession. The 
Emperor made inquiries from the ‘Gurja-Bardar’, whom 
he had deputed to keep an eye over the events and he relat- 
ed to him all about the births of Jasvant’s sons. The 
Emperor then consulted Abdulwahab, who advised him to 
impose ‘Jazia’ on the Hindus and construct mosques on 
the sites of temples which he accepted. After this 
Emperor Aurangzeb, addressing the Rajput nobles, said 
to them “As Maharaja’s sons are of tender age, they along 
with their mothers should reside in the Sallmkot for con- 
siderable time. I will allot extensive lands to each of you 
and so you too should reside here and take service under 
me. When these boys will come of age, their country will 
be restored to them.” But the Sardars, after consulta- 
tions. requested the Emperor to grant Jodhpur to the sons 
of the late Maharaja, so that they may live there with 
their mothers while they themselves were ready to comply 
with his orders. The Emperor then tried to win them 
over individually, but when he failed to do so he said to 
Kesarlsingh “As you are the minister of the late Maharaja 
vou have got with you his vast treasures and if you hand 
over the same to me I will promote you to a higher rank” 
But Kesrlsingh totally denied the existence of any trea- 
sure. The Emperor therefore got enraged and imprisoned 
him in Salimkbt. 

At that time Indrasingh intimated to the Emperor 
that if he be given possession of Jodhpur he was prepared 
to embrace Islam. Thereon the Emperor granted Jodhpur 
to him, and commanded the Rajput Sardars to send both 
the queens along with their sons to Sallmkot and to join 
the Imperial service. Coming to know of the decision of 
the Emperor, Kesarlsingh left this mortal world by fasting 
himself to death. His. corpse was handed over to his re- 
latives by the Emperor's nrder. which they cremated. Ac 
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cording to the plan arrived at the burning ground, all the 
Sardars assembled next morning at one place where Raghu 
nathsingh Bhati, son of Surtan, told Kanehhodas that 
the Emperor would not allow the queens and their sons 
to leave Delhi, therefore, some of them should take the 
family member of all of them to Marwar and there try to 
oust the Imperial officers from their mother-land, and the 
remaining should stay in Delhi to resist the Imperial de- 
signs. Accordingly, after obtaining the permission of the 
Emperor, they left for their country, leaving behind 300 
Sardars in Delhi. At that time the Naruki queen’s son 
Dalthambhan suddenly expired, and Chandavat Mokham- 
singh’s wife, Vaheli secretly exchanged the infant Maha- 
raja Ajitsingh with her infant daughter and brought him 
safely to Marwar. Khichi Mukanddas accompanied her. 

The seventh canto 

Queen Jadman secured a child whom she pietended to 
be her own. Ha risingh, son of Chandavat Mohkamsingh, 
who was also accompanying his mother, after staying at 
Balunda for some days, advised Mukunddas that as they 
were surrounded by the Mughal garrisons stationed at 
Jait aran, Merta, Bilara and Sojat so it was not safe to 
keep the Maharaja there. He should, therefore take him 
to the territory of the Devaias lying at the foot of Mount 
Abu. Mukunddas acted accordingly and he with the 
infant Maharaja went in concealment. 

At Delhi the two queens of the late Maharaja- Ja-vant, 
as well as their 300 Sardars. were watching the develop- 
ment there. Some time afterwards the Emperor asked the 
nobles to send the queens to Sallmkot, but this met with 
their refusal. The Emperor then ordered Sidi Foladkhan 
to bring the queens forcibly along with their sons. When 
he arrived at the Ruthor camp, Jodha Ranchordas warned 
him to refrain from such a foolish act, whereon he sur- 
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rounded tlie camp with his soldiers and informed the 
Emperor of the situation. The Emperor thereon ordered 
Khwaja-Mir and Nawab JSarbuland to carry out his com- 
mand. When they reached the hank of the Jumna, 
fighting ensued and both the queens too, mounting on their 
chargers, joined the Rajputs. After killing 8 Mughals 
the queens fell fighting in the field and their bodies were 
immersed in the Jumna, by the Rajputs. Raghunath- 
singh Bhati, son of Curtail, after killing Taurabkhan and 
Muzaffarkhan and a number of others severely wounded 
Nawab Muhammadkhan, but was himself Rifled while 
fighting Sarbulandkhan. Udayabhan, son of Bhati 
Kesarisngh, Jagannath, son of Bhati Vitthaldas, 
Girdhardas, son of Bhati Haridas, Dhanraj, son of Bika, 
Dvarkadas, son of Bhan and Sagatsingh son of Kalyan- 
das, also fell after laying low a large number of enemies. 
Thus in all nine Bhati nobles sacrificed themselves in this 
battle. 

Ranchhordas, son of Jodha Govinddas, after killing 
Yusuf khan, was slain by the latter’s younger brother Maha- 
mudkhan. Vitthaldas, son of Jodha Biharidas, Ram- 
singh, son of Shyamsingh, Mahasingh, son of Jagannath, 
Prithviraj, son of Viramdev, Dlpsingh, son of Keshavdas, 
and Jagatsingh, son of Ratansingh also fell in this battle 
Chandrabhan, son of Dvarkadas, slew Nawab Shaiifkhan 
but was himself slain while fighting with Hamidkhan 
Kumbhakarana, son of Kirtlsingh also fell after a hard 
fight. Thus in all 9 Jodhasardars were killed in the 
cause of their ruler. 

Among the Kumpavats, Mahasingh, son of Tejsingh, 
Junjhai singh, son of Rajsingh, Hindusingh, son of 
Sujansingh, Mahasingh, son of Narsingh, an.l Mohan- 
singh, son of Dhanraj gave their lives in this fight. 
Among the Mertiyas, Krishnasingh, son of Chandsingh 
and Bhim, son of Kesarkhan, both fell in the field. 
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Among the Ldavats, Bharmal, son of Dalpat, Govind- 
das, son of Manohardas, Baghunath, son of Surajmal, 
Karnasingh, son of Baghsingh, Goverdhan, son of Manram 
and Jasraj, son of Ajahsingh, these six nobles died in this 
battle after a brave fight. Further Bhairfmsingh, son of 
Khetsi (Jaitmalot), Udayasingh, son of Jagannadi, 
Dungarsingh, son of Ladkhan and Puranmal, son of 
Jaitmal, were also killed. 

Among other clans Xaharkhan, son of Champavat 
Mathuradas, Sundardas, son of Bhojvamsbi Haridas, 
Lakshmandas, son of Gahlot Nathusingh, Akhairaj, son 
of Dungarsingh, Raj singh, son of Jagannath, Sobhavat 
Jogldas and Kayastha Hariram and DTprai, were also 
slain. 

Karnot Durgadas, son of Askaran, killed Sayyad 
Hatimkhan as well as his three brothers and after routing 
Nawab Khwaja Mir proceeded towards Marwar. Moham- 
singh, son of Chandavat Jagatsingh, fell wounded while 
fighting Nawab Hamidkhan, but was removed by one of 
the servants of his relatives and recovered from the wounds 
in due course. 

Rupsingh, son of Ranchhodas, Prayagdas, son of 
Dungarsingh, Dudasingh, son of Raj singh, Champavat 
Mahasingh and Bhojasingh, son of Bldavat .Tagmal, 
reached their homes after being wounded in the fight. 

When the news of this destruction of the Imperial 
army reached the Emperor he was much dejected. At 
that time Indrasingh again approached the Emperor and 
repeated the same request that if he be given Jodhpur, he 
would embrace Islam and would kill all the warriors of 
the late Maharaja Jasvantsingh. This request was again 
accepted by the Emperor, and Indrasingh left for Maiwai . 


F. 15 
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The eighth canto 

From the starting of the demolition of temples in 
Marwar, Raj singh, son of (Madhavdasot) Mertiya 
Pratapsingh, having vowed not to eat corn and sleep on 
the cot until he demolished the mosques and achieved a 
victory over the Muslims, lived only on milk and slept on 
the floor. He, with his kinsmen and followers, started 
towards Merta, where (Sheikh) Sadullakhan and his new- 
phew Wasil Mohammad were stationed. In compliance 
with the Emperor’s order Keshavdasot Mertiya Prithvi- 
singh was also encamped there on the bank of Bebcha tank. 
Hearing this news the Seikh called Prithvlsingh and ac- 
companied by him encamped outside the city. Rajsingh, 
leaving the village Satalvas, also arrived at Merta and 
firing opened from both sides. At the end of the day the 
Skeih informed Prithvlsingh that he was going to Malkot 
and he (Prithvlsingh) should take care of the city. Ac- 
cordingly Prithvlsingh returned to the city and stayed at 
the palace. Putting his artillary in position the Sheikh 
opened fire from Malkot. Rajsingh laid seige to Malkot 
and awaited the arrival of Prithvlsingh. The battle 
ensued on his arrival. Shursingh, son of Jagamalot 
Pratapsingh, escaladed Malkot from the rear and attempt- 
ed to kill the Sheikh, but on his showing submission he 
spared his life and returned with a booty of Rs. 5000/-. 
Baghsingh, son of Chandavat Murarisingh, burnt the gate 
of Malkot. Ajabsingh, son of Champavat Bitthaldas, 
gained entrance to the fort from the south and plundered 
it. At last the Rajput Sardars captured the Sheikh and 
brought him before Rajsingh, who imprisoned him in a 
camp. He then demolished the mosque in Merta and re- 
established the worship of the Hindu deities. At this 
time the messenger brought news of the battle between 
Maharaja Jasvantsingh’s warriors and the Mughals at 
Delhi. Whereupon Sonagsingh and Bhati Ram forced 
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Tahirkhan to quit Marwar ancl assumed charge of the 
administration. Dhavecha Surtansingh captured the fort 
of Siwana after killing Koehakbegh. When this news 
reached Nawab Tahavvarkhan at Ajmer, he collected a 
large force and encamped at Pushkar. Raj singh, after 
occupying Mei'ta, also reached there. In the battle which 
ensued Gokuldas, son of Pratapsingh, killed Mohammad 
All but was himself slain while fighting with his three 
brothers. Hatlnsingh, son of Gokuldas, was also killed. 
Rupsingh. eon of Pratapsingh, fell down after killing 
Naharkhan, the Fauj-bakhshl. Jagatsingh, son of 
Ramehandra, was also slain after a brave fight. Chatur- 
singh, son of Ramsingh, and Savyad Shamsuddin were 
killed while fighting with each other. Sudarshansingh 
and Anandaram, sons of Harindrasingh. Kesarlsingh, son 
of Achalsingh, Himmatsingh, son of Udavat Parasram, 
Chaturbhuj, son of Jaitmalot Shamdas, Mahasingh son of 
Champawat Kesarlsingh, Ramehandra, son of Bhmvavat 
Karamchandra, Krishnasingh, son of C’handavat Nath- 
singh, and Ivhangarot Nath singh also were among the 
slain. Raj singh, son of Pratapsingh, fought valiantly 
and while he was in search of Tahavvarkhan he killed 
Muzaffarkhan, but was himself slain by Tahavvarkhan 
later. Thus a good number of Madhosinghot Mertia. 
Sardars sacrificed themselves in the battle at Pushkar. 


The ninth canto 

After receiving the sovereignty of Marwar from the 
Emperor, Indrasingh arrived at Nagaur. Hearing of his 
arrival, the Sardars at Jodhpur decided not to fight Indra- 
singh, as he was also a great grandson of late Maharaja 
Gaj singh. They considered it a mischievous move on the 
part of° the Emperor for causing destruction, of their own 
kinsmen. Accordingly Sonag, etc. handed over the fort 
of Jodhpur to Indrasingh on his arrival and dispersed to 



618 


B1 \ AK ATA-KAUMU DI 

their homes. But Bhatl Earn remained behind at Jodhpur 
with his retainers. Tahawarkhan sent a letter to the 
Emperor from Ajmer, informing him about the situation 
prevailing there. This was read to the Emperor bv Sar- 
buland. He wrote therein that Rajsiugh, after killing 
Sadulla Khan and capturing Merta, attacked him at 
Pushkar but was himself slain. Being single-handed he 
could not resist Rajputs further. This enraged the 
Emperor and he himself marched towards Ajmer, at the 
head of a large army, with his four sons. 

Hearing of the arrival of the Emperor at Ajmer, 
Bhatl Ram secretly sent a letter to Bahadur khan, request- 
ing him for help. This letter was presented to the Em- 
peror by the above named Klmn, and a reply was duly sent 
to him. But the representative of Jndrasingh. who Avas at 
the Mughal Court, intimated this secret exchange of letters 
to his master. Thereupon, as desired by Indrasingh, his 
servant Krishnasingh. accompanied by a descendent of 
Kesarisingh, made a surprise attack on Bhati Rani’s house, 
in the early hours of the morning, when his servants had 
gone to Sursagar. Bhati Ram Avas killed after a hard 
struggle. When one of his retainers named Kalia Vikram- 
singh. received this news, he attacked the enemy, but was 
killed after a severe fight. The servants of Indrasingh sent 
the head of Bhati Ram to their master who forwarded the 
same to the Emperor. The Emperor appreciated this 
service of Indrasingh. 

Durgadiis and Sdnag, under the banner of Maharaja 
Ajitsingh, first laid seige to Jaldre and after collecting 
punitive tax from the Bihari Pathans. went towards 
Bilara. As soon as this neivs reached Indrasingh, he gave 
them pursuit. When they both came to Khetasar, Indra- 
singh opened fire on them. Hurgadas and Sdnag separat- 
ed their retainers. Tn the battle Harinathsingh and TTari 
rain singh. tAvo of the warriors of Indrasingh, came for- 
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ward, whereupon Bhimsingh, a warrior of Durgadas, 
offered himself to face them, but was killed. Seeing this 
Gopinath, son of Bhimsingh, charged at them and sever- 
ed their heads. After this two Mertia Sardars, named 
Krishnasingh and Udayasingh, came forward from Indra- 
singh’s side, who were opposed by Balavat Khangar. a 
warrior of Durgadas, who was soon slain. He was follow- 
ed by Dhaveeha Gdvindsingh and Bhavsingh, but they too 
were laid low. At this Durgadas himself came forward 
and after killing both of his adversaries, also severed the 
heads of Mertia Shursingh and Xabhsingh who tried to 
oppose him. He then approached Indrasingh. In the 
meantime, Sonag, son of Bitthaldas, looted Indrasingh’s 
military equipment and went away. When he was pur- 
sued by Indrasingh’s retainers, he abused Krishnasingh 
(Prayagdasot) Mertia, who was one of the pursuers, for 
his infidelity to his master Ajitsingh, and killed him. On 
his death Rajsingh, son of (Ishardasot) Shvamsingh, s‘ep- 
ped forward, but was confronted by Champavat Sahib- 
singh, both of whom fell dead on the spot. Sonag then 
advanced towards Indrasingh, who w r as at that time 
engaged with Durgadas. But as he did not not think it 
proper to attack a scion of the royal house he and Durag- 
das returned to their camp near Khetasar tank after sun- 
set. As no water was available in the neighbourhood ex- 
cept at Khetasar tank. Indrasingh sent his bard Gverdhan 
to Durgadas and Sonag and, assuring them of his un- 
willingness for further fight, requested them for permis- 
sion to obtain water from the tank. Accordingly both of 
them, accepted this request and left the place with their 
warriors. 


The tenth canto 

Durgadas and Sonagsingh arrived at Cherai from 
Khetasar, and there they decided to recapture Jodhpur. 
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Next day when Indrasingh reached Balarwa, he came to 
know of the above decision, and after getting it confirmed 
by his secret agent, he sent Udavasingh, son of Champavat 
Lakhadhin and Kuinpavat Pratapsingh, soil of Sudarshan. 
to win them over to his side by promising them influence 
and a handsome Jagir . But they turned down his pro- 
posals put before them by Pratapsingh. At the same time 
they won over Udavasingh to their side. On his return, 
Pratapsingh informed Indrasingh of the result of his 
mission, who at the dead of night left Balarva and enter- 
ed Jodhpur. Here the Emperor's representative, after 
hearing the facts from Indrasingh, intimated them to the 
Emperor and, as desired by Indrasingh. requested him for 
help. The Emperor despatched Nawab Mukarrabkhan 
with an army for the purpose. In the meantime the 
Rajputs beseiged the fort of Jodhpur, but when they re- 
ceived information of the arrival of the Mughal forces 
they raised the seige and left the place. On the arrival 
of the Nawab, Indrasingh joined him in pursuit of the 
faithful Rathors, but returned to Jodhpur after two or 
three marches. Though the Nawab pursued them for some 
time more, yet when finding himself unsuccessful to over- 
take them he returned to the Emperor. The Rajputs 
then left for Mewar and continued to ravage Marwar from 
there. The Rana too aided them in their activities. The 
Mughal officer, stationed at Sojat, sent news to the Em- 
peror about their depredations, whereupon Emperor 
Aurangzeb decided to crush them and appointed prince 
Akbar for the task. He also deputed 22 Nawabs under his 
command as well as a large army to aceeomplish the task. 
Prince Akbar marched towards Marwar laying waste the 
villages on the way, while the Rathors retired to Nadbl 
and took refuge in the hills. 

When Prince Akbar reached Godwar, his spies in- 
formed him of the presence of the Rathors at Nadol. so he 
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appointed Tahavvarkhan to punish them. As soon as the 
Rathors came to know of the Khan’s advance, they came 
out of the hills and attacked him in the way. In this 
battle, Surajmal, son of Udavat Bhlm singh was killed, 
Ramsingh, son of Jaitavat Mukanddas slew Khwaja 
Mohammad, but was himself slain later. S5nag charged 
so furiously at the Mughal army, that many Mughal 
soldiers as well as Nawab Rashidkhan had to flee before 
him. Seeing Durgadas charging violently at them, the 
Mughal Fazilkhan came out to engage him, but had to pay 
with his life. Thereupon Tahavvarkhan stepped out to 
measure swords with them. Sonag also reached there, but 
the trunk of Tahavvarkhan's elephant was severed in the 
fight, which led to his flight, and this resulted in the utter 
rout of the Imperial forces. 

The Rathors then proceeded to Bltani and after rava- 
ging the adjoining country arrived at Merta. From Merta 
they left for Dldwana and further moved on to Phalddi, 
and finally returned to God war. 

The eleventh canto 

When Emperor Aurangzeb received news of the rout 
of Tahavvarkhan and plunder of Merta, Dldwana etc., he 
got much exasperated and, consulting his officers, sent 
troops to re-inforce Prince Akbar’s army. Some time 
afterwards, Prince Akbar wished to conclude a treaty with 
the Rathors, so, after conferring with Tahavvarkhan, sent 
Tajmohammad to the Rathor camp. The latter acquaint- 
ed them with the designs of Prince Akbar to usurp his 
father’s throne with their assistance. The Rathdrs 
agreed to this proposal and accordingly joined the prince 
and declared him as the new emperor. 

When the Emperor Aurangzeb got news of this de- 
sertion of Prince Akbar to the Rathor camp he was stun- 
ned, and to meet this new development he, in company of 
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his minister Astikhan and others encamped at Dyorai. 
Akbar too came forward with his helpers to face his sire 
and took his position at Dumara. Aurangzeb contrived 
to call Tahavvarkhan to his camp in the dead of night, 
and when the spies bore this news to the Rhthois they were 
perplexed, and suspecting some foul play deserted- Akbar. 
Tahavvarkhan reached the Imperial camp, but, when he 
was asked to deposit his arms at the gate, he rufused to 
comply with the order and was assassinated by the Em- 
peror’s command. Akbar was much perturbed at this new 
turn of affairs and leaving his camp, went over to the 
Rajputs. 

The Emperor sent Bahadurkhan to pursue him. The 
Rathors struck their camp and proceeded to Jalore, but 
when they were informed that Bahadurkhan was still in 
their pursuit, they plundered the city and moved towards 
Sanchore. Here too the Mughals hotly pursued them, so 
they, along with Akbar, decided to meet them in battle. 
In this battle Sahdev, a man of the priestly class and two 
Kayasths named Mukundas and Abhaya were killed. 
Cutting their way through the enemy the Rajputs reached 
Sirohl. Here a messenger of Prince Ahim came to Prince 
Akbar and apprised him of his brother's (Alam's) interven- 
tion to take him back to his father. Akbar held counsel 
with the Rajputs and sent Harisingh. son of Chgndavat 
Mohkamsingh, to Prince Alam, where he was awarded a 
robe of honour and 4,000 gold mohurs bv Prince Alam. 
Harisingh, on his return, handed over the whole of the 
money to the Sardars, who then proceeded to Abu. There 
they consulted Sonag and after putting him (Sonag) 
incharge of the affairs dispersed to their homes. 

When Indrasingh came to know about all this hap- 
pening he went to Rahaddurkhan at .Jodhpur and acquaint- 
ed him w T ith this new turn of events. But when the Em- 
peror was informed of his (Indrasing’s) arrival at Jodh- 
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pur, he called him in his presence, and reproached him for 
the failure of his mission and deprived him of Irs grant 
of Jodhpur. The Emperor then appointed Nawab Inavat- 
khan administrator of Jodhpur, who deputed his repre- 
sentative Qasimkhan to guide the affairs. Accordingly 
Qasimkhan occupied Jodhpur and deputed his men in all 
the districts. When Prince Akbar arrived at Palanpur 
via Sirohi, the Rathor Sardars joined him and after col- 
lecting punitive tax there went to Thiracl via Bargaon. 
When they were informed of the arrival of Bahadurkhan, 
Durgadas and Akbar marched to Siwana and after giving 
a battle to the Mughal army there they went to Sirohi. 
Here Durgadas appointed Sonag as sole incharge of the 
affairs of Marwar, and himself, accompanied by Akbar, 
and a small contingent of his followers, proceeded to 
Mewar. From Mewar, after gaining monetary aid from the 
Maharana. Durgadas -crossed the Nurbuda, and arrived at 
the court of Shambhaji, son of Shivaji. Shambhaji at 
first got un-nerved by their arrival, but, when his court 
poet Kailash reminded him of his duties to such distingui- 
shed guests, he welcomed them. 

When the Emperor came to know that Prince Akbar 
and Durgadas had gone to Shambhaji, he left behind his 
grandson Prince Azim and Nawab Astikhan, and himself 
left for the Deccan. Thus the Imperial pressure against 
the Maharana was also reduced. 

In the course of his campaign for collecting money 
Sonag, accompanied by Keshavdasot Mertia Mohkamsingh 
reached Punjaltasar where Astikhan expressed a desire to 
restore their country to them and conclude a treaty. But 
during these negotiations. Sonag 1 expired suddenly and 
the matter remained un-settled. 

After the death of Sonag. his brother Ajabsingh took 
over the lead of the Ruthors. and collected taxes fiom 
Jharod, Khakholi and Didwana. At the last named place 
F. 1G 
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they got a handsome amount from Dmdarkhan. As 
Ikhtiyarkhan was pursuing them, they went to Kasumbi, 
where their strength numbered 25,000. Thence-forward 
they moved to MSdran. On the 14th day of the dark half 
of Kartika, Y.S. 1727 (2nd October 1070 A. Dd they 
sacked Merta and went to IndavarT. Gadadhar, a Parik 
Brahman, saved Dangawas from plunder. After the 
Rathors left Dangawas, Ikhtiyarkhan arrived and encamp- 
ed there. When the Rathdrs were informed of this event 
by a messenger of Gadadhar, they proceeded further on, 
but Ikhtiyarkhan over-took them at DTgrana. In a clash 
with the Mughals here Ajabsingh was killed, but Mohkam- 
singh, though wounded, was able to cut his way through 
the enemy. Champawat Sabalsingh killed Sardarkhan, 
and his four brothers, Kalukhan, Bahldlkhan, Ddstkhan 
and Mohammadkhan, but in the end was himself slain. 
Ajabsingh, son of Champa vat Maheshdas, also fell dead 
on the held. Anandsingh, son of Mertia Bhlmsingh, and 
Harisingh, son of Chandavat Mohkamsingh, fought brave- 

iy- 

After the death of Ajabsingh, Udayasingh, son of 
Champavat Dhirsingh, took the command in his hand and 
looted Jalore. Hada Durjansingh too joined him there. 
Then they went to Mandal and plundered Sarv§r, Toda, 
and Mahankal. 

Udavat Jagramsingh, with a band of his followers, 
attacked the fort of Jaitlran, the residence of the Impe- 
rial Governor Nurkhan, slew all the inmates and plundered 
it. When Inayatkhan was governing Jodhpur, Ajmer' 
and Merta, the Rathors devastated the whole of the country 
and Bijayasingh, son of Champavat Sabalsingh, also took 
an active part in it. 
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The twelfth canto 

Out of the three sons of Nawab Inayatkhan, the eldest 
Eazil All lived at Ajmer; the second one named Nur Ali, 
was incharge of the affairs in Marwar, and youngest 
Mohammad Ali was residing at Merta. On the other hand 
Udayasingh, son of Jodha Mukunddas, with his Rajput 
and Bhil followers at Bhadrajun, defied the authority of 
the Nawab, so Nur Ali and Mohammad Ali marched to 
chastise him. When this news reached Udayasingh, his 
Bhils took up their position on the hills. At the time of 
passing of Mughals through these hills, his Rajputs 
charged them in the front, while his Bhils assailed them 
from the hills. This resulted in the utter defeat of the 
Mughal forces. Leaving behind a large number of dead, 
both the brothers were forced to fly with the remnant of 
their army to their father at Jodhpur. 

At the court of the Imperial noble Amir-ul-Umra 
Mlrkhan at Kabul, Nawab Purdilkhan had once boasted to 
subdue Marwar provided the Emperor appointed him to 
accomplish the task. When Mirkhan apprised the Em- 
peror of this boast of Purdilkhan, he accepted his request 
and in addition promised him the governorship of the 
province if he succeeded in his efforts. Accordingly, at 
the head of 2500 trusted wariors, Purdilkhan arrived at 
Jodhpur and there he gathered information from Inayat- 
khan. He was made aware that in some towns the Im- 
perial orders were obeyed but in places which were acces- 
sible with difficulty no one cared for them. Purdilkhan 
laughed at this (Inayatkhan's) incapacity in enforcing the 
Imperial orders, and further asked him to name places 
where he would personally go and bring the defiers to 
book. Where-upon Inayatkhan suggested Baldtra, a 
village near Kanana. 

Purdilkhan left Jodhpur and encamped at Kanana. 
Here he came to know that the followers of Maharaja 
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Ajitsingh usually swoop down upon the treasures which 
passed from Gujrat to Delhi. When his activities were 
known to Bala-Rao Akhairaj, Pabusingh. son of Bala 
Chandrasingh, Laxmidas, son of Karmsot Patta, and 
Akhairaj, son of Cliampawat Vitthaldas, they determined 
to make short work of him. Accordingly Bala Akhairaj, 
with one party of his followers lay in ambush while all the 
others pretended to leave the place with their cows. 
Seeing the enemy slipping out of their hands, Purdilkhan 
and his nephew Naharkhan unsuspectingly pursued them 
one after the other. Seizing the opportunity "Bfila Akhairaj 
came out of his hiding place and killed Purdilkhan in a 
battle with a number of his followers. As soon as Nahar- 
khan came to know of this mishap, be came to avenge his 
uncle, but at that moment the Dhaveehas too came out of 
the hills and joined the fray. This resulted in the utter 
destruction of the Mughals, and their camp was sacked by 
the victors. 


The thirteenth canto 

After a sojourn in the Deccan for a long period, 
Prince Akbar expressed a desire to retun to Marwar. and 
the same was conveyed to Shambhaji by Durgadas, through 
his court poet Kalash. Shambhaji honoured the Prince 
as well as Durgadas with robes of honour and many other 
valuable presents, and sent with them, as an escort, a de- 
tatchment of army under the command of Ganpati, son of 
the Shri Kavi. When the party arrived at Salher 
Malhehr. Nawab Mukarrabkhan, along with Raja In- 
dunag, attacked them. The Maharatta escort took to 
their heels, but Durgadas and his handful of retainers 
held the ground, and succeeded in defeating the attackers. 

Akbar, being afraid of falling into the hands of the 
Imperial army, hesitated to proceed further unless escorted 
by a strong detachment of the brave Rrithurs, so he went 
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back to Sliambhaji, and from there he sailed to Habsh, 
where king Abbas was reigning at the time. After the 
departure of Akbar, Durgadas proceeded further with his 
followers and crossing the Nurbada arrived at Javad where 
he held a Durbar in a crimson tent, seating a Mohemadan 
resembling Prince Akbar on the seat of honour. After 
leaving Javad he came to Malpura and. slaying the Mughal 
officer there, proceeded further, plundering Rewarl Rohtak 
etc, and at last reached Marwfir. 

When the arrival of Durgadas became known to 
Champavat Udavasingh, he went towards Sirohi and asked 
Khlchi Mukunddas for a look at the infant Maharaja. 
Khlchi Mukunddas first pleaded ignorance of the where- 
abouts of the Maharaja, but when pressed too much by 
Udayasingh and given temptation of a good reward, he 
at last yielded to his entreaties. 

Hearing about the coming out of the infant Maharaja 
from his hiding place, many Sardars of the neighbouring 
districts flocked there to pay their homage to their mas- 
ter. The Maharaja afterwards made a tour of the country 
for collecting men and money, and then encamped at 
Piplod. 

Inayatkhan sent information to the Emperor of the 
coming out of the Maharaja. The Emperor bade him to 
capture him, but Inayatkhan could not succeed in his 
attempt. A few days later, Inayatkhan went to the grave, 
on account of a carbuncle on his back, and his post passed 
over to Shujaatkhan, who was then at Gujrat. According- 
ly he arrived there (in Manvar) and put Kazimkhan in- 
charge of the administration of Jodhpur, and Mohkam- 
singh, son of Indrasingh to that of Merta and then return- 
ed to Gujrat. Sojat and Jaitaran were under the sway 
of the Sayvads. On the arrival of Mohkamsingh at Merta, 
Mohammad-All (son of Tnayatkhan) quitted the 
place. 
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The fourteenth canto 

When Mohammad- All, soil of Iiiayalkhan, with his 
family left Merta, Junjharsingh, son of Cliaiidavat Hari- 
lain informed Stirajmal, son of Cliaiidavat Mururl about 
his departure and requested him to punish him for his 
various misdeeds committed by him in the past. 

Once this Mohammad-All treacherously attacked 
Cliaiidavat Prithvlsingh, Thakur of Kosaiia and murdered 
him and his retainers in the early hours of the morning 
while they were asleep, on their return from Mungdara. 
Again, when he came to know that some young ladies had 
assembled at the house of C’handavat Jaitsingh at Doha, 
he suddenly surrounded these damsels, but Jaitsingh put 
all of them to the sword in order to save their honour and 
then himself fell fighting with him. A third time, he 
artfully managed to gain the confidence of Kasha vdasot 
Mertia Mohkamsingh, through his (Mohammad Alt’s) 
brother-in-law, Visalatkhan who was at Pipar, and when 
he (Mohkamsingh) was quite unsuspecting, he got him 
murdered in his own house at Merta by his own servant, 
where he was invited to accompany him on a lion’s hunt. 

Surajmal then invited Harnath, son of Jodha 
Chandrabhaii, to come to his aid. On his arrival they both 
Avent to Mertia Gdkulsingh at Jawla, and requested him for 
his assistance. Whereupon Gokulsingh invited his kins- 
men. including Bhiiysingh, his nephew. Akhaisingh, 
Dhiodugh, son of Keshavdasot Kalyfinsingh, an 1 
many other Mertia Sardars. They fell upon him in 
the way. In the battle which ensued. Harnath, Bhav- 
singh, Nathsingh, son of Kumbhkarnot Jodha and 
Surajmal displayed great heroism , Gokuldas, son of 
Sultanot Achalsingh, killed Farrukhbegh, and the son of 
Aehalsingh severed the head of Khurrambegli, nephew of 
Furrukhbegh. Seeing the tide turning against him, 
Mohammad-All left the field in a panic, leaving behind 
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even his family members, and entered the village 1-aim 
wall and sought the protection of the Kaehhavaha Thakur 
of that place. The victorious Rathors distributed the 
booty among themselves. 

The fifteenth canto 

When Maharajkumar Amarsingh arrived at Udaipur 
to usurp the throne of Me war. Rana Jaisingh fled to 
Ghangrao. There, in order to safeguard his position, he 
asked Mertia Gopinath. the Thakur of the place, to secure 
for him the help of Maharaja Ajitsingh. Thakur Gopi- 
nath advised him first to marry his daughter to Maharaja 
Ajitsingh, and then on the strength of the new alliance, 
to seek his help there-after. The Mahavana then sent a 
letter proposing betrothal 0 of his daughter to Maharaja 
Ajitsingh, and solicited his help. The Maharaja there- 
fore deputed Udayasingh and DurgadaS wbth a band 
of warriors to render assistance to the Maharana. 
At Ghanerao they both met the Maharana. and then sent 
a letter to the Maharajkumar (Amarsingh), advising him 
to refrain from such activities, which, if not checked, 
would lead to dire consequences. Thereupon the Maha- 
rajkumar visited Ghanerao, and the matter was amicably 
settled between them, and, at the behest of the Maharana. 
the prince went to reside at Rajsamand and the Maha- 
rana returned to Udaipur. This amicable settlement of 
the Maharana’s family feud gave fresh cause of anxiety to 
the Emperor. 

Nawab Shujaatkhan sent for Nawab Kazimakhan and 
he, after deputing Lashkarlkhan of Sbiat to Jodhpur in 
his place, proceeded to Gujrat. At that time Maharaja 
Ajitsingh was residing in the mountains at Piplod (Chhap- 
pan-ke-Pah§r) . Once he, accompanied by Champnvat 

c She was the daughter of Gajsingh. the brother of Maha- 
rana Taising-h. 
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Udayasingh, left the hills at the head of Champavats and 
Mgdhavdgsot Mertigs, and arrived in Godwar, collecting 
faxes on the way. When Lashkarlkhan came to know of 
this, he advanced to chastise them. In the battle, which 
ensued, the Rat hors carried the day and Lashkarlkhan was 
obliged to quit the field and fly back to Jodhpur. On 
hearing this news, Shujgatkhgn reverted Kazimkhan back 
to Jodhpur, and on his arrival from Ahmedabad, Laskari- 
khan returned to Sdjat. 

Once when the Maharaja was in Godwgr, Prince 
Amarsingh again raised the banner of revolt against the 
Mahargna. Thereupon the Mahargng apprised Maharaja 
Ajitsingh of the situation and invited him to accept his 
daughter in marriage w T ho was betrothed to him some time 
back. 

The Maharaja w r as received with due honour by the 
Mahgrgng on his arrival. Prince Amarsingh. who was 
then plotting to imprison his father, had to give up his 
designs and halted at Debar!, on coming to know that 
Mahgrgja Ajitsingh, with his Mgdhavadasot Mertiygs. 
was already there. Hearing of this action, the Maharaja 
sent for him, but he left for Rajsamand without seeing 
him. The marriage ceremony of the Maharaja was per- 
formed with the daughter of the Mahgrgng with due re- 
ligious rites, after which he was invited by the ruler of 
Devalia-Pratgpgarh, where too he married the daughter 
of the ruler of that place. He then returned to Plplod via 
Udaipur. 

Shujaatkhgn, who at heart was a well wisher of the 
Maharaja, when informed of these matrimonial alliances 
by Kazimkhan, transmitted the same to the Emperor. He 
at the same time recommended for the bestowal of the dis- 
trict of Jalore on Mahgrgja A j it , proposing that this act 
would make safe the imperial route from Gujrat, which 
was then quite unsafe on account of the depredations of 
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the Rajputs. The Emperor gave his assent to the pro- 
posal, and informed the Maharaja of the same. Where- 
upon the latter occupied Jalore and settled there with his 
minister Udayasingh Champavat and other Sardars of the 
Champavat and Madhavdasot (Mertiya) clans. Here he 
received a proposal from Rawal Amarsingh of Jaisalmer 
to accept his daughter in marriage. 

The sixteenth canto 

On the Maharaja’s arrival at Jaisalmer Rawal Amar- 
singh received him with befitting honour and after celebra- 
ting the marriage, the Maharaja returned to Jalor. Soon 
afterwards Jhala Chandrasen of Halod, Chauhan Fateh- 
singh and Chauhan Chaturbhuj presented their daughters 
in marriage to the Maharaja. He also married the 
daughters of Bhati Dalsah of Derawar and Rana Sahasmal 
Chauhan of Sanchor. At that the Government of Jalore 
was left in the hands of his minister Udayasingh, son of 
Shampavat Dhlrsingh, who conducted it with the co- 
operation of the Sardars of the Jaitavat, Mertia, Kumpa- 
vat, Jhala, Udavat, Chandavat, Dhavecha, Chauhan, 
Jaitnialot, Balavat, Mandalot, Kachhavaha and Khlchi 
clans. 

Due to the death of Shujaatkhan at Gujrat, the Em- 
peror deputed Prince Azam as Governor in his place. 

On Saturday the 14th day of the bright half of 
Margashirsha V. S. 1759, (29th October 1702 A. D.) 
Rajan, the daughter of Chauhan Chaturbhuj, gave birth 
to Maharajkuniar Abhayasingh (the Heir-apparent). 
There were great rejoicings in the court of that occasion. 

At that time there were three factions among the 
Maharaja’s retainers, one was headed by the minister 
(Udayasingh), the second had a direct approach to the 
Maharaja and the third one (including the Madavadasot 
Mertias) was neutral. Kushalsingh, son of Achalsingh, a 
F. 17 
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loyal Sardar, and some other Sardars too, left for their 
homes, after obtaining permission of the Maharaja. 

Mohkamsingh, son of Indrasingh. won over Jaitavat 
Durjansingh, the Thakur of Bagri, to his side and sent 
him to Jalore. While in the service of the Maharaja 
there, he conspired with Champavat Udayasingh ’s party, 
and then Udayasingh and himself both secretly in- 
vited Mohkamsingh to invade Jalore. Mohkamsingh left 
his place without disclosing his destination to his followers. 
But when he led his party to the south west, some suspect- 
ed his designs upon Jalore. 

Junjharsingh, son of Ac-halsingh, dispatched a mes- 
senger to convey this information to his brother at 
Chandarun, who, on receipt of this news, instantly left the 
place and; taking Bijayasingh from Balunda with him, 
proceeded post haste to Jalore. When the Maharaja re- 
ceived intelligence about Mohkamsingh, with a Moghul 
army, approaching Jalore, he commanded his minister 
Udayasingh to prepare for battle against him but the 
minister turned a deaf ear to his order. Seeking an op- 
portunity, Champavat Tejsingh informed the Maharaja 
about the treachery of his own followers and insisted upon 
him the necessity of leaving the place at once, which he 
did reluctantly. 

Udayasingh and Durjansingh openly sided with 
Mohmaksingh, and entered -Jalore. When Mertia Kushai- 
singh. Chundavat Bijayasingh. Jagram and Jodha 
Biharldas of Bhadrjijun came to the Maharaja's assistance 
with their warriors, the Maharaja marched on to Jalore. 
When Mohkamsingh was apprised of this, he, along with 
Udayasingh and Durjansingh, left -Jalore and halted at 
Samdari. But as the Maharaja chased them there, so 
Mohkamsingh fled to Dunara. The Maharaja looted his 
camp, at Samdari and returned to Jalore, while Mohkam- 
singh hurried on to Merta. As soon as -Tafarkhan came 
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to know about this affair he dismissed Mohkamsingh and 
deputed another man in his place. Thereafter Mohkam- 
singh, with his clique, retired to Nagaur. 

The seventeenth canto 

On monday the seventh of the dark half of 
Bhadrapad V. S. 1763 (19th August 1706 A. D.) 
the same queen Raj an gave birth to Mahai'ajkumar 
Bakhatsingh. After this event, the Maharaja set 
out for new conquest, and exacted tribute from the 
C’hauhans of Rohicbn. On hearing the news of the passing 
away of Emperor Aurangzeb, the Maharaja consulted his 
chief minister Vitthaldas and marched on to Jodhpur. 
Jafarkhan tried to check his advance, but failed to do so 
and had to flee. On Thrusday the 5th of the dark half of 
Chaitra (12th march 1707 A. D.) the Maharaja made his 
triumphant entry in Jodhpur and was welcomed by his 
subjects amid great rejoicings. Next day Ivushalsingh, 
along with his Madhavdasot Mertiyas subjugated Mgrta, 
and in the same way many other districts of Marwar came 
under the sway of Maharaja A jit. 

At that time a pretender posing himself as Daltha- 
mbhan, occupied Sojat, but was attacked and killed (?) by 
the Maharaja’s order and Sojat was annexed too. 

On Friday the 5th of the bright half of Ashadh, V. b. 
1765 (11th June 1708 A.D.) the Maharaja was blessed with 
a third son by his Chauhan Rani, the daughter of Fateh- 
singh of Sanchore. 

Emperor Aurangzeb had three sons, viz. Bahadur- 
shgh, Azam and Kambaksh. The eldest of them was at 
Kabul, while the youngest was at Vijayapur (Bijapur) 
with his father. Azam declared himself Emperor and 
proceeded towards Agra from the Deccan. But he was 
slain along with his sons at Agra, by his elder brother 
Bahadurshah, who in his turn afterwards proclaimed 
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himself as Emperor. Thereafter he marched towards 
Marwar from Ambawati. accompanied hv the Kachhvfiha 
ruler (of Jaipur) and sent an able general Mehrabkhan in 
advance. 

On Mehrabkhaii’s arrival at Plpar. a treaty was con- 
cluded with him, after which the Maharaja went to the 
Emperor’s camp with Mehrabkhan, where he was received 
with due honour. The Maharaja then accompanied the 
Emperor to the Deccan, and in his absence Mehrabkhan 
invested Jodhpur. When Maharaja Ajitsingh came to 
know of this plot, he deserted the Emperor at Khachrod 
and hurried back to Jodhpur, via Mewar and Godwar, and 
retook Jodhpur from the Mughals. He further seized 
Ajmer, invaded Sambhar, and defeated Ahmad-All (the 
Mughal officer of the place). Hearing of this reversal, 
Ghairat, Husain and Hasankhan, the three Sayyad officers 
of Narnaul, with their seven thousand followers, hurried 
to the help of Ahmed- All, -who had in the meanwhile shut 
himself up in the fort. In the battle which ensued, Bhim- 
singh, son of Kumpavat Sabalsingh, charged at Hasan- 
khan who was seated on an elephant and succeeded in cutt- 
ting off his head. But after that, being surrounded on all 
sides by the Sayyad’s followers, he sold his life very dearly. 
Udavat Naharsingh also fell in the field after slaying a 
number of Sayyads. Besides this, many other warriors of 
Jodha, Champavat Kumpavat, Mertia, Chandavat, Chau- 
dhan, Bala, Jaitnialot, Mandlot, Karamsot, Dhavecha, 
Uhar, Ishardasot and Jaitavat clans also fought valiantly. 
Thus Sambhar was taken. 

The eighteenth canto 

From Sambhar, Maharaja Ajitsingh proceeded to 
Nagaur to avenge on Mohkamsingh, son of Indrasingh. 
Hearing of the approach of the Maharaja, Mohkamsingh 
fled to Ladnu. The Maharaja encamped at Mundw§ and 
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his Sardars raided the villages in the vicinity of Nagaur. 
But Indrasingh dared not come out and took refuge in the 
fort with his family. Seeing the situation, Indrasingh’s 
mother first explained to him the various duties of a king 
and his officers, and then taking with her eldest grand- 
son went to the camp of Maharaja Ajitsingh at Mundawa, 
and pleaded for her son’s pardon. The Maharaja granted 
her request on condition of his (lndrasingh's) accepting his 
(Maharaja’s) allegiance and promise to attend on him 
when-ever called. The Maharaja then returned to J5dh- 
pur. 


The nineteenth canto 

On the eleventh day of the dark half of Ashvin, V.S. 
1766 (18th September 1709 A.D.) a fourth son was born to 
the Maharaja, from his Bhativani queen Lalan, daughter 
of Bhati Amarsingh. 

At one time the Maharaja attacked Ajmer where the 
Madhavadasot Mgrtias showed great heroism. After con- 
cluding a treaty there, the Maharaja proceeded to Devaliya 
and married the daughter of the ruler of that place, and 
then returned to Jodhpur. 

Some time afterwards, the Muslim officers at Ajmer 
petitioned the Emperor against the Maharaja, complaining 
that he had killed the Savyads, occupied Sambhar, collect- 
ed taxes from Dldwana, and was a source of constant ter- 
ror to them. They, therefore, requested him for immediate 
help. The Emperor, after doing away with his younger 
brother Kambakhsha, then at Bhagnagar (Deccan), turned 
on, with all his fury, against Manvar. When Maharaja 
A jit received intelligence that the Emperor had crossed the 
Nurbada, he began his preparations, and invited Indra- 
singh to join him. But Indrasingh refused to comply 
with his orders on the pretext that he was an Imperial 
noble. So Maharaja Ajitsingh attacked Nagaur, and 
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lndrasingh was obliged to regret for liis lapse and begged 
for pardon, lndrasingh further expressed his inability 
to accompany the Maharaja on an excuse of ill-health, and 
offered to take his son in his place. The Maharaja gave 
his assent to this request and, taking his son with him from 
Didwana. arrived at Sambhar. His warriors then cap- 
tured the town of Maroth. Soon afterwards a treaty was 
concluded between the Emperor and the Maharaja through 
Mahabatkhati, son of Khankhanan, and Raja Chatr.asll 
of Todnngh 7 ( ?). The Maharaja afterwards went to the 
Emperor, where the Khankhanan and Prince Azim came 
out to receive him and then escorted him to the Emperor. 
The Emperor honoured him with many valuable presents 
and, permitting him to leave for his capital, himself left 
for Lahore. 

The Maharaja returned to Merta, via Puskhar. There 
a Jain seth, named Ivushalsingh, son of Vimaldas and 
grandson of Harakh (Harakhaehand), invited him for 
dinner at his house. The Maharaja granted his request 
and returned to Jodhpur. 

On Saturday the 15th of the dark half of Shravan Y.S. 
1767 (15th July 1710 A.D.) the Chauhan Rani of the 

Maharaja, daughter of Fatehsingh. gave birth to Prince 
Raisingh. 

The Maharaja once set out for further conquests at 
the head of his mighty army and Gaur Kesrisingh, the 
ruler of Rajgarh gave his daughter in marriage to the 
Maharaja at his capital and further joined him in his 
march. When the Maharaja reached Patan, he married 
there the daughter of Tunvar Bakshram, the ruler, who 
too accompanied on his campaign of conquest. From this 
place he went to Delhi, which was looked after by Nawab 
Abbaskhan. He exhorted tax from the place and after- 


7 Bmulelii Ohhatrasal. 
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wards left for a pilgrimage to Kurukshetra and Para- 
shuram, etc., the sacred places of the Hindus. After a 
visit of these sacred places, he came to Sadhbr, where too 
he levied taxes on the Savyads and halted there for some 
months for rest. He then proceeded to Hard war. On 
receiving a report from Indrasingh about the inhuman 
atrocities committed by Tahavvar-Ali in Marwar, he left 
the place post-haste and arrived at Maroth. Tahavvar-Ali 
who was at Goth-Manglod, fled to Ajmer. After visiting 
Pushkar and Mgrta, when the Maharaja was nearing 
Jodhpur, he received the news of the death of Bahadur- 
shah, and the capture of the throne by his son, Moizuddir., 
by the murder of all his brothers. The Maharaja then 
arrived at Jodhpur. 

The twentieth canto 

As Emperor Moizuddin was displeased with Raju 
Rajsingh of Rupnagar, so he (the Raja) returned to his 
capital, and sought the protection of the Maharaja which 
was gladly promised. Once, when the Maharaja was 
contemplating to start on a campaign of conquest, he sent 
for Raja Rajsingh, but the latter paid no heed to his call. 
Whereupon the Maharaja marched against him, and on the 
way captured Bandarwai'a from Surajmal and Bhinai from 
Jagatsingh. He also took possession of Bijaigarh, and 
took levy from Naharsingh of Deogarh. Further he seized 
Kishangarh and besieged Rupnagar. 

The Raja of Rupnagar made use of the guns (left 
there by Prince Azlm (Azlmusshan) against the besieging 
army, but, when he saw that they were of no effect, he 
personally approached the Maharaja and begged for 
pardon. The Maharaja forgave him and took him with 
himself to Sambhar where he pitched his camp. The 
Kachhvaha Jayasingh of (Amber) and Udayasingh of 
Khandala also joined him with their forces. Rao Mano- 
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hardas Shekhavat also went there and offered his daughter 
in marriage to the Maharaja. When the Emperor was 
informed of this gathering of the Rajputs, he came down 
to Delhi from Lahore. At the latter place he received in- 
formation about the march of the son of Azlm (Farrukhasi 
yar) from Hajipur against him. He, therefore, signed a 
treaty with the Maharaja, and there upon the rulers assem- 
bled at Sambhar left for their own capitals and the Maha- 
raja also returned to Jodhpur. 

Emperor Muizuddln arrived at Agra and was killed 
in the battle, which was fought between him and his 
nepheAv (Farrukhasiyar) who usurped the throne. Moh- 
kamsingh, son of Indrasingh, also accepted service at 
Delhi, and there he began to utilise his evil genius in incit- 
ing the Emperor against the Maharaja. Thereupon the 
Maharaja, in consultation with Vyas Dipchand, deputed 
Bhati Amarsingh to Delhi to do away with Mohkamsingh. 
Amarsingh killed him in broad daylight in the midst of a 
thoroughfare and safely returned to his master. Durjan- 
singh, the Thakur of BagrI (who was also a party to 
Mohkamsingh), fearing the same consequences fled to the 
Deccan and lived there in concealment. 

After this event a ceremony, in which the Maharaja 
was weighed (Tula Dan) in precious articles, was perform- 
ed outside the city of Jodhpur. Once the Maharaja left 
for Merta and passed the winter there. Here he called 
Indrasingh to his camp, but the latter did not comply with 
his order, and fled to the Sayyads (at Delhi). Raja Raj- 
singh also went to Delhi to join the Emperor. The Em- 
peror, in consultation with (Sayvad) Kutub-ul-Mulk and 
Amlr-ul-Umi'a (Hussain All Khan) sent the latter with an 
army to Marwar. to win over the Maharaja to his side. 
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The twenty-first canto 

When Sayyad Amir-ul-Umra arrived at Manoharpur, 
the Maharaja consulted Raghunath, his chief Minister, 
about the Sayyad’s intentions, and sent Khlnvsl to the 
Nawab (Amir-ul-Umra). He then pitched his camp at 
Raikabagh. When the Sayyad reached Bundhiavas, 
Khinvsi, who also arrived there, had an interview with 
him. From Bundhiavas he (Sayyad) came down to Merta. 
In the course of this happening, Mir Jurnla poisoned the 
ears of the Emperor at Delhi against the Sayyad brothers 
and the Emperor arranged for the assasination of Sayyad 
Kutub-ul-Mulk, but the plot failed. Kutub-ul-Mulk, at 
once made his brother Amir-ul-Umra (in Marwar) aware 
of this new turns of affairs. He therefore hastily conclud- 
ed a treaty with the Maharaja, Khlnvsl acting as inter- 
mediary. The Sayyad requested the Maharaja to send 
Prince Abhayasingh with him to Delhi. The Maharaja, 
on concurrence of his minister Raghunath, sent his heir 
apparent with the Sayyad to Delhi accompanied by Khlnvsi 
and a strong body-guard of Rajput warriors. On arrival 
of the prince at the court, a welcome befitting his rank 
was accorded to him. 

At one time the Emperor commanded Amir-ul-Umra to 
proceed to the Deccan. While he was busy preparing for 
this long journey, the Emperor again plotted for his 
brother’s life, but again failed. The Sayyad brothers, 
aided by Abhayasingh, prepared to turn against the Em- 
peror. Feeling himself unsafe, he sent his mother to ap- 
pease them, and peace was patched up. Amir-ul-Umra 
then left for the Deccan, while the Maharajkumar returned 
to Jodhpur, and narrated to his father the happenings at 
Delhi. 


F. 18 
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The tweuty-tecohd canto 

While starting for the Gujrat campaign, the Maha- 
raja made his first halt at Yyjisjfs stepwell, six miles away 
from the capital. One night here, while the Maharaja 
was asleep, a rogue elephant turned amuck and entered 
the Zenana camp, but was soon killed by the Maharaja 
with three thrusts of his sword. The Mahsiaja then left 
for Blilnnial, via Jalore and encamped (for a few days) at 
Yaksha Kund. An idea struck him there that he should 
first do away with Jaitavat Durjansingh. The latter con- 
spiring with Mohkamsingh incited him to attack Jalore. 
But when Mohkamsingh could not gain success, he fled 
with him to Delhi and took up Imperial service. Further, 
after the assasination of Mohkamsingh, he disappeared 
from Delhi. For this task he (again) consulted Vyas 
Dlpchand, and on his recommendation he (the Maharaja) 
entrusted this task to Harisingh, son of Champavat Jas- 
vantsingh, and KhetsI, son of Bhatl Harisingh. 

The Maharaja then left Bhlnnial and went to Vath 
via Bargaon. From this place he dispatched his army 
against Deora Sagatsingh of Abu, and compelled him to 
accept his allegience. When he reached Palanpur, Kasmal 
Khan (Flrdz Khan), the ruler of the place, received him 
with due honours. He then subdued Rana Panehavan of 
Baorl. Passing via Kollwara and realising taxes from 
the villages on the way, he came to Anhilpatan, and, after 
leaving his minister there, ordered Anupsingh, his minis- 
ter’s son, to subdue Malgarh, which he duly carried out, 
after defeating the Kbits. When the Maharaja arrived at 
Ahmedabad, he appointed Anupsingh to look after Gujrat. 
He also sent his officers to Sorath, Bharoaeh. Jdar, Mbdasa 
and Anhilpatan. Thus he appointed the Sardars of 
Marwar as officers from Toda to Dwarka. Furthei’, at the 
head of an army, he sent Bijavaraj to subjugate the ad- 
jacent districts. 
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The twenty-third canto 

Bijayaraj . who was deputed by the Maharaja to sub- 
due the surrounding country, successfully carried out hr- 
task and arrived at Rajpipla. Premsi, younger brother of 
Bijayaraj. who was incharge of the government at Merta, 
invaded Nagour. Indrasingh tided to oppose him. But 
as his own nobles were secretly won over by the Maharaja, 
he was forced to surrender to the Maharaja and obtained 
his permission to go to Kasli. 

Here, at the dead of night. Mohansingh. the second 
son of Indrasingh, was killed by Durjansal. follower of the 
Maharaja. This sad event so much frightened Indrasingh 
that he fled to Khandela. and from thence went to Amba- 
vati (DelhiV Here he sought shelter from Emperor Far- 
rukhsiyar through Chinqaliehkhan, son of Ghazl-ud-dln- 
khan but this was not given. 

-Jam Tamehl, grandson of Jarecha Jam Lakh a. was 
the ruler of Nawanagar at that time. As Lakha’s daughter 
had been betrothed to Maharaja Ajitsingh. so Maji Jhali, 
grandmother of Jam Tamehl, with her grandson, came to 
Ahmedabad and performed the marriage ceremony there. 

Prithvlraj, a descendant of Ban Rao, and ruler of An- 
hilpur (Gujrat), also gave his daughter in marriage to the 
Maharaja at Ahmedabad. After some davs. the Maha- 
raja, along with his family, went to Dwarka on pilgrimage, 
leaving behind at Ahmedabad Bhandari Raghunath as his 
deputy. On their way, when the party reached Halwad, 
the Maharaja was entertained by JashojI, the ruler of the 
place. There, in the darkness of night, the camels of the 
marchants, who were accompanying the party for the sup- 
ply of provisions, were stolen away, but when this was 
brought to the notice of the ruler of Halwad, he paid no 
attention to it. Thereupon the Maharaja attacked his fort, 
and the ruler fled to Nawanagar, where too he was given 
pursuit. After a feeble resistance the Jam was also oblig- 
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etl to sue for peace, through the mediation of his grand- 
mother. The Maharaja thereafter went to Dwiirka. Hear- 
ing of his arrival there, Bhojraj the Badhela Rathor ruler 
of Ramra, visited him and gave him an entertainment. 
From Dwarka the Maharaja went to Shankhbddhar. 

The twenty-fourth canto 

At Hwarka MeHia Kalyansingh, son of Raj singh. and 
a trusted warrior of the Maharaja died, leaving four sons 
behind him. His wife, who was of the Kaehhvaha clan, 
burnt herself on his funeral pyre. The Maharaja granted 
the Jagir of Kalyansingh to his eldest son Padmasingh. 
He then left Hwarka and came to Ahmedahad via Xawa- 
nagar. 

After bringing all the turbulent chiefs to their senses, 
and putting the administration on a firm footing there, 
the Maharaja sent Harlsingh to BfindT, with a contingent, 
in quest of the alleged Halthamban. But. when no trace 
of him (Dalthamban) was found there, he (Harlsingh) 
moved on to Malwa. But here too he could not find him. 
When the party was further proceeding onwards keeping 
Ujjain on their left, they came to know that Dalthamban, 
son of the late Maharaja Jasvant. was formerly residing at 
Ujjain, but now he lived in a far off place having support 
of the Rbhilla Pathans. The party then arrived at 
Bhonrasa, where they were warmly received by Shekhavat 
Bhavsingh. The party was informed here by tbei 1 ’ host 
that their prey was at that time residing with Durjan- 
singh at Devgarh. He further added that the villain had 
lived with him some time back, but as he did not desist 
from committing nefarious activities, so he had to turn 
him out by force. He (Dalthamban) then entreated 
Durjansingh to support his case but the latter told him the 
following in plain words 

“I know that you are not the true Dalthamban. as 
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that prince died in his infancy at Delhi. I am also aware 
that under this pretended name you once occupied Sojat, 
hut were dispossessed of the place by the Maharaja. Still 
it is goodi for both of us to escape together." In order to 
satisfy his (Dalthamban's) curiosity created by the last 
words, he further added “I, once at the behest of Mohkam- 
singh, son of Indrasingh, conspired with his (the Maha- 
raja's) minister against the Maharaja, and when Mnhkam- 
singh was invited by us to Jalore, the Maharaja, with the 
help of his loyal sardars, gave us such a crushing defeat 
that Mdhkamsingh and myself had to flee for safety to 
Delhi, and since the murder of Mohkamsingh in Delhi in 
broad daylight. 1 am wandering from place to place". 
After this plain conversation they left for Devgarh. 
Harlsingh. accompanied by Bhavasingh. then went in 
their pursuit to Devgarh. They came to knoAv, on their 
way to Devgarh. that the culprits were at that moment 
living in the fortress of Karmakheri, and that the Jaitavat 
was advising him (Dalthamban) to quit that place too. 
Hearing this news the party entered the fortress of 
Karmakheri and made shortwork of both of them. The 
party then returned to Ahmedabad, where they were amply 
rewarded by the Maharaja- The Maharaja then returned 
to Jodhpur. 


The twenty-fifth canto 

After spending some time at Jodhpur, the Maharaja 
started on a pilgrimage to Pushkar via Manddr, Nagaur 
and Merta and, it being the month of Magh, he remained 
there for some days. During this time acting on the ill 
advice of some instigators the Emperor plotted for the 
assasination of Sayvad Kutub-ul-Mulk in the fort, but the 
plans went wrong. Ivutub-ul-mulk, becoming aware of the 
evil designs of the Emperor against him, left attending his 
court, and when he (Emperor) sent for him, he returned the 



644 


BHARATA-KAUMUDl 


ministerial seal. The Emperor dared not offend him 
openly, so he composed the differences and secretly sent for 
Raja Jayasingh of Dhiindhar (Jaipur) from Ujjain, to do 
away with the Sayyad. Raja Jayasingh. on his arrival, 
advised the Emperor to win over Maharaja Ajitsingh to 
his side first, so that they may cany out their designs with- 
out any hitch. Accordingly the Emperor wrote a letter to 
Maharaja Ajitsingh and in the meantime Raja Jayasingh 
used his good offices to gain the support of the Mughals. 
On getting scent of the plot the Sayyad too requested the 
Maharaja for help. The Maharaja leaving his queens at 
Jodhpur left for Delhi. Ivutub-ul-mulk also wrote to his 
brother Amir-ul-Umra then in the Deccan, who too leaving 
his family at Aurangabad, hastened to his brother’s help. 
The Maharaja arrived at Sarai Alfvardl and encamped 
there for some days. 

The twenty-sixth canto 

Hearing of the arrival of the Maharaja near Delhi, 
the Emperor (Farrukhslyar) was much delighted and sent 
Khan Dauran and Nawab Shad Khan etc., to welcome him. 
The Maharaja then entered Delhi in company of Khan 
Dauran, Aitiqad Khan etc., who were the prominent nobles 
of the court. On his way to the court the Maharaja was 
met by Kutub-ul-Mulk, as per orders of the Emperor, and 
then escorted by him reached the Emperor’s presence. 
The Emperor accorded him a warm welcome. Next 
morning, when he was shifting to his new camp on the bank 
of the Jumna, he arrived at the gate of Kutub-ul-Mulk’s 
house, and halted there. Kutub-ul-Mulk rushed out of 
his house in delight to receive him and requested for help, 
which was promised. The Maharaja then left for his new 
camp 



AJITODAYA 


645 


The twenty-seventh canto 

When the news of the meeting of the Maharaja with 
the Sayyad became known to the Emperor, through his 
reporters, he was much perplexed and visited the camp of 
the Maharaja, next day, with his armed soldiers. But 
this had no effect on the Maharaja, and the Emperor re- 
turned to his place disheartened. He then had consulta- 
tions with Nawab Chinqalich Khan. etc. and going per- 
sonally to Kutub-ul-mulk’s residence came to terms with 
him. Taking the Sayyad with him he later arrived at the 
Maharaja’s camp and composed the differences with him 
(Maharaja) too. After this event, whenever the Maha- 
raja and the Sayyad had an occasion to go to the Imperial 
court, which they attended together, he received them with 
due honours. After a few days he again plotted to have 
them assasinated by his assasins, but as they got scent of 
his plot in time, they left the place together and attended 
by their faithful followers, safely reached their residences. 
Some days afterwards Amlr-ul-Umra Hasan All arrived 
at Delhi from the Deccan with his retinue. He along with 
his brother went to see the Maharaja the next morning. 
There they (the Sayyads) recounted to the Maharaja the 
promises made by Farrukhslyar, when he v as at Hajlpur 
and then at Patna and owing to the capture of the throne 
of Delhi by Moizuddin, the enemy of his father, he was 
intending to escape to ihe other side of the Indus. At 
that critical hour they encouraged him and promised to 
render him help in securing the throne on condition that 
he would make Kutub-ul-Mulk his premier. But now 
when, after defeating Moizudclin at Agra, they had made 
the throne secure for him, he plotted to get them murdered 
and, added further, as to what good the Maharaja could 
expect from such an Emperor. The Maharaja wa« con- 
vinced by their talk and they both left satisfied by the 
success of their mission. The Emperor again tried to con- 
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ciliate the Sayyad brothers, through Khan Dauran. But 
when he could not succeed in doing so, he personally went 
to their residence. There the settlement was arrived at 
on condition that Kachhvaha Jayasingh should leave for 
his country and that no one but the Sayyads’ partisans 
should remain with the Emperor. There after th 1 Em- 
peror also gained the good will of the Maharaja who then 
paid a return visit to him in company of the Sayyad 
brothers. 

But the Emperor was again led astrav by the rival 
party, and alarmed at the power of the Sayyads, he (the 
Emperor") concealed his armed Mughal warriors 'in his 
palace to kill the two Sayyads and the Maharaja on their 
coming there. But the trio again escaped and leaving the 
fort had a conclave at the Maharaja’s camp, where they 
decided to get rid of such a fickle-minded Emperor. Ac- 
cordingly Amir-ul-Umra was left behind in the camp, 
while Kutub-ul-Mulk and the Maharaja attacked the fort 
and captured the Emperor alive. There-after the Maha- 
raja and the Sayyad brothers imprisoned the captive Em- 
peror in a cage and taking out Rafi-uddarjat from the 
prison seated him on the vacant throne. On receipt of 
this news Gazi-ud-din Khan tried to liberate Farrukhsiyar. 
but had to flee before Amir-ul-Umra’s army. The new 
Emperor died after reigning for about six months and was 
succeeded by Rafi-ud-daulah. who too was rotting in impri- 
sonment. After a reign of few days' he too left this 
world. Then on the recommendation of Bhandari Khinvsi 
and Raghunath and with the concurrence of the Sayyad 
lirothers the Maharaja seated on the throne Muhammad 
Shah, the great grandson of Aurangzeb. This prince too 
was passing his days in prison at that time. On hearing 
of the installation of Muhammad Shah on the tin-one Raja 
Jayasingh proclaimed Nikosiyar as Emperor at Agra, who 
was a son of prince Akbar and grandson of Aurangzeb. 
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When the Sayyad brothers conveyed this news to Emperor 
Muhammad Shah, he in order to get rid of Nikosiar con- 
firmed the premiership of Kutub-ul-Mulk and bestowed 
the district of Ajmer and the province of Gujrat on the 
Maharaja. 


The twenty- eighth canto 

Emperor Muhammad Shah then left for Agra accom- 
panied by the Maharaja and the Sayyad brothers, and 
encamped at Hudwal-Palwal. After holding consulta- 
tion with his supporters he sent Amlr-ul-Umra in advance, 
who captured the fort and the city of Agra and made 
Nikosiyar a prisoner. Thereafter Muhammad Shah pas- 
sed some days at Agra. From Agra the Maharaja went 
on a pilgrimage to Muttra and Brindaban and then turned 
back to meet the Emperor. One day the Sayyad brothers 
complained to the Emperor that Raja Javasingh was the 
root cause of all the intrigues at the court and added that 
when prince Akbar revolted against Emperor Aurangzeb 
and the Emperor marched against him from Ajmer, the 
latter’s son Nikosiyar fled away from Duniara. But 
when Akbar went in exile (to Habsh), Aurangzeb impri- 
soned his wives and his son (Nikosiyar) at Agra. He 
further added that taking out this very Nikosiyar from 
imprisonment he (Javasingh) created this new trouble and 
to support Nikosiyar, he himself advanced with his army 
upto Hindwana. The Sayyads thus secured the permis- 
sion of the Emperor to attack Dundhar (Amber) and the 
Emperor himself joined the compaign. But the Maharaja 
on his return from Muttra gave a check to this affair. 
Thereupon the Sayyads anti the Emperor returned to Delhi 
and the Maharaja left for Jodhpur and wrote an assuring 
letter to Raja Javasingh to dispel his fears, and on route 
to Jodhpur took him Avith himself from Amber. When he 
reached Manoharpur, Shekhavat Shaktasingh, the Rao of 
F. 19 
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that place. married his daughter to the Maharaja, who was 
previously betrothed to him. The]) the Maharaja arrived 
at .Jodhpur and Raja dayasingh was put up at Stirs agar as 
his guest. 

The tu'enty-ninth canto 

The Maharaja gave his daughter it* marriage to Raja 
dayasingh. at Jodhpur, who was already bethrothed to 
him. At the lime of the marriage ceremony the Raja 
feared for his life, but when the Maharaja joined the 
wedding party un-armed, his fears were dispelled. After 
the marriage Raja Jayasingh continued to live at Sursagar 
with his newly wedded queen. In the meantime the Em- 
peror at Delhi sent for Chincjaliehkhan, who was then at 
I’jjain: but. crossing the Narbada, he went to the Deccan. 
Hearing of his action, the Emperor despatched Bhimsen 
the Mahaiao of Kotah with some Nawabs, after him. On 
their mossing the Narbada Chinkalieh Khan gave them 
battle and all the Nawabs fell there. On receipt of the 
news of this revet se, the Emperor despatched Sayyad Alain 
All. who reached the Ghat. via Aurangabad. But he too 
was slain in the battle. There upon the Emperor accom- 
panied by Kutub ul-Mulk and Amlr-ul-UmiTi marched 
against him in person. When the Emperor arrived at 
.Sikari. Muhammad Amin gave a secret advise to the 
Muglials to kill AmTr-ul-Lmra treacherously. According- 
ly they coached a Muslim youth, who one day verv re- 
spectfully presented a petition to Amlr-ul-Umra, while he 
was returning from the Emperor's camp. When he was 
busy reading the contents of the petition, he taking his 
chance stabbed him in the abdomen with a dagger. The 
murderer was hacked to peices by the Sayyad 's retainers, 
but the Sayyad's property was confiscated by the Emperor. 
Thereupon, leaving the Emperor, Kutub-ul-Mulk reached 
Delhi, and smashing the Imperial throne there distributed 
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the Imperial treasures among his followers. He then- 
turned back to face the Mrnp. ro>' TL a F > gained 
the support of the Hindus. Rut wh.cn the two for- 
ces met in battle, the SayyacTs follower* fle ’ aw«v and 
Kutub-ul-Mulk was made captive. The Emperor there- 
after 1 returned to Delhi. When Raja Tayasingc became 
aware of these events, he took leave of the Maharaja and 
after a stay of some days at Amber reached Delhi. The 
Maharaja too left Jodhpur 1 and, after 1 a half of eight 
months at Marta, proceeded to Ajmer under 1 the advice of 
Raghunath (BhandarT). 

77/e thirtieth canto 

The Maharaja with his oueen stayed in the palace 
built by Shah Jahan, on the eastern hank of the \nasagar 
lake at Ajmer. He also invested the fort and evicted the 
Mohammedans from the city. Further, he sent his heir- 
apparent Maharg jkumar Abhayasingh, accompanied by 
BhandarT Raghunath. with a detachment of troops to 
Sambhar, who occupied the town. The Maharaja also sent 
his forces to Drdwana. Tod a and Jharod and brought them 
under his sway. BhandarT Raghunath also took possession 
of Amarsar. On receipt of this news the Emperor threw 
a challenge to his nobles to march against the Maharaja, 
but they all refused. At last Mnzaffar A>lT agreed to 
shoulder the task and when he reached Manoharpur, 
Maharfijkumar Abhayasingh went to meet him in battle. 
But before his arrival there, the Nawab fled away, and the 
Mahai'djkumar returned to Sambhar. Here the Maharaj- 
kumar received an order 1 , through BhandarT Raghunath. in 
"which he was commanded by the Maharaja to plunder 
Nairn aul and then return to Sambhar. which were complied 
with bv the Maharnikumar When th' Emperor came to 
know of this affa>r, he thought it wiser to keep guiet. Some 
days afterwards Maharajkumar .Abhayasingh and BhandarT 



BHARATA-KAUMUDI 


(j50 

Bijaya Raj plundered Shfihjahanpur and 1 hen returned to 
Sambhar. This created great alarm in tin* adjoining dis- 
tricts (of ►Shahjahanpur). Hearing of such prowess of the 
Mahat'ajkuniar, Raja Jayasingh sent his minister Shrl- 
chandra to the Maharaja, who was then at Ajmer, to re- 
establish friendly terms. But the Maharaja refused to 
take the extended hand of friendship. He then again 
sent his noble Shayamsingh and his minister Apnaal to ac- 
complish this purpose. Khangarot Kadihvaha Shyam- 
singh delivered the message of his master to the Maharaja: 
and this time the Maharaja accepted the ’equest of Raja 
Jayasingh with some reluctance. The Maharaja then 
granted the ‘.Tagir* of Narana to Surtansingh, the eldest 
son of Shvamsingh. The Maharaja thereafter recalled 
BhandarT Raghunath from Sambhar and deputed him at 
Ajmer. 

One day Naharkhan, an envoy of the Emperor, arrived 
at Ajmer and during the course of talk used such insolent 
words in honour of the Maharaja that he was ordered to 
leave the court. The Maharaja’s warriors avenged this 
insult by attacking him in his camp and killing him there. 
When the Emperor became aware of this happening, he 
again invited many of his nobles to march against the 
Maharaja, but they all refused to do so, till at last Iradat- 
khan, the eldest son of Shaistakhan, agreed to undertake 
the task. After his departure the Emperor also sent 
Muhammad Bangash, who joined Iradatkhan in the way, 
and then they both reached Sariii Alivardikhan. Hearing 
of the despatch of the Imperial forces against him, the 
Maharaja, with the advice of his minister Raghunath, sent 
his family to Jodhpur and then, taking his three eldest 
sons with him, marched to Sambhar. Daya Bahadur, a 
well known Brahman of Avodhya, and Haidarquli, the 
governor of Gujrat, also joined Iradatkhan under the Em- 
peror’s orders. On the other side. Raja Jayasingh secret- 
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!y offered the services of his army to help the Maharaja. 
When the arrival of Iradatkhan at Rewaii became known 
to the Maharaja, he also advanced upto Triveni, a distance 
of twelve miles only from where the Mughal forces were 
encamped. When the Maharaja advanced further from 
Triveni. Raja Jayasingh, with his own warriors, stepped 
in between the two armies and sent the Thakurs of Jhalaya, 
etc- to inform the Maharaja that the Emperor had deputed 
him (Raja Jayasingh') to lead the vanguard in order to 
conclude a treaty with him (the Maharaja) and further re- 
quested that the Maharaja should retreat to Triveni to 
avoid bloodshed. They further made it clear that the 
Emperor’s intention was that the Hindus may slaughter 
their own kinsmen. Whereupon the Maharaja returned 
to Ajmer, and ordered Udavat Amarsingh, son of Kushal- 
singh, to garrison the fort. The Mughals. reaching Ajmer, 
tried their best to capture the fort by assault, but to no 
result. They then concluded a treaty through Raja Jaya- 
singh (son-in-law of the Maharaja), and accordingly the 
fort was handed over to Raja Jayasingh. Amarsingh left 
the fort reluctantly to join his master at Merta, and when 
he came down from the fort, he was highly honoured by 
Nowab Iradatkhan, the Mughal commander. Thus the 
fort of Ajmer came under the Mughals. Thereafter Raja 
Jayasingh tried to take Maharajkumar Ahhayasingh to 
Delhi, but the Maharaja did not agree to his request. The 
Mughals then proceeded to Rlyah. via Budhwara and 
pitched their camp there. Whereupon the Maharaja sent 
the Maharajkumar and Bhandarl Raghunath to make a 
night attack on them. When the attacking party reached 
Dangavas, Raja Jayasingh again used his influence and 
persuaded the Maharaja to cancel his orders of the intended 
attack. The Raja further sent a request to the Maharaja, 
through his minister Shrlchandra, for sending the Maha- 
rajkumar to him. as he was desirous to marry his daughter 
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io the Mehat'ajkumai'. When the Maharajkuniar arrived 
at his camp, he (Rap. Jay.tsin/h > introduced him to 
Lriidatkhaii. who paid a return \ i sit to the Maharaikumiir 
the next moraine'. The Mughal army thereafter left 
Iilya h for Ajmer. Some days later, the Imperial forces 
left AinPr too. leaving behind ITaidarquiTkhan in charge 
of the city. and puveeded to Delhi. "When they reached 
Jobnei. Raja Jayasingh wanted to take the Maharajkuniar 
to Amber to marry his daughter to him. but the Mughal 
Officer insisted, on taking him first to the Emperor at 
Delhi. The Maharajkuniar also approved of this idea. 
Raja Javasingh therefore left for Muttra, and the Maha- 
rajkummr went to Delhi, where he was received with high 
honours. 

The thiity-fimt canto 

After sending the Maharajkuniar to Raja Jayasingh 
for marrying his daughter, the Maharaja came to Jodhpur. 
Here after a period of about six and a half months, the 
Chauhan Thakur of Sanc-hore arrived at Jodhpur to give 
his daughter in marriage to the Maharaja. This ceremony 
was performed on the 9th day of the bright half of Ashadh, 
V. A 1781 (19th June 1724 A. D.). On the 12th day of 
the bright half of Ashadba ceremonv called “Ratjaga” was 
celebrated and the Maharaja went to sleep late in the 
night, which proved to be his eternal sleep. Anupchand, 
son of Bhandarl Rauhunnth. sent this sad news to the 
Araharajkumar. who was then at Delhi, through a mes- 
senger. who reached there within days. 

The body of the Maharaja was cremated on the hanks 
of the river Nagadarl at Mandor and the funeral pyre was 
lighted by his son Anandsingh. Further 6 queens. 20 
Pardayats (concubines). 4 slave girls. 12 singing girls. 2 
Pasv'ans, 5 dancing girls. 2 eunuches, 8 (ihotabardar girls, 
o ordii.ary slave girls, and 1 Rathbr girl burnt themselves 
with him on the funeral pyre 
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The thirty-second canto 

Miihruaikmv.ru- \nandsingh. a< ;j Ko his younger 
brothers Rliyasingh and Kishorsingh, did not return to 
the city after the cremation ceremony, but went on a volun- 
tary exile. Jodha Mohkamsingh also joined them and 
they all reached Godwin*. There Thaku 1 ' Padmasingh re- 
ceived them with due honours and therefore they stayed 
at Ghanerao. When Bhati Amarsingh came to know about 
the death of the Maharaja and of his daughter becoming 
suttee after him as also of the departure of her daughter’s 
son Kishorsingh from Jodhpur, he wrote a letter to him 
(Kishorsingh). Raja Jayasingh had already, secured the 
grant of Toda in favour of Maharajkumar Kishorsingh, 
therefore at his (Jayasingh s) call, he (Kishorsingh) left 
for Delhi after obtaining the permission of his brother. 

When the messenger reached Delhi and delivered the 
sad message through Bliandaii Raghuiiath, Mahara.i- 
kumar Abhayasingh performed all the religious rites. The 
Emperor paid him a condolence visit personally and there 
installed him on the Gael! of his father. lie. at the same 
time, honoured him with the title of "Raj ivije-jiivar • 
After some months, the new Maharaja (Abhayasingh) left 
Delhi for Muttra, where Raja Jayasingh was deputed, and 
there he evas married to the latter s daughter. After the 
marriage, the Maharaja visited Brindaban. GOverdhan. 
etc., holy places of the Hindus, and then returned to Delhi. 




THE AUTHOR OF THE MARATHI BHARATA— 
HIS AGE AND IMPORTANCE 

BY 

Dr. B. A. Saletore, M.A., Ph.D. 

Students of Marathi literature may be aware of the 
great work called Bharat a by the poet Candratmajarudra. 
In the Bhisma parva of this work we have the following : 

warr wafam i m’nw m Is n 1 

Commenting on the above Jagannath Raghunath Ajagaon- 
kar wrote in Marathi thus : — That there is a famous 
work in Kannada called Bharata by the poet Kumaravyasa, 
and that upon this Kannada work was based the Marathi 
Bharata, since its author Candratmajarudra did not know 
Sanskrit. But Ajagaonkar was not convinced by the honest 
confession of the Marathi poet that the latter did not know 
Sanskrit, and that, therefore, he had to rely upon the 
Kannada poet Kumaravyasa as his model. Ajagaonkar 
consoles us by saying that, notwithstanding the poet’s own 
statement, it is evident from his BMsma-parva that he knew 
Sanskrit very well, and that it was only his modesty that 
made Candratmajarudra write that he did not know Sans- 
krit . 2 It is not unlikely that the latter part of the view is 
shared by most of the students of Marathi literature, espe- 
cially when they find that one of their remarkable writers 
plainly confessed his indebtedness to a non-Marathi, and 
especially to a Kannadiga author. But unless more con- 
vincing proof is adduced to disprove Candratmajarudra’s 
own explicit statement, we have to agree to the view that 
the Kannada work called Bharata by the poet Kumaravyasa 
was the model upon which the Marathi version by Can- 
dratmajarudra was based. 

1 J. R. Ajagaonkar, Maharextra-ha ri-caritra . Part T. p. 37. 

-’Ibid., p. 37. 

(too 


F. 20 
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In the wide and glorious range of Kannada litera- 
ture, poet Kumaravyasa occupies a unique place. A Brah- 
min by birth, he took his name as Naranappa. He was a 
native of the village of Kdlivadu near Gadag. 3 Popular 
tradition still current in the region around Gadag says 
that he was a devotee of the god Ylranarayana of Gadag. 
In addition to his masterpiece about which we shall say a 
few details, Kumaravyasa wrote a smaller work called 
Airavata, also in Kannada. 4 

But his great ambition was to put into Kannada the 
famous epic Mahabharata. He wrote the first ten parvas 
of the Mahabharata, and hoped to complete the Kannada 
version of the epic in clue course. To the ten parvas he 
had written he gave the name Karndtaka-bhcirata-kathd- 
manjari. This is evident from the prose endings of the 
parvas. Written in Bhdminl-satpadl, these ten parvas 
contain 152 sandhis, and 8,479 verses. 5 

The late Rao Bahadur R. Narasimhacharya of Mysore, 
who gives us these and other details about Kumaravyasa, 
has amply, shown that the poet lived in about A.D. 1430 
at the court of the Vijayanagara monarch Deva Rava II 
(A.D. 1416 — A.D. 1446), under whose orders the work 
seems to have been written. 6 There is nothing to show 
that the date given to Kumaravyasa by the late Rao Baha- 
dur Narasimhacharya is unacceptable 7 . According to the 
same scholar, Kumaravyasa ranks next only to the poet 
Lakmlsa, the author of the immortal Jaimimbharata ( circa 
A.D. 1700). 8 

The Marathi poet Candratmajarudra, therefore, had 
taken as his moled one of the most famous works in Kan- 

3 & 4 Karndtaka-kavicarite, II, p. G4. 

3 Karndtaka-kavicarite , II, pp. 66-67. 

o Ibid . ' 

7 For the dates of King* Deva Kaya IT, >ee Eire, Mi, sore and 
Coorg from the Inscriptions , p. 112. 

8 Karnataka-kavicarite , II, p. 67, 
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nada. From the explicit statement in his Bhism&'parva- 
3ir-n< wa I am constrained to conclude that, 

firstly, Candratmajarudra could read the Kannada work 
of Kuniaravyasa, and that he drew upon the latter’s work, 
while preparing his own great Marathi version of the 
Mahabharata. That is to say, Candratmajarudra was 
indebted to the Kannada poet Kuniaravyasa in more than 
one sense. 

Now to the question of the age in which he lived. As 
yet this point seems to have been left unsettled. 9 In his 
Bhisma-yarm , Candratmajarudra writes thus : 

nt i ^ topr i i 

fafcK | WIH 3RTTC 'SRTRT || IRTf TRT | 

f^TT Wf I PIR W | 1 0 

Ajagaonkar has nothing to say concerning this verse, 
excepting the remark that the poet’s family god was Maha- 
deva of Sangames'vara, at the confluence of the Krsna and 
the Malaprabha. 11 

Let us first note the place where the family deity of 
Candratmajarudra was located. It was no other than the 
famous Sangamesvara on the confluence, as the poet tells 
us, of the two rivers mentioned above, in the Bijapur dis 
trict. It was here centuries ago, as narrated in the 
Basamqmrana, that the great Lingayat reformer 
Basava received inspiration from his favourite god San- 
gamesvara. 12 The family deity of the great Marathi 
poet, therefore, was also a Karnataka deity. 13 

9 It is a pity that some modern works on Marathi literature 
are not available to me, while I am writing this paper. B.A.S. 

10 Ajagaonkar. op. cit.. p. 38. 

11 Ibid. 

12 Journal of the Bombay Branch of the Royal Asiatic 
Society , VIII, p. 96; Wilson, Mackenzie Collection, pp. 309- 
310. Bhandarkar, Early History of the Dekhan (in the Bombay 
Gazetteer Series), p. 227. 

1 3 There is also a Sangamesvara in the Batnagiri district, 
but it does not lie on the confluence of the Krsna and the MalS- 
prabha. 
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As regards the age in which he lived, the last part of 
the above verse is significant : 

?*TRT TFPT | Rfffl % **15? 

Ajagaonkar is silent about this very interesting state- 
ment. Who was the Siva-sar mbhauma referred to by 
Candratmajarudra? Notwithstanding the play upon the 
word Siva, which is another name of Mahadeva, I think 
that the name siva-sarvabhauma refers to a ruler in whose 
reign the poet lived. There is hardly any sense in the 
poet’s reference to god Mahadeva as a sarvabliauma (Em- 
peror). The term evidently refers to Sivaji the Great, 
whose coronation, as is well known, took place on June the 
6th 1674. 14 sivaji continued to be Emperor till his death 
on the 4th April 1680. 13 That is to say, Sivaji w T as a 
sfirvabhauma from 1674 till 1680. Since Candratmajaru- 
dra does not refer to the death of §iva-sarvabhauma (Sivaji 
the Emperor), we have to assume that his Bhisma-parva 
was composed in the year of Sivaji’s coronation (1674) — a 
year of universal rejoicing throughout Hindu India; and 
that it heralded a new epoch in Marathi literature as 
Sivaji’s coronation did in the political annals of the coun- 
try. Candratmajarudra, therefore, was a contemporary 
of sivaji the Great, and along with another poet, Kavlndra 
Paramananda, was one of the leading lights of the new 
Maharastra Empire. 16 


14 Sarkar, Jadunath, Shivaji and hi* Times, p. 217 ft (Cal- 
cutta. 192!)); Smith, Oxford Ilistor;/ of India, p. 42!). 

15 Sarkar, ibid., p. 339; Smith, ibid., p. 430, and n. (1) for 
a discussion on the date of Sivaii’s death. 

10 On Kavlndra Paramananda, read 0. S. Sardesai, Pio- 
eeediugs of the Indian Historical Reooids Commission. XVT. 
Session, pp. 44, ft. Calcutta, 1939. 



THE BATTLE OF RAKSASA BHUVAN 


BY 

R. N. Saletore, M.A., Ph.D., U.Litt. 

The battle of Raksasa Bhuvan may be included among 
one of the most decisive tattles in Indian history. What 
the battle of Raksasa Tangadi was to the five Deccan Sul- 
tans, the battle of Raksasa Bhuvan may be said to have 
been to the Peshwas of the Maratha empire. 

Introduction. 

When Nizam Ali Khan, the Nizam of Hyderabad, 
decided to crush the Peshwa he waited before he launched 
an offensive which he desired to be linal so that once the 
Peshwa was completely destroyed, there could be none to 
dispute with him the supremacy of the Deccan. He saw 
how those opportunities for which he was waiting were 
slowly making their appearance one by one. The unfore- 
seen disaster of the Marathas at Panipat in the beginning 
of 1761 went a long way in diminishing the prestige of 
the Marathas which had been enhanced by the two previous 
Peshwas and the Nizam was not unaware of this loss of 
prestige. He found that the Peshwa was humiliated and 
had evidently lost much of his power. Therefore the 
Nizam started operations against the Peshwa in 1761 but, 
as we shall presently see, the Maratha power was not to be 
crushed either so easily or so quickly, as the Nizam had 
imagined. In his ambitions the Nizam was favoured by 
Tara Bai who maintained her inveterate enmity against 
Balaji Rao and Sadasiva Rao in whose deaths she rejoiced. 
Among the Marathas themselves there were not a few 
factions, the Brahmans of the Ghats allied themselves with 
the Marathas against the Brahmans of the Konkan. The 
death of Balaji Baji Rao gave an opportunity to Raghu- 
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nath Rao to assert his own power and in this confusion the 
Nizam thought that he could recover the estates which he 
had lost at Udgir. Madhav Rao Ballal, the new Peshwa, 
w r as too young to be a person of any consequence at least 
from the Nizam’s point of view. This was therefore the 
fittest opportunity for any attack on the Maratha empire 
and the Nizam paid little heed to any other consideration. 1 

The First Stage. — 1761. 

The Nizam had decided to launch his great offensive 
and set out to make elaborate preparations. His agent, 
Brijnath, had a contingent of two thousand cavalry and 
two thousand infantry ( Gardis ) and was reported about 
14-3-1761 to be moving towards Salabat Jung. His object 
was to levy Ghdscldna according to the reports of Dhondo 
Akdev who was the Talukdar of Fran t Gufljoti and 
Alanda. Outwardly of course, as Dhondo Rama put it, 
Brijnath was most friendly towards the adherents of the 
Peshwa and to use Dhondo’s phrase he was hardly be- 
traying what he was about to do. ( tonddt sdkar ghdlito ki 
asi kote andesi na kari).- In the ranks of the Nizam, the 
commander in charge of the forces ( laskar ) appears to have 
been Nawab Salabat Jung accoding to the news agent 
Krsna Rao Govind. 3 About May 1761 movements began 
to quicken and action became imminent. Nawab Salabat- 
Jung and Basalat Jung encamped near Sagar for about 
two months. Meanwhile an estrangement had taken place 

1 In this connection see Grant Duff, A / / i story of the Mara- 

thas, II, pp. 161 — 63; G. S. Sardesai, Introduction , Selections 
from the Perinea's Daftar , Yol. 38, p. 1; C 1 . A. Kincaid and D. 
B. Parasnis, A History of the Maratha People, II, pp. 80-81. 
Sardesai, Marathi Riyiisat, II, pn. 397 — 107 R-. N. Burway, 
Life of Malhar Rao Holkar, pp. 139 — 42. (1930). 

2 Unless otherwise mentioned the numbers in the ensuing 
toot-notes refer to the Selections from the Perinea’s Daftar 
Yol. 38, Ko. 4, pp. 2-3. 

3 No. 5, p. 3. 
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between Madhava Rao Ballal and his uncle Raghunath Rao 
alias Dadasaheb who apparently left the Maratha camp in 
a huff so that he might hatch his own plans. About May 
1761 a mutilated news-letter describes how Raghunath Rao 
had left Paneh-Mahals for Bijapur, and as he traversed the 
same road which was taken by the Nizam and Salabat Jung 
on the way to Sagar, it was stated that there was consider- 
able spoliation of the countryside. 4 

What transpired at Sagar we do not know, but we are 
informed that the Nizam commenced to organise his forces 
in order to lauch a decisive attack against the Peshwa, 
whom he wanted to crush utterly. From Sagar the Nizam 
and Salabat Jung must have marched to Kulburga for, on 
11-6-1761 Dhondo Ram, a servant of the Peshwa, heard 
that both of them met at Kulburga with a view to reach 
Koyilkdda and in fact reports had been received that both 
of them had marched from Kulburga to a place a league 
from Sedamba which was in the Peshwa’s territory. Here 
they halted at one or two places. 5 This encroachment was 
a direct violation of the Peshwa’s sovereignty and amount- 
ed to a decalartion of war by the Nizam against the Peshwa. 
Such an act was soon imitated by the lesser adherents of 
the Nizam like Abaji Naik of Ferozabad, who plundered 
the lands belonging to Ramacandra Jhadhav. The 
latter, on learning of this provocation, complained of this 
aggression to the Nizam and with his support theatened 
Abaji Naik with a reprisal if he did not retrace his steps. 5 
Most probably he did so for we do not hear of such a 
counter-attack by these again and the Nizam was left to 
mobilise his troops for the oncoming battle with the 
Peshwa. They representatives of the chiefs of Karnul, 
Cudapah and Savanur about 21-6-1761 were present at the 

4 No. 6, p. 4. 

5 No. 7, p. 5. 

No. 8, p. 6. 
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Nizam’s capital. They are said to have represented to the 
Nizam their case, requesting him to excuse their faults 
and to grant their masters in future jdgirs and mdnsabs. 
The Nizam agreed to these proposals but he ordered them 
to arrive at his capital with all their forces. 7 

Having made suitable preparations at home the Nizam 
now attempted to make negotiations with his neighbours. 
He despatched letters to small and big Sarddrs and to the 
holders of Sansthans, many of whom were pacified and 
replied accordingly, but the Nizam is said to have not 
given any decisive answer to any one of them ( Kona yekds 
scifk uttar det ndhlt )■ Then he tried to effect an alliance 
with the English, to whom he agreed to despatch a sanad 
in which he acquiesced to cede a jdair yielding Rs. 52,000 
on condition that they supplied 2000 English soldiers and 
12,000 Gardis. The terms of this settlement were in 
the course of discussion. Murari Rao Ghorpade, who had 
often represented his grievances to the Nizam, was inform- 
ed by the latter to keep in readiness and to come to 
Hyderabed with all his forces. The Nizam was also 
attempting to make an alliance with Hanumant Rao 
Nimbalkar, who, however, was also approached by Sahaji 
Supekar, the Pant Pradhdn, on behalf of the Peshwa. 
Now the Peshwa had also despatched Rajasri Lala Nand- 
ramji to negotiate with Salabat Jung and Basalat Jung 
and all these events must have taken place about 21-6-1761. 

The Battle of Bhdra&im 

Once these preparations were made little remained for 
the Nizam except to measure his strength with the Mara- 
thas. On the 25th June 1761 the first symptom of the 
Nizam’s aggression towards the Peshwa became apparent. 
In the Kasha of the Sagar Pargana near Sixrapura, Lala 


7 No. 10, pp. 8-9. 
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Brijnath, who has already been mentioned and an unnamed 
commander of the Peshwa, met in a minor combat. The 
latter had two to three thousand foot-soldiers, 1200 Gardis, 
cannon, but had not been paid any expenses for the main- 
tenance of troops and was ordered by Raghunath Rao to 
return after two months. So he was marching from the 
Panehmahals, through Abdulpur and Surapur, crossing 
the southern bank of the Bhiriia. Here he was met by 
Lala Brijnath, who with 2000 infantry and 2000 
Gardis, was invading the Peshwa’s territories, having 
plundered Alanda, Gunjoti, Naldurg and Akkalkot, where 
he also levied tribute. In Akkalkot Pargana the town of 
Borgam was looted and laid waste : about eight to nine 
hundred men were burnt and slain. The Jameddr , the 
Savdesmukh and the Desmukh, who were present, were 
captured and taken away as prisoners, and one NarasS 
Rayaji, who had gone to assist them, was burnt to death. 
Their horses were captured and taken away by the victors. 
That Lala Brijnath intended to attack Akkalkot was com- 
municated by its Kdmavisdar to the KdmavisdUr of the 
Peshwa and when Brijnath heard about this he turned to 
attack Dharasiva. The commander of the Peshwa in his 
turn despatched some of his forces to the aid of the Peshwa’s 
Kamdcisddr and then himself followed with his own army 
towards Dharasiva to meet Brijnath who, on learning 
about this new move of his opponent, also hurried to 
Dharasiva. Here he was joined by Krsna Rao Nimbaikar, 
Dharasivakar, and Rajas rl Makarandsingh Nimbaikar and 
he consequently accumulated a host of about 250!) foot- 
soldiers and 4000 guns (nili). Finally, in the town of 
Dharasiva, he was met bv the forces of the Peshwa. They 
had descended to the foot of the ghats near Dharasive 
and between the forces a daily battle commenced. At this 
moment news reached Raghunath Rao, who was evident- 
ly at the Panehmahals that Lala Brijnath was engaged 
F. 21 
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in a combat with the Maratha army, and he at once 
despatched under Kamacandia Ganesh a bat tat ion of five 
thousand men, who came and reached the top of the 
ghats while the previous Maratha forces had halted 
at the bottom of the ghats. These finally joined each 
other. Lala Brijnath had encamped in the town of 
Bharasiva which the combined forces of the Marathas now 
attacked and ultimately beseiged him. They finally cap- 
tured two topkd (cannon) and two A // u buts (kettle- 
drums) together with some camels. In this battle Krsna 
Rao Nimbalkar was speared to death. The town was be- 
sieged and bombarded and consequently Lala Brijnath came 
to terms. As there were few prospects of collecting any 
wealth or cash from him it was decided to take about 60 
horses in lieu of the horses captured from Naraso Rayaji 
together with two elephants, on the understanding that 
Lala Brijnath was to pay some cash later as a sort of fine, 
meanwhile arrangements wore made for the payments of 
the expenses of the troops and then Ramcandra Ganesh 
proceeded to Poona." Thus the first step in the battle of 
Raksasa Bhuvan began most inauspiciously for the Nizam 
with the utter rout of Lala Brijnath and his Maratha 
adherents. 

His first move having failed the Nizam tried diplo- 
macy. In the interval new r s was received in the Peshwa’s 
camp that the Nizam was at Udgir and that the Nawabs 
Salabat Jung and Rasalat Jung had arrived on the banks 
of the river Ivrsna. Then the Nizam moved towards his 
capital while Salabat Jung disagreeing with Basalat Jung 
marched towards Yatgir- To him Raghunath Rao had des- 
patched an agent ( V'lMl) and made a pact with him. Then 
the Nizam from his capital advanced to some distance near 
Kulburga, where already both Salabat Jung and Raghunath 
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Kao had arrived. There at Kulburga all of these met 
obviously with a view to effect some agreement. 9 From 
this move it is apparent that the Nizam had already realis- 
ed that, if Raghunath Kao could be enticed to enter into 
a treaty with them, then the Peshwa could be destroyed 
sooner or later. Here too, as will be seen presently, his 
foresight betrayed him and his diplomacy failed. 

Of course while juggling with diplomacy on one hand, 
the Nizam, on the other displayed his aggressiveness. 
Bhikaji Naik Vakde from Ivarmala informed Kaghunath 
Kao on 18-7-1761 that he had heard that Malhar Rao 
Jaswant’s son Ananda Rao Jaywant Nimbalkar intented 
marching towards Tamra near Bidar with a force of 1000 
cavelry, and that he had been preceded by Jagadev with 
about 700 cavalry. Venkat Rao Nimbalkar was expected 
to follow in two or three days. Once these left, the Nizam 
was also expected to arrive at Dhartir and his troops would 
then follow. Meanwhile Jadhava Rao had already captur- 
ed the thanas of Alanda and Gunjoti which belonged to the 
Peshwa. Dhondo Akadev had come to Najdurg and in- 
tended to capture early Citapur, Panchmahals and other 
thanas. It was also reported that from the region of the 
Ganges (Godavari) i.e., in the ■prunt of Xanded etc-., Sivaji 
Kesav Jintikar and Girniaji Khande Rao had been de- 
spatched by the Nizam with about 10,000 soldiers with a 
view to attack Poona, and that the this army had now arriv- 
ed at Karmala from where they were expected to move for- 
ward- Mai ha rao Jaswant had formerly brought from 
Pedgaon some cannon ■which were taken to Parande to be 
mounted on the fort. His youngest son Govincl Khijmat 
Rao, was reported about to be sent to the Peshwa but the 
reason was not known. The Nizam had instructed 
Nimbalkar to attack the neighbouring thanas belonging to 
the Peshwa. Consequently Janoji Nimbalkar intended to 

»No. 12, pp. 9—11. 
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march with this object with 1000 cavalry and 2000 in- 
fantry. 10 These were the designs of the Nizam and they 
reveal how his sole object was to destroy the power of the 
Peshwa. 

During this period the Nizam was moving his camp 
with only one intention and that was to attack the Peshwa. 
On 19-7-1761 from Kulburga he moved to Sardeki on the 
Bhlma. 11 At this place Baji lhao Ghorpade met him 
with about 4000 soldiers and he was entrusted with the 
administration of about 18 towns in the Dharur Prdnt, 
which were conquered by Murad Khan and others. 12 
Mean-while the friction between Nizam Ali and Salabat 
Jung was increasing. 13 Again on or about 28-7-1761 
Nizam Ali once more attempted to negotiate with the 
English (Firahcfiyus) through the Fdleyagdras of Cuda- 
pah. Kurnul and Savanur. 14 

The Peshwa Assumes the Offensive. 

On hearing all these tidings the Peshwa was not slow 
to take advantage of the situation and he quickly decided 
to assume the offensive. On 2-8-1761 he ordered a Sard&r 
(unnamed) who was managing an estate yielding a 
revenue of Rs. 30,000 (as Rasda) and who had maintained 
his promised troops according to agreement, to assemble a 
new army and to join him at once. He was further in- 
stucted that, if he could not fulfil this request, he was to 
report to the Peshwa with the troops at his command and 
if this strength was not up to the required number, he was 
to pay up the balance of the Rasacld into the Peshwa’s trea- 
sury. 15 

i" No. 14, p. 13. 

11 No. 15, p. 14. The Nizam was at Kulburga on 21-6-1761 
f'f. ante. 

1 - No. 17, pp. 14-15. 

1:1 /hid., pp. 15-16. 

14 No. 18. p. 16. 

I '’ No. 19, pp. 16-17. 
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Just as the Nizam had one clear object in his mind of 
destroying the power of the Peshwa, the Peshwa too had 
one idea to reiterate to all his subordinates and that was 
that the Nizam had declared war against the Maratha 
State (Moghlani bighad held). With this declaration he 
announced on 2-8-1761 that he had fixed the first of the 
dark half of Srdvana to march, against the Nizam and re- 
quested Mavji Juzarpure to join him at once with his con- 
tingent at Poona. He was also warned that he would have 
to pay his dues to the Peshwa and he was ordered to get 
ready as soon as he received the letter from the Peshwa, 
because there would be little time left for returning home 
and collecting the dues. He was therefore requested to turn 
up quickly with his troops. 16 But when the Peshwa issued 
similar orders to some of his other subordinates, the 
Maratha fiscal system placed him in a very compromising 
situation. Govind Rao Babur, for example, who had 
served the Peshwa for about twenty-two years, and had 
served under the Btihusdheb and fought on the field of 
Panipat, on being ordered to join against the Nizam stated 
that he had to maintain a thousand horsemen and owed the 
Peshwa Rs. 60,000 in cash- But, as he had no finances to 
maintain this establishment, he observed that he was pre- 
pared to come, provided money to defray his debts was paid 
to him. 17 At this time in the month of August Trimbak 
Desai informed the Peshwa that instructions had been 
issued to forts at Sarasgadh, Mirgadh, and Kothaja to be 
prepared against the advancing army of the Nizam. 18 

The Nizam was meanwhile every day advancing to 
meet the Peshwa who was now convinced that the former 
had declared war against the latter, and as he came skirm- 
ishes of corps took place between the forces of the two 

No. 21, Pi). 18-19. 

oXo. 28, p. 20. 

18 Ibid. 
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rulers. On 24-8-1761 Bhikaji Naik Vakde imparted to 
Raghunath Eao some 'interesting information. Jadhav 
Rao, owing to the attacks on his own lands, went with about 
1200 men to Naldurg fort where he stayed for ten 
to twelve days and left that place with about 700 cavalry 
with the intention of attacking Akkalkot. after wreaking 
havoc in that Pruht. sahnji Bhosle met Jadhav Rao and 
in the ensuing battle the latter captured from the former 
about twenty horses. Sahaji Bhosle was appparently 
worsted in this fight but he determined to recover the fort 
of Naldurg which was captured through treachery by the 
former and with this intention he retreated (Balki* 
'pliiron gPle). 10 During this period the forces of the 
Nizam appear to have captured Toke. Ellora and other 
places from the Peshwa.-" 

It was quite natural for the Peshwa to issue orders 
to his feudatories to recover these places. On 14-9-1761 
the Peshwa ordered Ganesh Yittal (Waghmare ?) to recap- 
ture the above mentioned places. He states that he had 
already issued orders that the t liana of Verul (Ellora), as 
already instructed by him should be captured. He added 
that, as the Peshwa reached Toke on crossing the Gangs 
(Godavari), he would attack the surrounding thdnas one 
or two of which he would seize. After Ganesh Vittal 
had attacked and captured the thdnas of Toke and Ellora, 
the Peshwa stated that, as soon as he reached the town 
of Nagar (Ahmednagar), he would make some arrange- 
ment for meeting the expenditure of this captain.- 1 This 
attempt to capture Toke can be understood onlv if we 
analyse the activities of the Nizam at this time. On 
28-11-1761 the Peshwa received the information that Kablr 
Khan and Kadar Khan together with Khandgale under 


10 No. 20, pp. 17-18. 
-"No. 30, p. 35. 

- 1 No. 26, p. 22. 
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the Nizam’s direction attacked Pravar Sangam and set 
fire once or twice to the town of Toke after plundering it 
but they could not successfully destroy the whole town as 
Maratha troops were still guarding it.- 2 The march of 
the Nizam nevertheless continued. Again on 29-11-1761 
Janoji Bhosle explained to Raghunath Rao the causes of 
his delay in meeting him as he had to avoid facing the 
Nizam’s forces on the Ghats, and he also found difficulty 
in sheltering his forces, which had much distance to march. 
It is interesting to note that according to him it was not 
proper for the Hindu Dharma to see that the Hindu 
temples were destroyed by the Nizam (Monaldni devas- 
tlidne ud.dhmrh.sa held he Hindu d harm as ucit ndhi). 
Moreover it was decided that a fight was to take place 
on Tuesday between them (m/irujalavdri yuddha nemile ah e) 
but he assured Raghunath Rao that he would cross the 
Karanje Ghat, keep his army in or near about the town 
and meet him on Tuesday. 23 But whether this battle on 
Tuesday ever took place has not been recorded. 

The battalions of the Peshwa were during this period 
constantly gathering strength, evidently to meet face to 
face in mortal combat the armies of the Nizam, which 
were strengthened by Maratha renegades, malcontents and 
rebels. Venkat Rao Moreshvar informed Raghunath Rao 
on 16-11-1761 that Janoji Bhosle had arrived at Raksasa 
Bhuvan, the place that was to vie with Raksasa Tangadi 24 
in celebrity for all time. Here that Seti-Subh t had made 
his head-quarters : here by some secret path he had stored 
cannon and his establishment ( habile ) and he was about to 
march to meet Raghunath Rao. But, as he wa« unaware of 

-*2 Xo. 30, p. 35. 

23 Xo. 32, p. 26. 

24 On this oreat battle see Ferishta, Rise of the Mohomedan 
Rower in India, III, pp. 126—131 (Brings). Heras, Arnvidu 
Dynasty, I, pp. 194—217; Saletore, Social and Rohtical Life m 
the Ti jayanai/ara Empire, I. pp. 135 — 39, 433-34. 
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the places where either the Nizam’s or the L eshwa’s armies 
were stationed, lie desired to know Ly which route he was to 
come and reach him. Raghuniith Rao's orders on this point 
were solicited.-'’ From this news-letter it may be in- 
ferred that till 26-11-1761 neither the Peshwa nor the 
Nizam knew where the final combat between them was 
to take place, for one was evidently trying to evade the 
other while they simutaneously knew that the fatal day 
was not far off. 

The Second Stage-Battle of Rahvti . 

The Nizam however appears to have set his eyes on the 
destruction of Poona and as he advanced to achieve that end 
he became more aggressive and relentless. From Toke and 
Pravar-Sangam, ’which, as has been seen, he partially suc- 
ceeded in pillaging and burning, he appears to have moved 
towards Urli where he encamped towards the end of 
November, 1761. Here he was met by Raja Vittal Das, 
Naw r ab Salabat Jung and Vittal iSundar, his minister. 
Malhar Baburao related to the Peshwa that here the Nizam 
held a sort of court, where he was met by his - s ardors big 
and small. Malhar Rao repot ted that on the previous night 
(unfortunately the letter is undated) Vittal Sundar with 
about four thousand troops went into the neighbouring 
fields to loot the grain for his cavalry horses, and it appears 
there was an idea of sending the troops into the interior 
evidently for collecting further grain and fodder. 26 

The Peshwa was not unaware of the Nizam’s march 
for he was keeping a careful watch on the latter’s movements 
through his spies and his news-agents. The Nizam had 
attacked Jalna but, according to Mahipat Rao on 1-12-1761, 
he was unable to despatch any forces to relieve this place 
because he had thought that Trimbak Khande Rao had 


23 No. 29, pp. 24-25. 
2 « No. 33, pp. 26-27. 
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made arrangements to safe guard it. He therefore came 
first to Koregaon, then captured from Khandagale the 
thdna of Jharl, Asegaon, Parlani, and others and establish- 
ed the supremacy of the Peshwa in the Kashas of Selgar, 
Sonpet, Khed and was contemplating the restoration of 
order in the other jagirs and mahals of the Peshwa. 27 From 
this news-letter it is clear that early in December 1761 the 
forces of the Peshwa were making slow yet steady progress 
in encroaching on the Nizam’s territories. The other 
commander entrusted with this task of resisting the advance 
of the Nizam was Jivan, Rao Ivesav, who in a letter dated 
20-12-1761 ( ?) stated that he had invaded both the towns in 
Paithan and Jalnapur, and halted at Sankheda to collect 
tribute. He also reported that from Jalnapur he -would go 
further ahead to Ambad which also he intended to capture. 
The next expedition in view was an advance into the 
Padtur Prdnt, and after attacking this region he intended 
to proceed into the mahals which were already captured 
by the Peshwa. 28 

Like these commanders the other captains of the 
Peshwa were also instrumental in checking the onward 
march of the Nizam. Like Mahipat Rao Ivavde, Madho 
Malhar assured Raghunath Rao that at Narsapur, as 
Girmaji Khande Rao Kavde was in that Prant, there was 
little fear about its security, especially as all the little and 
the great Sarddrs had been warned about it. From 
Khandgale the thdnas of Jharl, Asegaon, Parbhani and 
other P rants were already captured while the supremacy 
of the Peshwa had been established in the Kashas of Sonpet, 
Khed and Selgaon. From there be intended to go to 
Vasmate in the neighbourhood of which arrangements had 
to be made for safeguarding the Mahals of the Peshwa. 


2' No. 34, pp. 27-28. 

28 No. 46, pp. 36-37. 
F. 22 
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to be made for safeguarding the Mahals of the Peshwa. 
Jalna was rather far off and it was already in need of great 
assistance, having been attacked by the Nizam’s forces but 
he contended that, if he went there presently, the security 
arrangements which he had made would not have been suc- 
cessful, as he was only firmly establishing his power in the 
thanas which he had already conquered- Ip these quarters 
where he was thus establising his power Khandagaliya, 
Sargar and Khanderkar had completely destroyed all the 
tun hah (jit mini dill ndltii. It is interesting to n,ote that 
these events are narrated in a letter dated 1-12-1761. 20 

Only four days later the news of the onward march 
of the Nizam was spreading terror into the hearts of the 
citizens of Poona, which was his objective. Hari Pant 
Phadke was informed probably of this state of affairs 
from the Peshwa’s quarters. There was great commotion in 
the city on hearing this n.ews of the approach of the Nizam. 
Many people had left the capital. Only the protection of 
empty houses remained, the rest had decamped to forts 
like Lohagadh, Rajamgadh, Visapur, Sinhghad (Sinha- 
ghad) Purandhar and other hill-forts. Salabat Jung was 
expected to make a dash for the city through the woods near 
about the metropolis by crossing the river Bhivari. As 
many such rumours were rife, the people were greatly 
perturbed about this invasion. 30 

But nevertheless the Nizam was not tamely permit- 
ted to dash so easily to the gates of Poona. Of course the 
spies of the Nizam were not inactive for Sivaram Anand, 
and news-bearers like Malhar Pant and Parasrgm Jodya 
were arrested on suspicion but were released later according 
to a news-letter dated 7-12-1761. 31 Such news-agents prov- 

20 No. 35, pp. 27 — 29. 

20 No. 37, pp. 29-30. 

21 No. 38, pp. 30-31 . 
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ed extremely helpful to the Peshwa for they could inform 
him about the movements of the Nizam. With the aid of 
such information the Peshwa could see that valuable treas- 
ures were removed from the Nizam’s path. On 3-12-1761 
Visaji Krsna, instructed ten Rants to help Laksman 
Konher in taking away the Peshwa’s treasure ( Sarkgrca 
khajlna) down the ghats through a path which w'as not 
frequented by the Nizam’s forces to Nagar. 32 Again a 
few days later Madhav Rao Visvanath Pethe wrote to the 
Peshwa that he had managed to despatch some valuable trea- 
sure safely to Purandhar where it was comparatively safe 
from the plunderers of the Nizam’s camp owing to their 
increasing troubles and he promised to send the balance of 
about 60,000 cash in the shape of Mohars, hons, and rupees 
shortly to the Peshwa. 33 But it is interesting to note that, 
whenever the Nizam heard about such treasures, he halted 
and made a thorough search for them. He had heard that 
there w r as hidden such a treasure in the residence of the 
Sindhia at Srlgonda and went there to search for it but 
this search proved abortive. This search was made a tout 
the 17th December 1761. 34 

As the Nizam proceeded his soldiers were attacked with 
great vigour and vigilance. A news-letter dated 11-12-1761 
describes an encounter between the Peshwa’s forces led by 
Sivaji Kesav and the Nizam’s army led by Laksman Rao 
Khandagale. On the Peshwa’s side about twenty were 
wounded, fifteen killed outright, some notable savdciis 
(unnamed) mortally wounded, ten horses slain, and 
four or five wounded in the action. In the ranks of Khan- 
dagale fifteen soldiers were killed and twentyfive wounded. 
Among the soldiers under Daji Nimbalkar some twelve 


Xo. 36, p. 29—32. 
33 Xo. 39, pp. 31-32. 
3‘ Xo. 44, pp. 35-36. 
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prominent persons died, while twenty were wounded. 
In the ranks of Hann.ant Rao Nimbalkar two notable 
persons known as Haibat Rao Nalvada and Danosingh 
perished. In all, among ,he followers of the Nizam, 
four hundred men were slain, while a thousand were 
wounded. Two infantry men from Nizam Ali’s own 
regiment were reported killed. Then the Peshwa’s 
army went to Senksada. This had been indeed a great 
victory for the Maratha arms : mot i mar dilhi. This 
battle was evidently fought at Rahuti and commenced in 
the evening at about four-thirty. ( did prdhar divas 
rdhata dgdclts laddyice fond Id gale)- 35 Many were wounded 
and the Peshwa’s artillery and bowmen appear to have 
wrought such great havoc that it could not expressed on 
paper : apale tdphd.ce gdlydni ra bcinani phdr satam fceli te 
patri lihitd purvat no hi). 1 This statement implies that the 
Marathas must have inflicted great losses on the forces of 
the Nizam. 

Not only did the Peshwa attempt to harass the Nizam 
by attacking him as he advanced but he also tried to disturb 
his diplomatic relations by trying to win over some of his 
Hindu feudatories. Certain events assisted the Peshwa 
in achieving this object. It has already been noticed how 
a little prior to 28-11-1761 news was sent to the Peshwa 
about the burning and the plundering executed by the 
Nizam at Toke and at Pravar-Sangam, but this news ap- 
pears to have reached Udhaji Chavan after all nearly a 
month later, for in a letter received on 24-12-1761, he states 
how there all the temples were destroyed, the country was 
burnt and the Brahmans molested. In this way a blight 
was cast on the Hindu Dharma {derdhtya adikavun gd m o 
sarra jdUld rev Brdhmands upadrava held yzpramdne yani 
11 it'd n dharmdrar hadnnajar th 7 rilp dhe. Hindu 

Xu. 41. p. 33. 



THE BATTLE OF RAKSASA BHUVAN 675 

dkarmaca ucchecla kela). As Hindu Dharma was con- 
sidered desecrated by this wanton destruction, he informed 
Raghunath Pant Gosavi that, if proper arrangements 
were made for his forces, he would join him early to 
fight the Nizam and his spoliators of the Hindu Dharma. 36 
Again some of those who went over to the Nizam’s side 
were also won over. Attempts were made towards 26 - 1 * 
1761 to reclaim to the Peshwa’s ranks from the Nizam’s 
party Mir Moghul and Ramachandra Jadhav. 37 Towards 
the end of January in this year Gopal Rao Patwardhan 
and Madhavarao Raste in formed the Peshwa that, as a 
result of negotiations, Ramacandra Jadhav deserted the 
Nizam and came over to the forces of the Peshwa with 
all his army ( phauja sudhd ). ss 

But these defections did not after all prevent the 
Nizam from either making headway with his ambitious 
advance or his continuous progress in his march on 
Poona. His possible march on Poona had, it has al- 
ready been remarked, spread terror into the hearts of the 
citizens of that capital but the Nizam appears to have 
changed his mind. Ragho Sankar, in a letter dated 
13-2-1761, (?) states that having left Bhaganagar 

(Hyderabad) the Nizam arrived at Kasha Karemungi on 
the banks of the Vanjara from where he went to a place 
which was seven kos (leagues) distant from Bldar. The 
Sarddrs had been instructed to arrive early at the con- 
fluence of this river, although previously arrangements 
had been made that they should all come to the ghat near 
the specified place. But the Nizam was inform- 
ed by Sher Jung II, Ghodo Ram and Moro Pant (the 
brother of Vittal Sundar, the Minister of the Nizam — be 

3" No. 47, p. 38. 

07 No. 55, pp 42-43. 

3S No. 57, p. 44. 
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had another brother named (Cinto Pant) — casually that 
delay would be of no avail. Consequently they decided 
that it would be best to descend at the foot of the ghat 
near this confluence and meet in the Mahor l'r~ht. Then 
the question — if the Nizam reached the ghats above the 
confluence of the river Vail jar a, leaving his forces be- 
hind, and did not reach there in time, what he could do 
by going there alone — was discussed by Rukhunuddaula 
and Jagannath Pant. Besides several other plans were 
also discussed. Sarapha, the brother of Rukhnuddaula, 
was expected with his forces from Hyderabad and in 
view of this the Nizam camped for four or five days on 
the Karemungi. Finally Saraph and Vittal Sunder’s 
brother Moro Pant came to Karemungi and from thence 
they reached a place which was about a league from 
Udgir. From there they expected to join Raghunatha 
Rao. 39 

The Lull before the Storm : The Treaty of Pedgaon 

Before the actual storm broke out, it may be noticed 
that there was the proverbial lull which may be said to 
have been symbolised by the treaty of Pedgaon between 
the Nizam and Raghunath. Rao. Madhava Rao, the 
Peshwa, had not yet asserted his rights and Raghunath 
Rao was ipso facto Peshwa. The Nizam had lost the 
allegiance of a stalwart leader like R.lmacandra Jadhav 
who came over to the Peshwa as has been related already 
but still, undeterred, the Nizam pressed on and was al- 
most within reach for he had come as far as l rli. The 
Nizam was now in a defmiely stronger position- A news- 
letter dated 12-7-1762 states that Nhwab Salabat Jung 
had made over to his brother the entire charge of the 
State’s administration.' 19 The Peshwa was yet not 

99 No. 76, p. 59. 

1 No. 64, pp. 50-51. 
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reconciled to his uncle Raghunath Rao, who decided to 
make a truce, for it can hardly be called a peace, which 
is known as the Treaty of Pedgaon. Grant Duff states 
that Raghunath Ran relinquished 27 lakhs out of the 62 
lakhs granted by the treaty of Udgird 1 An extant letter 
issued in February 1760, which enumerates the terms 
offered by the Peshwa to the Nizam after the latter’s 
defeat at Udgir, makes no mention of such a grant in 
the terms of settlement. One of the first clauses is : 
baraksaci jdgir dm ace jtigir salagatipaiki pane sa, laksa 
hdl vasiili cahgall ycne pramdne dyavl As no further 
payment is mentioned we may agree with Sardesai, 
Kincaid and Parasnis that Raghunath Rao granted no- 
thing, which really seems more probable in view of the 
circumstances in which the Nizam was then placed. 

Raghunath Rao was constrained to make this peace 
with the Nizam for several reasons. Madhav Rao, the 
young Peshwa, was asserting his powers but this was 
resented by the powerful elders like Sakharam Bapu who 
resigned and on this score Madhav Rao requested Trimbak 
Rao Mama to act as Diu'Cin • He accepted this post and in 
this responsibility he was assisted by Gopal Govind Pat- 
wardhan, the Jdgiidhdr of Miraj, while Madhav Rao 
Peshwa appointed Balaji Janardhan Bhanu (much better 
known as Nana Fadnis) and Hari Pant Phadke as his 
Account Officers ( Kdrkuns ). 43 Owing to this reshuffling 
of offices and flouting of what he considered his lawful 
authority, Raghunath Rao left Poona for Nasik from 
where he went to Aurangabad where he was befriended 
by its governor Mux ad Kbfm. J -‘ This view of Grant 

41 Grant Buff, op. cit., I, p. 5. 

42 Selection* from the Pcshira’s Daftar. Vol. 40, No. I c8, pp. - 

123-24. 

43 Grant Duff, op. cit.. II. pp. 169-70. 

44 Ibid., IT. p. 168. 
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Duff appears to need some modification in view of a news- 
letter dated 4-9-1672 which states that Murad Khan from 
Aurangabad left for Nizampur and from thence went 
towards Lasur where Raghunath Rao had encamped. 
Murad Khan had an army of 2000 soldiers and sugges- 
tions were made that the Peshwa should follow Murad 
Khan {Murdd Khane y&n e fat r a pathavile je vanjarvddi- 
hun Nizampnrakadun Liisiira Srlmant Dadd Sdheb ydncya 
bhetis jdto)- ir ' Two letters indicate that this interview 
must have taken place shortly after the 4th and the 5th 
of September 1762. 40 Trimbak Rao's acceptance of 
office excited the jealousies of Sakharam Bapu and 
Raghunath Rao’s displeasure was further aggravated by 
the jealousies of his wife Anandi Bai and the widowed 
mother of Madhav Rao, Gopika Bai. Thus incited 
Raghunath Rao was soon joined by several other disaffected 
Marathas and like the Nizam, Raghunath Rao proceeded 
against Poona, but before reaching that place, between 
Poona and Ahmednagar, he attacked the Peshwa’ s army 
under Madhav Rao, who being comparatively weak, at 
once yielded. There were valid reasons why Madhav Rao 
succumbed : the first was because Nizam Ali was advancing 
to support Raghunath Rao, secondly, Janoji Bhosle was 
advancing onwards without avowing his intentions, al- 
though in a letter dated 29-11-1761, he had explained the 
cause of his delay and assured Raghunath Rao that he 
would soon march and join Raghunath Rao in crushing 
down the Nizam. 4 ' But as we shall see later he was like 
Ramacandra Jadhav, another traitor in Maratha history. 
Thirdly, Raghunath Rao himself being strong with the 
assistance of other Maratha feudatories, like a genuine 
statesman Madhav Rao yielded to his uncle, threw him- 

43 27o. 67, p. 53. 

46 Xo. 68, pp. 53-54. 

47 Cf. No. 29. pp. 24-25. 
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self on his mercy and was consequently kept in confine- 
ment. As a price of this assistance from the Nizam 
Raghunath lino by the treaty of Fedgaon had promised 
him to restore the forts of Daulatabad, sivaneri, Asi; gadlv 
Alunednagar and territory from cessions made in Jan. 
1670 — -by the treaty of I'dgir, yielding a revenue of 51 
lakhs or an equivalent v:u;>um. M/am Aii came to 
Pedgson on the Bhlnia, exchanged civilities, and orders 
were issued for the deli, ery of the districts. But the 
orders were never executed. ls 

Once Raghunath Rao had assumed power he deter- 
mined to ust it as he liked. He appointed Zakhar am 
Bapu and Nlikanth Mahadev Furandhare as his principal 
ministers, made his infant son Bhitskar Rao, Pant r ratl- 


in J hi in Srinivas Gangadhar’s place, restored Ramacandra 
Jadhav to the post of Senapat-i, raised Kanhoji Mohite 
to the rank of Sur LasJcar, an.d elevated Cintu Vinai to 


he Peshwa’s Fadnis . J0 

These depositions and changes caused grave dis- 
content and the disaffected at once joined the Nizam and 
his associates. Vittal Sundar, the Nizam's Minister, 
hatched a conspiracy to overthrow the Maratha State, 
declare Janoji Bhosle Regent and subvert the adminis- 
tration of the Konkan Brahmans at Poona- Mir Mughal, 
who had changed over to the camp of the Ivin ratlins, being 
neglected, returned to his brother, while Moroba iadnis, 
Sadasn Ramacandra Senu. Bhavani Rao. Janoji Bhosle. 
Gdpal F' i" a! , dhnn and some •. tilers j fined the Mughals. 
The Nizam, true to his duoliciiv, n.c nwhile s.credy re- 
newed coi j v. spondence with .he R>' : ja ,.f Kolhapur, whom he 
intended to have as an eventual competitor in cav Janoji 
Bhosle proved inconvenient. The Nizam consequently 
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renounced the treaties of Udgir and Pedgaon and renew- 
ed hostilities. 51 ' 

The Battle Commences : Preliminaries. 

The Nizam, as in the previous campaigns, was bent 
on marching towards Poona and he gathered some Mara- 
thas about him. In the very first month of January the 
Nizam attempted to gather some traitors around him. A 
letter dated 2-1-1763 ( ?) reports about an interview be- 
tween Piraji Nimbalkar and the Nizam and the subsequent 
departure of the latter to Bijapur and his return from 
Monoli on receiving money from Gopal Rao Govind. 51 The 
other confederates of the Nizam were Raja Yinayak Das, 
Raja Khandarkar, Mansingh Jadhava Rao and Murad 
Khan who started on foraging expeditions as early as 
8-1-1763. In. this month Sadasiv Yamaji was carrying 
on secret talks with Janoji Bhosle. 53 On 10-2-1763 Gundo 
Kasi informed the Peshwa that negotiations were being 
made for an alliance between the Pratinidhi, Janoji Bhosle 
and Gopal Rao and the Nizam to whom they offered some 
money and lands in order to induce him to march on 
Miraj. 54 By 19-2-1763 it was well-known that Janoji 
Bhosle had joined the Nizam who declared war against 
the Peshwa and his aims were three fold : first, to march 
against Satara, secondly to capture the Chatrapati and 
thirdly, to pursue the Peshwa wherever he went. 53 

As soon as Raghunath Rao heard that the Nizam had 
declared war he must have gathered his own forces. 
Sakharam Bapu, in a letter dated February 1763, advis- 

r,u <mv>!l Duff, // I'tonj of the Marfifhtt.s. ]], pp. 169-7*1 

51 Xo. 75 t jjp. 58*59. 

52 Xo. 76, p. 59. 

13 No. 78, p. 61. 

”' 4 Xo. 79, pp. 61*62. 

■“ Xo. 80, pp. 62-63. 
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ed an early conference of Holkar, Babuji Nayak, Jadhav 
Rao and other Sarddrs to assist in the campaign against 
the Nizam. 30 Raghunath Rao paid heed to this advice 
and at once requested Malhar Rao Holkar to join him at 
once with his forces. This letter was issued on 19-2-1763. 37 
He was also assisted by Damaji Gaekwad, 38 whose 
exploits in the great battle we shall narrate pre- 
sently. Subsequently, according to Grant Duff, Rabhu- 
nath Rao proceeded to Aurangabad, entered the districts 
of Janoji Bhosle, which he plundered, levied a contribu- 
tion of 60 lakhs from Hulkapur and on being pursued 
returned to Munge Pattan and thence marching south- 
east wrought great havoc in the dominions of the Nizam. 3< ’ 
We know, however, from a letter, dated 20-2-1763 ( ?), that 
Raghunath Rao by this date was somewhere near Aurang- 
abad and that the Nizam from Ivulburga intended to go to 
Aurangabad and thence to the banks of the Bhima. His 
idea was apparently to march against Poona and in 
retaliation Raghunath Rao wanted to launch an attack 
on Aurangabad. By this time Raghunath Rao had left 
Miraj, which he had attacked, for Yedur where he en- 
camped. When he was here the Nizam had declared 
war and Raghunath Rao who intended to despatch Abaji 
Purandhare to the Karnatak, recalled him before he had 
hardly marched two or three leagues. The m/alkigiri of 
the Karnatak was considered as good as lost (kamdtakci 
mulkigiri dgadlc buddli .sard- man sab a held to ryartha 
Jhdld ). With his headquarters at Yedur Abaji Puran- 
dhare commenced a daily devastation of the territory 

50 Xo. 82, p. 63. 

« 7 Xo. 80, p. 62. 

18 Grant Duff, op. at II, p. 171. 
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around Aurangabad while Raghunath Kao • e.-deged 
Aurangabad. On this day he was seated on an elephant 
and his viahou: was so severely wounded that he was 
hardly expected to live. Moreover the siege of Auranga- 
i ad failed (J /_•/./ •/ ■ .•■V-’ ■ 'C: r a ^"■' r ,tih> ohavam Jhfil r >) but 
the suburbs were spared on a recovery of two lakhs of 
rupees. But as he was pursued, the Nizam’s forces 
having reached a place within twenty leagues between 
them Raghunath Rao left Aurangabad. On the day 
when he was leaving this place at about two o’clock in 
the noon after dinner he had gone to the privy ( sethkhan - 
yiit g;b'). When he was returning from there one Gcirdi 
attacked him but he was a res'ed, and on beiog question- 
ed, admitted that he was set up to this task by Rama- 
candra Jadhav. This Ramaeandra Jadhav was accused 
of two other crimes : first, that he was harassing people 
and recovering taxes on his way; secondly, that he had 
leagued himself with the Moghuls. As evidence of his 
complicity with them some papers were discovered. Con- 
sequently he and his adopted son (whose death was re- 
ported on 18-l-1766) ,: '- ! were arrested an. I taken to Dau- 


latabad where both of them were imprisoned w'th fetters 
on their iket. Meanwhile th. Maratha army unl.i 
Raghunath Rao massacred and desroyed the country 
round Aurangabad. On the next day the Mai Vim army 
left for Aurangabad and crossed the ghat of Kasarbhiri. 
Then Hojkar came from Cftndvad and met TAghunath 
ibm. The Nizam's forces were expected on 1 7-A 1703 
inrough the mats at Ajanatyaca. and a great 1 at tie was 
• onsidrivd imminent in a day or two. The Martha 
forces appear to have been estimated at about 10,000, 
and for the present Fo ma v as considered safe. 1 ’ 1 


i I 


i >4 . 
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But the fond hopes of Govind Raghunath that 
Poona was temporarily safe ninjbja< bhaya riahi 

ase rotate) appears to have been not incorrect. The 
Nizam apparently pursued Kaghunath Rao, and when he 
saw that the Maratha army had T. it Aurangabad he 
marched again towards Poona, but the Peshwa was not 
letting things take their own cmr-x. Nato Appaji in 
charge of Poona was ordered by the Peshwa to remove 
the guns from there t > SinL./.dh <v if they could not be 
removed to bury them s , that thty might n.ot fall into 
the hands of the tne-.y. ibis - as t j be done in secret, 
the matter being only revealed t ■■ It - Karl u.,is. He was 
further advised to take prompt measures in consultation 
with Jivaji Gane.-h for the defence of Poon.a. As this 
letter is dated 31*3-1763 it may be concluded that till 
this day the Nizam bad not invaded Poona. 6 - Again in 
another order dated 34-17(53 th - Pt-sh " a instructed Naro 
Appaji to realise promptly ad government dues from 
various Kamdriscldrs together with a complete list of the 
household ornaments. A great ! attic was expected 
early. 61 Another letter bearing thr same date from the 
two Ambekar brothers Balaji and Bipuii to one Sadasiv 
Pant, referring to the panicky conditions in Poona. 61 
again proves that till this date the Nizam had not yet 
arrived at Poona. As will be sovm uesentlv the Nizam 
did not reach Poona till May 1 P 

Meanwhile the Peshwa ms •• arching towards the 
territory of the Ni/wn. d ' o‘ ! 1'-- line the Peshwa 
had hu'a i.'.l to Hyderabad ' v h- e h had come to know 
that the Nizam was marclrng . ' Poona and his 

idea must have Wen ! o dcaea' • V t ritory end <hn 
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close in on his foe. It was a dangerous policy but dis- 
played great foresight. A news-letter dated 8-5-1763 (1) 
shows how according to Janardhan Bhat Saligram the 
Peshwa had by this date exacted tribute from Hyderabad 
an,d had returned to Medak. Gopal Rao Patwardhan had 
gone over to the Nizam who had gone to Rajapur while 
Gamaji Yamaji intended to attack Satara and then rejoin 
the Nizam- At Medak the Peshwa had met Salabat Jung 
and slowly won him over. 05 

About this time Gamaji Yamaji with an army of 
about 4,000 soldiers went and attacked Satara. On 
22-6-1763 Moro Hari Bhave came to know of the siege of 
Satara where there was a great commotion owing to the 
rumour that Yamaji was about to attack it. He soon 
invaded Satara fort which lie beseiged and recovered cash 
payments from the surrounding countryside ( tamdm gdo- 
ganna roklie karun paika yek sal fame pramane rayatd- 
pasun ghetala). The ryots were thus looted. He then set 
fire to some places and devastated others, but laid no hands 
on the city (< sahar '). Nevertheless he exacted tribute 
from all the wealthy persons he could find there. By 
this time Gdpal Rao Barve and Narsing Rao (Janardhan 
Daygudhe) 06 were despatched by the Peshwa who came 
to know of this expedition as early as 6-6-1763. On his 
way from Medak he ordered Ananda Rao Dhulap to des- 
patch with all possible haste a contingent of 300 men to 
the rescue of Satara which was then threatened bv 
Yamaji. The utmost haste is clearly indicated by the 
expression that the contingent was to be sent quickly by 
making day of night (jalad rdtncacliva, s karun sdtdriyas 
yetun pohacte karne) through the Tiwari ghat under 
an able Sardar , 67 When Yamaji heard of this rescue 

63 No. 93. p. 72. 

tiK C'f. Nos. 9(1, 92, pp. 69-70, 71. 
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party he withdrew from Satara. and fled to Cimmangam, 
where he was camping on 22-6-1763. He was all the time 
recovering the dues of Gamganna and Khandya during 
the course of his expedition. The consternation at Satara 
must have been great, for on 6-7-1763 Madhav Rao 
Peshwa had advised Ananda Rao Dhulap about this con- 
tingent. He was requested to obtain news of this contin- 
gent, which was not aware of the way to reach Satara, 
from the people at fort Vasoti, which must have been 
near the Tiwari Pass so that this contingent might reach 
Satara safely . 6i! This concern shows what care and fore- 
sight the young Peshwa was capable of and marks him 
out as a rising military leader. 

From Medak the Peshwa was turning towards Poona 
to attack which the Nizam was hurrying as well. We have 
already seen that about 8-5-1763 the Peshwa had pro- 
ceeded from Hyderabad to Medak and from there accord- 
ing to another letter dated 22-6-1763 he was marching 
along the banks of the Bhlma, (Godavari) towards Pand- 
harpur ( Srimaht he Bhim.ati.rdne Pindharpurcyd rokhe 
yet ahet). 69 


The Invasion of Poona 

At Poona itself, owing to the impending attack of 
the Nizam, there prevailed the utmost confusion and panic. 
A letter dated 8-5-1763 informs Hari Pant Phadke that 
the Nizam was expected to march to Poona and thence to 
Satara, where as we know, Gamaji Yamaji had come and 
left after storming it. Naroji Appa, who was in charge 
of Poona, was informed bv some of the officers of the 
Nizam that, if some tribute was offered the Nizam might 
not attack Poona and the writer thought that, in the 


«*No. 104, p. 88. 
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circumsiaives. smim •. •> 1 ! r t -n — * " Aimther 

letter, issued in May >•,’ .mis year, relate:- to "me i nr! her 
details about the parti*. Jars of this impending ..ttaek. In 
this letter the Nizam \\/.« expected to leave Poona for 
Purandhar where, a- y\ Know, rhe i eshwa hoping 

to arrive as well. Che Nizam warn .•.■Him. med :■> tamp 
about four league* from P"ona pi^-per. 11 n the i nh May 
news was communie -.ted about the devastations wrought 
by the Nizam’s force- - , which implies that by this date 
the Nizam had reached his destination — Poona. The 
Nizam had actually ani* - ed at Poona (A- .rib iica thrti 
mukCtui y>tlvncn- "!>■). Rijn '. in "yak kl.-. was at Tie e in- 
fluence near Poona. Nothing was left at i r-na {Funici 
Kahlii baki rahill nahh. In the neighbourhood of Par- 
vati the images were sought and bioken. Much des- 
truction was wrought by the Nizam's forces. 7 - 

As soon as it was known at P.ona “that the Nizam 
was approaching,” states Grant Duff right lv. "most of the 
people removed as much of their property as they could 
carry away, and fled to the hill-forts, rr into the Concan. 
The Peshwa’s family and the state papers were sent off to- 
wards bingurh. ’ur • appoo kurundeea, one of Janoji 
Bhonsle’s officers. < dimmed so rapidly, that some of 
the property belonging to the fugitives was taken, the 
village below Singuih was set on fire by his troops and 
many in ss . and stale ■ ape? s, illu.-f vaTve of Maratha his- 
tory, were total! \ oemr-yed. Nizam Aii encamped at a 
short distance from the city and allowed his army to 
plunder it: after which, all houses which were not ran- 
somed, were torn mow. r *• i urned. Tie "ext preceeded 
towards Puranuhur aid from thence ravaged the coun- 
try as far as the Bhir.m : but the violence of the rains 
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was such as to induce him to adopt the resolution of 
cantoning his army until the opening of the season. For 
this purpose he intended to have gone to Bidar, but 
Janoji Bhonsle persuaded him to alter the destination to 
Aurangabad.’’ 73 It has already been noticed that this 
invasion of Poona must have taken place before 15-5-1763 
and that the next scene of action was to be at Purandhar. 
But the most important point to be remembered is that 
Janoji Bhosle was playing the role of a diplomat, who was 
changing sides as it suited him. This information, of 
Grant Duff can be well compared with an account given by 
Ganesh Visvanath who observes that in Poona nothing of 
any value was left and the place was practically evacuated. 
There were only some left to guard the houses, and until 
the Nizam came to the Bhlnia none intended to leave their 
houses. 74 It is interesting to note that, when threatened 
by the forces of Vinayakdas, Sinhgadh saved itself by pay- 
ing a ransom of one lakh and thirty five thousand rupees. 73 

Now Raghunath Rao was shrewd enough to see that 
the only Maratha leader left in the Nizam’s camp, whose 
defection would endanger serious cause for alarm, was 
Janoji Bhosle. His ambitious hopes on joining the 
Nizam had been damped by a suspicion of the duplicity 
of Vittal Sundar. Therefore when Raghunath Rao pro- 
mised to give him a territory yielding 32 lakhs he agreed 
to withdraw his support of the Nizam whom he betray- 
ed at a critical moment. 78 

The Battle of Raksas Bhutan 

Having invaded Pcona successfully the Nizam was 
turning away to Aurangabad. It may be remembered 

73 Grant Duff, op. cit.. II, p. 174. 

74 No. 97, pp. 73'76. 

75 No. Ill, pp. 88-89. 
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that the Nizam did not leave Poona before he had exact- 
ed tribute, the precise amount of which has not been 
specified. A letter dated 5-5-1763 from Naro Appaji to 
Rama Sastri states that he had decided to save Poona 
city by paying some tribute to the Nizam who had en- 
camped then a.t a distance of about twelve leagues at 
Nandura- ( Kdhi thode bahut moghulds devun sahar 
caccu'dL'eh yet pro majakur keld ahe ). 77 When Raghunath 
Rao had made his secret pact with Janoji Bhosle, he 
slowly followed in the rear the army of the Nizam, who 
was marching towards Aurangabad. On arriving at 
the Godavari Nizam Ali crossed over, leaving a part of 
his forces with his Minister Vittal Sundar at Raksasa- 
Bhuvan until all the stores and baggage had been sent 
over. 1 '' So early as 29-3-1763 the Peshwa had concen- 
trated some of his forces at this place probably foreseeing 
that the Nizam would attempt to cross over the Gddavarl 
at this place. On this day he ordered all his village 
pdtils to remit the ghasddna cess and thus help his en- 
camped forces. 79 But the concentration of the Nizam’s 
troops took place on 10-8-1763. 

“At this juncture,” says Grant Duff, “Janoji on 
pretence of n.ot receiving money to pay his troops quitted 
the ranks of Vittal Sundar and encamped at a distance. 
This movement was the signal for Raghunath Rao who 
made a rapid march, attacked the Moghuls and after a 
sanguinary conflict, finally routed them with immense 
slaughter. Raja Pertabwant, the Dewan, was among the 
slain. Ihe resistance was very determined on the part 
of the Moghuls, and continued for nearly two days. 
Raghunath Rao was among the foremost in every attack, 


77 Xo. 02, p. 71. 
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battle of liakisbone, while it 
Marathas. 
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and at one time was completely surrounded and cut off 
from his troops but his own determined bravery, and 
that of his friend, Sakharam Hurry, who fought by his 
side, enabled him to defend himself until rescued by his 
nephew (The Peshwa). Throughout this battle the young 
Peshwa particularly distinguished himself, both by 
personal energy and the judicious support which he sent 
to different points of the attack. The loss on both sides 
was very great and that of the Moghuls is said to 
have amounted to ten thousand men.” 80 

Let us now compare this account of an English 
historian with contemporary records which are authentic. 
News was received on 11-8-1763 in a fragmentary letter 
that revenge was taken on Vittal Sundar. On Wednesday 
at mid-night the Nizam went to Aurangabad by crossing 
the Godavari. To him the heads of Vittal Sundar and 
his nephew, (who had encamped near Cakan on, 5-5-1763) 
and at Poona on 15-5-1763, S1 were sent in palanquins. 
Gopalsingh Khadarkar and Sahaji Supekar, Khandgale’s 
son Cavan were slain in this battle. In this attack 
three canopied elephant-seats were sunk in the river, but 
who were drowned is not clear. Sakaram Bapu and 
Piraji Naik Nimbalkar were despatched to bring with 
them Janoji Bhosle, who was encamped at a distance of 
four leagues from Raksasa Bhuvan and they were expect- 
ed to meet on 12-8-1763. s - Naro Krsna Barve gives 
some further details. On the 8th Tuesday he relates he 
heard some excellent news about this great victory. The 
Nizam, he states was attacked by the Peshwa who com- 
pletely defeated him. Many of the important sarddrs 
in the Nizam’s forces perished. The Nizam himself 
barely escaped with his life (khcis mdiigal jiv ghevitn 
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kihurds dakhal yacht batami). The Moghul was com- 
pletely routed. S3 As this news letter is dated 16-8-1763 
and the previous one was written on 1T8-1763, the battle 
must have taken place on the mid-night of 10-8-1763 and 
not on the 16th August 1763 as was recorded by the 
Bombay Government. M 

The Baroda State papers also refer to this great 
victory. Fatte Singh Gaekwad in a letter dated 23-8- 
1763 throws some light on this battle. He remarks that 
Salabat Jung turned away from the battle. Janoji 
Bhosle and other Suicides as though naturally dissociat- 
ed themselves from the Nizam. In the great battle of 
Raksasa Bhuvan half the army of the Nizam was on one 
side and half on the other — namely, one half had gone 
over with the Nizam on the other side of the river. At 
this juncture Damaji Gaekwad with his forces attacked 
the forces of Vittal Sundar and Vinayakdas who were 
slaughtered and their heads cut off. Their forces were 
looted, slain and many of them were drowned in the 
Godavari. 83 Dhiroji Pawar, in his letter dated 24-8- 
1763 to Govind Rao, to whom also the previous letter is 
addressed, relates that the Moghul’s back was broken. 
Twenty-two Omrahs of the Nizam had entered the fight. 80 
Moreover it is very interesting to note that Damaji 
Gaekwad must have exerted himself much for an anony- 
mous writer (Madhav Rao or Raghoba?) in a letter dated 
25-8-63 informs Damaji that he had crossed the Ganges 
three days ago, evidently in pursuit of the Nizam and 
gives credit to Damaji thus : Kant Kdj keleh dni pitdehh' 

No. 105, p. 84. 
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tumuca bharmsa dhe *~ i which implies that the writer had 
faith in him. The writer in all probability appears to have 
been Raghoba. The great Maratha leaders were congra- 
tulated on this mighty victory for it must have looked to 
them as though the catastrophe of Panipat, not to men- 
tion that of Raksasa Tangadi was, as though by a divine 
fate, avenged. 

Let us now compare these authentic accounts with 
the descriptions given in one or two bakkhars. The 
Bahusaheb Bakkhar records that Raghunath Rao had fought 
a battle with the Nizam a.t Tanduljya (Raksasa Bhuvan). 
There in a great fight he earned great fame, because the 
Muslims were routed in such a decisive battle that the 
victory was complete. The Nizam was routed and from 
him lands and forts like Devagi ri and Aseri and others 
were recovered- This victory appears to have given great 
pleasure to Raghunath Rao/ 8 ( Keval mongal jens cinun 
tijd j pa sun muluk vci kille detagir asei'i dnakhi 'avantar 
killydiicyd sanacld karun glietalya). It is very interesting 
again to compare this account with the more detailed ac- 
count as given in the Pant Pradhdn Ydhci Sakdvali. It 
relates how the Nizam had first crossed the Godavari 
leaving his Diu'dn on one side of the river. The 
howdah of Raghunath Mahadev was approaching but 
it was driven, back as Vittal Sundar, Vinayakdas, and 
Ismail Khan with 5000 Pathans fell on it- He was al- 
most encircled by the Pathan forces which were in front 
as well as behind. The Peshwa’s forces were defeated 
(sarkdracaphaujecd mod jhdld ). But the wonder of God? 
Then a shot from his own ranks struks Vittal Sundar. The 
men stood still. Then Malhar Rao Holkar made an attack 
and on account of this Vittal Sundar, although defended 

87 Ibid., Xo. 98, p. 101. 
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by 7 ambariyas and a large force, was compelled to stand 
still. Madhav Rao Balia} (the Peshwa), who was seated 
on a horse apart, then rushed with his men on Vittal 
Sundar's ambariyas and a tough light commenced. , 
Babuji Naik and Bamaji Gaekwad came to see the Peshwa. 
At this moment near the Peshwa there were Mahadji 
Sitole and others. Sitole then said that he would go 
forth and strike the ambari (of Vittal Sundar ?). On 
being told that if he came back alive he would be granted 
the town of Manjari (in Satara Dt.) he rushed into the 
fight. At this time Madhav Rao Narasimh received 
twenty wounds. The Nizam from the other bank began 
a cannonade on his own troops on this bank where the 
battle was going on under Vittal Sundar. It was about 
four in the evening. The battle was fought after having 
traversed eleven leagues. Then it became cloudy and it 
began to rain, and then there was darkness. The 
Pathans by employing as shelters grass bundles used for 
horses became wet, but they were attacked and looted by 
the Peshwa. In this battle Vinayakdas had fallen dead 
three leagues away while Vittal Sundar was wounded 
with a bullet shot and he was therefore placed in an 
ambari. Then some grass cutters cut off his head and 
placed it on the head of a spear. Sadasiv Ramacandra 
and Sambaji Supekar crossed the Godavari and several 
sank in the river. The Peshwa was victorious. Twenty- 
two Omraos with their ambans were defeated and taken 
prisoners. The total number of Pathans and Marathas 
who died in this fight was 30,000. The Nizam, abandon- 
ing his cannon where they lay on the other side, fled to 
Aurangabad. This city was attacked but it was spared, 
after it was subdued and a tribute exacted from it. Then 
the Peshwa returned with this booty to the camp. 89 


Pun t PrwUidn Y ancl SaJcdvali , pp. 22-23. 
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A comparison of this account with the state 
papers of the Peshwa reveals some interesting points. 
This account shows how the Peshwa came to the rescue 
of the almost defeated Raghunath Rao who would 
have perished but for the young and bold Peshwa. 
Vittal Sundar’s death appears to have been due to an 
accident but his head was, according to the state papers, 
despatched on an elephant to the Nizam with that of 
Vinayakdas. The Peshwa’s Bakkhar even gives an ac- 
count of how this young ruler upbraided the treacherous 
Holkar who suggested to him at a critical moment to 
leave the field and fly to Poona- 90 

The defeat of the Nizam was considered merit :;ricus. 
Mahadji Govind Kakirde in a letter dated 24-12-1763 in 
congratulating Raghunath Rao says : svdmlnce puny a 
agtidh dharmasa-hsthapaka tenekarunhi yam prgpt-a 
hoteh. 91 Great indeed was the glory of Raghunath Rao 
and by achieving such a victory he made himself glori- 
ous as though by the establishment of the Hindu Dharma. 

It is worth nothing here the way in which Vittal 
Sundar and Vnayakdas met their death. Grant Duff 
has recorded the statement that the former was acci- 
dentally hit by one of his own men before he met his 
death wound from a party of Marathas under Daniaji 
Gaekwad. Murad Ivhan his rival, is accused of having- 
hired the man who wounded him but this accusation 
seems more than questionable. A party of Afghans in 
Holkar’s service with their usual ferocity cut off the 
Diwdn’s head which was carried on the point of a spear. 92 
This account does not receive any support from the State 
papers of the Peshwa wherein it is clearly stated that the 
heads of Vittal Sundar and Vinayakdas were placed in 

oo Peshwa’ s Bakkhar, pp. 85 — 87: Itacxaheb calaveh dpan 
punyance rajya Kara. (Ed.) 

' »i No. 115, p. 92. 

92 Grant Dull', op. cit., foot-note, p. 174. 
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palanquins and sent to the Nizam, but appears to be in 
conformity with the Peshwa’s Bakkhar. 


The Results of the Battle. 

On routing the Nizam, Raghunath Rao crossed the 
Godavari and pursued his foe who had fled to Auranga- 
bad. The crossing of rivers was no great feat to the 
Marathas. It may be remembered that in a letter dated 
22-11-1759 Govind Ballal describes how he crossed the 
Ganges and routed the Rohilla. 03 When Nizam Ali saw 
that his own Diivdn was in trouble, in, sheer desperation 
he opened fire from the other bank and became, to use Grant 
Duffs words, “a spectator of the destruction of his own 
troops without the possibility of succouring them- ' ' Later 
he was obliged to give up the fight as a clear rout and he 
fled to Aurangabad and it is to this flight which the 
Maratha state^papers refer so often. He must have done 
so because he dreaded that the Marathas would cross the 
river Godavari. This object of course was accomplished 
by Raghunath Rao in a few days with the result that he 
pursued the Nizam unto the very gates of that city which 
he closely besieged, but inspite of great slaughter they 
could not capture it. Nevertheless, as the Nizam saw 
that he could not dislodge the invader so easily, he had 
the temerity to go in person to Raghunath Rao “and with 
that apparent contrition which he could so well affect, laid 
all his errors to the fault of his late Dewan, and so worked 
on the good nature of Raghoba, that he not only forgave 
all that had happened, but, in consideration of the aid 
which he had been furnished in his distress, he wished to 
bestow upon Nizam Ally such part of the cession of fifty- 
one lacks made by the treaty at Pairgaon as remained at 


PP- 


93 Cf. Selections from the Peshxco'* 
121 - 22 , 


Da f tar, To], 40, 


No. 120. 
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disposal, after deducting the assignments of thirty-two 
lacks promised to Janojee. His ministers, however, 
dissuaded him from following his inclination to its full 
extent, and he was induced to confine the gift to ten lacks 
so that nine lacks of the original cession was saved, and 
a new treaty was concluded with Nizam Ally in October.” 94 
The Bombay Government Records also reveal that Trim- 
bak Rao, the second son of sivaji Sankar received estates 
from Riaghoba Dadd “in Hindustan to the amount of 
seven and a half lakhs of rupees, which were confirmed 
by the great Madhav Rao on account of his distinguished 
gallantry at the battle of Rakshas Bhuvan.’' 95 

The Maratha state papers throw some further light on 
the political consequences of this peace. In a letter dated 
21-4-1764 Malhar Babu Rao stated that to the Nizam one 
Pandurang Rao owed 20 lakhs out of which 5 lakhs were 
remitted to him. Of the balance 74 lakhs were to be paid 
early and the remaining amount could be paid later on. 
Nizam Ali from Bida’r went as far as Adoni where he was 
met by Ramacandra Jadhav with 6000 soldiers and this 
meeting was considered an act of submission, as he had 
joined the ranks of tht Peshwa earlier. 96 But the Nizam 
was not a person who would forget Jadhav’s treachery for 
the territory assigned to him by the Peshwa was withheld 
by the Nizam about September, 1764. 97 Another news- 
letter dated 29-4-1764 relates how Mahadji Sindhia had 
set forth from Srigonda against Nizam Ali in order to 
avenge the devastation of his property and his residence. 
Therefore to meet him the Nizam despatched Rama- 
candra Jadhav Rao. Murad Khan and Maha Rao Nim- 

91 Grant Duff, op. cit . , pp. 1T5-T6. 

os Forrest, op. cit., I, pp. 680-87. 

99 Cf. No. 56-57, pp. 43-44: No. 1?5. p. 111. 

97 No. 125, p. 98-99. 

F. 25 
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balkar with 5000 soldiers. 98 It is worth noting that in 
one of the letters of the Peshwa is a circular order dated 
21-9-1763 attaching rutans and inurns of Trimbak Rao 
Dabhade for having treacherously joined the Nizam and 
entrusting them to Damaji Gaekwad who was then the 
S >■ na-Kh a s-K hel- Herein mention is made of 37 adminis- 
trative units. 99 Likewise similar services were not forgot- 
ten. A news-letter issued in 1762-63 reveals how, having 
done excellent service during the previous campaign, 
Maharao Nimbalkar was granted by the Peshwa a 
swan jam yielding 18,000 rupees. 1 " 0 But as noticed 
already he too allied himself with the Nizam before Feb- 
ruary 1764. Similarly in the previous year the jahagir 
atna! 0 f Pargana Lonar and Bid belonging to the Nizam 
were ordered to be attached in 1762-63. 101 

The manly spirit of the young Peshwa Madhav Pao 
has already been noticed but it again manifested itself 
when delivering the deeds by which Janoji Bhosle was 
paid for his treachery. Madhav Rao is said to have 
openly reproached him for his treachery to both parties and 
vehemently condemned “the unprincipled and unworthy 
motives by which he had been drawn in to become a tool 
for the subversion of a government, which had aggrand- 
ised his father’s house and raised the Hindus to the 
power they enjoyed .” 102 The result was that he again 
became an ally of the Nizam . 103 In this connection it is 
worth noting how the Print Pradhan Yahci Sakdrall throws 
some light on the benefactions made by the Peshwa to 

9S Xo. 126. p. 100. 

on Safa id ]ta ja's dii/1 Pc. ill ini' s Diaries, YIT ( | n V,, inn 

pp. KJ2 — 1. ’ Ul -’ - >0 - 1MI - 

1 "° Ihitl., Xo. GC4, p. 257. 

101 Ibid., IX, (I). Xo. 5, p. 5. 

102 Grant Duff, op. cit.. p. 17G. 

103 Cf. Xo. 124, p. 08. 
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those who favoured him and helped him in this fight. It 
relates how Mahadji Sitole was granted an elephant call- 
ed Earn Ban and the town of Manjara in the Satara Dis- 
trict as was promised and also a cash gift of 10,000 rupees. 
In addition he was made a Sardur of 200 soldiers. Gopal 
Govind, who had also betrayed the Peshwa, was reconciliat- 
ed by the restoration of his own Miraj which, as we know, 
was attacked by Eaghunath Eao who captured it. By now 
the unfortunate Bhaskar Eao. the son of Eaghunath Eao 
having died, Bhavani Eao, who too had fraternised with 
the Nizam was granted that post. Vittal Cinto, who was 
the Peslnva’s officiating Phadnis, was deposed and the post 
was offered to Moro Babu Eao who had also become the 
Nizam’s partisan. The emblems of office (clothes) were 
despatched to him through Balaji Janardhan. 104 This 
restoration reveals that the Peshwa’s influence in State 
administration was becoming an establisted fact, for by 
this restoration of old offices to those officers who were 
deprived of their legitimate posts, the Peshwa showed 
that he was a genuine statesman, who could patch up di- 
fferences an,d restore old and trusted servants of the State 
to their positions of trust. Eaghunath Eao, who saw this 
reversion of his own policy, must have naturally resented 
this but he must have been wise enough to observe that the 
young Peshwa was not a fool to be trifled with. It the 
Peshica’s Bakkhar can be trusted it is recorded therein 
that, after this momentous battle, the young Peshwa gave a 
good sermon to his old, valiant yet imprudent uncle for all 
that had happened and was apparently forgiven. 103 But 
one thing was certain and that was that the Peshwa’s 
sagacity had triumphed and it could no more be flouted 
whether Eaghunath Bao liked it or not. for it was a well 

104 Pant Pradhan Yanci SakauaU, p, 23. 

io.j Peshwa s Bal'lhar , p. 87, 
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known fact that the Pesliwa was a man of power and his 
authority henceforth could not be ignored- 

We may now point out some of the economic conse- 
quences of this great battle. Serveral villages, which were 
devastated, were abandoned by the farmers, arrears of re- 
venue were not paid and suffering was common. The 
Peshwa took prompt measures to alleviate this distress. 
A letter of 1763-64 reveals that Sama Rao Abaji requested 
permission to remit arrears of revenue due from ryots as 
the province had been plundered by the Nizam and the pro- 
vince had sufferred great loss in the preceding year. He 
was informed that he had authority to grant whatever re- 
missions he considered necessary, bearing in mind the em- 
barrassed circumstances of the Government, (thdd mod 
karun lavani karun. . . sarkdrci vodicfi majkur tumhas 
thavuka ahe). 1<>0 This practice by which remissions 
were made is worth noting in some detail. In 1763-64 
Bhikaji Visvanath, Havilddr of Tarf Khed Cakan, and 
the Desmukh and the Despdnde of Sarkar Junnar, re- 
presented that the village of prdnt Junnar had been 
plundered and burnt by the Moghuls. It was therefore 
necessary that the huhhedar should not arrive and that 
the season of sowing was passing away. They requested 
permission to issue kotcls to the rvots and the following 
were issued : 

(1) villages ’which had been totally burnt down 

and robbed of cattle, forage and grain to 
be exempt from assessment for one year. 

(2) villages partially burnt and partially plunder- 

ed to be subject to half the assessment for 
one year. 

(3) villages which had only been plundered but not 

10,1 Sat nn i Raja's <nul Rr dura's Diaries, YU, (IX) \ 0 499 
l>p. 14-13. 
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burnt to be subject to l/3rd assessment for 
one year. 

(4) villages which had saved themselves by paying 

a subsidy to be subject to half the assess- 
ment for one year. 

(5) villages which had received no harm to be 

subjected to full assessment. 

(6) the assessment for the following year was to 

be fixed afterwards according to the cir- 
cumstances of each village. 107 

This system, though by no means original, 108 shows 
how the Peshwas took care to introduce a careful and rea- 
sonable system of revenue. The revenue recoverable was 
to be paid by instalments and with an, eye to other condi- 
tions of the period and place. Such concessions were 
issued to most of the villages which were ravaged so that 
agriculture could again be revived and the payment of land 
revenue, which was one of the most important sources 
of revenue, become once more a constant source of state 
income. 


. 107 Ibid., No. 429, pp. 18-19. 

108 Cf. My paper. The Beginning* of the Mnrdthn Revenue 
System, J.B.B.R.A.S., Vol. 15. 1939, pp, 43—49, 




HISTORY OF THE TERM KOTWAL AND HIS 

OFFICE 

BY 

P. Saran, M.A-, Ph.D. 

Benares Hindu University. 

There are many social and political terms prevalent 
at the present day which have come down from very 
ancient times often with but slight modification and 
alterations both in form and in the functions and obli- 
gations associated with the office they indicate. The 
biography of such terms is highly interesting, and the 
vissicitudes through which the word Kotwal has passed 
since very early times of our history afford an apt illus- 
tration of this class of words. 

Despite the belief of certain Western scholars that 
the Kotwal is a word of Persian origin, it is established 
beyond question that the word is of Hindi origin . 2 

The office which the word Kotwal signified prior to 
the Muslim conquest and with some alterations during 
the Muslim rule can be traced back at least to the time of 
Kautilya’s Artha^astra. But at that time, as we find in 
the Arthaslstra, the term durgapdla which is an exact 
synonym of Kotwal, was in vogue. The functions and 
duties, however, which appertained to the office of 

1 E.g., Sir B. Burn. (Oxford.) 

2 Tide Karim-ul-Lug'hat (Lalioio. 18 (h). On p. 208 it lays 

Jlj •Sbj* ,j.yc JLol *5" loaJ 

jp $ lot! ju 1 £5 

The Hindi Shabd Sagar also affirms the same origin TOT 

of the word, as also other Persian dictionaries corroborate the) 
same origin. Sir K. Burn (LC.S., Eetd.) insists that the word 
is of Persian origin. 
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Durgapal were exactly the same as those of the Kotapala 
of the subsequent Hindu kingdoms. 

I have not found any such officer in Gupta inscrip- 
tions. The only officer who resembles Kotapala in the 
administration of the Great and later Guptas- is 
Pitstapdla, whose duty, according to E. D. Banerjee, was 
the valuation of land. Nor does this officer find men- 
tion in connection with the government of Harsha of 
Kanauj. It may be that the term Kotapala or Durga- 
pala had fallen into desuetude for sometime; for we find 
it revived in the 9th century. 

The Bhagalpur grant of Nai'ayanapala (A.D. 875 — 
900) mentions Kotapala , as an officer in charge of forts. 

Then in the Gurjara Pratihara plates we find that 
the term kotapala was used as the designation of a military 
officer in-charge of forts and outposts which were built 
on the boundaries of kingdoms and provinces, to protect 
them from external attacks. 3 Under Bhoj I (Mihir Bhoj, 
A.D. 840 — 890) Alla was the kottapala. 4 

Then the word Kotwal is referred to as having been 
current in Ghazni as early as the 11th century A.C. Bu- 
ali-Hasan, Kotwal of Ghazni was sent in 1048 (A.D.) by 
Sultan Mauducl (grandson of Mahmud) to curb the ag- 
gression of the ‘Khilj who had been very turbulent 
during the Amir’s absence, and he was ordered to bring 
them to terms, or attack them."’ The use of the term in 
Ghazni so early seems enough evidence for us to presume 
that it should have been current during the regime of 
the Hindu Shahi dynasty and was inherited and retain- 
by the Yaminis, as a convinient and significant term. 
In 1192 a Katwal was appointed in the fort of mirat 

3 E.I., Yol. I, 156—60. 

4 Tide, Dr. E. P. Tripathi’s History of Kanauj, pp. 339- 

340 . 


3 Elliot, II, p. 146. 
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(Meerut) by Ivulbuddin Tyleek. (Elliot II. 219). There 
is also reference to the kotwal of the fort of Deokot in 
Assam in 1205, A.C. in the TN. (See Elliot, II., 315). 

That the Kotwal or Kotapdla continued to be an 
officer in charge of forts down to the age of the Dihli 
Sultanate is evidenced by the duties which that officer 
had to perform. All the cities during that period used 
to be enclosed bv a wall or fortification around them for 
the sake of protection, and the primary duty of the 
Kotwals was to guard the fortifications and the gates 
of which they had the keys. For instance, when Ala- 
uddin-Khalji, after murdering his uncle, proceeded 
to Dihli (Siri) the officers of the city came rut to meet 
him, among whom there were the kotwals with the keys 
of the forts.’ 0 It seems the author is referring here to 
the kotwals of several towns in the neighbourhood of 
Dihli. That the office of kotwal of the capital town was 
as high and respectable as that of a minister of the Court 
needs no showing. But there are evidences also to show 
that he exercised certain magisterial functions. 

Under Akbar, however, the powers and obligations 
of the kotwal were thoroughly defined. He was solely 
incharge of the town administration and his functions 
in connection with the town in his charge were, at least 
in theory, the most comprehensive conceivable, being in 
certain respects even wider than those of the municipal 
bodies of the present day. 

The kotwal was among the high officials of the State. 
His appointment was made by the Imperial Government 
on the recommendation of the Mir. Atesh (C ommander of 
Artillery). 

His powers and duties may be summarised under 
the following heads: (1) Via 1 eh and Ward of the Town, 
(2) Control of the Market. (3) Care and legitimate disposal 

« Elliot, III, p. 100. 

F. 20 
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of heirless property, (4) Care af the people’s conduct and 
prevention of crime, (5) Prevention of social abuses such 
as sati, infanticide, etc., (6) Regulation of cemetries, 
burials and slaughter houses. In order to enable the 
kotwal to perform these duties efficiently he was allowed 
all the necessary facilities and to use his discretion. It 
will be seen that the kotival of the Mughal Government 
had usurped, as it were, almost all the functions of the 
Muhtasib of the Khilafat governments. 

But in addition to the above mentioned municipal 
and police duties the Kotwal of the Sarkar towns, at any 
rate, also acted as a senior criminal magistrate over the 
shigdar of the parganah, and if his head quarter town 
happened to be a post, he also acted as customs officer and 
port magistrate. 7 Cases which were not within the cog- 
nisance of the court of the shiqdar, that is to say the par- 
ganah court, went up to the criminal court of the Sarkar 
presided over hv the Kotival. Manrique, a European 
traveller and merchant (who came and lived in India from 
1640-1653 A.D.) mentions several instances in which the 
Kotwal acted as magistrate in criminal cases. s It may 
not, however, be denied that there were qazis also who 
tried criminal cases. 

That the Kotwal acted as a magistrate trying crimi- 
nal cases is further borne out by the following foreign 
as well as indigenous testimony, leaving no room for 
doubt. 

(1) In a Jarmdn of instructions for the guidance of 
officials issued by Aurangzeb, the last clause (No. 33.) 
enjoins upon him to peisonally investigate the case of 

any one who is brought to his court by the complainant, 

7 Manrique (Hak) II, pji. 120 — 123; 135 — 37. 

b Travels of F. S. Manrique, I, 419. For a full treatment ol 
the office of the kotwal (luring the Mughal period see my ‘Pro- 
vjgffivern^t of the Mughals’, pp, 231 — 236; 339; and 
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or by bis own men or by any official, and to release or 
punisb him according as he found him innocent or guilty. 
But if he be accused of any offence against the Shariyat, 
he should be sent to the qazis court and if there be a 

revenue case against him, he snouiu be sent to the Subu- 
dar. 9 

Now this clause gives us an unmistakable clue as to 
how the classification of cases was made between the 
Kotwal, the Qazi and Subadar. It is significant that the 
Faujdar is not mentioned in connection with the judici- 
ary anywhere. Cases of crimes of an ordinary nature, 
e.g., theft, had to be tried by the Kotwal and those of a 
religious character, such as fornication, drinking, etc., 
were tried by the Qazi, and the revenue cases by the 
Subahdar. 

(2) Tavernier tells us that ‘the office of Kotwal was 
a sort of barrier where a provost administers justice to 
those of the quarter.’ (Tavernier, Tr. by Ball, p- 92.) 

(3) Pelsaert bears testimony to the fact that questions 
of divorce, quarrels, fights were in the hands of the 
Kotwal and the Qazi. (Telsaert, Tr. by Moreland.) 

(4) Thevenot is still more definite and precise : “The 
governor of the town judges in civil cases and commonly 
renders speedy justice. He meddles not at all in criminal 
cases. The Kotwal take s coy ft tsance of crimiiu.il case s. 
His other main duty is to guard the town. Nevertheless 
neither the civil nor criminal judges can put any one to 
death- (Thevenot, part III., pp. 90-91.) 

The Kotwal’ s kutchery (court) was called Chabutra. 
A very independent and highly interesting evidence of 
this comes from a source altogether unsuspected and not 

o Mirat-i-Alimadi, (Etlies Cat. oi l’ersiao Mss. in the India 
Office Library, London, No. 3597, fol. 165b). 

10 The faujdars, as I have discussed in detail in my il0V - 
Govt, of the Mughals’ were military and executive oihcers ot 
Sartor*, but they never enioyed any magisteiial powers. 
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yet utilised by historians of the Muslim period. A very 
interesting work of the 15th century A.D., written in a 
language which is a mixture of Sanskrit words and phrases 
with many words and phrases of the Gujarati dialect has 
been edited and published in the Gaikwar Oriental Series. 
The title of the work is Lckh -pa clcl ltat> u In 

Appendix I of this book the editor has also included were 
old deeds of the 16th and 17th centuries in which the name 
of the title Kotapala is repeated several times, e.g., p. 69 
re Ttirrar, p. 70 p. 71 p. 76 and p- 77 

His kutchery is called Chotra (^rcr, fffoR) and 
also Mandapika. It shows that in common parlance, in 
certain localities, at any rate, the term kotapala as an 
alternative of kotwal was still surviving, and that his court 
was called either chabutm or chotra. It is also interesting 
to note that these documents mention in addition to the 
Kotwal some other high state officers as Hakim, Waqia- 
nacis, Dhcan and Qdzl and refers to all of them together 
as constituting a Paiicha-kula, e.g.. 

rrt gfr a g% qFRTTfT ffr 

^rtr ?rrff5t ftR ^rr^fr grfjfcs wii tru ?rf¥^r sjrr- 

TYffHeRt ffTffnffT I 

jtstwrwt qrn^rrsT 4r ffr r 4i ffr 4r ffr ffr ?n^r- 

jprtng Ydfn | 

mmdwr. ffr gstwi^i ffrcRRff nit mrVq urt dt u^rt- 
qrn glqnfr r 4f 4r nfr; | sfg nmu imri ffr wfrt ^rridr 

nWr' 4 t sfr fW 4t | | d wrcrt 


11 Published iii Gaekwad's Oriental series, Vol. XIX. The 
liditor lias assigned this work to the 11th century on the basis of 
die last lekha on p. 57 which is dated Y.S. 15-13 A.D. 1477. In 
the Appendices the book also contains documents of the times of 
Shah J ahan and Aiuangzeb, whose names are ipuoted in the 
respective documents dated Y.S. 1788 — 1651 A D • V S 1715 

V i ffA S '., irat r A D ' 166 7 A D - re. 12 — 77, I am in- 

ueoteri tor the reference to Lel-lw pud dhoti to my friend Dr. V. S. 
Agrawalu, (. mu tor, Tjncknow ^Mioeum. 
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jfmr’ «ft tn cfr?R7 r 4\ %fr ^nw dfc ^erhrr 

^ I 

HRRT^TIRl^r WETT I 

It shows that m the Vikrama year 1724, in the 
reign of Aurangzeb (whose imperial titles are repeated) 
the governor 3df HifeT of Gujarat was Mahabat Khan 
and the Diwani was in the hands of one Haji Md. Shall. 
The local administration of Khambayat at that time was 
entrusted to five officers, viz., a Hakim, Qazi, Waqanawis, 
Diwan who was usually a Hindu, and a Ivotwal who held 
his office on the chotri. 




INDIA’S EPOCHS IN WORLD-CULTURE : 


BY 

Dr. Renoy Kumar Sarkar 
Culture-Creation as Domination 

There are academicians, philosophers and pub- 
licists, both in East and West, who cannot feel happy 
unless they make a distinction between culture and 
civilization. The present writer is not one of them- In 
his vocabulary culture and civilization are identical 
terms. The distinction is generally made in Germany 
where Kultur is taken to be more profound, more creative 
and more substantial than civilization. In France, as a 
rule, scientists and les hommes des lettres fight shy of the 
word ‘culture’. To them the sweetest word is In civilisa- 
tion francaise. Italians are like the French in this 
respect. Italy does not care for la coltura so much as for 
la civilizzazione . In English thought the custom conti- 
nues to be more or less French although the German term 
and ideology were introduced by Matthew Arnold among 
others. American intellectuals have not gone in definite- 
ly for one way or the other. They use culture and civi- 
lization indifferently. Those contemporary Eur- American 
sociologists or philosophers who want to exhibit their up- 
to-dateness in German vocabulary, especially the ideologies 
propagated bv Spengler, have to refer to the distinctions 
observed in Germany by way of preliminary observations. 
But they virtually ignore them as they proceed unless 
they happen to be exponents of the Spengler ian or some 
allied thesis- 

To the present author culture or civilization is no- 
thing but the Sanskrit or virtuallv all-Indian Kristi, 
Samskriti or Sabhya^d. It is a synonym for the crea- 
tions of man whatever they are, good, bad or different. 
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No moral significance is to be attached to the word. 
Culture or civilization is entirely unmoral, carrying no 
appraisal of values, high or low. We have just a term 
describing the results of human creativity. It is desirable 
to be clear about it at the very outset. 

Any creation of man being culture, the most impor- 
tant item in it is the force behind culture, the culture 
making agency, the factor that produces or manufactures 
culture- The analysis of culture or civilization is nothing 
but the analysis of man’s creative urges, energies or forces 
It is the will that creates. It is the intelligence that 
creates, and perhaps likewise it is the emotion that creates. 
The first thing that counts in the human personality, in 
tht individual or group psyche is the desire to create. 
And the second thing certainly is the power to create. 
In culture or world-culture we are interested in this 
desire of man and this power of man to create. 

It is the nature of human, creativity to be endowed 
with interhuman impacts, good or bad. Social influence is 
to be postulated of creation as such. Every creation ex- 
erts automatically an influence upon the neighbourhood. 
The influence may be beneficial or harmful. The crea- 
tion is perhaps only the production of a food-plant 
a cave-dwelling, an earthen pot, a song, or a story. 
But the creator influences the neighbour as a matter of 
course. His work evokes the sympathy or antipathy of 
the men and women at hand or far off. It thus dominates 
(he village, the country and the world, be the manner or 
effect of domination evil or good. Creation is essentially 
domination. To create is to conquer, to dominate. No 
domination, no creativity. 

The desire and the power to dominate is, then, the 
fundamental feature in every creative activity, in every 
expression of culture. In every culture we encounter the 
desire to dominate and the power to dominate. The qua- 
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lity, quantity and variety of men and women who have 
the desire and the power to dominate set the limits of the 
culture-making force in a particular region or race. In 
order to be able to make a culture or possess an epoch in 
world-culture a region or race must have a large number 
of varied men and women effectively endowed with this 
desire and power to dominate. 

The term ‘world’ in world-culture is not to be taken 
too literally so as to encompass all the four quarters of 
the universe and all the two billions of human beings. 
The smallest environment of an individual is his world. 
As soon as he has created something his culture has in- 
fluenced the neighbour. It may then be said already to 
have conquered the world and made or started an epoch. 
It is clear that the words, conquest and domination, are 
not being used in any terroristic, terrifying or tyrannical 
sense. There is nothing sinister in these words, nothing 
more sinister at any rate than in the word, influence or con- 
version. 

Once in a while, or very often, it may so happen that 
while A’s creation or culture is influencing, converting, 
conquering or dominating his neighbour B, B’s creation 
or culture is likewise at the same time influencing, convert- 
ing, conquering and dominating A. This sort of mutual 
influence, mutual conversion, reciprocal conquest or reci- 
procal domination is a frequent, nay, an invariable pheno- 
menon in inter-human contacts. Hardly any religious 
conversion of a large group in the world's history has 
been one-sided. It has as a rule led to a give-and-take 
between two systems of cult. Accultura* I n or the accep- 
tance and assimilation of one culture by a region or race of 
another culture furnishes innumerable instances of this 
mutuality in domination or reciprocity in conquest. But 
that the essential item in culture is influence, conversion, 
conquest or domination is however never to be lost sight of. 
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The position is, then, very simple. Whenever this 
man over here or that man over there, be in a position to 
influence another man, his neighbour, it is to be admitted 
that the other man has been converted or conquered by 
this man. Whenever we find that one group of human 
beings has made an invention or a discovery and when that 
invention or that discovery has been accepted by another 
group as an invention or a discovery that is likely to be 
useful to itself, we understand that the first group has 
made an epoch in world-culture. 

This position may be described in the words of some 
of the forefathers, the fathers’ fathers, and greatgrand- 
fathers of our Iddian races. It so happens that this 
attitude in regard to culture, world-culture and the 
making of world-culture is the mentality of young India 
during the Vedic period. One of the Risis, one of the 
nearly thousand poets of Vedic India, has a passage, a 
verse like the following. Man ( Piimsa ) is describing him- 
self to the Earth (Dharitrl) in the following manner : 
Ahamasmi sah'inidna 
Uttaro ndmci b lift my dm 
Abhua/Jasmi visivdsdcl 
. h'dmdsdm- visdsah i 

This is what a poet of the Atba.rca Veda says about man’s 
place in the world. ‘‘Mighy am I, - ’ says Man to the 
Earth, “Superior ( Uttnra ) by name, conquering am I, all- 
conquering ( Visu'dsdd), completely conquering every 
region.” 

This is the present writer’s conception of culture, — the 
urge, the force, the spirit behind world-culture — the 
agency that has brought about epochs i?i world-culture. 
This conception appears to have been prominent in the 
mind of one of the oldest poets of the Tndo-Aryan world. 

This c'.nception of the making of epochs was also 
shared by no less a world-figure than Sakvasimha the 
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Buddha. The Pali Sutta-nipdta has a Sela-Sutta. Here 
we find Buddha declaring himself as follows : “A king 
am I, the king supreme of righteousness. The royal 
chariot-wheel ( Chakra ) in righteousness do I set rolling 
on, that wheel that no one can turn back again-” Buddha 
was but employing the vocabulary of his con emporaries, 
the statesmen who were attempting to become Raja- 
Chnkravartins or Sarm-bhaumas (world-rulers) in the 
political domain. His creative imagination or will, in- 
telligence and feeling was harnessed to digvijaya (the con- 
quest of all directions). He was self-conscious enough to 
understand that his creation, the wheel, had encompassed 
the world. Buddha is thus seen continuing the tradition 
of the Vedic Risis in regard to the making of culture. 

Our poet Kalidasa can also be quoted as an illustra- 
tion of the point of view that is maintained by the present 
writer as regards culture and the making of cultures. 
Let us look at the wonderful heroes of Kalidasa’s Raghu- 
ramsa. What were Raghu, his ancestors and successors 
in Kalidasa’s imagination ? They were 

Asa m u draksi tisdndm 
Andku rat ha va rtmand m . 

Kalidasa’s creations were nothing short of 

“ Lords of the lithosphere from sea to sea 
Commanding the skies by chariots of air.” 

They were, in one word, world-conquerors, rulers ot 
rulers, bent on and capable of establishing Pax Aarvabhau- 
mica (peace of the Sd/’vabhautna or world-monarch) corres- 
ponding to the Pax Romana of those days in the West. 

The Vedic Risi, Buddha and Kalidasa, all thought 
alike. Their mentalities are being exhibited here simply 
as illustrations or specimens from old India of the present 
writer’s idea of culture as a function of the desire and 
power of man to dominate llm world. 
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M ilitary-Politi cal I mperialism, 

In this vocabulary domination or conquest, be it 
repeated, is not a dangerous category. It is akin to con- 
version or influence. Let us then proceed with .the ana- 
lysis of domination as a social fact, as an historic pheno- 
menon in the relations between individuals or groups. If 
we begin to classify the dominations or conquests known in 
the history of the world, it appears that they can be 
grouped in two different orders. The first is the physical 
domination of one race by another. To it belongs the 
military conquest of one country by another, the poli- 
tical subjugation of one people by another. The govern- 
ment of one country by another country is one kind of 
domination. This is generally known as imperialism, im- 
perialism of the political-militaristic order. 

Now there is another kind of domination, imperialism 
or empire-building. An.d this consists in the conversion 
of a people that has a particular system of ideas to an- 
other system of beliefs, ideas, etc. It is a conversion, a 
subjugation of one set of ideas and ideals by another. It 
consists in a transformation of the morals, manners, sen- 
timents, laws, etc., of one people, race or region by the 
moralities, spiritualities, arts and sciences, etc., of an- 
other people, race or region. This is also an imperialism 
or domination. 

Thus there are two kinds, orders or systems of im- 
perialism. One is the political-militaristic, the other is 
the ideological world-domination. The making of epochs 
in culture can belong either to the one or to the other 
system of imperialism. Illustrations of both these types 
of imperialism are to be found among the experiences of 
the Indian peoples, as among those of certain other peoples 
in the world. 
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In regard to the military-political imperialism we 
shall take up the Western world first. We have been 
taught to believe, in schools and colleges and through the 
journalistic world by political leaders, that the Western 
races do not make slaves among themselves and that thev 
but conquer the East. The militarist-political domina- 
tion of one people by another is not alleged to be in the 
European traditions. Europeans and Americans are sup- 
posed to be peoples who have never known the subjugation 
of one race by another, the millitarist-political domination 
of one country by another and so forth. This is the 
exact opposite of historic reality. 

We shall give only one illustration. Let us, for in- 
stance, take England. The people of England was con- 
quered by foreign peoples oftener than once. England 
was a foreign-dominated country for hundreds of years. 
England is in Europe, and the peoples that conquered. 
England were the peoples of Europe. The history of 
England for nearly a thousand years was off and on the 
story of the government of one people by another. Eng- 
land belonged to the race of subject nations, to the group of 
slaves who could be governed by foreigners as a “cattle 
farm,” to use an expression from the British philosopher, 
John Stuart Mill. For a quite a long time, as everybody 
will recall, England was a slave of Roman.s. This Roman 
rule in Britain was an illustration of imperialism of the 
militaristic-political type- To be precise, the Romans rul- 
ed Britain, for nearly three hundred and fifty years. The 
“Barbarian” or Teutonic conquests also were foreign con- 
quests, and followed hard upon the Roman domination. 
The Danish rule was likewise a foreign rule. During the 
eleventh and twelfth centuries, again, it was the French 
people who ruled England. This island was the colony of 
western France from the Somme to the Pyrenees. The 
Norman and Angevin Dukes or zemindars of western 
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France. who were the “vassals” of the Kings of eastern 
France were the rulers of England. 

Hundreds of similar instances can be quoted. From 
the earliest Greek and Roman times until today Europe 
has ever been a continent of races or peoples governed by 
foreign races or peoples. Militaristie-political domination 
has been an eternal feature in the destiny of Europe. 

Europeans have not always been used to respecting the 
liberties of other Europeans. The tug of war between 
European peoples for the military-political domination of 
European territories is one of the permanent items in the 
history of world-culture. The peoples of Europe have 
also known for quite long centuries the militaristic-poli- 
tical subjugation by non-European, e.g., Asian races, 
peoples or nations. The domination of southern and 
eastern Europe by the Arabs, Mongols and Turks is too 
patent a fact in the annals of civilization. 

Let us now come to the East. In regard to Asia also 
we have been taught to believe that imperialism of the 
militaristic-political type was unknown in her tradition. 
Our forefathers on the banks of the Ganges and the 
Godavari, the Indus, the Tigris, the Euphrates and the 
Nile, the Hwangho and the Yangtsze are alleged to have 
been non-militaristic in their outlook and view of life. 
Many of us have been seriously believing that the Orient 
has never known the subjugation of one people bv another 
people. Such beliefs are so palpably untrue to facts that 
they should be treated with contempt as but hallucinations. 
The present writer’s mentality is the furthest removed 
from such beliefs. The historic reality is that Asians 
were as adept and happy in establishing militaristic- 
political domination as Europeans. There was no differ- 
ence between them on this score. 

Well, what about our own country, India? It is said 
that we here in India are used only to ahimsd. This 
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notion is being preached from house-tops by certain sec- 
tions of Indian philosophers, Indian statesmen and Indian 
historians. If some one were to declare that for five 
thousand years from the epochs of Mohenjodaro and the 
Rig Veda down to Tipu Sultan, Baji Rao and Ranjit 
Singh, our fathers, grandfathers and great-grand-fathers 
were only counting beads and cultivating ahimsd, the ten- 
dency among a large body of intellectuals in India to call 
him a philosopher of the first rank would be very obvious. 
Not to fight, to be worthless in secular matters, to fail 
in worldly wisdom were the characteristics of ancient and 
medieval Indians according to these philosophers of the 
first rank. This is the mentality also of a very large 
number of European and American scholars known as 
Orientalists, who try to din into the ears of their victims 
at Oxford, Cambridge, New York, Berlin and Paris that 
Indians were wonderful metaphysicians exclusively inter- 
ested in “the other world” and utterly incompetent to 
manage the things of here below. One is at liberty to 
cultivate this mentality. But let us have a little bit of 
our factual history. 

We shall draw attention only to one or two periods of 
Indian life from Mohenjodaro down to 1850. to see whether 
any generation was unsecular, unmilitaristic and unpoli- 
tical. The wars of the Vedic period are too well-known. 
If the Risis of ancient India understood any thing they 
understood killing, burning and destroying. They were 
the last persons to cultivate ahimsd. Let us come down to 
the Maurya Empire (313 — 185 B. C.). This was establi- 
shed 160 years after sakyasimha (Buddha) who is known 
to have preached the cult of ahimsd. This empire was, as 
is well-known, larger than the British Empire of India to- 
day. But do we once in a while realize — those of us who 
are philosophers and metaphysicians — that this empire was 
the domination of one race over many races ? Do we ever 
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try to understand that this empire was nothing but the 
subjugaion of different peoples and different regions by 
one particular people and one particular region? Yes, 
it was a domination, a foreign domination, from top to 
bottom as long as it lasted. We know quite well that the 
Maurya Empire is older than the Roman Empire. Thus 
it is clear that it is our forefathers, the Hindus, who, 
inspite of 160 years of Buddha’s teachings, preceded the 
Romans and all subsequent Europeans in the matter of 
establishing domination over foreign peoples and countries. 
Imperialism of the militaristic-political type belongs to 
the irreducible minimum of ancient Indian culture. 

Let us, then, take one particular sovereign of this 
Maurya Empire, our great, beloved and enlightened 
monarch Asoka. We are told that Asoka was a paternal 
ruler. In one of his edicts he calls the people his children. 
Paternalism is a good virtue and is to be respected as such. 
Now, about his conquest of Orissa. Tremendous blood- 
shed, we are told, was the price of this conquest. We are 
told also that Asoka shed bitter tears over this calamity. 
We can take it for granted that he shed tears at this blood- 
shed. For, after all, we are human beings. And it is 
human nature as a rule to sympathize with people in their 
miseries. In modern wars also kings and presidents of 
republics shed tears over the casualties occurring even 
among the enemies. It is, further, the custom to offer 
prayers and garlands at the tombs of le soldat inconvu (the 
unknown soldier) in all countries. Asoka’s tender senti- 
ments must have been touched on the occasion of the 
Orissan horrors. Here, however, as students of history 
we should be careful enough to note that in ancient times 
warfares were not very serious affairs in regard to blood- 
shed. Actual killings could hardly be numerous. Most 
of the casualties were in the nature of maimed bodies. 
The ankles, we may believe, might be sprained, the jaws 
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half broken, the muscles swollen, the noses bleeding, and 
so on. Those wars were very akin to physical exercises 
and sports. All the same, Asoka’s tears are not to be 
overlooked . 

But did Asoka make Orissa free ? Did he grant 
Orissa any “dominion status” or some sort of siraraj and 
self-rule ? No. Instead of doing anything like this he 
swallowed Orissa and annexed it to the Maurya Empire. 
This gives another proof of the fact that Indians are as 
capable of political domination or militaristic imperial- 
ism as Europeans. There is hardly any difference as 
human beings between East and West. 

Indians were not more moral and more spiritual than 
Europeans, and Auropeans were not more militaristic, 
more materialistic, more power-loving and domination- 
loving than Indians. And therefore the philosophy that 
is today very popular in India, the metaphysics by dis- 
cussing which we can get recognized overnight as brilliant 
philosophers, the ism which says that there is a funda- 
mental difference between East and West in regard to 
outlook on life, life’s viewpoints and world-conceptions 
are entirely fallacious. 

What is AMmsa ? 

Now let us analyse the word ahimsa. That word has 
become very common nowadays. Unless we use the word 
in season and out of season we cannot digest our food. 
But what could this Sanskrit word have meant? We are 
taught by philosophers, historians and politicians also to 
believe that ahimsa is the special gift of mother India, 
the characteristic and exclusive contribution of India 
to world-culture. I should, therefore, like to know 
exactly in which period our mother India coined that 
word. Exactly what did mother India mean by this 
category, ahimsa , in that period? We should ask every- 
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body to institute researches into the doctrine of ahimsd. 
We must ransack three orders of texts, the Buddhist 
Pali texts, the Jaina Prakrit texts, and finally, the 
Sanskrit Buddhist and Hindu texts. We shall have to 
ascertain, first, how many times that word has been used 
by our forefathers, and, secondly, how many times it was 
employed to mean the kind of ahimsd that is being propa- 
gated nowadays by our Indian, scholars, leaders and philo- 
sophers as the special cult of India. 

The present writer’s researches into this subject — 
and without mock modesty it may be said that they are 
not very extensive — lead to the conclusion, a very simple 
proposition, that every child understands- In ancient 
and medieval India the word ahimsd signifies — “Do not 
be jealous, do not be envious, do not be malicious, etc-” 
To a plain blunt man, ahimsd means simply absence of 
jealousy, envy, malice or hatred. This is not a very dan- 
gerous proposition after all. This is a copy-book maxim 
of morality discovered by every race and in every region. 
If this is to be paraded as the specific contribution of 
our mother India, we shall be challenged by the repre- 
sentatives of all races because this can be proven to be 
their contribution also. And if our mother India can- 
not make any better show we should have to feel sorry for 
the poverty of her creativities. In anv case, it is clear 
that bv emphasizing this notion our leaders are serving 
to make India the laughing stock of all nations. 

Another interpretation which can be discovered, not 
according to imagination but from the texts, is as follows : 
Himsd= killing. A Aiffzsc=non-killing, don’t kill. In- 
dians were taught not to kill. Yes. But not to kill 
what ? This lamp post over here or the tree over there ? 
The interpretation that is most common in Buddhistic 
literature and Jaina Prakrit literature is — “Do not kill 
animals.” But orthodox Hindus know that many of us 
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are used to animal sacrifices. Not every Bengali knows 
what Mother Kali does in the non-Bengali parts of India. 
But our Bengali Kali Kalkatt/iwali eats goats. To a Ben- 
gali Hindu, therefore, animal sacrifice is perfectly legi- 
timate. But we can take it that “do not kill an animal” 
was and continues to be a moral precept among Buddhists, 
Jainas and to a certain extent also among sections of 
Hindus, e.g., Vaisnavas. Animal sacrifice is likely to 
appear cruel in certain eyes. And, therefore, it is easy 
to believe that non-killing of animals is treated as an 
injunction of piety and mercy by some classes. All the 
same, we must not make too much of it as a doctrine or 
a philosophy. It is just a commonplace dictum of 
kindness. On this basis one can establish a Society for the 
prevention of cruelty to animals. Non-killing of animals 
is a very simple proposition, not an unreasonable propo- 
sition, and can be readily understood. 

What did the benevolent and merciful Asoka do in 
this regard ? Asoka issued a firman to forbid the kill- 
ing of animals. So far so good. Whether that firman 
was an act of “positive” law we should like to ask our 
learned friends, the lawyers, to establish. We are not 
yet perfectly clear about that. To what extent were the 
edicts of Asoka regarded as the civil and criminal codes 
of India? We should like this topic to be taken up by 
students of historical jurisprudence. For the present, 
we believe that to a certain extent Asoka’s Hitopadesa 
was a sort of morality, perhaps positive morality, but 
whether it was positive law is not always beyond doubt, 
indeed, very often questionable. 

Me this as it may, what did our Asoka say \ He said 
something like the following: “Do not kill animals, and 
I am happy that in my regime during the last so many 
years as a result of my propaganda people have been ob- 
serving ahimsd.” But in the edicts he says likewise as 
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follows : “If you my children do not follow my advice 
I have a sanction.” And what is that sanction ? Capi- 
tal punishment. That is, men were to be killed by 
Asoka if they were to kill an animal. This is the inter- 
pretation of ahimsd in Indian history by the very cham- 
pion and avatar of ahimsa. 

These, then, are the two interpretations of ahimsd. 
Today ahimsa is being made to mean a third thing. It 
is being treated as equivalent to non-war, the abandon- 
ment of violence or killing in organized human groups. 
One group of human beings is not to kill another group 
of human beings, and there is to be no state of war. This 
is a new proposition altogether different from non-malice 
and non-killing of animals. The question is this : Does 
Asoka or does any Buddhist preacher or does even the 
Buddha himself ever banish war, i.e., organized violence 
as an instrument for the decision of affairs between any 
two groups of human beings? Has war, i.e., killing of 
human beings in organized groups been declared immoral 
and illegal in any of the Indian legal and moral codes ? 
We ask if ahimsd in our Indian literature of the earliest 
times and of medieval times and later times has ever 
meant the renunciation or annihilation of war, i.e., the 
abandonment of mutual killings between human groups. 
It would be necessary to know on how many occasions 
and by whom war was ever declared unjustifiable, im- 
moral, and illegal in Indian history. 

Indeed, it is very difficult to quote satisfying instances 
from Indian texts. In the present writer’s judgment the 
concept of war as something illegal, immoral, unjusti- 
fiable is not an Indian doctrine. Ancient and medieval 
Indian thought, Hindu or Moslim, can lay no claim to 
this concept. It is a contribution of the Western world 
to the problem of relations between groups. It is a doc- 
trine of modern times and modern civilization. This 
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doctrine is the creation of Europeans and Americans in 
the nineteenth century. Perhaps we can trace it back 
historically to the eighteenth century and even earlier. 
For the time being, we need not carry on antiquarian 
researches. So, for the present, ahimsd, meaning thereby 
pacifism in intergroup or international relations, is to be 
taken as an entirely modern category unknown in Indian 
political tradition, Indian philosophy, and Indian meta- 
physical literature. 

The present writer is not a politician or a party man. 
We are masters of our conscience and have right to be 
pacifists in international morality if we care to. But 
while preaching or practising pacifism we have no right 
to believe or to propagate that we are observing ahimsd 
as known in ancient and medieval India. We may even 
give a new meaning to the old term ahimsd if we so desire. 
But we must not father our own view on old India. As 
pacifists we are following the modern Western thinkers, 
perhaps the Quakers, perhaps the socialists. May be, 
Jean Jaures, the French socialist, is our guru. But we 
cannot pretend to follow the Jaina Tirthankaras or the 
Buddhist preachers who were utterly innocent of the li- 
mitation or abandonment of wars. Neither Mahavira 
nor Buddha nor Asoka understood ahimsd in the sense of 
international pacifism or socialist non-violence which we 
may be preaching today. We should have extensive re- 
searches carried on into this interesting problem. In 
case Mahavira, Buddha or Asoka can be demonstrated to 
have forbidden warfare, i.e., organized killing between 
groups as inhuman, unpolitical, illegal, and abominable, 
we should be very happy as Indians to claim for our 
fatherland some of the originators of the cult, albeit 
purely speculative and theoretical, with which the names 
of Abbe St. Pierre, Immannel Kant and others in the 
Western world are associated. 
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But situated as indology today is, we have to admit 
that in the matter of militarist domination Indians are 
as good or as bad as Europeans. If we take all the de- 
cades of Indian history and compare them with all the 
decades of European history, we shall have nothing to 
choose between the two on the score of ahimsa. The 
Chola Empire of Southern India was not based on ahimsa. 
It was the result of blood and iron. Neither Alauddin 
nor Akhar encountered ahimsa or practised it among the 
peoples of India, south, east or west. Let us take the 
Moghul Empire- What was it but a militarist-political 
domination ? What was the Maratha Empire ? Did it 
not embody the domination of one people over other 
peoples? The C.P., the U.P., and Gujarat need not be 
reminded of this fact. We cannot likewise ignore the 
fact that the Marathas as a people were the greatest 
world-conquerors of Indian history in the military- 
political fields. In the present writer’s appraisal 
Shivaji was and continues to be the greatest- Hindu of all 
ages. His exploits it was that rendered possible the 
establishment of a military-political empire that became 
the greatest world power on the Indian stage in the 
eighteenth century. In the interest of metaphysical 
neurosis or some psychological aberrations the world can- 
not be compelled to ignore and forget this history of the 
last two hundred years. 

No historian dealing with objective facts can deny or 
suppress the militaristic-political qualities of the dozens 
of Shivajis and hundreds of little Sdrrabhaumas (world- 
rulers) that mother India produced from Vedic Sudas to 
Tipu, Baji, and Ranjit. The Hindus and Mussalmans 
of old India were not feeble-minded fools in any age of 
culture-history, whatever they may happen to be today. 
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Ideological I mpe rialism 

Up till now we have been talking of the militaristic- 
political domination. This is one kind of empire-build- 
ing and imperialism. Now there is another kind of im- 
perialism or domination. There one set of ideas is in- 
fluenced, modified or conquered by another set, one sys- 
tem of morality is compelled to acknowledge the suzer- 
ainty or sovereignty of another system. The authority of 
another set of ideas, ideals and institutions replaces that 
of a traditional set. The arts and sciences, philo 5 ophies, 
religions, mores, manners and customs, and gods and 
goddesses of one people are replaced by those of another 
people. This domination or imperialism is ideological. 
It is impersonal, having hardly anything to do with any 
individual of flesh and blood. 

Man is a brute by all means and tries to influence or 
conquer others physically and militarily. But it is also 
true that man is something of a non-brute, i.e., man has 
tried to listen to reason, and to accept reason. It is very 
interesting to note that throughout the periods of mili- 
taristic-political domination, the domination of the other 
type, the ideological domination, ideological imperialism 
also has been going on, almost synchronous with the 
other imperialism. Very often the militaristic-political 
empire has had nothing to do with the ideological empire. 
Once in a while, the ideological empires have been estab- 
lished or influenced or promoted by military-political 
empires. But, as a rule, the two imperialisms have gone 
on indepedently of each other. 

Let us take Islam, or Christianity which is older 
than Islam. As a system of ideas and ideals Christianity 
has conquered and dominated the world by influencing, 
modifying, moderating and subjugating the local rites, 
ceremonies, institutions, moral ideas, and gods and god- 
desses. Christianity as a system of conversions is one 
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of the greatest ideological imperialisms the world has 
known. In social science it is the custom to use the term 
acculturation for this conversion. When one country or 
people is adopting the religion, customs, and manners of 
another, the first is being acculturated to the second, and 
the second likewise to the first. Christianization is an 
instance of world-domination by an adopted religion. 
It is imperialism on the ideological plane. The Christian 
empire is not confined to any particular continent. It 
has succeeded in encompassing the entire world with more 
or less doses of success. The Islamization of mankind 
has been relatively less extensive by the Christian stand- 
ard . 

We shall now mention another ideological imperial- 
ism. In the nineteenth and twentieth centuries, it is 
possible to say, democracy has established an empire 
among all mankind. The French Revolution, the ideas 
of 1789, started the world on this path. Today there is 
hardly anybody anywhere on earth that is not subject to 
the ideals of democracy, whatever that may mean. The 
undeniable fact is that democratic ideology is one of the 
most inspiring forces and vital urges among all races. 
The domination of the human spirit by democratic ideal- 
ism is a remarkable imperialism of modern times. 

Similarly one of the greatest world-empires is being 
enjoyed by sciencel. Is there any human being today, in 
East or West, anyw'here in the world, who is not subject 
to the rule of science, to the sovereignty or empire of 
science 1 

A fourth ideological empire is that of technocracy 
and industrialism and, along with them, capitalism. 
Since the beginning of the nineteenth century capitalism 
has been enjoing an empire among all peoples. This is 
an impersonal empire like Christianity or Islam, demo- 
cracy and science. 
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Generally antithetic to capitalism is Marxism, the 
doctrine of Marx. Marxism or socialism in the nineteenth 
and twentieth centuries has been enjoying a world- 
empire. Its domination has reached even Asia includ- 
ing India. It is impossible for anybody to deny that 
socialism is directly or indirectly influencing the thoughts 
and activities of individuals here and there and every- 
where- Socialism, therefore, is as great an ideological 
imperialism as Christianity or Islam, democracy, science, 
and capitalism. 

So far we have mentioned the ideological imperial- 
isms which are mainly non-Indian in origin. Does 
India afford illustrations of this second kind of imperial- 
ism? She does. India has given rise to ideas, ideals, 
vidyds and kolas, arts and sciences, manners and 
customs, philosophies, politics, moralities, religions, gods 
and goddesses, and sacred texts such as have conquered 
the world. Ideological imperialism is one of the greatest 
contributions of India to world-culture. India as a 
maker of chapters in world-history is thus to be placed 
in two different fields, first, as a contributor to militaris- 
tic-political domination, and secondly, as a contributor to 
ideological imperialism. Empire-building of two differ- 
ent kinds is to be credited to the culture or creativity of 
the Indian people. 

Let us try to understand our Hinduism. In the first 
place, Hinduism is a cult or a religion. It has its gods 
and goddesses, rituals and ceremonies. In the second 
place, Hinduism is a system of culture, institutions, 
social philosophies. It is a system of arts and sciences, 
manners, beliefs and custome. Now, who established 
Hinduism ? It was established by a small number of 
people, perhaps somewhere in Sindh or the Punjab, i-e., on 
the banks of the Indus, the Kabul, the Ravi, or the Bias. 
The creative persons were perhaps a little colony of half 
F. 29 
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a dozen or several dozen individuals. We call them Ris’-s. 
What they called themselves we do not know. But they 
were creators, epoch-makers. These Risis established 
what later became Hinduism. In the beginning their 
creation or culture was nothing more than the burning of 
wood. It was fire applied to a few pieces of wood in 
which ghee was to be burnt. Considered objectively, 
Yctjna, Homa and sacrifice is the pragmatic form of 
Hinduism as a religion. 

The Risis who invented it were strong men, sturdy 
gymnasts, intellectual gymnasts and moral gymnasts, who 
along with the fire propagated a powerful cult of Pancha 
Mahayajna (five great sacrifices or social duties). It 
was not some meaningless hocus-pocus that they started. 
They started a tremendous social dynamics embracing the 
multifarous interests of life in its entirety. And their 
motto was cliaraiveti, march on, march on, march on. 
That aggressiveness, that desire to proselytize, to influ- 
ence, to convert, to go on conquering and to conquer is 
the kern of Hinduism as a religion. “We have lit this 
little fire,” they said, “but it is not to remain confined to 
this little colony, to this our village. It has to be spread 
farther and farther. We are not to stay at home. 
There is that river, the cult has to spread to it, that 
river over there has to be crossed. And from village to 
village, from forest to forest, and from river to river, 
and on and on, it has to march, conquer, missionize until 
the whole world comes under its domination.” 

The Risis taught Young India to say, “A hamasmi 
sohamdna , etc.” “Mighty am I, superior by name upon 
the earth, conquering am I, all-conquering, completely 
conquering every region.” This is the inspiration of 
Hinduism, the cult of chamiveti (march on), the culture 
of digvijaya (world -conquest), the philosophy of world- 
conversion. 
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This was not the mere enthusiasm of half a dozen 
nervous, rickety, malaria-stricken people, but the declara- 
tion of faith of those who actually. marched on from one 
river to another and crossed one hill-top after another. 
The whole of India has come under their domination. 
Finally, an ideological empire has been established by 
what in our ignorance or absence of a better term, we 
describe as Hinduism. Hinduism is a world-conquering 
cult and culture, determined to organize missions in order 
to civilize or dominate the world. Hinduization is ac- 
culturation of diverse races, peoples and regions to 
Hindu norms and mores. We said that Christianity (or 
Islam), democracy, science, capitalism and socialism are 
ideological imperialisms or impersonal dominations and 
that these five isms or systems enjoy a world-position. 
Now as students, as mere intellectuals we cannot but 
objectively recognize Hinduism, understood whether as a 
system of cult or of culture, as another specimen of 
ideological world-imperialism of race-less, cosmopolitan 
and impersonal character. 

The term ‘world-empire’ is being used in connection 
with Hinduism as a religion and as a culture. This is 
not a hyperbole. In the first place, the present writer’s 
conception of the world is to be recalled as consisting in 
the very neighbourhood of the creative individual. Thus 
considered, the smallest territorial area conceivable can 
be aptly described as the conqueror’s world. In the 
second place, India is a huge sub-continent, a world by 
itself. And last but not least, let us ask the question : 
“Is Hinduism confined to India ?” And the answer is : 
“No.” 

The spirit of India has not rested content within the 
boundaries of the Indian sub-continent. Afghanistan 
and Central Asia were conquered by our Hindu religion 
and Hindu culture. Likewise was China conquered and 
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it is in. that conquest that we have to see the deeper sig- 
nificance of the Chinese Goodwill Missions of today. 
Burma and Siam were also similarly Hinduized. In 
Siam (or Thailand) we find that the names of rulers are 
derived from Rama, Vikrama, Varman, Java, Indra, 
Ananda, etc. Likewise in Indo-China do we encounter 
Hindu culture in daily life. In Sumatra, Java and the 
other Insulindian islands as well as in far-off Japan Hindu- 
ization is similarly manifest in temples, gods and goddes- 
ses, rituals and ceremonies- Korea, Manchuria, Mongolia, 
Siberia, Turkestan, — all these regions of Asia are to be 
recognized to a certain extent as the colonies of Hindu 
cult and Hindu culture. In one word, the whole of 
northern, southern and eastern Asia bears traces of Hindu 
ideological imperialism. This represents the domination 
of Hindu ideology over others, their acculturation to 
Hindu ideas and ideals. 

Is Western Asia to be treated as outside the sphere 
of influence of Hindu imperialism ? No. Hindu arts 
and sciences, algebra, arithmetic, Ayurveda, therapeu- 
tics, metallurgy, fables, stories, philosophies crossed the 
Himalaya mountains and the Khyber Pass. Hindu 
ideas were assimilated by the Iranian, Hellenic, Hellenis- 
tic and Romanized peoples. They were, later, accepted 
as the arts and sciences of the Muslims, the Saracens of 
Baghdad. From the latter they passed on to the Euro- 
peans who accepted them as some of the foundations of 
their mathematics, chemistry, medicine, etc. Thus our 
Hindu ideals, manners and sentiments which began at 
Mohenjodaro in Sindh and in the Punjab have spread 
everywhere in Asia and to a certain extent in Europe. 
Hinduism is then by all means a world-imperialism. 

These Hindu sheres of influence were so many 
“Greater Tndias’’ in Asia. The expansion of India 
consisted in the establishment of the ideological imperial- 
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ism of Hindu cult and culture throughout the length and 
breadth of the Asian continent. These colonizing, mis- 
sionizing or proselytizing enterprises of Indians outside 
the Indian frontiers may be said to have commenced in 
the third century B.C. The active period of digcijuya 
(world-conquest) or charaiveti (march on) of Hindu reli- 
gion, arts and sciences continued until the thirteenth or 
fourteenth century. During these sixteen or seventeen 
hundred years India witnessed military-political vicissi- 
tudes of all sorts almost identical with those in contem- 
porary Europe. The ideological dominations of the 
Hindus as established in the different regions of Asia 
were not necessarily the functions of their military and 
political activities at home or abroad. This is an impor- 
tant item in connection with the ideological imperialism 
of the Hindus in ancient and medieval times which must 
never be lost sight of. 

We have said before that the ideological empires of 
the world, viz., Christianity, socialism, etc., have no 
necessary connection with military-political imperialism. 
The two imperialisms are mainly independent of each 
other. If there is any contact between the two, that 
contact is often an accident. But scientifically speak- 
ing, it is impossible to demonstrate that political im- 
perialism has been the cause and the only cause of ideo- 
logical imperialism. The same is to be observed about 
Hindu ideological imperialism tyis-a-vis Hindu political 
activities. The Hindu conquests in Asia from one end 
to the other were in the main non-political, non -military. 
Our ancient Indian culture went to Japan and was ac- 
cepted by Japan but the Japanese knew hardly any- 
thing of Indian political and military achievements. 
If we take the case of Sumatra, Java, Bali, Borneo and 
other islands where Hindu culture still persists, we 
shall find that they were not, if at all, under the political 
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domination of the South Indian Oholas for any long 
period. Political imperialism was hardly ever the basis 
of the ideological imperialism established by the Hindus. 
Indeed, militaristic-political domination may be removed 
almost entirely from the picture. No matter how many 
large, medium or small states were being established on 
Indian soil during this millennium and a half, no matter 
how many times we were fighting among ourselves, the 
conquests made by Hinduism as a religion and as a cul- 
ture were going 1 on from one countrv to another. The 
authors of the Mahabharata and the II 1 may ana, Manu, 
Buddha, Panini, C'haraka, Patanjali, Nagarjuna, and 
Kalidasa were all the time conquering the world, very 
often supremely indifferent to the militaristic-political 
fortunes of their compatriots. 

The story of all these ideological imperialisms or 
dominations, Indian as well as non-Indian, proves 
beyond question that almost invariably their progress is 
independent of political imperialisms or dominations. 
In order to be established as a dominant world-force an 
ideology does not have always to be backed up by a power- 
ful political people or party. Indeed, the opposite 
picture is prominent on several occasions when “captive 
Greece captured Rome.” Even a political slave can 
ideologically conquer the master. 

India’s Address in the Modern World 

Attention may now be invited to the ideological 
empire of the twentieth century which we Indians — Hindus 
and Mussalmans — have commenced establishing, — al- 
though for the time being on rather modest basis, — in 
Asia, Europe, Africa and, last but not least, America. 
This new empire is the second ideological contribution of 
India to world-culture. It is at present only in its 
rough, crude and humble beginnings. But one ought to 
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be perfectly clear about the fact that even without poli- 
tical domination, nay, political freedom, it is possible to 
influence, convert, capture and conquer the world in 
ideas, ideals, arts and sciences. 

In the twentieth century we Indians are living under 
conditions of military-political subjection. Is it not 
ridiculous to think that a people that militarily and poli- 
tically belongs to an alien empire should itself be credit- 
ed with having established an ideological empire in the 
world ? The answer to this and allied questions has 
already been furnished by the experiences of ideological 
world-imperalism discussed above. We have historical 
evidences to the effect that the ideological influence, con- 
quest or domination is not necessarily a correlate of poli- 
tical activities. 

We need not appeal always to the history of other 
epochs or other peoples in regard to human progress. 
Let us take the objective facts of India in the nineteenth 
and twentieth centuries. There is no doubt, be it repeat- 
ed, that India is a subject country. And yet who, en- 
dowed with the objective sense, can doubt that the Indian 
people has been making progress in the same sense and 
along the same lines — always not perhaps to the same 
extent — as all the other peoples including the politically 
and militarily most dominant ? The progress can be 
demonstrated by indices of all sorts. It should be neces- 
sary at the outset to bid adieu to sentimentalizings about 
the alleged golden age in old India’s epochs of military- 
political freedom. In regard to the economic situation 
we have no answer questions like the following : Did 
the Marathas enjoy greater prosperity under Shivaji and 
Baji Rao than to-day? Did the Bengalis enjoy greater 
prosperity in the days of Ali Vardi Khan or Vijayasena ? 
Did the Punjabis enjoy greater prosperity under the 
Khalsas or Anandapala? Did the people of Madras 



734 biiarata-kaumud! 

enjoy greater prosperity under Tipu Sultan or Rajendra 
Chola ? Statistically, it is impossible to prove that 
India in the nineteenth and twentieth centuries has been 
becoming poorer and poorer. By all objective tests, — 
in the matter of transport, export and import, agricul- 
tural output, manufactures and semi-manufactures, 
housing, all sorts of articles for consumption, even in the 
matter of the dhoti which every Indian wears — by every 
economic index, it is possible to demonstrate that even 
in spite of foreign rule India has been progressing in 
the economic domain. 

It does not belong to the present writer’s science to 
furnish arguments in justification of political-military 
subjection. Nor is it necessary to wax eloquent over the 
blessings of sovereignty in external and internal affairs. 
The glories of political freedom are by all means to be 
accepted as first postulates. Politics is indeed a force 
in human affairs and a powerful force. Freedom is a 
necessity for all mankind. But politics is not the only 
force. There are other forces not less powerful than 
freedom. A free country is not necessarily rich, nor is 
a subject country necessarily poor. However creative, 
inspiring and powerful political freedom may be as a 
spiritual and material force, it cannot, pragmatically con- 
sidered, be taken to be the exclusive determinant in 
human civilization. A “political interpretation of his- 
tory” in an advaita or monistic manner is as untenable 
as a “monistic economic interpretation” or a monistic 
Freudian (sexological) determinism. 

We have today the beginnings of a new Indian 
Empire, — a new Indian nucleus of world-influences — 
which bids fair to be a worthy continuation of the ideo- 
logical empire of the ancient and medieval Indians. 
True it is that in the nineteenth century there was a 
great break in Indian creativity and culture-making 
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desire and power. After the overthrow of Tipu Sultan 
and Baji Rao and later of Ranjit Singh the entire Indian 
mentality became undoubtedly and almost entirely pes- 
simistic. From one end of the country to the other, 
people lost all hopes. Was there anything to be done? 
European scholars, those “friends of India”, came to us 
as teachers and we went to their country as pupils, as 
learners, and we were taught that our forefathers down 
to 1757, 1818 or 1857 were quite worthless people; and 
we were asked to believe that East was fundamentally 
different from West, and that there was nothing in 
common between the two. “You, Orientals,” they said, 
“you do not understand life, human beings, the earth, 
this world of ours. You do not understand secular in- 
terests, forts and fortifications, health and sanitation, 
construction of roads, village organization, family life, 
law and polity. These are much too material things 
for your mentality. The spiritual genius of India has 
always considered them to be beneath notice.” May be, 
why, almost certainly the Indians of that generation 
were flattered by such remarks coming from the Western 
“friends of India,” from men like Max Muller, for 
example. 

What, according to these Westerners, were the Orien- 
tals fit for ? They conferred on Asia and especially on 
India the glory of extra-mundane achievements, the 
credit of understanding in an extraordinary degree the 
affairs of the other-world, the spirit, the soul, commu- 
nion with the divine, and what not. “Don’t you see,” 
said they in a seemingly appreciative manner, “how 
wonderful Indian intuition is ? How exquisite and fine 
is the work of Indian imagination ! Your forte lies in 
the life after death. You are past masters in that life. 
Your brain is used to the super-sensual, the esoteric, the 
refined and delicate concerns of the transcendental world. 
F. so 
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Stick to that as your splendid patrimony. Don’t soil 
your hands by touching the materialistic and dirty things 
of the life below.” That is the philosophy that Europe 
and America administered, not in homoeopathic doses, 
hut in big allopathic doses, to the intellectuals of India, 
those who later became the guardians of our morals and 
dominating personalities in our midst. 

Naturally, as a consequence the East, India, was 
regarded as just a continent of molly-coddles and slaves 
to be dominated by Europeans and Americans. In 
foreign countries a man from the East meant a coolie, an 
Indian was equivalent to a slave. In Europe and 
America an Indian at best meant only a student, just a 
learner going there for an academic degree and coming 
back with a certificate written by a white hand, to be 
cashed in the cultural stock exchanges of India, — Govern- 
ment offices and such other establishments, — for a job of 
Es. 250 to Es. 1250 per month. 

All the same, Indians — both Hindus and Mussalmans 
— were not unhappy to be thus entrusted by Eur-Ameri- 
cans with the glorious responsibility of managing the 
affairs of the Divine Communion. This was the position 
of India down to a particular time. But even India, 
often gullible as she is, could not be fooled all the time. 
The situation had to change. How could the transform- 
ation be accomplished ? How did Eur-Americans as well 
as Indians get debamboozled into the realities of the 
world-situation? How did Eur-Americans as well as 
Indians themselves come to realize that Indians were 
human beings of flesh and blood and not some messengers 
of God ? 

The opportunity came when in 1893 a mammoth 
elearing-house of cultures was convoked on the shores of 
the lake of Michigan at Chicago in the U.S.A. 'It was 
the meeting-place of about 5,000 men and women. There 
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were theologians and religious preachers, social scientists, 
anthropologists, philosophers, and natural scientists of 
the two hemispheres present. Most of them were white 
but a few were yellow and brown like ourselves. That 
cultural exchange also counted among its members mil- 
lionaires and milliardaires, big businessmen, transporta- 
tion experts, engineers, chemists and mill-owners. It 
was the assembly of 5,000 Americans, Europeans and 
Asians that received for the first time a rude shock of a 
peculiar character. The rude shock was due to a bomb- 
shell thrown in the midst of that huge pandemonium de- 
claring the equality between East and West. For the 
first time in the history of modern civilization and after 
the overthrow of Baji Rao and Ranjit Singh was heard 
the voice of Young India in and through that bomb-shell. 
It was the voice of a human being, not an esoteric crea- 
ture dealing in the spiritual goods of the other-world. 

What he talked was perhaps not clear to many. But 
how he talked — the manner of his talk — was perceptible 
to all. It was challenging, it was a call to arms. The 
voice was that of modem India, an India bent upon a 
moral and intellectual tug of war with the world today. 
The audience had come to a Parliament of Religions. The 
impact of that bomb-shell was religious, no doubt, but 
more than religious too. It covered the interests of 
entire human life, embracing as it did the whole problem 
of inter-racial contacts. The bomb-shell may be said to 
have announced to the world-pandemonium as follows : 
“You, Eur-Americans, from now on be ready to consider 
yourselves to be the pupils of Asia and, of course, of 
India also as the creator of modern values, — just as we 
are not ashamed to declare ourselves as the pupils of 
Eur-America. Reciprocal discipleship or reciprocal 
mastership is to be the relation from now on. No one- 
sided superiority or inferiority complex is to rule the 
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international pattern to-morrow and day after to- 
morrow.'’ That was, so to say, the Monroe Doctrine for 
Asia in the spiritual realm. 

It went on, so to say, in the following strain : “You 
Europeans and Americans must not think that you are 
born to dominate Asia for all the centuries. Just note 
that you are not going to have a greater domination on 
our Asian soil than Asians can have on Eur-American 
soil. We are going to dominate you ideologically to the 
same extent and in the same sense as you dominate us in 
the same field, although in military-political matters you 
happen to be our masters for the time being. If you 
want that our ideologies should be off Europe and 
America, from now on your ideologies should also have 
to be off Asia.” This is the ideological Monroe Doctrine 
from the Asian side. The doctrine,- — implying as it 
does “Hands off Asia” on the cultural plane, — was enu- 
merated for the first time in the history of modern civi- 
lization by a young man born on the banks of the southern 
Ganges, and he was at once recognized as a re-creator of 
values, as a remaker of mankind, as a world conqueror. 
We refer to Swami Vivekananda. 

The Ramakrishnn Empire 

The desire and the power of the Indian people to 
create and to dominate in the world of modern values have 
been in evidence uninterruptedly since that event of 
1893. The “ideas of 1905” constitute an important land- 
mark as embodying in a concrete form on the Indian 
soil the spirit of world-conquest manifested by Viveka- 
nanda in the E T .S.A. 

The progress that we have been able to accomplish 
during the last fifty years, especially since the glorious 
revolution of 1905, — the Swadeshi movement, the Swaraj 
revolution of Young India, — the progress that has been 
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achieved in industrialization, banking, insurance, com- 
merce, etc., as well as in scientific researches, in activi- 
ties on the international plane is something of which any 
people in the world can be proud. The political, eco- 
nomic and cultural activities of Indians — both Hindus 
and Muslims, — since 1905 are being watched by the en- 
tire world. What we are doing at Bombay, Calcutta, 
Lahore or Madras is attracting notice among all nations. 
It is being studied in New York, Tokyo, Berlin, Paris, 
Moscow, Pome and, last but not least, in London. It 
will not do to be blind to the reality that our thoughts, our 
aims and our movements are already world-commodities. 
This little trade union movement over here and that little 
political activity over there are all being commented upon 
in the newspapers of the world. India has succeeded in 
establishing world-contacts. Indians today are thus not 
tiny little bugs to be crushed out of existence according to 
the whims of a particular group of individuals living in 
a certain corner of the earth. India is a power, — of 
course, a junior power — among the powers of the world. 
She is influencing mankind in many directions although, 
no doubt, as yet not in a powerful manner. But men 
with eyes in East and West can see that Young India is 
already a creative force and has been establishing an 
address among the Vishicci'Shakti (world-forces) in the 
realm of ideas, ideals and creativities of the ideological 
type. 

Today there is hardly any journal of mathematics, 
physics, chemistry, geolog} 7 , botany, zoology, medicine or 
the other natural sciences conducted by Europeans and 
Americans which is not publishing something by an Indian 
scholar or which does not review the work done by Indian 
scholars. Our Indian antiquarians and historians as 
well as researchers in the other human and social sciences 
have also come of age and have been recognized by European 
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and American savants as their peers. This is a thing 
which was hardly known even down to 1905. In all these 
arts and sciences Indians today are not mere learners 
but have grown — although not in very large numbers yet 
— into teachers also. It is an aspect of world-domination 
in the sense of equality and constructive co-operation be- 
tween East and West which has to be visualized in con- 
nection with the new r Indian Empire of the twentieth 
century. Vivekananda was the founder of this new 
Indian Empire because, in the present writer’s opinion, 
previous to him hardly any Indian had ever been recog- 
nized in Europe and America as a world-conquering 
force. 

This new Indian Empire is not identical and is not 
to be confounded with the influences of ancient Indian 
culture on the Eur-American culture of the last century 
and a half as noticeable in the romantic movement, “new 
thought” cults, theosophy, vegetarianism and so forth. 
The modern West’s interest in the old East, in the 
Asian literature, art, philosophy, etc., of bygone days, 
and in Orientalism as a branch of archaeological and 
antiquarian investigations is certainly an important fea- 
ture in the contemporary contacts between India and 
Eur-America. But Vivekananda’s pioneering goes much 
beyond this. It ushers in a new era of modern India’s 
creations in the arts and sciences and co-operation with 
the modern West in the new problems and achievements 
of mankind. 

Vivekananda is the first man to establish that em- 
pire, and it is lucky that with Vivekannnda that empire 
did not cease to exist. He succeeded in leaving behind 
him a tradition of self-sacrifice, of the glorious vow of 
poverty, of spirituality combined with organizing power, 
and that tradition is embodied today in one of his crea- 
tions, the Ramakrishna Mission. The activities of th's 
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Mission have reached in a somewhat stable albeit modest 
form several countries of Eui ope including England. 
The Mission is represented in South America also. In 
the United States of America it has centres in nearly a 
dozen cities. As is well known, the Mission has of 
course a network of institutions throughout India and 
Ceylon as well as Burma and the Federated Malaya 
States. Outside of Indian and Asian frontiers these in- 
stitutions have served, — althoug;h not yet in very consi- 
derable proportions, — to bring Eur- American intellec- 
tuals, publicists, and culture-leaders into regular inter- 
course with the organizers of the Ramakrishna Order as 
well as other Indian scholars, businessmen and travellers. 
Contacts between East and West are thereby being main- 
tained in Western centres of Earning, commerce and 
politics on terms of equality and mutual good-will. An 
international co-operation of this type had never Iieen 
attempted in modern times previous to the establishment 
of this new Greater India. This is why the present 
writer has often described the Swamis of the Ramakrishna 
Mission as constituting the International Spiritual Ser- 
vice and the International Social Service of India. This 
body of cultural and ideological workers is not less pro- 
foundly constructive and significant for India and the 
world than the Indian Civil Service (I.C.S.), the Indian 
Medical Service (I.M.S.), the Indian Educational Ser- 
vice (I.E.S ), tht Indian Police Service (I.P.S.') and so 
forth of the Government of India, or the several services 
that used to be maintained by the now defunct League of 
Nations. 

The Ramakrishna Empire is not exclusively the work 
of the Ramakrishna Mission. It is the work of indus- 
trialists, of scientists, of antiquarians, of poets, of 
painters, of religious missionaries, of business magnates, 
of trade unions, and of political leaders of all denomina- 
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tions. By political leaders, — although the present writer 
does not belong to any political party, — we mean not only 
people above forty but even young men and women be- 
tween tlie ages of eighteen and twenty-five who are doing 
idealistic or constructive work. These voung men and 
women are demonstrating to the world, along with the 
adults in letters, science and industry, trade union organ- 
izers, businessmen and the Ramakrishna Mission that 
India is out conquering and to conquer. All those men 
and women, who are trying to crush to pieces the Hima- 
layan obstacles that hamper the progress of India and to 
promote modern spirituality and society among the Indian 
people are establishing in their own personalities and in 
their daily activities that fundamental doctrine of equal- 
ity between East and West and international cooperation 
on terms of mutuality. 

The Ramakrishna Empire is still in its nonage. It 
has just commenced its career and is hardly yet adequately 
known. But among its architects is to be mentioned the 
legion of men and women who are working at home and 
abroad in the most diverse fields of thought and action 
and in the most heterogeneous ways. Whatever is being 
done by Indians in industry, commerce, science, educa- 
tion, literature, fine arts, politics, labour organization, 
religion and social service is a contribution to the streng- 
thening of India’s claims to recognition as a colleague of 
the other creative countries of the modern world. Not 
every builder of the Ramakrishna Empire is a religious 
preacher. Nor is every builder of this new Indian Empire 
a Hindu. The Mussalmans as well as the Christians of 
India have also been contributing to the Greater India 
as embodied in this Empire. It is not to be supposed 
that the Ramakrishna Empire is being constructed exclu- 
sively by the intellectuals and other high-brows. The 
industrial workingmen in the factories of India are no 
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less valuable builders of this organization than the Tatas 
and other big industrialists. Nay, Indian emigrants in 
the different overseas lands of the two hemispheres are 
also powerfully helping forward the evolution of this new 
Indian Empire in so far as they are exhibiting their 
creativities in a manner which can be recognized bv their 
non-Indian colleagues as of at least equal worth with their 
own work in the same lines. Every Indian man and every 
Indian woman, who embody in their daily thoughts and ac- 
tions the desire and the power to influence, to convert and 
to dominate are to be listed in the ever-growing schedule 
of the pillars of the Eamakrishna Empire. 

Why do we call this “Greater India” of today, this 
new Indian, Empire of the twentieth century, the Eoma- 
krishna Empire ? Our logic is very elementary. Viveka- 
nanda used to describe all his own activities as the acti- 
vities of his Master, Eamakrishna. The empire that was 
brought into being by his personality is therefore aptly 
to be described, in our estimation, as the Eamakrishna 
Empire. And this is what has been done on several occa- 
sions, at Eangoon, Karachi, Calcutta, Delhi, Patna, 
Bombay and elsewhere (1936-40). 

For this logic we have some historical basis also. 
It is desirable once more to recall the first ideological 
empire of ancient and medieval India. That Greater 
India was the cumulative result of all sorts of Indian 
thoughts and enterprises carried on for over a millennium 
and a half. The workers were in many instances Brah- 
minic Hindu in the narrow sectarian sense. Not every- 
body among the Indian colonizers, missionaries and ideo- 
logical empirebuilders of those days was thus strictly 
speaking a Buddhist. But it is very interesting that 
most of the Indian activities of that long period of his- 
tory have come to be known in the world rightly or 
wrongly as Buddhist activities. The Greater Indias of 
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those days have come to be described as so many bits of 
Buddhist India outside the Indian frontiers. That re- 
markable personality, Buddha, has furnished the name 
of the vast ideological empire of Indians throughout the 
Asian Continent. 

Asia was conquered by the spirit of India as a whole, 
not by Buddhists as a sect or by Shaivas as a sect or by 
Vaishnavas as a sect. It is the stories of the Ram-'tyana 
and the Mahdbharata that conquered for India the 
painters, sculptures, poets and preachers of Asia. It is 
the laws of Manu by which social, economic and political 
norms of Asia were aceulturated to Indian conditions. 
It is the Ayurvedic system of therapeutics that captured 
the medical experts of Asia. The digvijaya of decimal 
system of notation brought Asia within the Indian sphere 
of influence. Buddha was not the only Indian world- 
conqueror in Asia. And yet India is known in Asia as 
the land not so much of Rama, Shiva, Manu, Panini, 
Charaka and others as of Buddha. It is an accident of 
history perhaps. But it is a reality of international 
culturt-contact. 

Nothing is more curious than, the fact that since the 
days of Yuan-Chwang, the Chinese scholar-organizer- 
educationist of the seventh century, even the danton , the 
twig that is used as tooth-stick, has been known in China 
as something Buddhist. And why? Because in the 
mule-loads of things Indian carried to China by Yuan- 
Chwang from the land of Buddha were to be found hun- 
dreds of articles not excluding the dnnton. It is as if we 
in Asia were to describe the steam-engine a^ Christian 
because in sooth it was imported into Asia along with 
many other things from Europe whose inhabitants happen 
to be Christian by faith. 

The ideological empire of the Tndinn people that has 
been slowly but steadily evolving since 1893 is but an 
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embodiment of the creative urges of all the self-conscious 
men and women of India in their entirety. But we are 
following the precedent furnished by history in order to 
describe it after Ramakrishna because he was the inspirer 
of Vivekananda, who, as the representative of Young 
India, succeeded in laying the first foundation-stone. 
The Ramakrishna Empire, then, as the successor of the 
Buddhist Empire, is growing into the second specimen of 
Indian ideological imperialism, constituting thereby 
another epoch of India in world-culture. 




ONE HUNDRED AND FIFTY-FIVE DATES IN THE 
HISTORY OF RAJASTHAN ' 

BY 

K. Madhava Krishna Sarma, M.Q.L., 

Curator, Anup Sanskrit Library and Director of Oriental 
Publications, Bikaner. 

The Anup Sanskrit Library, Bikaner, has one of 
the best collections of Bardic MSS. which has been cata- 
logued by L.P. Tessitori. A MS. of great historical 
importance in this, namely Rajavamrl Janamapattriyam, 
No. 10 in Tessitori’s Catalogue Section I, Part II, re- 
cently attracted my notice. Tessitori describes it as 
follows : 

“A small gutako, 4| ;/ x5" in size, cloth bound, con- 
sisting of 70 leaves. Incomplete, many leaves being lost 
both at the beginning and at the end. Each page con- 
tains from 2 to 4 lines of writing of about 25 Aksaras, 
followed by two Kundalls, or horoscopical diagrams, 
arranged on the same line. Pp. 33a — 40b, which are 
inserted in the middle of the MS., are of different paper 
and in different writing. The MS. was apparently 
written about 200 — 250 years ago, probably in the second 
or third decade of the Samvat-century 1700. 

The MS. contains a collection of Janmapattris, i.e., 
horoscopes of the birth of the rulers of Bikaner, Jodhpur, 
and other Rajput states, and also smaller chiefs, as well 
as imperial princes. Each page contains one horoscope, 
which consists of two parts, to wit : (a) two to four lines 
of text, giving the date, hour, and asterism of birth as 
well as the name of the father, etc., of the new-born one, 
and (b) two Kundalls, or zodiacal diagrams, the one 
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being the Lagnakundali with the names of the signs, and 
the other the Bhavakundali, without these names. 


The horoscopes are given in a very ir reguar order. Most 
of them refer to the Saihvat century 1600, but since the 
latest of all bears the date Saiiivat 1719 (p. 36a), it 

would appear that the collection was made shortly after 
this year . . . .” 

When I examined the MS. I' found that the contents 
viz. the dates were of very great importance to the 
history of Rajasthan. Tessitori does not give a list of 
these. Two important works are now available to us on 
the history of Rajasthan, Tod’s Annals and Antiquities 
of Rajasthan and Dr. Ojha’s History of Rajputana, the 
latter in Hindi. Neither seems to have made use of the 
Gutako under notice. The latter has made use of the 
Khyata by Dayal Das; but the Gutako is earlier than this 
and the evidence contained in it compels attention espe- 
cially when it differs in certain cases. For instance, 
according to Tod (Ed. 1920, Vol. II, p. 1131) Bikaji 
founded Bikaner in Saihvat 1545 (A.D. 1489). Tod refers 
to the opinion of Erskine (Ibid., p. 1123, footnote) ac- 
cording to whom Bikaji was born in A.D. 1439, left 
Jodhpur in 1465 and founded Bikaner in 1488. Accord- 
ing to Ojha (History of Bikaner, Vol. I, p. 90) Bikaji 
was born in Saihvat 1495, i.e., A.D. 1438 and founded 
Bikaner in Saihvat 1545, i.e., A.D. 1488 (Ibid., p. 96). 
The Gutako, however, gives these dates as Samvat 1497, 
i.e., A.D. 1440 and Saiiivat 1520, i.e., A.D. 1463 respect- 
ively. Ojha (Ibid., p. 112) gives Samvat 1526, i.e., 

A.D. 1470 as the date of Lun Karanji’s birth; but accord- 
ing to the Gutako it is Samvat 1517. Again, according 
to Ojha (Ibid., p. 123) Jaith Singh ji was born in Samvat 
1546, i.e-, A.D., 1486. In the Gutako, however, this 



HISTORY OF RAJASTHAN 


749 


date is given as Samvat 1542. Tod (p. 947) assigns the 
birth of Jodhaji to Sariivat 1484 and the foundation of 
Jodhpur to Samvat 1515. According to Ojha (Ibid., p. 
82) Jodhpur was founded in Samvat 1516. Thi Gutako 
gives Sariivat 1472 for his birth and 1498 for the foun- 
dation of Jodhpur. 

The Gutako contains some names and dates which 
are found neither in Tod’s nor Ojha’s work. This part 
of it supplements those works. The rest may be taken as 
corroborative. The information contained in this can- 
not, therefore, in any way be considered stale. 

I give here only the textual portion of the Gutakd, 
namely the dates, leaving out the horosc-opical diagrams. 
The publication of this has a value to the history of 
Sanskrit literature also. Some of the rulers of Rajasthan 
like Anup Singhji were not only gcocl Sanskrit scholars 
themselves, but also patronised many Sanskrit authors. 
The chronology of these rulers will undoubtedly throw 
important light on the chronology of contemporary Sans- 
krit authors. For the benefit of English-reading histo- 
rians I give first a list of names and dates, names being 
transliterated from Sanskrit as it were with spellings as 
they are found in the Gutakd. 

1. Mrgavati Sariivat 1666 


2. Amarasimha ,, 1694 

3. BalucaSa ,, 1647 

4. Sujanasiriiha ,, 1651 

5. Sultana Ajama ,, 1710 

6. Bikaji ,, 1497 

7. Karnaji ,, 1517 

8. J ayatasiriiha ,, 1542 

9. Kalyanamalla ,, 1575 

10. Dalapati ,, 1621 

11. Satarasala ,, 1669 

12. Jodhaji ,, 1472 
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13. Rava Gang! Samvat 

1540 

14. Rava Jaji 

* ) 

1496 

15. Suratanasimha 


1705 

16. Siradarasimha 

> » 

1708 

17. Sastakhana 

9 9 

1662 

18. Mahasiriiha 

9 9 

1624 

19. Sivaji 

9 9 

1686 

20. Sahaji 

9 9 

1655 

21. Japharkha 

9 9 

1666 

22. Harajasa 

9 9 

1681 

23 . Gaudapradyamna 

9 9 

1670 

24. Ramasirixhaputra 

« 1 

1711 

25. Kirtisimhaputra 

9 9 

1713 

26. Rayasimha 

9 * 

1676 

27. Prthvlsiihha 

9 9 

1709 

28. Rupasimhaputra 

9 9 

1713 

29. Prthviraja Cahavgna 

9 9 

1115 

30. Udesiriiha 

9 9 

1600 

31 . Manasirnha 

9 9 

1599 

32. Viramade 

9 9 

1544 

33. Savaladasjl 

9 9 

1615 

34. Sadiila 

9 9 

1625 

35. Rava Vagha 

9 9 

1514 

36. Udesimha 

9 9 

1594 

37. Survasiiiiha 

9 9 

1627 

38. Isvarasimha 

9 9 

1698 

39. Krsnasiriiha 

9 9 

1639 

40. Sabalasimha 

9 9 

1664 

41 . Rava Rama 

9 9 

1586 

42. Candasina 

9 9 

1598 

43. RatnasI 

9 9 

1589 

44. Bhojaraja 

9 9 

1590 

45. Rava Jagannatha Kalyanamalota 
(son of Jagannatha Kalyanamal) 

9 9 

1653 

46. Ramasimha 

9 9 

1663 
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47. Karamasena 

Samvat 

1632 

48. Asakarana 

) } 

1627 

49. Madhosimha 

y y 

1665 

50. Amarasimha Baghela 

y y 

1660 

51. Dhlrabala 

y j 

1622 

52. Dudaji 

y j 

1497 

53. Jemala 

y y 

1564 

54. Sangaji 

y y 

1638 

55. Sana Udesiiiiha 

y y 

1578 

56. Bana Pratapa 

y y 

1597 

57. Banasm Arnarasimha 

y y 

1616 

58. Bana Sagara 

y y 

1613 

59. Luna Karnaji 

y y 

1542 

60. Bavala Malade 

y y 

1568 

61. Bava Hariraja 

y y 

1598 

62. Bavala Rhmiaji 

y y 

1618 

63. Bavala Hararaja 

y y 

1651 

64. ManasiriihajT 

y y 

1607 

65. Bayasimhaji 

y y 

1598 

66. SuryasirhhajT 

y y 

1651 

67. Karnasiriihaji 

y y 

1673 

68. Kesarisiriiha 

y y 

1697 

69. Dugarasi Pradyamnaji 

y y 

1702 

70. Mohanasiriihaji 

y y 

1706 

71. Baghtmathasimhajl 

y y 

1719 

72. Vanamalldasa 

y y 

1699 

73. Vikramadurgaprathama 



Sutrapata 

y y 

1645 

74. Vikramadurgakhata 

y y 

1645 

75. Vikramadurgasilanyasa 

y y 

1645 

76. Vikramadurgasampurti 

y y 

1650 

77. Anandakuwarajl 

y y 

1690 

78. Madhosimhaji 

y y 

1610 

79. Bhavasimha 

y y 

1633 

80. Jagannathajl 

y y 

1609 
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81. 

KaramacandajI 

Samvat 

1633 

82. 

Manarupa 

> y 

1643 

83. 

Abhaikarnaji 

> y 

1654 

84. 

Rupasimha 

y y 

1662 

85. 

Clndasimha 

y y 

1633 

86. 

Pratapasimha 

y y 

1626 

87. 

Sakatasiriiha 

y y 

1629 

88. 

Salahadiji 

y y 

1617 

89. 

Sadulaji 

y y 

1614 

90. 

Junjarasiriihaji 

y y 

1647 

91. 

Vikramaditya 

y y 

1666 

92. 

Rajasiriiha 

y y 

1678 

93. 

Ramadasa 

y y 

1640 

94. 

Rayamallaji 

yy 

1594 

95. 

Dvarikadasaji 

y y 

1656 

96. 

Salahadiji 

y y 

1664 

97. 

Rupasimha ji 

y y 

1685 

98. 

Ramadasa ji 

y y 

1607 

99. 

Mahananda 

y y 

1607 

100. 

Mahananda 

y y 

1658 

101. 

Gopalasimha 

y y 

1671 

102. 

Naramanaji 

y y 

1642 

103. 

Vlranarayana 

y y 

1666 

104. 

Giridharadasa 

y y 

1661 

105. 

Ylthaladasaji 

y y 

1655 

106. 

Vikramaditya 

y y 

1639 

107. 

Muraradasagauda 

y y 

1657 

108. 

Dalapati 

y y 

1636 

109. 

Krsnadasa 

y y 

1607 

110. 

Aniraya 

y y 

1640 

111. 

Anlrayaputra 

y y 

1668 

112. 

Aplrayaputra 

y y 

1670 

113. 

Anuruddha Gauda 

y y 

1671 

114. 

Arjjana 

yy 

1672 

115. 

8ivarama 

> y 

1675 
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116. 

Danasaha Samvat 

1629 

117. 

Khusaru Suratana 

3 3 

1641 

118. 

Saha Murada 

3 3 

1627 

119. 

Khana jama 

3 3 

1655 

120. 

Mlrja Manulaha Mahavatlkhana- 




putra 

3 3 

1671 

121. 

Dalela Mimhati Mahavatlkhanaputra 

3 3 

1670 

122. 

Miraja Bahirama 

3 3 

1667 

123. 

Khanakhanaputra Elaca 

3 3 

1643 

124. 

Daraba 

3 3 

1644 

125. 

Jahada 

3 3 

1662 

126. 

Sahariyara 

3 3 

1662 

127. 

Sultana Paravejaputra 

3 3 

1664 

128. 

Damasahaputra 

3 » 

1659 

129. 

Husanga 

3 3 

1661 

130. 

Sultana Parivejaputra 

3 3 

1671 

131. 

Khana Ajima 

3 3 

1668 

132. 

Khana A jama Kanyaputra 

3 3 

1669 

133. 

Sahijadi Khakhani Mai 

3 3 

1626 

134. 

Sultana Nisara Begam 

3 3 

1643 

135. 

Sultana Khusaru Patni 

3 3 

1644 

136. 

A j amaka ny aputr I 

3 3 

1662 

137. 

Bat Manavatl 

3 3 

1629 

138. 

Jagatsimha 

3 3 

1517 

139. 

Prthvlsiiiiha 

3 3 

1709 

140. 

Is'varasiriihaputra 

3 3 

1715 

141. 

Easa 

3 3 

1690 

142. 

Amarasimha 

3 3 

1670 

143. 

Mahabatakh ana 

3 3 

1671 

144. 

Eajasiihha 

3 3 

1652 

145. 

Eajasinghavisanadasota (son of 


1645 


Rajasingha) 

3 3 

146. 

Gopaladasa, Sundaradasota 

3 3 

1643 

147. 

Campavata 

3 3 

1655 

148. 

Jujharasimha 

3 3 

1645 
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149. 

Vikramaditya 

Saiiivat 

1666 

150. 

Maladeva 

j y 

1568 

151. 

Jasavantasiriiha 

>> 

1683 

152. 

Bhagavanadasa 

y y 

1614 

153. 

Naraharidasa 

y y 

1614 

154. 

Sakatasimha 

y y 

1624 

155. 

Dalapati 

y y 

1625 


1 qqq W ^TftT^ «T3 3 3T# qqqTq qq q£r ?}b qqq 

TH^HH^q I H J I M'fr qrf TT^TT '3ft ft I 
TF3TT qqfqf q| qqq? I 

2 tfqq; qq qqfqr qfe ?3 qrtt 3? fqqT qsrq ?v 

fqrraTTif i 3TPTCTTPT qrq ^3 ^ftsnnms^ i qrqqr 
qqfqq y fqq qq ^rq^rfa qq qft ?r*T# i 
<H« 3H <RTq q r H I 

3 qqq \\'ts qq qqrq qfq \ qfir qqqrq V- 

TF*T «frq>TT^nPT| pq^T | qq=qr qTqTTTS qpq i 

4 qqq ?^k? qq qkF-’q U qqi qqqrq v>\U 

q*qq*4 qq «ft qrqqfq qr <jq *prnqfqf qr i 

5 qqq ?'- 3 ?o qq 3TFTT? *jfq qVq qqqTcT qq qfr 3 

qqq fq^qq-q q'n.qqTqqq qqq?q gqqrq 


6 


STT^TR | 



qqq ?yv$ qq qrqqgfq 


qq-nq qq 


qfr Yo qq 


V qiqqqq'4 1 q? sft qrfqq'r fr qq qqq 
?k^° qrw-Tq cRTqil 


7 qqq ?<\?3 qq qrq gfq ?o qq qqqrq qq qfr qqq 

fqqqrqqrq i tf? qq qqqr qpq i 

8 qqq ?VR qq qqfqq; qfq <: qqqrr qq qft y\ qqo 

qqq fqfqiqqsq i qrq qqqfqf q-q i 

9 qqq qq qiq gfq % qq qqqrq qq qff fY qq 

? qqq fqqqwnqeq i tf? qr^rqqqq afr q^r i 

10 qqq qq qjrqqq qfq s qq qqqqq qft ?yv\ 

qqqfq aft apq i jrqqrqq'sq i 

11 qqq qq qqqqq qfq k qqqrf qft y^ fqqfasr# 

qfr u qqqqtqeq i fqq qqqqrar q?q i qqqrq- 
iqq i 
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12 hto #tot nf# v h# totot to! ? too ^rt 

Jm- TOT5TT % TTH sffaT h# TOT I TO ?Y^<J 0*5 
\ TOT## i 

13 TO ?HYo TO TOTO Tjf# H HTOTO TO TOr \\ TO H 

TO TF? *T«TT ^1 r H I 

14 TO \~x%% TO HTTOT Hf# % TO# TO# Y*. T#f|#i ^5f 

qer \x o <i d — ^rrar 

'Jt ri H I 

15 tort {isoH to TOHfe ? ^nfl stoto to tot ?3 to 

\K TO# fHTOTOTRE# I TITO TmR^rD ^ I 
*4,<.ct Mih^ *TOT I 

16 TOj?^w«TO|fe \\ h## htorj; ^ 

3 o TOT TTOTOTOST 1 TTTO TTHfTOTTl> JTOTTO I 

f%T3nrcf%3 1 

17 #ro \\%r ^Tk Tf# vs h# tot TOr <t ?? #to 

TO# ?yi<;i w^nfrotf ^ror htottto# to ^y 
ttFtto tot ^iy^ ^ptot he# i tottottr' tor i 

18 #TO ? VT* «pf snf^T H5 HTOTO TO# 3K Too to# 

#r? 5TOTO# I +eMI£l I TOfT##^ TOT | 

19 #TO (First written and then correc- 

ted) TO TOTO Tfe # TO# TTf# HcT TO# ? TO ? TO# 
f%fTOTHS# fTOTH# T# TOT I 

20 HTO l%\\ TO 7TOTO fTTO ?Y TO# Tlf# TO TO# Rvs TO 

Y\a To# ##TOTOTE# I HTfjfr TTO TOT I 

21 #TO \%%\ TOfrTOHS 3 To \Y| 3TTOTTOH ?o ^ffTO 

HTORT TOT TOo TOT RTTOTRE# | TOFT 
TO TOT I 

22 TOT^<S?T#T° 3TTTTT H3 5 ### I ?«l R<£l ?? 

qfT# Y^I ? ? gr#TO fTOTOTOTO# I gTTOT TOT I 

23 #TO H'SO TO HfH HS U To# ^R'S TO* IT# #Y|Y^ 

#TO# «| o HTOTO TO TO# ^|\o f-TOTOTE# ( ##s- 

a *\ 

^SUH *\ r H I 

TOT TO TOTfERT HT5TO fTOI <?, TO# ?\ TOTOT 

V% fro# ^ HTOTO TOr % TO R° ^TORRE# | 
TTHf#^ HT R| 5HTOTI 


24 
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25 Mr Mr totMr Mr U MT% Rt fMrcT \ str- 

3 RTOT MT TO I 

26 Mr Mr arrfMR Mr V* MV 3rr r Mr rv 

*tr i 't'r^-nM i MRfVfMr TmfMr ^tot i 

27 Mr ?\3°^ M r ariw *r% \ to^tr r Mr ^ to v 

R TOR TOT I TTOT ^RRf^jl ^TOR I 

28 Mr ?vs?^ Mr rsr s^r 3 Mir tott torM 

tor mokh ^rict Mr to u 
rtoM i Mr RrfMrM ttor i 

29 Mcr ? ? ?\ Mr rtot Ms ^ Mt fMrrRiM i fafMMr i 

r tot Mr i Mr tMMr Rsior rt i Mrs 

C v " 

TOT I 

30 Mr H®° Mr Ms ^5 >s Mt% Mrrst# Mr v^ivs 

fMr R Mr tort tMt r Mr ?vi^ tos^r 
rtoM i xrs Mr Mrf%^ MrsrMr Mfr tot i 

31 Mrrr Mr rFr Ms <r Mir Mr K3 toMt-toM 

MV ^ ^ srr tot 3 6 to 3 ° i Mir TOrfMr 

5F*T I 

32 Mr ?vr* Mr srrsRfs ?v MT ^MM toti ttoMV 

MitM ^ 1=1 a TV jrtMt i 

33 Mr s f tobM fWJiM toto ?o fMfV Mr sror 

Rfs tot i trt Mr nRR M fr tot i 

34 Mr ?s^<\ Mr rrro stot f? n M ^ fM r Mr 

R tMt MT r?-?\ tos ipttottot i MrRfM 
?3i f to MT fr tottoV i 

35 to Mf M:5 Mr svrr Mr Ry to w tr srt 

*1 r H I 

36 rr° Mr *TTf $sr n MT tot? r Mr to 

3 ^ TOS I TR HlM g?T I TTST Mfdq TOT I 

37 M M trrnr M^ssritt^t r Mr v r 

TRrr ^4f%^ 5RT i oRoi^ia 

38 Mr fsrcMr MsM? ?? MV Mr ^oi^ 

fjfkRT R Mr n R TO tT fKN 
fRTI 3Rn 
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39 Ho hr 0^5 fw ^ HHHfn hhI %\° h^t tpht 

h|| FSJtTh! h?hi 

40 Ho ?^Y HR HTsHT ffo \ HH HHHTH HH HHl 3*1 ?V3 

HHHfHf opH, *[H HHtH I 

41 HHH HR HTTHq ?R, HHHTH HH HHT 6 HH 

HH'HH'HKH TTH TTHFH opR I 

42 HHH ^,\%6 HP HTHH ?|fR <i TTf% HH HHf ? o|^ rtH Hi 

HTH^ Hr h| I HHfHH opH I 

43 HHH ?\<^ HH HHHH <i HH! HHHTH HH HHT *<UK 

TTH HTH% Ref THTHl HHTI 

44 HHH HR rrhT gfe <£ ^ffir HHHTH HHl C HH 3 \ 

HHH TTH HTH^ R<H HtHTTH Hf rtr | 

45 Ho \\\^ HR HHTR Hfe ‘5 HR! HSt ? HH ? o TTH HHHTH 

HTHTH HTTH #Yfpfr I 

46 HHH HR 3pft nfe ^ fHfeHTH HH HHl. . .H'+rtH- 

HER TTHT sft HTTHHH HT Ht JH RPH TTHfHQ I 

47 HHH HH q4| 5^1 \\ ^ HRHTH HH HHf 

?Y|o HPPPHRSR | H???PPT| TT HTHHH 
^t r H I 

48 HHH HR HTHTS Hfe ? HH> HHHTH HH RTF *<i|Y^ 

TTH H?H%HR| JR 3HHRP:q ^PH I 

49 HHH ?3VA HR oR^5 HHT 3 Hr! HHHTH HH RTF VO^ 

«ft THTHF Ht I HTHT HRffHf opH I 

50 HHH ? 3 ^o HR HR HHt HlH TTHT HR HHT...RH. .. 

HHH TTHT HHTfH| HTRHT rspp 

51 HHH HR HFTfHT ^ HH> HHHTH RH HTT <03133: 

TFRT HTTHHH^ JR RTTHH 3pH I 

52 HHH ?Y^r 3 RR 3TTRTH TJHt 3 HHHTH HH HHf ^ HH ^ 

HHH TTH H>H |HT Hr H^H TtHHfHT I 

53 hhh hh HTg; ffn ?? th! fHTHt nr gn i hhh 

^HHlHT opH I 

54 HHH HR HHTH HHT HH HHHTH HH1...RH. .. 

HHH I TTHT HI HPH Hi 3PH HtHTH HIhYhHT I 

55 HHH HR HT3HT ^Hl H HHHTt ^HfHHTH HH HHl 

HH TTHT HTHT h| I TPHf H%Fh^ ^PH I 
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56 ro qq g<fr 3 tr! Rqqra; qqqql ^ w 

?3 TFITWH" 5FR | 

57 r° rrrr gfq^RRq RqqTRRRRRT...q55...qror 

ER 3TRqfa| Rl *FR| 

58 Ro qq r^rt qqr ^ ->fft^o qqr Vvs q?r 33 tprt 

RRT 3FR I 

59 Ro ?v<R qqqRTRRqr \'£ r 0 nz) ?io RRqqiq^ to) 

I 55<Jf^Jl RT sfr | 

c\ 

60 ro qq r-r qfr ssrifR rr qqr q^o 

R^R I RB F I qR55%5 I 

61 Ro ^\\6 qq srrcfrsr gfc % yqqM rr qqr ? qsr 

<n ^frrni --’I'-'H i 

62 R° W \ z qq RRfRq qfq U R\% 7Tf% 5FR RRt ^... 

rrr thv qrq qr sff i 

63 R° qq %R gfr % qq sft fqfqRTR rr qet <?. qR 

RRR TIRR ^’M ^FR I 

64 Ro ^o^qqRT^ RTF ^ 5FTt RqqTR RR q£V ^6\6 RR 

r^trmi rf rirTr^: rf r^r i r^rt^ i 

65 Ro qq 5 j% rrr sttrr rt% fwm 

srqqqt H fRRt qqqFR^: q?r ^y rtstrstr rfjr- 
rt% qpr i Eft H rifttrt TrqfRf Rr sfr i 

66 ro qq ?i% ^h^rrrt q%r qfq uqqft n faqf. .. 

^ rft rstr 3fr sftq, rikfrt ^erTr^ Rr r^r i 

67 *Hd RR 51% RRR RTR RfTRFRRqqq STIRR 

^fqqcqqt ^ fRsft qqRFR* Ro <9V\ RRRf RET I 

gRFTSR \3 fRRTREq fR-f^RtR Trf% 5R RRf o R55 

rrr Eft h R^KNi qRf%^ rf rtr i 

68 R° \^V9 qq 51% \\\^ RRR RFR qfq \ 5Tqf RR> 

Rf fqR q qt ^ f%qy. . .rtrr rr^trer 

RR valRo qTRRER RRF: iff f>R gRfqtnR RR RRi 
RRR Efl v %R5,fR^ R?R| 

Ro ?V3o^ qq 51% STRif RTTR gfq 6 fR%f RRRf^ 

3 R%RT-R?TR R^r RTR RtR 

^R RRT5TT ^%\ gqfqqTR RR RZ ^RX fRqq rtr>- 
qq REq RTR ^RTRt «fl ^ 5RTRf%^ RT 5FR I 


69 
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70 hhh wf 5i% sppt gf? w° 

HHTT TrPHHT V? Hf% HTH HtH 
HfH HHTHT V giffenH HH HHr VI V HHH spp 
H Hf HtfwfH^ Hf ^PH I 

71 Ho ?a^hth% sv* hhhho %h nfe v ht hhk ?oio 

'THHTHS’T f%HT HHf O HJFPPT HTH H>H ? ? 
HHfPH fH HHfHT V sft HH Hit ?o|'A 

^ hjh i wHHfn^ %r oph i sfr %r h| i 

72 HHH \%%% HH l\%y HHrf HH 3 HHH1% ^|HY 

HTHT HHH \3|Yo HfH HTf 3^|H HTH HHtHT. . .sfi 
gHfaHFT HHf. . .HH. . .'THHHH^T I HHHTHiHTH ^PH I 

73 HHH HH 5T% ?V° HHH HHHH Hfe ^ HHHT^ ^?I?V9 

STHTTHTHST# HHf VRH <=H IM I'd'H IHHVr VI V 
HHH %TPPHH'4 I SR fj'+H^T HHH gHTTH I 

74 V ?V° HHHHTTHH Hfe VHHtHHrVl^ 

HGHH HSTH V I * THT HHiPH ^HHHIHHTH HHT 
UlA HHHTHT HHl V«V\ H^HHHEH sfrfHHHT 
| H *HTH I 

75 Ho HH 5T% ?V° HHH HTTHH gfe \R Ht% HHT 

VlV 'jrapTSTH Vl?° HfaTFHHtH Vl° HH5PH- 
H^H ?fifH^H|H fHHPHTH I 

70 HHH ?V\° HH H% HH# HTH ffc % HTV H^r 

VI o ^HHr HHT H<V HT'iH I HHTH HHr qHT 
HHH fHHTTfT H^°f I 

77 hhh vv hh ’hthh gfn v nfa hht ^io ?phh«th v?io 

HPHHTHHtH Y^|o^# HTTHT V TlfH HH H£T 31 
cpr V HHH I Hit sfr HTHH f HT #T TpH | 

78 HHH \%\ o HP 3ITHT? g^H \ W WPH- 

HPTH| 5H HTHTfHq Hr opH I 

79 HHH HH H^r R Hl% HO HTr ni^° TTHTHR- 

ftff *PHI HUHTfT I 

80 HHH w°\ HH hTt % Hh4 Ho Ho HHr TTHT 

HHHTH off opH H^HT^T I 

81 HHH HP HPlfHT HfH V* HH Ho Ho HHT ^ HH ^ 

TTHT HHHH^H HT 3PH I <NT HHHTH I 
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82 RRR RR RRRl RRV R*% Ro *o R** \6 fWT- 

tfjRRSR | TTRT RRRTRRp p~3FR I RRTR I 

83 RRR \%X* RR fefnW RRRR R#T ^ RRV TTf# Ro Ro ?Y 

R?To TTRT R <H RsTRR p 3TH+ ,J I RT R r H I 

84 RRR 1%\R RR RTRfRT RfR 6 RRV RTT TTf# RR RTf 

^ r^hrer rt p r^r i 

85 rrr rr wi R#r n p rtt p r ?°, ttPr 

Ro RTf RRRMRtR TTRT «fr pip RT r| 

p RfRfp A r H I 

85 rrr rr rtPrft rPr ?v p Rtrtr rr rri \ rr ° 

TTRT RRRRRTRRt pFFF I TTo RRTRfp I 

87 RRR^ ?PT RR R^T STfe V RT> RRRp RR RTt K \6 

RR^TRRSR RfTTTRT RMfpRR pHFR RFR 
fp I 

88 RRR WV'S RR RTf p Y TRi P RTFRTR =3 

TTpRRpRR o|p pffaR ^Aip TTRT RTTRRRo 

P^FR Rp-fi #l I 

89 RRR p?Y RR RSR pT ^ RR> RRRTR RR RTT ^| 3 ,o 

TTRT RTTRRR| p^FR I TTRT Rip Rt I 

90 RRR ?pA RR RT3RT rTr ’ RT5 RIRTR RR RTT \3 RR 

V RRR fRpiRRSR TTRT RRRpRR RT p RjRTT- 

fp Rt R^TI 

91 RRR RR RpiRR RpR ?? R# I RRRTR 3° RRRtr 

RRR •RRTTfRpTk p pRWpFR jFR I 

92 R ° \%36 RR «TTRR pi ?H R# RRRTR RR RTf Yp2o 

TTRT 3nWTRR| TTRT TTRpRpFR I 

93 Ro pYo RR RTRtR p> p R?V A I ? o TTRT TTRfp- 

r| p ttrrtr r?ri g HP r p 

94 Ro RR RRRR RRT ^ RR RRTT RRRTRT TlfRRR 

O \0 S3 v ' 

RRl ? ? I o RRRTTRRRSR I TTRRTR RT R^R I 

95 RO RR RrfRR gfR = RR sfr pkRTR RRTRRt 

^FJo fRRMRKR fRTRTRTR RT RR Rlf’RFRR 
RT 3FRI 

96 Ro \^%y rtrtr fFR ^ tr4 tiTrrrr rtt tto 

fRTRTRTRRR pT^FR RR| RT RT I 
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97 H° ^^TOTOTTTgf? ?? HHt HTOTH TO TOl ^1 TKT 

hithh off h| 3 H- 0 FH toTh? nr i 

98 ho ^oia to to Hf<r ?o vft?r TrfH Hf Hsifrol trt 

TTTOTH Hf 3RTI ^ ??I?W 

99 RO ?^o\9 HTH TOT SS 3p HTOTH Hif HfH TOFK 

ofr HTO I 

100 Ho \%\6 TO HKTOt TOf SS Hft HTOTH TO TOT TO 

^o TOHHITOHHt JTOTO I H1HTO HTO I 

101 Ho to hthth TOf <£ to TiIhto tot ^?i?<:hto 

++tfHHTO I HHTOH| JHHTO HtTTHfH^ Hr HTO I 

102 HTO Hf TO Hf? 6 TOT TlfHTO TOf ^13° HTO 

TTHT TTTOTH off H| TO TOTO HTTTHH Hf HTO I 

103 HTO TO HTTOT Hft <£ TO*f HTOfH TOTOf 

fHjTOTOHTO TOTHTTTHHHfTO HITOFTTO off 
HTOI 

104 HTO TOH*3TOf K Hl^T TOf TOTOt YIT 

HTO TTHT HTHTOIThI 'JH TTHT HT fHTHTOTH Hf 
HTOI 

105 HTO TO HTHHf’TO 3° HHf^HfTOTH TOTOf 

TOTOHHTO TTHT Hi HTTOTHT H| I TTHT Hr HTTO- 
HTH HI HTO I 

108 Ho TO Hfe TO> HTOTO TO TO! Yh TO \\ 

TITO fTOHlfTOT TOH i 

107 Ho $ V\* TO HhThT Tjfc % Hfif HTOTH TO TOt o|o TTHT 

hOmI^IHHI 'JHHTO I HTTTTTH Hf? I 

108 Ho TO HTHHIH Hf? \ Ht% Tffr TO TOt <MK TOHfH 

HHHIHT TOHI $ «l<03° 

109 Ho ^o^TOHTHWTOf ?Y TOf TTfH TO TOf RV...*ft- 

fHTOTHTTHt TOH I 

110 Ho ?\Vo TO HTTO TOT Y TOt fTO TO ?°R fH^TOH- 

HTO I Hf TOHfTTH TOH I TO TOT I 

111 Ho \%%6 TO fedfa 3 TOT? H3 ?Y TO*f TTfa TO TOt 

^i^o Jtttohhto Hf tohYtth jh TOH I 

112 Ho ^«o TO TO 3 H5 ?Y HHf TTfa TO TOf ?R° TOTTTH 

HTOI ^ o Ho <i|?|Y 3f 
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113 ro qq qqgfq 5 rfl Trfq qq qql °r? qrq 

qrqipq I TT1TT 7? q^T I 3PPT3 qte 

3 P 7 I 

114 qo ^ VA qq 3 TFTK gfc V 9 qq; Tlfq qq qql ? qq 13 

TPIT ’ll 5 ^^FR I 3 Rqq fqqqtqT ^ 

115 q° ?VA qq ’TT^T gf? «ff ^rf^TRT qq q?r ^ ? qq 

^ o qqqsq I TRJ fsFRTRW q^T I qte I 
115 qqq qran^^r ^ qft tt<> qq qqr o cpy ^qpr- 
3 pqi g 7 R 

117 Ro $V** qq 5 Snq<q gff ^ qqt qqqpf jjg- q£f ^133 

qqq fT#! 3 Fqi 

118 *PPT qo qq arrqTf qqr ?V qq qrfq qq o <ps 3 

qqqi qT^ *nrq q^n 

119 qqq ? AH q^qq ?v qT*r q^f v« 3 $t h? qqqrq 

qqrq q^qfqqR 57 i qrq qqr q^r i 

120 qqq ?vo? qq qqrq =qq <i jr> qqqpr qq qff ??<A 

fqqqr qppqf q^qfqqrq 37 i 

121 qqq ?V»° qqjq qfq 3 qqt qqqjq qqq o|^o ^o 

qqqrqqEq | ^py fiprfq qfqfqqT qq I 

122 qqq qqq^iqq^ qq> qqqyqqq qqr ? qi^ - - 

qR jq fqnqn qffrrq i 

123 qqq ?A 3 qq q*q qfq 3 qjir qqqpr qq qqr 

qf^qq qrqrpq | qUMHI 37 qq q 5 pq I 
q^PTT hr 

124 qqq ? A* qq TTqTq qqr v qq TTfq qqq 3133 MMMMI 

371 qmq ^pq sstitt 013 o 

125 qqq ? AH qq qqfqq? qqr vs qfa gqfqqrq qq q£r oR\s 

q^qiqqq qf^qrqr i ‘qirrqT ^rt’ ^pq i 

126 qqq ?ah qq qqfqq qqr 3 qpfV qrfq qq qql AR* 

q 0 3 VR 3 TrrqqT^ q^pfnc q| q^o q^fwr 

^\ r H I 

127 qqq a A qq qqfqq $fq a qqt qqqra qq qqr ?hi° 

|«tiN qqqq q^ jqspq i 

128 qqq ? ah qq qrfqq qqr 3 o qtir qqqjq qq \ i n 

qq qiqqif q^ jq^pq i 
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129 gfc R HHY ^TTH ? q- 7 H 

5^T fTHT spRI 

130 h° ?3^? wft gfe ^ ttY ttOt w n£Y V|o ^dM 

ifT^r jt| ^pr^ti 

131 TRRT IW<C 3H #5TFT ffT f?H TRT NfT ^l?«\ 

ftf'd'K WTR <pT ^hr | qtn STTfjni I 

132 TRRT ?3^% U 51# ^RRT <113° g^TFT 

'TSfYTT'T 3H^HfR)T T^^RR I 

133 TRR ?3^3 TT THT 5T5 ?? SFlYl HT^ 3RRPH: ’ll $TY- 

°R’T I HTff°TRt TTpHTOI TTfT ’TcT R3T ^l?3 

134 TRH ^3*3 TT^Tfe VrYYY TTfa »RT NJY 3R° 'TTftHT^ 

srtfFfiT ’ll 3RRRHI g^RTOl ftHTTt’HTI TTH? 
HRY | 

135 H° ?3*V TT R^ITT Tfe 3 TRY ^RT ’RR^Y 

\R\V\ TFT 3HfJHHT| ’FTT T*[HT RRRTiH TTP? 
TRY I 

136 H° ?33^ TT ’TT’rfTR Tft \ rY^Y TtOhRY ^1 ^V3 g; 

ST^RTTH TH¥ ’ll 3TRHT ^RTT y I JTFjR’T I 

137 h° 5^ grY ’rprY ^°R3 ttstt «ft 

sfr t| httY ttry ?fY ^enfr pt°rr Trf 
JTFRcfT I 

138 H° ?H?>3 Tf THT fTOTI 3 RfY ^feTR ’RTdl T*"RH 

°i' , l(c4o3 A l I <NI TT^JT I 

139 h° ?v3°^ m arm? gf? \ ttY ufr r^Y 3R^ ?° tw 

jhrtYho r| tr 'TR.fgi 1 

140 h° tt rrtt Rfe ?3 hYYt ^tYttrt ’rt thY 

try sfr fsTrfai tI piR 1 

141 HTH ?3V TT H% ?VV\ 3TTfeH 5T5 ?° TT T^f 33 <T°T 

^o «Rq- srfr oiy^ tr? n^rti srt v* R? strY- 
5RTRT ’i^TTJr ? TO R? RTR pHeRHRT I RTOfRI 
’ll JR I THTRTOTI 

142 to ? 3^s° rr tYt ?? TfRTt rjY *3130 rtoY 

toY w TO 3R firfeTOT tYr TOY V93 TH 
’RTTHT TTfR ’RRRY R THR ORTORW I 
TTT 3FRTf%TT °fHT I ’TT’fY^Y I 
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143 rrr ?v»? qq ?<\3^ rrtt gfe ? *nct rrrtt 

RcPRfr ? ?IA RRR fRRR?5TRR*R i R^ran 
5^ ^T : 3pffT I RTRTRT I RnRR ^TTR I T?T 

RT \|\o 

144 RRR ?VV? RR ^T% ?K?>3 RRf%RT 5T3 RTt qit \6 

srfassr rstr 3f «fr ^t^Rkt rr Reft ? r*j » 
rtr q -p^f. *prrer 1 tfsti rrTri ^rt Rtag^ i 

R*5 tTT M*K 

145 R° ?V*H RR RTf ^...nffa RSRTR ?l-3 W TTRfRR 

fRRR ^RT^nFRI Jr^RTTI 

146 R° ?^*3 RR RRR'R Rfe 3 Rfa RSRTR H3l\? RtWRTR 

RRTRTRtR sfr it^Rr-crr i 

>D 

147 Ro ?v\K rr rtjrt Rfc 3 Rft ^rrtr rrr£ 1 ui*^ 

f|4*H4/< R^RRTRfa *FR I RFTTRR - I 

148 RRR ?3*\ RR 3TTf5RR 5T3 ^ RT% ^€t ?o « qer 

R£l R'a rWr R£f *13? ^JT *Rjm ?3 3RRTR 
R3P*ft r* w Ro rtrr |w?4 1 w>snfR^ 
'jRT i srfeg. mV km i 

149 rrr ?333RR arfeRR 5J5 ?3 tr! fRRW rr*r ttPt 

R3TR<ft ^1 o PRR qq <7<R R*riR ^WTfR^RT fRR.RT- 
fRcR 3RT! 

150 rrr ?<\^<£ rr 5i% ?*33 rtMr r# fwr£ RfaRRT 

? ifft *?I?K 3TT?f *tfl?3 >R...RtR ?<U3>3 3RR7R 
R3TRft VR Y 5^ ^RPPR I TTRRP5%R3PR- I 

151 RRR ?^3 qq 5T% ?H*<£ R>R rTr * *ft*T 3<JRId RRRfi 

R^ 3^ RRR RR^RR^R I <Ni RRRRfRjj R'R 

152 RRR ?3?* RR 3TTRR RRt ?* R^ R^T TTRPJR RRRFT- 

^"RTFT I 

153 Ro ?3?V RRRf Rfe ^ TRV RtRT TFRT gq RTfftRTRW 

■3FR I 

154 Ro ?^*RRq^gfc ?*Rt% TT3TT R^fR^JR RRfdR^R 
5FRI 

Ro RRR^ RfR Tsft TRT rfe ^5RfR 

5RTI 


155 



A NEW SOURCE OF INDIAN HISTORY : 
THE VI J N APTIPATRAS 


BY 

Pt. Hirananda Sastri, M.A., D.Litt. 

The main sources of Indian history are generally 
known. The history of ancient India could not have 
been written but for the inscriptions, the coins, the 
accounts by foreigners and the legends or traditions pre- 
served in the epics or similar works. These important 
sources have been, and are still being studied and compiled 
with a view to prepare a connected account of India’s past. 
The patient and laborious researches of Indologists 
have resulted in the production of some very learned books 
giving us a systematic account of history of such a vast 
country as India. The students of Indian history know 
them and there is no need of dilating on or mentioning 
them here. My zeal for collecting illustrated manuscripts 
has enabled me to find another and hitherto untapped 
source. Though I have dealt with it in a memoir* which 
has already been published and placed before scholars 
yet a brief review of that interesting theme may well be 
presented to our learned historian in whose honour this 
volume is being published. 

This new source is the old letters of solicitation and 
invitation which were sent by the Jainas to their gurus 
especially on their new years’ day. The religious year of 
the Jainas commences with the samvatsarika or the 
annual day, which is the concluding day of the Paryu- 
shana festival. Paryushana is the most important of the 

* Ancient Vijnaptipatras, by Dr. H. Sastri, Baroda state, 

1942, pp. 1—80, plates I— XVITT. 
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Jaina festivals, falling in the month of Bhadrapada 
(Angust-September) and lasting for eight days beginning 
fiom the twelfth day of the dark half of that month. 
On this his most auspicious day, every Jaina has to think 
of his past deeds, the sins of commission and omission, 
and take a vow to perform virtuous deeds in the coming 
year. He seeks pardon for his sins directly or through 
letters if the person whose pardon is sought is staying at 
a distance. These letters are termed kshamapana or 
I tjncipti patras. They may be addressed by individuals 
to friends or relations and others, or by one J aina-sahg ha 
or community to another. The latter, with which we 
are mainly concerned, are meant to be an imitation to the 
preceptor or achdrya requesting him to spend the next 
chaumdsu or the rainy season with the inviting commu- 
nity. It seems to have been the custom of the Svetambara 
Jains to send such communications. While making the 
request and recounting the good deeds done and describ- 
ing the excellences of the preceptor, mention is usually 
made of the ruler of the country, of his capital and chief 
exploits and of the locality in which the achdrya resides. 
These descriptions are given along with illustrations 
showing the bazars, the streets, the mansions and the well 
known places of the capital or the place of invitation, 
evidently with a view to attract the invitee. These illus- 
trations also show the costumes of the persons represented 
in them and give an idea of the life of the people of the 
locality. In giving such descriptions and pictures, these 
letters allude to historical events as well as matters of 
ethnographical, religious and social interests and it is on 
this account that they are of value. These letters have 
never before been studied from this point of view and that 
is the reason why they form a new source of Indian history. 

These letters were either written by a s angha 
(Jain community) to a monk, or by one Jaina 
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monk to another or by the guru to the pupil and vice 
versa. They were invariably written in the form of a 
scroll. First of all an auspicious pitcher was drawn : 
then came the eight sacred objects, viz., Brahman, cow, 
fire, gold, clarified butter, sun, water and king, or lion 
bull, elephant, water jar, fan, flag, drum and lamp. 
Below this group are represented the fourteen dreams 
which the mother of a Jaina TirthahJcara dreams. These 
dreams are of the (1) white elephant, (2) white bull, 
(3) white lion, (4) goddess of wealth, (5) garland of 
sweet-scented mandara flowers, (6) white moon, (7) radiant 
red sun, (8) celestial banner, (9) golden pitcher, (10) lotus 
lake, (11) milky ocean, (12) celestial abode, (13) vase of 
jewels, and (14) clear fire. After these are drawn other 
scenes and representations of the palaces of the ruler of 
the country and the locality from which the letter is des- 
patched. These representations contain the pictures of 
some important buildings, bazaars, streets, religious 
structures, wells, tanks, streams, scenes of festivity and 
of the Jaina processions or gathering or congregations 
to which the Jaina monk sermonizes. After these pic- 
tures the text of the letter is written either in Sanskrit 
or in Prakrit, i.e., the local dialect or in both, partly in 
prose and partly in verse. The text has a traditional 
commencement. It begins with the salutations to a Jiva 
or Jivas, the liberations of the world, after which a 
eulogistic description of the residence of the preceptor 
is given. It is followed by the praise of the people with 
whom the invited teacher lives as well as of the people 
around him and of the inviting community. After this 
came the solicitations for forgiveness for the short- 
comings of the invitees and then the invitation — the main 
object of the epistle. This is usually followed by the 
signatures, or the names of the signatories or the prin- 
cipal persons sending the invitation. 

F. 34 



70 g bharata-kaumudi 

Importance of the Epistles. 

The importance of these epistles lies in the fact that 
while describing the localities concerned and mentioning 
the local chiefs, they provide us with interesting details 
regarding arts and crafts, and material for the study of 
social and religious customs as well as a study of the 
growth of dialects and ethnography. These points are 
well illustrated in the several epistles on scrolls which 
have been noticed by the "writer of this paper . The epistle 
giving the Firman of Jehangir is a very important docu- 
ment and may be briefly noticed here by way of illustra- 
tion. This scroll is unique in that it gives the contem- 
porary portraits of Jehangir and his successor Shah 
Jehan by Salivahana, the celebrated painter of the 
courts of Akbar and Jehangir. It is dated in the Yikrami 
year 1067 (i.e., A.D.) and records the proclamation by 
the beating of drums which the Mughal Emperor Jehangir 
issued prohibiting animal slaughter during the Paryu- 
shana Aveek throughout the empire. 

As will be seen from this brief notice the Vijhapti- 
patras are a fruitful source of Indian history, particular- 
ly of western India Avhere the Jaina community is mainly 
congregated and Avhere they probably originated. I have 
examined in detail twenty-six such epistles or scrolls in 
my memoir alluded to above. No doubt many more 
are lying unexamined in hhandaras and private collections. 
The present article is intended to arouse interest in such 
documents so that further light may be shed on the 
history of India, 
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Director of Imperial Records , New Delhi. 

In a letter dated the 16th August, 1659, the Governor 
of Goa warned his royal master of a new menace to the 
Portuguese power in the Indian waters; a son of Shahaji 
had launched a fighting fleet in the neighbourhood of 
Bassein. This is the first recorded notice of the Maratha 
navy so far available to us. In 1756 Clive and Watson 
stormed Gheria, and in the conflagration caused by the 
cannonade perished the mighty fleet that had so long 
challenged the combined sea powers of the western coast. 
The history of the Maratha maritime power thus barely 
covers a brief century. These hundred years again may 
be divided into four distinct periods. The first two 
decades (1659-1680) witnessed the beginning of the 
Maratha navy. It was obviously a period of experiments. 
The next twenty years form a blank. The future of the 
Maratha state was hanging in the balance, and the navy 
was in a state of suspended animation while the army 
was engaged in a life and death struggle. But it may be 
safely presumed that the Marathas still held their own 
against their Muslim adversaries on the sea, but contem- 
porary records are so meagre that we are constrained to 
leave these fateful decades out of consideration. Then 
followed the most glorious age in the annals of the 
Maratha navy. Kanhoji Angria and his son Sekhoji 
held the supreme command of the fleet for thirty eventful 
years (1703-1733), and the Marathas in their newly 
realised strength scoured the sea with such confidence and 
purposeful energy that before long a powerful Anglo- 
Portuguese alliance was concluded over which the Maratha 
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diplomacy and valour scored a notable victory. The last 
twentythree years witnessed the decline and fall of the 
Maratha maritime power. Sambhaji and Tulaji had 
many brilliant achievements to their credit but tire House 
of Angria, divided and disunited, was no match for the 
combined might of the Peshwa and the English East 
India Company. The Angrias of Colaba did indeed con- 
tinue the old traditions of the family after the fall of 
Gheria and the Ranger incident proved that the Peshwa’s 
ambition was by no means limited to the mainland, but 
the palmy days of the Maratha navy were long over, and 
with the destruction of Tulaji 's fleet at Gheria vanished 
for ever the Maratha bold on the Arabian sea. 

It may be pertinently asked whether the Maratha 
fleet played its rightful part in making the history of the 
Maratha people and shaping the destiny of the Maratha 
state. It will be futile to essay a simple answer to this 
apparently simple question. We do not know what definite 
objects Shivaji had in view when he launched his fighting 
fleet. In the aDsence of authentic contemporary docu- 
ments we can only try to estimate the success and failure 
of his policy in the light of actual achievements, but in- 
ferences, however logical, cannot have the force of precise 
knowledge. That the elimination of the Muslim naval 
Siate of Janjira was one of the principal aims of Maratha 
maiidme policy can be more or less definitely assumed. 
Ihis objective had been consistently pursued by every 
head of the Maratha state from Shivaji to Baji Rao ! II, 
but the ill success of their efforts was not clue to the 
prowess of the feidis but to the English preference for a 
weak neighbour. The Sidi found a never-failing friend 
m the rulers of Bombay whenever his island was serious- 
ly threatened bv the Marathas. Shivaji probablv expect- 
ed his fleet to maintain the supply of much needed food 
grains unimpeded when the land communication with 
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their sources was cut off. Such a contingency actually 
arose fifteen years after his naval policy had been formu- 
lated when Bahadur Khan tried to starve his people by 
forbidding all export of provisions from Gujarat. It is 
also likely that inspired by the example of the Portuguese 
and the English, Shivaji turned his fleet into an additional 
source of revenue by enforcing his sovereignty over the sea 
in the usual way and by participating in the lucrative 
trade with the lands overseas. Of the three probable 
objectives, therefore, the Maratha fleet attained two, 
though the conquest of Janjira remained a cherished but 
unrealised dream. 

A military leader of Shivaji’s genius must have per- 
ceived the advantages of combined naval and military 
operations in an area running for hundreds of miles along 
the sea. But only once was his navy seriously called upon 
to cooperate with the army. In 1664 the Dutch heard a 
rumour that Shivaji’s fleet was sailing north to join his 
mobile land forces in the first sack of Surat, but the report 
ultimately proved unfounded. Next year, however, Shivaji 
made an effective use of his fighting fleet in the Barceiore 
expedition when he embarked on the first and probably 
the only sea voyage of his life. The success of that under- 
taking probably induced Shivaji to try the experiment 
once again five years later, and Dariya Sarang set out 
for an unknown destination with 160 sails. The magni- 
tude of the expedition caused no little anxiety at Bombay 
and Surat, but it ended in a fiasco and the squadron 
received a rude hammering from a numerically inferior 
Portuguese fleet on its return journey. The ill-success of 
1670 probably put a premature stop to this important 
experiment which might have yielded great results, and 
radically influenced the future military strategy of the 
Marathas Shivaji survived only ten years more, but 
before he died he had the satisfaction of seeing his naval 
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policy fully vindicated. The Sidi of Janjira was to him 
an insufferable nuisance. His boats and men raided 
Shivaji’s coast with impunity, and carried off prisoners 
of all ages and sexes to be sold as slaves whenever they 
could. Worse still they often treated the neutral island 
of Bombay as their base of operation. Unwilling as the 
English merchants were to alienate Shivaji on whose 
lands they depended for the supply of their fuel, they 
could not bring any effective pressure to bear upon the 
Sidi. The ruler of Janjira professed to serve the Moghul 
emperor, and could always count on the support of the 
Governor of Surat whose ill-will the East India Company’s 
servants dare not incur so long as they had their principal 
factory and headquarters in that city. The Sidi turned 
a deaf ear to the expostulations and remonstrances of the 
English, and merrily went on with his predatory practices 
in complete disregard of the feelings of his helpless hosts. 
When his protests at Bombay proved unavailing, Shivaji 
decided/ to secure a convenient station whence his seamen 
could keep a vigilant eye on the harbour of Bombay and 
its visitors. The sea is dotted with tiny islets off the 
Bombay harbour, and one day in September 1679 Mai 
Naik, Shivaji’s admiral, seized Kenery or Khanderi and 
held it against all the force that the English and the Sidi 
could bring. This was the last achievement of the 
Maratha fleet during the life time of its founder, but it 
demonstrated the utility and the future possibility of the 
navy for purposes offensive and defensive. 

The naval achievements of the Angrias are now fair- 
ly well-known, and need not be retold here. Suffice it to 
say that for half a century Kanhoji and his sons held 
their own against the sea-faring nations of Europe, and 
the country powers of their own coast. After the rise 
of Kanhoji, the Admiral of the Fleet was for all practical 
purposes a semi-independent chief of the Maratha empire 
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and although he ordinarily co-operated with the military 
units of the empire, he cared more for his personal in- 
terests than for the general welfare of the state as a 
whole. Consequently the Maratha navy did not play a vital 
part in the history of the nation, and the empire survived 
the fighting fleet for six decades without suffering any 
appreciable loss of prestige and power. .Strange though 
ic may appear at first sight, the failure of the navy to 
influence to any perceptible extent the normal course of 
the national life is not altogether inexplicable. 

Unlike the Maratha army, the navy was not a national 
institution. The Maratha peasant felt quite at home on 
the saddle, but he did not take kindly to the sea. The Desk 
or the Maratha country proper was cut off from the sea 
by the lofty Western Ghat ranges, and only the Koli and 
Bhandari fisherman turned seawards for their living 
while those who preferred a more promising career in the 
army or the civil administration turned eastward to the 
court. Shivaji had, therefore, to recruit his naval officers 
from the sea-faring castes and communities of the Ivon- 
kan, and Muslim adventurers found ready employment in 
his fleet from which even Portuguese captains were not 
excluded. Within two decades of Shivaji’s death, com- 
petent Maratha admirals were found to command the 
fleet, but even during the palmy days of the Angrias, 
foreigners of doubtful ability and unknown antecedents 
were warmly welcomed in the Maratha naval service. 
When Shivaji rose to power there was no room for fore- 
igners or even Purvia mercenaries in the army. It was 
in the days of the Peshwas that the national character 
of the army was lost. But the navy was from the begin- 
ning manned by recruits of non-Maratha origin, for the 
fisherfolk of the Konkan must have formed an infinite- 
simal fraction of the population in those days, and the 
community could not provide the necessary quota of 
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sailors and gunners even in normal times. In every 
country the mercantile fleet forms the real school for sea- 
manship, and, in time of war. sailors from merchantmen 
are drafted to men-of-war. The principle was not un- 
known to the Maratha rulers, but the navy was an exotic 
plant and did not thrive in the uncongenial environments 
of the Maratha country. If the experiments of 1665 and 
1670 had been repeated, and if the advantages of com- 
bining naval and military strategy had been fully com- 
prehended, the state might have taken due care to 
provide for a strong navy and its improvement. As it 
was, the utility of the navy was not properly appreciated, 
and it was permitted to have an isolated existence of its 
own, until the insubordination of the hereditary admirals 
drew upon it the Peshwa's wrath and led to its annihila- 
tion. The very hills that contributed to the martial 
qualities of the Maratha made him an indifferent and un- 
willing sailor, and a perverted policy, in its attempt to 
bend, broke a potential prop gone out of its proper place. 

The political isolation of the navy also augured ill 
for its future. Instead of remaining a branch of the 
fighting forces of the state, the navy became under the 
Angrias an independent state within the state with ir- 
removable hereditary commanders, who wielded sovereign 
authority while paying nominal homage to a de jure 
potentate. A very able exponent of Japanese imperial- 
ism has recently drawn pointed attention to the impor- 
tance of diplomatic preliminaries to a successful campaign. 
I\o state can afford to let its armed forces be caught un- 
awares by a superior enemy or combination of enemies. 
I he diplomats must set the stage and fix the hour before 
the army or the navy can strike, and military and diplo- 
matic efforts must be co-ordinated to ensure the success 
of a projected campaign. It is the business of the 
diplomat to secure suitable allies for his state, if neces- 



THE MARATHA MARITIME POWER 


775 


sary, and effect the complete isolation of the enemy if 
possible. An able admiral may sometimes be an astute 
diplomat, but such a combination of military and political 
genius is rare in every country, in every age. Fortunate- 
ly for the Maratha navy it found such a rare genius in 
Shivaji to control its policy and operations in the critical 
days of its infancy. Despite the provocations offered by 
the Sidi, Shivaji steadily refused to break his friendly 
relations with Bombay, and the Khanderi expedition was 
so timed as to guarantee its success even if the English 
had elected to cast their lot with the other belligerent. 
Kanhoji Angria could hold his own against any of his 
neighbours in a naval engagement or diplomatic intrigue. 
In 1712 he found himself simultaneously at war with 
four different powers, the Portuguese of Goa, the Sidi of 
Janjira, the English of Bombay and the dominant faction 
in the Maratha empire. Although he had suffered no 
reverse, he quickly settled his differences with the English 
without any reference to his nominal suzerain and came 
to terms with Shahu. It is to be noted that in his agree- 
ment with Shahu, he wisely relinquished his inland con- 
quests for islands and harbours which could be easily 
held by his fleet. He made a correct estimate of the 
declining Portuguese power, and an understanding with 
the Sidi was for the time being out of the question. The 
peace with the English did not, for reasons which we 
need not examine here, last long, but Kanhoji obtained 
welcome support from Satara against the Anglo- 
Portuguese alliance of 1721. Maratha diplomacy isolat- 
ed the English before long and the Portuguese concluded a 
separate treaty with the Chhatrapati. With character- 
istic moderation Kanhoji kept himself in the background, 
and it was suggested that as a subject and servant of 
Shahu he had no independent status. Kanhoji 's son and 
immediate successor Sekhoji took equal care in cultivat- 
F. 35 
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ing the friendship of the Peshwa, aiul everything went 
well so long as he lived. His brothers Sambhaji and 
Tulaji were intrepid sailors but indifferent diplomats. 
Sambhaji readily co-operated with the Peshwa in his 
war with the Portuguese, but he often allowed himself to 
be diverted by easy prizes when a knock-out blow at the 
Portuguese fleet would render the enemy hor> de combat. 
He had indeed opened friendly negotiations with the 
English but his terms were such as no self-respecting 
power would accept, though the avowed hostility of the 
Peshwa and the rebellion of his brother Manaji called 
for an immediate truce, if not permanent peace, with 
Bombay. hile his father and elder brother studiously 
avoided all unequal combats, Sambhaji threw his gauntlet 
right and left ready to fight any power that might accept 
his challenge. With a disloyal brother intriguing with 
an unfriendly Peshwa and the English in his rear, he 
recklessly went on making fresh complications and new 
enemies. It is true that he did not deviate from the 
traditional practices of the coast, but it was certainly a 
criminal folly on the part of a man in his position to 
stick to his rights to the point of driving all the western 
powers of the coast to the opposite camp. He was a 
veritable Ishmael of the sea, his arms against everybody 
else and everybody’s arms against him. When Tulaji 
succeeded his brother in the chief command of the Maratha 
fleet the political isolation was complete, but he did not 
go am thing to repair his position. Futile negotiations 
wue from time to time opened with some of his neighbours 
but none but the Portuguese were in a mood to treat 
with him, and they were not in a position to see him out 
of the wood. The Peshwa should have taken a more far- 
sighted view of things, but in his blind jealousy, he did 
not hesitate to make a common cause with the English 
against the only unit of the empire which could harass 
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the western power in its native element. Recent apolo- 
gists have argued that the Peshwa was highly incensed 
with Tulaji for his ruthless persecution of the Brahmans, 
but it cannot be ignored that the Peshwa had concluded 
a pact with the Portuguese as early as 1740 with a view 
to exterminate the Angria. Common dislike formed the 
only bond between the Peshwa and the English, and the 
latter saw that the ruin of an enemy did not lend to the 
naval aggrandisement of a potential rival. If the 
Angrias had not asserted their virtual independence, the 
fleet might have remained an integral part of the fighting 
forces of the Maratha state, and played a more impor- 
tant part in the history of the Maratha nation. Divid- 
ed from its parent state, deprived of the protection of its 
natural guardian, isolated from its probable allies, the 
Maratha fleet failed to hold its rightful place in the 
Maratha empire, and fell an easy prey to an unnatural 
Anglo-Maratha alliance. 

Within its own limits the Angrian fleet had attained 
a fairly high standard of efficiency. It formed by com- 
mon consent an excellent school for sailors. Appaji 
Gopal, who commanded Gaikwad’s fleet, and Ismail Khan 
who earned the sobriquet of ‘Valoroso’ or valiant in the 
Portuguese service had served their apprenticeship in the 
Angria fleet. But it is to be regretted that the Maratha 
captains made no attempt to improve the technique and 
tactics they had inherited nor did they show any predilec- 
tion for scientific investigations. Although the Angrias 
strove their best to enlist their European captives in their 
service, no serious effort was ever made to study the 
western art and science of navigation or to explore the 
seas beyond their limited range of cruise. In addition 
to this intellectual apathy should be added a remarkable 
lack of idealism, which contributed not a little to the 
final downfall of the Maratha sea power. The army 
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was to a certain extent imbued with Shivaji’s ideals 
which often enabled the Maratha chieftains to unite in 
the face of a common danger and national disaster, but 
the last two Angrias gave no evidence of patriotism or a 
sense of racial solidarity. A fighting force must have a 
dynamic programme of progress to maintain its vigour 
and vitality. It must either rise from strength to strength 
or yield to a more enterprising power. The Maratha 
navy failed to keep pace with the progressive west, and 
its fall was a question of time. But for the suicidal 
feud of the Angria brothers and the blind jealousy of the 
Peshwa, the Angria’s fleet might have survived for a few 
years longer, but there could not be any doubt about its 
final collapse. Daring sailors alone cannot make a great 
navy, well-equipped ships alone cannot make a strong 
fighting fleet*: sea-power must have its foundation in the 
national will, it must draw its inspiration from national 
aspirations, it must derive its sustenance from patriotic 
ideals. Unfortunately for the Maratha navy it lacked 
that inspiring idealism and national support which alone 
might have sustained it against superior forces and crush- 
ing disasters. 



ATTENTION AND MYSTICAL DISCIPLINE : 

A PSYCHOLOGICAL APPROACH 

BY 

Dr. N. N. Sen Gupta, M.A., Ph.D.* 
Introductory 

A long process of concentration on the object of 
spiritual quest is deemed essential for spiritual adjust- 
ment in many patterns of religious culture. The prac- 
tice of concentration has also been regarded as an impor- 
tant phase of mystic discipline that often overreaches the 
schemes of social religion. In fact, the mind which can- 
not concentrate is sometimes said to be totally unfit to 
attain the higher reaches of spiritual life. The first 
Jhana of Buddhism, for instance, is described as a state 
in which “attention is applied and sustained^ which is 
born of solitude and filled with zest and pleasurable 
feeling.” And this is the avenue of further progress on 
the way of wisdom. In the Yoga scheme, again, the 
capacity for concentration is the indispensable condition 

of mystical ecstasy . 1 The mind must be one-pointed in 
order to penetrate into the life of the spirit. 

The phenomenon of attentional adjustment seems to be 
both a test and a technic. A mind that cannot concen- 
trate would also be found wanting in certain essential 
qualities necessary for progress on the mystic way. Con- 
centration is a technic; for it is cultivated by a long 
course of psycho-physiological discipline that aims at 
achieving quiescence of turbulent desires and proliferation 

* The editors very much regret that Prof. N. N. Sen Gupta 
who was associated with the Volume from the very beginning, has 
now passed away. 

1 Eh vs Davids, Buddhist Psychology, p. 97. Yoga-sutra. i. 1. 
See also the Bhashya. Gita, ii 66; note the concept of B Havana. 
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of favourable emotions and attitudes. A mind practised 
in concentration can use all its innate and acquired tenden- 
cies as urges to spiritual advance. 

Concentration as a phase of mystic discipline is 
always undertaken in the setting of a particular religious 
ideology and myth. The Buddhist attempts to subdue the 
carnal desires by a contemplation of the foulness of the 
body. Hence, he seeks to direct his attention upon the 
loathsome aspect of the body and its organs. “Just as 
a clever butcher’’, says the text, . . . “ when he has 
slain an ox, displays the carcase piecemeal at the cross 
ways as he sits, even so does a monk reflect upon this 
very body.” There are other practices of concentration 
which bring about many transformations of conscious- 
ness in consonance with the Buddhistic outlook and 
ideology. Hence the author concludes : 

“Therefore the wise should not be negligent 
In constant application to this mode 
Of concentration-culture, which has such 
Advantages, and purges passion-taints .” 2 

The Vaishnava, on the other hand, prescribes other 
objects that fit in with its special aim, method and out- 
look. The devotee is asked to concentrate, for instance, 
upon the episodes presented in the Krishna-mythology. 
A Vaishnava text, suggests the following among others 
as a fit topic for concentration : “Concentrate on 
Krishna, whose body is aglow with the rays of millions 
of suns which are, at the same time, soothing as the beams 
of as many moons. Think of the divine form as pervading 
the whole universe and recite the mystic syllables.” The 
devotee is again asked to concentrate on the scene depict- 
ed in the Gita where Krishna is discoursing to Arjuna 

2 The Path of Purity, II, C'h. xi, pp. 102 and 431. (P.T.S. 

Trans. Series). 
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on the vital truths of the life of the spirit. Each task of 
concentration is intended to place the mind in a well- 
defined context of theories, images, myths and emotions. 

In the beginning, the mind moves from the one plane 
to the other : from the plane of normal life to that built 
up by religious concentration. These, however, slowly 
blend into each other in the course of religious life. A 
new field comprising all the diverse orders of facts that 
mind takes account of, takes shape sometimes gradually, 
and sometimes with dramatic suddenness. This new scheme 
of things eventually secures control over both body and 
mind determining the direction of sentiments and interests 
and the course of behaviour. An integral personality emer- 
ges in this manner as the fruition of the discipline of con- 
centration. 


I . — In the Vpanishadie Tiadition : 

(i) The concept of Dhyana is well-known as a techni- 
que of spiritual orientation in the early Aryan tradition. 
“Dhyana” , says Sankara in his commentary to an Upa- 
nishad text, “is the one-pointedness of mind directed to 
gods, etc., as described in the traditional texts or Sastras. 
The process of Dhyana maintains its object in an unchang- 
ing condition and gives rise to a continuous succession of 
mental states possessing a specified common character and 
determined by a well-defined set.” Attainment of every 
kind of wealth, position, or learning, represents at least 
partial success in concentration. Quarrelsome people, 
scandal-mongers, and people who are ever ready to point 
out other peoples’ faults to them, are far from the path 
of concentration and remain small men . 3 The way to 
life of the spirit, then, lies through concentration. 

Another Upanishad text defines the role of concen- 
tration after the analogy of striking fire by friction. 


3 Comm, to Chhfindof/ya, VII. vi. 1. 
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“One’s own body is the piece of wood to be lighted. 
Pranava is the piece to be rubbed against it. Concentra- 
tion is the process of friction. It is in this way that the 
latent spiritual reality can be discerned.” The task of 
concentration, then, must have a two-fold support in the 
mystic formula, the Pranava , and in the psycho-physical 
changes that it induces, in the course of recital of the 
Pranava. 

The same text proceeds to describe the technic. 
“May the Sun”, says the text, “direct and fixate my 
mind to the Brahman; may it fill my body and its senses 
with heavenly illumination that makes all truth and re- 
ality manifest.” The concept of the Sun is very import- 
ant in this context. It seems, as the Upanishad proceeds 
to describe in the same chapter, that various sensory ex- 
perience arise in the course of the Yoga practice. One 
of these is called the ‘Sun’. If we understand the prayer 
cited above in this context, it means that the mind is 
focussed on the reality through the meditation of the 
experience called ‘Sun’. It appears that there are facts in 
Christian mysticism that conform to this interpretation. 
Jacob Boehme, for instance, speaks of waiting for and 
attending the supernatural and divine light as the 
superior light appointed to govern the day, rising in the 
true east which is paradise. This “light” is said to break 
forth “as out of the darkness within thee through a pillar 
of thunder-clouds”. Even the technic in the two cases has 
some resemblance. “ Cease from thine own activity”, 
says Boehme, “steadfastly fixing thine eye upon one point, 
and with a strong purpose relying upon the promised 
grace of God in Christ.” Such orientation of the mind 
and of the entire personality to God will, as the practice 
consummates itself, reveal a new order of experience. 
“So shall thy light break forth as the morning; and after 
the redness thereof is passed, the Sun himself, which 
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thou waitest for, shall arise unto thee.” This new light 
should prevail over the ‘light of nature’ : the human reason 
and the senses. It is only thus that man’s mind ap- 
proaches God . 4 

(U) Contemplate the Self as the Hamsa, the Swan, 
the symbol of identity of the ego and the reality, suggests 
a text. It should be thought of as resting on a lotus 
with eight petals; particular parts of its body should be 
imagined to represent the Fire, Moon, Rudra and Rudrani, 
and to the aglow with the rays of millions of suns. 
Various mental changes seem to arise in the course of 
such concentration on the petals of the lotus. In one 
case, it is an. inclination to good deeds; in another, it is a 
disposition to sloth and sleep; in a third, we have the 
growth of mental crookedness; and in a fourth, there deve- 
lops a tendency towards sin. A condition of intellectual 
lucidity, a desire to play games and to move about, an 
inclination to amorousness and to acquisition of things 
also arise. There also develops an attitude of disinclina- 
tion to all material things and enjoyments, a life of con- 
scious harmony and intellectual lucidity. And finally 
the supreme state of non-relational consciousness, free from 
all material images, slowly grows entirely dissolving the 
mind in the sound and the symbolic meaning of Om . 5 
The account reads like one of the oscillation of two planes 
of experience ultimately reaching its consummation in 
integration . 

(in) The five types of ‘ vital air’ were also used as 
objects of fixation of attention. It is supposed that there 
are five kinds of ‘air’ circulating in the body, each kind 
being defined by the manner and direction of its circula- 
tion. Man concentrates on each of these processes of 
circulation in order to attain a state of bliss. Such 

4 Boehme, The Supcrsensual TAfc (Allenson), pp. 40 — 43. 

5 Hamsn-Upanishat . 

F. 36 
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fixation, considered as a psycho-physical process, involves 
tension in certain mechanisms of adjustment and relation 
in others. It is likely that there would be a state of 
relaxation of the psycho-physical system with respect to 
certain organic sets representing desires and emotional 
fixations. This is likely to ensure a sense of relief and 
even of joy. The field of attention comprising, as it 
would, of mere breathing processes or sometimes points of 
fixation on imaginary processes, resembles the contracted 
field of attention in hypnosis. Two consequences ensue 
from this : (a) partial relaxation and relief from organic 
tension give rise to a sense of pleasure: (b) it becomes 
possible, in the absence of rival contents in the field, to 
induce an ideology of the scheme of religious life more 
easily. 

(iv) The Upanishad texts often speak of three differ- 
ent phases in the process of ‘holding 5 of the mind — of 
arresting its tendency to oscillate. These are placidity 
of mind ( Prasacla ), immobility of attention ( Nisduitya ) 
and concentration ( Nicesha , Niyoga). The three appear 
to be inter-dependent and represent the nuances of 
attentional process. Concentration is the process of 
fixation of mind to a process, object or part of the body. 
It is a phenomenon in which the range of oscillation of 
mental operations is restricted within narrow limits. “As 
a tortoise withdraws its limbs within its shell, withdraw 
the mental operations in the same way within the region 
of the heart. Limit the mental functions to the process 
of recital of the Pranaca, Om .’ 5 Such limitation finally 
leads to a state of immobility of the mind: and this con- 
dition in its turn induces a sense of joy. The technics 
lor this type of practice are many. 

Another text suggests the following : Withdraw the 
mind from its normal objects. Fixate it on the notion that 
there is a unison of consciousness pervading all partts of 



ATTENTION AND MYSTICAL DISCIPLINE 


785 


the body. Fixate upon this as pure consciousness. This is 
Dharana. When the awareness of the attentional process 
itself no longer figures in the field of conciousness there 
is a state of entire absorption of the mind , the state of 
iSamadhi. The end of these operations seems to be to in- 
duce a condition in which there is consciousness but no 
mental activity or perception of change. It is an object- 
less pure consciousness and sometimes described as the 
re-absorption (Laya) of the mind in its base or the non- 
mental consummation of mind ( Amanibhdva ).° 

The technic of attention considered in this section 
aims at two types of transformation which commence 
when the mind is disoriented from its normal setting. 
The meital operations break away from their objects; 
their changes are controlled within narrow limits; a 
condition of relative tranquility develops. Two lines of 
progress are suggested from this point, (i) The mind may 
orient itself to a new ideology which builds up a new 
field of attention. It competes with the normal contents 
of consciousness, interpenetrates with them and thus 
brings about a new personality-synthesis. A new range of 
ideas and feelings, a new scheme of values and conduct 
and finally, a new outlook gradually emerges, (ii) Or, 
the quiescent mind finally loses itself in an undifferen- 
tiated expanse of pure consciousness. It is an objectless 
awareness interwoven with subtle strands of joy and peace. 
Nothing but this exists for the mind, and it becomes the 
sole reality. Both of these courses of discipline have 
their adherents in the later history of Indian thought. 

II. — In Buddhism : 

We find in Buddhism an elaborate consideration of 
attention under two main heads. On the one side, we 

0 Kshunlti-U pani.ihat, 3. Maitrdyanl, IT. 3 — 9. -I landala- 
bruhmana-U panishat , 1. 
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find an analysis of forms and functions of concentration 
in the context of spiritual life. On the other side, we 
find descriptions of the different objects to which atten- 
tion could profitably be directed for spiritual purposes. 
We shall discuss these two topics separately. 


A General Analysis of Attention in Early Buddhism : 

(i) Various Types of Attentional Phenomena : 

Several different terms are employed in Buddhism to 
indicate the different phases of the attentional process. 
Manakkara, Manasikara, Ekaggatd, Vitakka and Vichcira 
are some of the important concepts. The first of these 
indicates a process of conscious selection that arises with 
a specified object-reference. This signifies that the pro- 
cess in a question is a specific attentional act rather than 
the attentional set. As the text says : “It does not go 
anywhere and everywhere .” 7 The term Manasikara 
seems to connote the general attentional attitude in enter- 
taining any thought. The state of one-pointedness con- 
centration or Ekaggatd seems to signify a condition of 
fixation. This is evident from the theory that ‘concen- 
tration lasts as long as a desire lasts.’ Vitakka is defin- 
ed as adaptation of attention and Vichura its persistence/ 
All of these operations are essential for the adjustments 
demanded in the course of spiritual discipline. 

(n) Contemplation or Jhana as Application of Attention. 

Concentration is defined in the context of spiritual 
discipline as “collectedness of moral thought.” It is 
defined in the T ibhahga as “Indifference, mindfulness, 


7 Abhidhammm-atdrn (P.T.S.), Ch. viii, Verses 510-11. 
Ibid., p. 25. Rliys Davids, B uddhist Psychology , p. 89. 
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awareness, ease, as well as collectedness of mind.” The 
stage of supreme exaltation, Ekoclibhdm, which arises in 
the course of contemplation is said to be a “synonym for 
concentration.” It seems to possess, as a psychological 
process, two principa features, (a) The mental states 
should be “well-placed” or mutually adjusted in reference 
to an object-situation in such a manner that they can 
remain in this specific configuration for the desired 
length of time. This phase is called Sam'idhina . 
(b) Secondly, there should be no change in the character 
of the configuration itself; nor should there be any ‘waver- 
ing’ from fixation. This is called Avikkhepa. 

Concentration may be viewed as of two kinds : Access 
concentration and Ecstasy concentration. The former 
prepares for the higher reaches of spiritual life and the 
latter sustains the ecstasy-experience that finally emerges. 
The preparation for the first Jhdna itself brings in its 
wake the subsequent adjustments needed for its practice. 
Finally, the way is made easy for the rise and maintenance 
of ecstasy. The first state is Access-concentration and 
the second, the Ecstasy-concentration. The Buddhi'st 
writers have employed several other principles of classi- 
fication. These are : (i) presence or absence of ‘rapture’ 
in concentration, (ii) ease or indifference associated with 
the process, (iii) direction of concentration to spiritual or 
to material objects. The practice of Jhdna, then, is the 
culture of various patterns of concentration. It is, as 
the text says, “applied thinking, sustained thinking, rap- 
ture, bliss, and colectedness of mind .” 9 The varieties of 
contemplative life are defined probably with greater clear- 
ness mainly in terms of attention in another manual. It is 
said that there are five types of Jhdna, the first of which is 
associated with (i) ritakka, (ii) dchdra, (iii) piti (friendli- 


0 Path of Purity, II, pp. 170 if. 
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ness , (iv) sukha (joy), and (v) ekaggata (one-pointed- 
ness). lu 

(iii) The Effect of Concentration : 

Success in concentration appears to possess in this 
context several esoteric properties such as causing rebirth 
in a letter world. It possesses several other properties as 
well. It is said that concentration is the avenue through 
which reality can he known in its true nature. “Monks, 
practise concentration. A monk who practises concentra- 
tion knows a thing as it really is.’’ The practice of 
concentration is said to favour “the attainment of cessa- 
tion from perception.” Since the end of the mystic quest 
is often the denial of the world, the perceptual processes 
must cease in order that the final consummation may be 
reached. 11 

Ik Special Applications of Attention : 

Attention must be sustained on objects. The charac- 
ter of object on which mind concentrates would naturally 
determine the course of transformation that takes place 
in the mind. Fixation of attention on specified topics 
and things brings in its wake particular sets of attitudes 
and feelings. The process of concentration, therefore, 
induces in the mind a specific object-situation and a parti- 
cular order of feelings and attitudes; it also inhibits all 
other processes that do not fit in with this pattern. A 
new configuration of states and functions instals itself 
in this way as the dominant principle of mental life. 

(i) The Phenomenon of “ Intent Contemplation .” 

(a) One of the objects of intent contemplation is the 
human body itself. The seeker after realisation is en- 


10 Ahhidhummiivntura , XIV, 910, XXIV, 1394. 

11 Path of Purity, II, pp. 430-31. 



ATTENTION AND MYSTICAL DISCIPLINE 


769 


joined on fixating on the body as a collection of limbs. 
The body is, again, viewed as “sprung from parents' 
blood and seed, in nature impure, putrid and ill-smelling, 
disturbed by passion, hatred, delusion . . . full of a 
hundred thousand diseases." The l)ody is also thought 
of as impermanent and changing. It grows and decays 
by regular stages, according to laws which no one can alter. 

“The Bodhisatva must regard the Itodv as running 
from nine apertures. He must regard the body as a 
dwelling place for eighty-thousand broods of worms . . . 
The Bodhisatva must regard the body as the food for 
others, of wolves and jackals; as an excellent machine, 
a collection of tools fastened together by bones and sinews.” 

Finally, the body is thought of as mere matter; and 
matter tends to be viewed as extension. “This hodv is 
like space.’’ Thus he contemplates the body like space. 
‘That is all space', he thinks. For the full understand- 
ing of the liody his intellect does not direct itself to any- 
thing else, does not divert itself thither or fix iiself 
there.” 

(b) A similar analysis is carried through with respect 
to feelings. “Whatever feeling he (the seeker) has, he 
understands that it is impermanent . . . What is pleas- 
ant is impermanent, what is painful is unpleasanl. and 
what is indifferent is unsubstanf ial." But the procedure is 
not intended to annihilate feeling. The aim of the 
technique seems to be to develop an affective • 1 nhujp as 
the context of all orders of feeling. “For himself says 
the text, “he does not aim at the destruction of feelings. 
Whatever feeling he has, it is permeated with great com- 
passion.” 

(e) The sensory phenomenon is another object to- 
wards which attention is directed. “Sensation has been 
defined as experience. But by whom is that sensation felt ? 
There is no experience other than Sensation.” Memory 
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and intelligence and other functions are to be retranslat- 
ed into the sensation and realised as such, so that there 
remains nothing in the operations of mind other than a 
flux of sensations. “As Wisdom’’ says the text, “so this 
Sensation is calm, pure and bright.” 

There are two important points in this procedure of 
concentration, (*) It has been experimentally verified 
that attention directed to complex mental operations 
leads to their disintegration. Each phase of a mental 
function appears as a sensory-experience without any 
background of meaning. It is, thus, possible to under- 
stand how consciousness becomes merely a plane of sensory- 
experience through the operation of attention . 12 ( ii ) A 
sensory plane of mental life, which leaves no residue of 
meanings and settings in the unconscious, would naturally 
be ‘pure bright and calm.’ Empiricism and sensational- 
ism acquire, in this manner, a new meaning in the context 
of the Buddhist discipline. 

(d) A similar introspective and attentional operation 
is directed to thought processes. Phenomenally des- 
cribed, thought is “formless”, unseen, not solid, unknow- 
able, unstable, homeless.” In regard to its location in the 
world of experience, thought is not internal, “not outside 
him (the observer), nor in the conformations, nor in the ele- 
ments, nor in the organs of sense.” Yet, the object of 
thought and the thought itself are the same. It is finally 
concluded that thought cannot observe itself. “As the 
same sword blade cannot cut the same sword blade, as 
the same finger tip cannot touch the same finger tip, so 
the same thought cannot see the same thought.” Bud- 
dhism does not accept James’ view that the passing 
thought is the thinker. 

12 Waddmrn ami Severance, Am. •//. P.ti/ch. !007, pp. 18?— 86. 
Sen Gupta, Sir A.shutosJi Sih'cr Jubilee I ol . (*Sc?cnce), pp. 155 — 
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What is the significance of the life of thought? 
Thought is ever restless, “like a monkey or like the 
wind.” It is “lightly turning, sensual, moving amid the 
six objects of sense, one thing after another.” Thought 
can, however, be utilised when it is intent, immobile and 
concentrated. The real nature of thought is “like illu- 
sion.” It arises and passes away, like a flash of light- 
ning. Yet, we can speak of a process of “edification” of 
thought in which it is directed towards renunciation for 
the purpose of inculcating in the personality the prin- 
ciples of spiritual life. 

( e ) Attention, again, is directed in the course of 
Buddhist discipline, to the nature and constitution of the 
universe. All things dissolve into elements. But these 
are mere abstractions. “In them there is no substance, 
there is no being, or living being, or creature of human 
being.” They are the products of conceptual construc- 
tion. “If they are brought about, they arise; if they are 
not brought about, they do not arise.” 

The elements build up things and events when they 
form aggregates. The phenomenon of aggregation de- 
pends upon primary and secondary causes. These causes, 
according to Buddhism, link themselves into a chain, the 
chain of twelve causes, the Pa ticcasa muppdda, which is 
the one fixed point of reference in the Buddhistic universe. 
The process of concentration, then, transforms things and 
events into aggregations. Further attentional practice dis- 
sembles these into elements. These in their turn are 
seen as work of the mind. Mental life, as we have seen 
in the previous section, sheds its certainty and sense of 
reality under the scrutiny of attention. The universe 
thus dissolves into a series of names. But “Name is a 
matter of habit.” Everywhere reigns “emptiness : no- 
where are gods, Nagas or Rakshasas. Men or no men, all 
are known as that.” When the world to which the 
F. 37 
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desires are fastened becomes a mere cipher of experience, 
man's spirit achieves true freedom and purity. It is 
under such conditions can the true meaning and values of 
spiritual life infuse themselves upon the mind. This 
seems to be the end of the Buddhist technic of attention . 13 

(ii) The Kasims. The Practice of Concentration with 

Material Aids-. 

Buddhism prescribes several types of contemplative 
devices as aids to the process of transformation that spiri- 
tual discipline aims at. There is a definite method of 
employing material aids for ensuring concentration and 
inducing a specific order of psychic change. These aids 
are called Kasinas and are ten in number. They are 
earth, water, heat, air, blue-green, yellow, red white 
light, and the separated spaces. Each of these is fixated 
through a particular type of mental operation. The 
earth-device, of all of these, is considered in one of the 
authoritative texts in great detail. The rest repeat the 
same technic. We shall, therefore, follow mainly the 
procedure of the earth-device, the Pathavi-kasina, in 
cur exposition of the method. 

The earth-device is intended to secure a durable and 
progressive concentration of attention as a preparation 
for the Jhanas or contemplative life. These arise from 
“sustained thinking, rapture, bliss, collectedness of 
mind.” It is necessary to alienate the mental operations 
from their normal objects in order that the desired con- 
summation may be reached. The Kasinas are the 
technics that serve to detach the mind and also to develop 
“sustained thinking.” 


13 ftikshiisamvchchaya, Ch. xiii. 
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(a) The General Conditions of Kasina : 

The Kasinas involve several preliminary steps. 

(1) The practice needs a specific attitude or mental set 
which defines the aim of the practice and engenders con- 
fidence in its success. Thus, it is enjoined that the 
monk should inculcate the following idea: “By means 
of this practice I shall be freed from old age and death.” 

(2) The culture of a favourable emotional disposition is 
also regarded as an essential for the process. The spiri- 
tual aspirant thus adopts a “reverential attitude of 
mind and in a loving mood binds his heart to the object,” 
that is to say, to the object of attention. (3) The body 
should be freed from all that may operate as impediments. 
Thus, the long hairs should be cropped short, nails, etc., 
should be cut and, in general, the body must be secured 
from all irritating stimulation. (4) The mind of the 
aspirant is further to be freed from the petty worries of 
daily life. He should repair his robes and his begging 
howl and clean his furniture and his room, before he 
begins his practice of concentration. (5) The place, 
lastly, in which the practice is to begin, should be care- 
fully selected. Such a place should be a dwelling which 
is “neither too far nor too near, is easy of access, not 
crowded by day, with little sound or noise at night, 
scarcely exposed to wind, heat and crawling creatures.” 


(6). The Material Device of Kasina : 

The material upon which the monk is required to con- 
centrate in the Earth-device is a quantity of earth of a 
particular quality. The object of concentration becomes 
unsuitable for the purpose if wrong colours are mixed. 
Hence, the clay of the Ganges stream is recommended. 
The device should not be set up in the middle of the 
monastery where distractions are many. It should be 
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within the confines of the monastery and in a covered 
place. 

There are two kinds of device, movable and stationary. 
In the former case, a cloth or a piece of leather is tied to 
four sticks. On the cloth is spread finely ground earth 
from which all foreign matter has been eliminated. In 
the case of stationary device the sticks should be driven 
into the ground and creepers should be planted round the 
device. The size should be “that of tray or of pot-lid.” 
The earth on its receptacle should be “smooth like the 
surface of a drum.” 

(c). Posture and Mental Adjustment : 

The monk, after he has performed his ablutions, 
should sit at a distance of about forty-five inches from the 
device. Too close a position would give a view of details 
of the fault of the device, engrossing the attention. The 
position and the posture must both be comfortable so that 
they do not impede attention. 

Even the manner of looking at the device is specifical- 
ly prescribed. “By opening too wide, the eye gets tired 
and the circle becomes too clear on which account the sign 
does not manifest itself to him. When the eye opens too 
narrowly, the circle does not become clear, the mind 
slackens; thus, again, the sign is not manifested. There- 
fore like a man who sees the reflection of his face on the 
surface of a mirror, he should open the eye with an even 
gaze.” The monk should begin by reminding himself that 
the device would prove efficacious as it has been to the 
various Buddha-personalities through the ages. He 
should also have faith in the ultimate success of his spiri- 
tual undertaking. 

(**'*) What Kasina Aims at] 

The act of concentration seems to consist of three 
phases. In the first phase, the monk tries to abolish the 
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sense of separation from his particular device and the 
earth as an extended reality. “He (the monk) should let 
the device and the physical basis assume one and the same 
colour.” Secondly, the monk directs his attention to the 
concept earth, helping the mind in its task by a recital 
of one of the synonyms of the term “earth”. The third 
phase is called the grasping of the sign. So far as I am 
able to understand, it consists in the comprehension of the 
full connotation of the term “earth” together with a 
generalised image. 

A note on this last point may define the nature of the 
experience that seems to be aimed at here. An image of 
an object when it appears in consciousness may undergo 
four types of change, (a). It fluctuates and gradually 
passes out of the field of attention, to reappear in dreams 
and day-dreams and also suddenly in moments of relaxa- 
tion. (b). It may acquire a meaning and a verbal 
symbol which obscure the image-experience. In this way, 
it becomes a concept, (c). It stimulates associated 
images and builds up with them an entire configuration, 
(d). Lastly, it becomes a generalised image of the type 
that mediaeval realism spoke. The image “table” conies 
to possess a character of such wide generality that it can 
represent any particular kind of table. So far as I have 
been able to gather from the description, the fourth type 
of experience seems to be aimed at in the practice of 
Kasina. 

It is thus enjoined in the case of Kathavi-kasina that 
once the sign, has been grasped, the devotee should not sit 
at the place of the Ifomwa-stimulus. “He should enter 
his abode; there he should sit and develop.” He must 
take all care not to make any delay in the continuance of 
the practice. “Then, if the tender concentration peri- 
shes for any reason of inappropriateness, the monk should 
go to the place where the Kasina object is, “take the sign, 
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come back, and sitting in comfort, develop it; he should 
repeatedly lay it to heart, consider it with applied and 
sustained thinking.” 

The distinction between this type of image of the 
Kasina object and that which arises at the first moment 
when the monk fixates, is that “in the former the fault of 
the device appears; the latter is like the disc of a mirror 
taken out of a bag, or a well-burnished conch-vessel. It 
possesses neither colour, nor form”. The absence of im- 
purity seems to exclude after-image and eidetio image. 
The absence of colour and form seems to exclude the memory 
image. “To the winner of concentration”, says the text, 
“it is just a mode of appearance, and is born of perception.” 
This suggests the exclusion of the concept. Hence, I 
suggest that the Kasina aims at developing a generalised 
image which is 'psychologically midway between the con- 
ceptual processes, on the one hand, and the perceptual 
processes on the other. 

The purpose of developing a generalised image of this 
type seems to be three-fold : 

(/) Since the senses are normally oriented to exter- 
nal objects, an image of this order would do 
less violence to human nature than fixation 
upon a conceptual object. It would be a 
better device than fixation upon memory 
images inasmuch as the latter are more 
fluctuating. Thus, a generalised image 
offers a better opportunity for steady appli- 
cation of attention. A concept trails away 
into new meanings. The memory image 
brings ever new associations in their wake. 
The generalised image remains relatively 
constant and is thus a better object of 
fixation. 
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(ii) Secondly, such generalised images seem to 
constitute the natural territory of mind in 
which the purely subjective and the object- 
contents meet. It is well-known that some 
of the processes of spiritual discipline aim 
at cultivating a kind of spiritual cyclopean 
eye which stands midway between introver- 
sion and extroversion. Fixation upon a 
generalised image may, in a sense, be the 
beginning of the cyclope-an outlook. 

(in) A generalised image of this type, appearing 
both to the sensory function and the intel- 
lect, inhibits all particular mental functions 
by virtue of its uniformity of constitution. 
All is earth, air, fire or water. The other 
mental functions, associations, memories and 
attitudes are inhibited by the persisting 
uniformity of the Kasina-image. At the 
same time, the initial beliefs with which the 
practice begins, have a chance to proliferate 
on the relatively empty field of conscious- 
ness. It is thus that the ecstasy -concentra- 
tion grows. The pattern of mind resembles 
that so often found among people on a 
holiday who gaze out at sea or look down 
upon the plane from the top of a hill. Both 
of these are said to expel the presistent 
thoughts and memories of daily life from 
the mind. 
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III 

The Technic of Attention in the Kashmir Saiva School 

The most varied methods for securing concentration 
of attention for spiritual discipline are adopted by the 
Kashmir Saiva school. These range from the adjustment 
of attention to specific sensory objects to fixation upon 
social situations, that offer fulfilment of instinctive drives 
to the intent contemplation of conceptual cohstructions. 
The aim of attentional discipline is to develop a non-rela- 
tional ( Nirvikaljja ) mode of consciousness. This signifies 
a mode of experience that no longer fluctuates, lying 
midway between the opposite poles of subject-object con- 
sciousness and of internality and externality. It is said 
to be devoid of sensory contents and to implicate a sense 
of vastness, of the infinite expanse of reality. The feel- 
ing of self-hood and the consciousness of the body totally 
disappear . 14 


(i) Sensory Objects of Attention : 

(a) One should fixate on hollow vessels such as jars, 
taking care not to pay any attention to the sides and the 
base. When concentration is complete and the mind rests 
on the object of fixation, the desired non-relational state 
arises. 

(b) It is again, suggested that the eyes should be 
directed to treeless regions at the base of hills. All the 
mental states disappear and the predispositions ( Vritti ) 
that build up mental configurations, diminish in their 
potency. 

(c) One should stand near wells or other deep depres- 
sions and look downwards. If one stands, says the com- 
mentator, on the top of a hill and looks downward, the 
same purpose will be served. When the plane of experi- 


14 Vijiiana-Bhairava, 26, 32, and 40. 
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ence becomes non-relational the habitual mental states 
and operations subside. 

(d) Fixate visual attention on any object and imme- 
diately withdraw it. The mental functions would come to 
a cessation; they would lapse into a non-relational state. 

(e) Fixate attention on the tones produced from a 
stringed musical instrument. The pitch of these tones 
should be serially given from the higher to the lower 
scales. When the sensory experience ceases, the mind 
becomes “like the supreme space-expanse'’; it becomes dis- 
sociated from all experiences past and present . 15 

(/) Keep up a continuous fixation on the placid sky. 
The mind becomes immobile and enters into the nature 
of the Bhairava representing an expanse of non-relational 
consciousness. 

(g) It is recommended that the eyes should be fixated 
on the sun at day time, on the moon at night, and on the 
glow of the lamp inside the house. The mind under such 
condition slowly touches upon the pure consciousness. 

(h) A finger or any other part of the body may be 
pierced with a needle. Attention should be fixated to 
such parts. The mind under such conditions smoothly 
proceeds to the Bhairava state. 

These are some of the methods suggested in a text 
which is regarded as authoritative by competent scholars. 
These are probably many more of such methods. The 
aim of all of them seems to be to induce a non-relational 
plane of experience. 

(ii) Fixation upon Imaginal Objects: 

(a) Think of the skin of your body as the base of all 
ineit matter and external objects. Think of the interior 
of the cover of skin as empty. Your self-consciousness 

™ Ibid., 41, 59, GO, 77, 84, 93, 115, and 120. 

F. 33 
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will disappear and a consciousness of supreme expanse 
will gradually grow upon the mind. 

(b) Picture to yourself that the fire of final dissolu- 
tion has caught the big toe of your right leg. Imagine 
that the whole body is burnt into nothingness. A placid 
self-illuminating and, therefore, conscious reality emerges 
out of such contemplation. 

(c) The whole universe should be pictured as consum- 
ed by the fire of dissolution in the same way. A self- 
consciousness as the residual reality would finally emerge. 

(d) Concentrate your mind on the idea, says the text, 
that the universe all around you is entirely empty. The 
field of knowledge becomes non-relational and the mind 
finally loses itself in the vast expanse of reality . 18 

(c) Think of a night of impenetrable darkness, says 
the text. Concentrate on the image of darkness with eyes 
closed. The Bhairava, as represented by the non-rela- 
tional state will descend on your mind. Concentrate on 
tbe darkness around you with the eyes open. The same 
goal will be reached. 

Many such situations are recommended for atten- 
inmal fixation. The ends sought are three-fold : the 
attainment of a state of pure consciousness devoid of any 
d< finite content, of sel f -consciousness or ‘ /’ -consciousness, 
and of a non-relational plane of experience. 

(m) Concentration upon Certain Momentary Phases of 

Experience : The Middle State ( Madhyabhdva ). 

(a) A sense of reality is said to dawn upon the mind 
c.h^ii tv o different ideas are entertained and when they 
aie simultaneously and completely inhibited, attention 
' Lin o gi^en to a contentless consciousness which consti- 
tutes the interval between the two ideas. 


18 Ibid., 48, 52, 53, 8T and 88. 



ATTENTION AND MYSTICAL DISCIPLINE 


801 


(b) The same principle is suggested in a simpler 
form. When a specific meaning-configuration fades 
away and consciousness through skilful practice, is main- 
tained in an objectless condition, a vivid sense of reality 
gradually appears. 

(i c ) When the mind ceases to think of gross objects, 
attention is to be directed to internal states. The mind 
reaches a non-relational plane and a sense of reality 
emerges. 

(i d ) When, the adjustment of a sense-organ for the 
perception of external objects ceases or when a sensory 
process is inhibited through its rivalry with others, con- 
sciousness lapses into an objectless state. Fixation upon 
such consciousness leads to the growth of a sense of 
reality. 

(e) A desire or impulse about to take shape should 
at once be brought to an end. Mind relapses into a state 
of placidity. Fixation upon consciousness in its pure 
and objectless state is a step towards the comprehension 
of reality. 

(/) A dual operation of attention is suggested in the 
following method : let the mind be directed to objects 
that stimulate the emotion-impulse systems, such as, sex, 
anger and greed. Such concentration leaves a residual 
awareness which is the essence of the conscious reality. 
Concentration upon this phase would naturally lead to 
the revelation of the nature of reality . 17 

Attention in these instances is directed to transitional 
states of consciousness. It is a difficult task of introvert 
self -observation, rendered more uncertain by the rarity 
of the states. Yet it is not impossible to secure the con- 
ditions necessary for such manipulation of attention. 
The psychology of such fixation will be considered later. 

11 Ibid., 61, 62, 80, 89, 101, 116, and 129. Also note the 
commentaries to the verses. 
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(iv) Attention Directed to Certain Conceptual 
Constructions : 

(a) It is recommended that attention should be con- 
centrated on the inspiratory and the expiratory pauses 
neglecting altogether the processes of inspiration and 
expiration. In the alternative, attention may be direct- 
ed to the state when air has been completely breathed in. 
Under such conditions, says the text, there arises a sense 
of joy similar to the joy of sex. 

(b) There are words in Sanskrit that end in an aspi- 
rate sound. It is recommended that attention should be 
fixated on the aspirate alone, leaving out the other vowels 
and consonants. When the mind loses all other contents 
excepting this, it comes into contact with the reality as 
pure consciousness. 

(i c ) Conceive of your consciousness as an entity apart 
from your body. Think of this consciousness as belong- 
ing to other bodies as well. Direct your attention to the 
conception of a consciousness as common to all bodies. A 
few days of such attentional practice, says the text, culti- 
vates the feeling that one’s consciousness expands all over 
the universe. 

(d) When the attention is directed to one object, all 
other things should be thought of as nothing. Thus, the 
higher degree of attention, the focus, is directed to the 
object, while the field of dispersed attention consists of a 
sense of nothingness. Such contemplation leads to 
quiescence of all mental activities. 

(e) When the awareness of ‘I’ and ‘Mine’ ceases and 
attention is directed to the conception of nothingness, 
says the text, the conscious life comes to its own natural 
state of balance and quiescence . 18 

The object of attention, in all these instances, is a 

18 Ibid., G8, 91, 107, 122, and 131. 
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meaning that intellect seizes upon. The conceptual pro- 
cesses isolate and define a specified phase of conscious- 
life which normally appears as a short-lived moment in 
the continuum of experience. Such fixation is said to 
secure balance and quiescence of mind, expansion of con- 
sciousness and revelation of reality. 

( v ) 

Psychological Theory of the Saiva Technic 
(1) What the Technic Aims at : 

The technic of attention described in the preceding 
section is said to usher in several types of psychological 
state. 

(a) In the first place, attention to certain types of 
objects precipitates a non-rational plane of experience 
which is often said to herald the rise of the Bhairava 
state. The latter is described in the following manner : 
there arises an internal sense of joy blended with a 
complete awareness of the ego or the I-feeling ( Ahanta ); 
there emerges a sense of freedom from all rational experi- 
ence; the whole universe and the self are felt as a single 
completed reality. The manifoldness of experience lies 
latent in the mind as in the Maclhyamd state, “in the 
manner of ovules inside the pod.” 

(b) The second type of experience which the technio 
aims at securing is pure consciousness, as a general ex- 
panse of mere awareness without any object. It also 
aims at projecting (“expanding” and “spreading” are 
translations of the term) the pure awareness grasped in 
self-observation to all things in the universe. The world 
thus becomes a vast expanse of consciousness. 

(c) Thirdly, there arise in this technic, a supreme 
sense of reality which may attach itself to any of the 
planes of experience described above. 
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(cl) Fourthly, the process of fixation of attention is 
correlated with a sense of joy. (This last phase has been 
explained in another paper previously published.) 

(e) And lastly, the process of fixation and the conse- 
quent transformation of mental functions bring into 
relief a vivid sense of the self. The explanation to be 
aimed at in this section will consist in exhibiting how 
the process of attentional fixation may produce these 
changes in the field of consciousness. 

(2) Sensory Attention ancl its Possible Consequences 

Attention directed to sensory phenomena is said to 
give rise to a non-relational field of experience. The 
process may be described in the following manner : — 

(a) The process of fixation in the context specified 
above, involves : (i) the inhibition of all tendencies to 
action; (ii) A strict limitation of attention to a specified 
phase of experience, e.g., attention to a sound and not to 
the instrument, to the base of the hill and not to the sur- 
roundings, to the small injury on a finger and not to 
any other part of the body (iii) the consequent inhibition 
of the function of judgment which usually accompanies 
the action attitude and the tendencies of integration 
operative in the held of perception. 

(b) Such fixation induces what in structural Psy- 
chology, is called the process’-attitude as distinguished 
from the ‘meaning'-attitude. 

(c) Experimental evidence shows that the continuum 
of experience divides itself, under such condition, into a 
number of phenomenal units. It is found, for instance, 
that there appear in aesthesiometric experiments “several 
perceptive forms between exact oneness and clear two- 
ness. Under the process-attitude all of ‘these interme- 
diate forms are reported. Under the stimulus-attitude, 
however, whatever is not one, is reported as two. The 
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experiments of Britz, again, showed how in the Taehisto- 
scopic presentation of coloured geometrical figures, forms 
not presented were reported by the subjects. Dallenbach 
also found a similar phenomenon in his experiments on 
attention. The subjective forms comprise from ‘spots’, 
‘flicks’ and ‘blurs’ to well-defined geometrical figures . 19 

( cl ) The continuity and unit } 7 of experience is thus 
broken up into phenomenal phases which are usually 
observed as parts of a single field in an immediate mode 
of awareness. The inhibition of the reaction attitude 
and of the processes of perception and association places 
the experience of the environment on the lower level of 
attention, — in the field of “apprehension” in Wundt’s 
sense. Hence, the whole field of consciousness comprising 
the focus and the fringe becomes a field of non-relational 
experience. 

(e) A non-relational field of experience is said to 
convey a sense of reality that no other form of knowledge 
possesses. Such experience, according to Bradley, carries 
a “sense of living emotion” and comprises “everything of 
which in any sense I am aware”; it is a “knowing and 
being in one .”- 0 It is also the neutral base from which 
opposing types of beliefs and judgments may emerge, as 
Bradley’s own dialectical presentation shows. It is 
possible, then, that a new scheme of beliefs and judgments 
will take shape in the context of the principles, attitudes 
and imagery of the Saiva cult. 

(/) Again, the non-relational experience considered 
in this context is very similar to the fore-conscious of 
Freudian Psychology. It is the point of confluence of 

10 Fernberger, ‘An Experimental Study of the Stimulus 
Error’: Pallenbach. ‘Subjective Perceptions’, Jl. of E.rp. Psycho- 
logy, 1921. pp. C2 — 70. and pp. 143 — 163. 

Sen Gupta — “Joy” “Delight" and “Consolation” as Phrases 
of Mystical Experience ( Rev . Phil, and Religion, 1940). 

20 Essays on Truth and Reality, Ch. vi. 
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the un conscious and conscious stresses and trends of the 
personality. As perceptions and ideals become articulate 
in beliefs and judgments the nuances of the unconscious 
tendencies interlace with the thought processes. There 
grows up in this manner, a new plane and pattern of 
personality in the wake of the technic of attention dis- 
solving the ordered scheme of daily experience' into the 
melting pot of non-relational immediacy. 

(3) The Theory of Attention to Image-objects : 

Attention directed to objects and situations represent- 
ed in terms of images, gives rise to three types of transfor- 
mation : — 

(i) There is a growth of non-relational experience. 

(ii) A self-illuminating conscious reality is im- 

mediately felt. 

(iii) A witnessing consciousness, i.e., a self-con- 
scious observer of mental functions, gradually 
emerges. It is necessary to explain how 
these transformations take place. 

(a) . The imaginable situation to which attention is 
fixated in the Saiva technic is a visual expanse. The 
picture of void or of the dense darkness of the night, both 
build up a vision of uniform expanse. But such unifor- 
mity would break up into phenomenal units in the course 
of attentional exercises as considered above. A non-re- 
lational experience will emerge in the same manner as 
in the case of a sensory continuum. 

(b) . A fixation on the picture of dissolution of the 
body and of things of the universe, leaves the mind with- 
out any content. A contentless consciousness, then, is 
grasped in immediate experience and becomes, for this 
reason, the sole reality. For, imagination has dissolved 
away everything else. 
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(c). The mechanism of the witnessing consciousness 
is somewhat different. The feeling of self-hood is a com- 
plex of organic and kinaesthetic sensations according to 
both James and Wundt. It may be physiologically cor- 
related with a complex process of circulation of the ner- 
vous impulse between the various cortical and thalamic 
regions. Thus, the self-feeling may be represented as (i) 
a system of memories (cortical associations), (ii) a system 
of emotions, inpulses and organic sensations (thalamic 
associations), (iii) a system of idea or plans connected with 
the action and emotional functions (thalamo-cortical as- 
sociations), and (iv) an experience of durable unity or sub- 
jective point of reference (correlated w r ith a nodal point 
in the circulation of the nervous impulse). 

The image of dissolution of the world upon which 
attention is fixated gradually leads to the cessation of the 
memory pictures and of emotions. The inhibition of the 
action , attitude, and disappearance of specific objects of 
the environment dissolve the ego conceived as a process of 
realisation of a plan or idea. The self-feeling is thus 
experienced as a durable unity — as a point of reference 
that persists v is a vis the image of the void into which all 
else has been dissolved. 

The psychological constitution of this point of re- 
ference or the witnessing consciousness is of considerable 
theoretic interest. Freud suggests that the separation of 
an observing function from the totality of mental life is 
most likely a normal process. The witnessing ego is the 
super-ego which represents the parental function, an im- 
pression of which every mind carries within itself. The 
separation of the super-ego is really a schism between the 
traditional authority and the desires and impulses of the 
individual . 21 This interpretation, however, would 


21 Freud, The Mew Introductory Lectures, pp. 83 — 86. 
F. 39 
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not readily be applicable in the present context. For, in 
the instances that we are considering, the impulses and 
the objects which they implicate have both, for the time 
being, lost their specificity in the general expanse which 
imagination is called upon to represent to the mind. The 
punitive function that the tradition and the parental 
authority imply, has no part to play when both impulses 
and their objective have come to nought. 

We may approach the problem on the basis of the 
analysis of self-consciousness or the pure ‘I’ offered by 
James and Wundt. Though old, there is nothing of a 
more recent date to supersede the perspicacity of the 
view. According to James, the self is the “intermediary 
between ideas and overt acts and would be a collection of 
activities, physiologically in no essential way different from 
the activities themselves. . . . The nuclear self would be 
adjustments collectively considered .” 22 Hence, the con- 
stituents of the self-feeling, conceived as a psychological 
complex, are the organic and kinaesthetic sensations. 

Wundt also thinks of the experience of self as a per- 
manent mass of feelings immediately or remotely subject 
to will. He speaks of two kinds of awareness of the self : 
a wide and a narrow one. In the former case, every mental 
act comes to standing relation to the will. In the latter 
case, the self-feeling adheres more upon the “inner activity 
of apperception, over against which our own body and all 
representations connected with it, appear as external 
objects, different from our proper self”. The conscious- 
ness “contracted down to the process of apperception” is 
called by Wundt, the ‘Ego ’. 23 

Wundt postulates a specific function of appercep- 
tion, with a well-defined physiological basis. The conscious- 
ness that arises as a resultant of this function is, for him, 

22 James, Principles, i, p. 302. 

23 Ibid ., p. 303; W VUldt’s view quoted ip the foot-note. 
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the self-consciousness. The questionable validity of the 
conception of apperceptive function and the more ques- 
tionable validity of localisation of that function, render 
the notion of the self in this narrow sense insecure. Hence, 
neither Freud’s nor Wundt’s views are of help to us in this 
context. 

I suggest the following interpretation in the light of 
these theories : when the external world dissolves into a 
sense of uniform emptiness, attention directed to this ex- 
panse of void builds up either a non-relational field in the 
manner considered above, or it recoils towards other ter- 
mini. The other dominant sensory object is the compiex 
of organic and kinaesthetio sensations of which James and 
Wundt speak. These become better integrated and more 
vivid in the field of attention. For, the organic sensations 
do not usually yield to attentional analysis. There is no 
chance, therefore, of their building up 'phenomenal phases 
as in the cases of visual and auditory sensations. 

All experience that man acquires enters into fusion 
with this group of dominant sensations and are part and 
parcel with the ego-feeling which is the correlate of the 
organic-kinaesthetic sensation-complex. The experiences 
which are not assimilated into this complex are inhibited 
due to their small attention value. Hence, there remains 
only the ego-feeling as the residual experience. 

(4) What Attention to Conceptual Constructions 

Achieves : 

Attention directed to the phases of sensory experience 
and conceptual constructions are said to achieve four 
different kinds of result : (a) feeling of joy resembling 
that of sex, (b) realisation of pure-consciousness, (c) the 
whole universe as consciousness or expansion of conscious- 
ness, and (d) a sense of balance and quiescence. We shall 
try to understand how far these consequences may be 
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expected to ensue from the specific type of attentional 
adjustment. 

(a) . A sense of joy of a specific order arises when 
attention is fixated to the inspiratory and the expiratory 
pauses. In the phenomenon of abdominal breathing and 
in the respiration of the intercostal type, there is also a' 
movement, more or less extensive, of the reproductive 
organs. The sensations from these are obscured by those 
of deep respiration in the normal course of things. When, 
however, the pauses are fixated, the feeling of pleasure 
from the stimulation of the reproductive mechanism re- 
adily blends with the experience of relative relaxation. 
Hence, arises the joy that resembles the pleasure of sex. 
I follow in this interpretation very largely the idea con- 
veyed to me by one whom I have every reason to believe, 
to be skilled in the breathing practices and to be a reliable 
observer. 

(b) . The short lived aspirate sound at the close of a 
syllable, called in Sanskrit the Visargah, when isolated 
from the rest of the syllable, is the last phase of expiration. 
When attention is fixated to it, there is seemingly an empty 
awareness. For, the dying phase of expiration does not 
provide consciousness with any vivid content. And the 
feeling of relative relaxation that accompanies the process 
of expiration blends with such awareness. This is probably 
the pure consciousness referred to in the practice. 

(c) Fixation of attention upon consciousness as dist- 
inct from the body, is said to lead to the experience of the 
world as pure consciousness. The phase of consciousness 
grasped within the span of the particular act of attention 
spreads all over the universe. The phenomenon can be 
explained in the following way : when attention is direc- 
ted to self, or consciousness itself, one grasps an organic- 
kinaesthetic sensation-complex, a bewusstseinslag e or some 
experience similar to the Pure- phi, which is an experience 
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of pure change or movement. The successive acts of atten- 
tion serve to define the character of this experience as they 
do in the Ausfrage experiment. If one observes his experi- 
ence in the light of what is called the 'process-attitude, the 
pure experience appears merely as a phase of a total 
mental operation. Men and things of every day experience 
remain in the background. When one assumes the 
meaning -attitude, the pure experience slides into the back- 
ground and the meanings, objects and contents gain' in 
vividness. If these two attitudes oscillate, pure conscious- 
ness would appear to interlace with all the objects of 
daily experience. These would, then, appear to possess 
the pure consciousness that attentional practice has 
singled out. There would be an expansion, of the con- 
sciousness felt by the individual subject. Or, again, 
the technic of attention may cure some kind of a balance 
or a middle position between the two attitudes. In that 
case, too, the pure consciousness would seem to pervade 
the entire world of men and things. 

(d) A sense of peace and balance is said to set in, 
when there is a fixation of attention on a specified object 
on the one hand, and ‘thinking away of the rest of the 
world’, on the other hand. The interpretation seems to be 
as follows. Each object and situation is a terminus for 
a group of emotions and reaction attitudes. A world of 
manifold objects and situation, then, would be likely to 
precipitate a conflict between these response patterns. 
When it becomes possible to think away the external world, 
incongruity of emotions, rivalry of the several motor 
attitudes, and the sense of incoherence of ideas, all cease. 
The process of fixation on a single object makes such 
inhibition easier and, at the same time, serves to direct the 
interests already dissociated from their objects, to a new 
terminus, namely, the object of fixation. A condition of 
peace and quiet would thus set in to the extent to 
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which the twofold act of attention and inhibition 

succeeds. 

(tv) The Role of Attention in the Scheme of Spiritual 

Discipline : 

A Resume and Conclusion. 

The process of attention is utilised for many pur- 
poses in our daily life. We attend to things for their 
clear perception and retention, for precise comprehen- 
sion and evocation of latent associations, for withdrawing 
our mind from unpleasant situations and for gaining an 
easy control over our mental life. The scheme of spiri- 
tual discipline, too, utilises the technic of attention for 
securing a number of ends. 

(i) We have seen that a common technic of attention 
is to project all mental functions upon mythic scenes and 
mythical personalities. This type of culture is recommend- 
ed alike in Christianity and in the various strands of 
Hindu tradition. It seems to serve three different 
purposes : 

(a) The myth-pictures, like dreams, possess a 
manifest as also a latent meaning. Just as 
a dream haunts the mind suffusing all 
thoughts and feelings with its implicit sig- 
nificance, so does the myth. The mythic 
objects thus displace the normal perceptions 
and ideas. The latent significance of 
myths steals into the fringe of consciousness 
and insinuates itself into the unorganised 
mass of purposes and meanings yet to take 
shape. The process of attentional fixation 
of mythic images and scenes thus transforms 
the conscious states impregnating them with 
a new strand of meanings concealed in the 
myths. 
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(b) The new perspective of mind serves to interlace 

the mythic images with the facts and events 
of daily life and thus to give rise to a new 
plane of experience. This order of mental 
life which refers neither to the facts of the 
external world nor to a conceptual scheme, 
henceforth undergoes a process that the 
Gestalt school calls ‘structuration’ as atten- 
tion dwells on it continuously. 

(c) The new order of experience thus established 

in the field of attention reacts and is re- 
acted upon by the entire range of the per- 
sonality-processes, manifest and latent, the 
processes of knowledge, desire, feelings, pur- 
poses and attitudes. Thus, a new kind of 
integration is achieved between the vital, 
experiential and the mythic planes, between 
the conscious and the unconscious thoughts 
and impulses. 

(ii) Such integration, inasmuch as it resolves the 
endemic conflicts of mind, secures a certain degree of 
stability for the mental personality and a sense of inde- 
pendence of the forces of environment that operate upon 
man The personality can alter its orientations to things 
and its inner dispositions at will. It can also carry its 
spiritual adjustments and objects across the vicissitudes to 
which the mental life is subject. For, the mythic pictures 
have become ‘generalised’ images in the eourse of atten- 
tional fixation. This is the kind of transformation that 
occurs in the case of the Buddhist Kasiims. Henceforth, 
they attain a peculiar status : (1) they do not change with 
the changing moods and thus give rise to a sense of their 
objectivity; and (2) yet, they remain the content of a parti- 
cular mind. In this manner, the personality can dwell 
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in a milieu of things, ideas and personalities that it it- 
self creates. 

(Hi) The practice of attention by this method thus 
helps to secures a condition of introversion. For, the 
mind need not make any excursion outside of itself for 
any adjustment that implicates an emotion or an abiding 
purpose. This is what the Y ogasutras describe as the 
process of Dharand and this is what the Buddhist technic 
of attention aims at. 

(i v) Such withdrawal of the personality from its 
setting in the world of men and things works a profound 
change in the psycho-physical organism. Its moods, 
and impulses, its ideas and outlook, in fact, its whole 
character gradually alters its pattern. Side by side, there 
occur profound physical changes. These send the signals 
of their progress and direction in the form of sensory and 
attitudinal experiences, of which there are many in- 
stances in the writings of the mystics, both Eastern and 
Western. The personality, psychically and phvsicaly, be- 
comes renewed into a fresh configuration. 

( r ) Out of the perpetual process of renewal that 
lends novelty and romance to the seeming monotony of 
the mystic life, are born two characteristic modes of 
experience : 

(a) There grows upon the mind a sense of unison 
with the ideas and the mystic personalities 
that attention selects out of the rich pattern 
of tradition and culture. The identity of 
the self with the Hamsa, the symbol of real- 
ity, considered in another paper, is an in- 
stance in point . 24 This may, probably, be 
similar to the phenomenon described by 

... ' 4 .‘The General Theory of Recital’. See Journal of the V V. 
Historical Society, 1941. (Aj a pa mantra). 
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Freud as the process of identification of the 
ego with the super-ego . 25 

(b) The continued process of attention upon the 
mythic scenes naturally induces change in 
the object of fixation. The personalities, 
Radha and Krishna, Christ, Mary and the 
angels of whom the mediaeval saints speak, 
appear in the course of the practice of atten- 
tion in varying roles and configurations. 
Such change reflexively alters the Aufgabe 
that lies implicit or explicit in the process 
of attentional preparation. A changing 
Aufgabe induces new attitudes and new 
Bewusstseinslagen . These, however, are 
processes that are said to be free from sen- 
sory contents; they may be regarded as 
phases of consciousness that have not taken 
up any sensory or conceptual form. It is 
for this reason that Kashmir Saivism pre- 
scribes fixation of attention upon the transi- 
tional phases of sensory and emotive experi- 
ence. Attentional process serves in this 
manner to bring into relief the phase of 
consciousness, that survives, even when all 
the meanings and images that senses and 
interest of action impose upon it, are sub- 
tracted. 

Such a residual consciousness must in some sense be 
timeless. For, it eludes the change and transformation 
that go on in the world of perception and are reflected 
into the mental life. For, the pure consciousness rejects 
all material and sensory images and imports. And this 

25 Freud, The New Introductory Lectures. See the Chapter 
on the Anatomv of the Mental Personality. 

F. 40 
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is one of the senses in which the technic of attention 
achieves the mystic end. 

The technic of attention, then, serves the mystic end 
in several ways. It integrates the different orders of 
impulse and experience. It infuses a new meaning and 
purpose into thought and conduct. It directs the mind 
from its setting in the world of things, inwards into its 
own essential being. It raises the self to a new plane in 
unison with the reality that it seeks and perseveres for by 
constant fixation. And it gives a taste of pure conscious- 
ness of a plane of life that denies all that is subject to 
change and death. 



MAHAVlRA NIRVANA 
AND SOME OTHER IMPORTANT DATES IN 
ANCIENT INDIAN HISTORY 


BY 

Professor H. C. Seth, M.A., Ph.D. (London). 

There is almost a general agreement amongst the 
modern scholars that Buddha died within a few years of 
480 B.C. Elsewhere I have argued afresh for 487 B.C. 
as the date of Buddha Nirvana. 1 There is a great deal 
of uncertainty even now as regards the equally important 
date of Mahavira Nirvana. The traditional chronology 
of the Svetambara sect of the Jains given in Tapagachha 
Pattavali 2 and Merutuhga’s Vicarsreni, 3 which has been 

1 “Buddha Nirvana and some other dates in Ancient Indian 
Chronology”. Indian Culture, Yol. Y, Yo. 3 , pp. 305 ff; and 
also “Chronology of the Asokan Inscriptions”. Journal of Indian 
History, Yol. YYII, Part 3 . 
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rTf fftu (t3) qfm ^ (*) 11311 

— Tapagachha Pattavali. 

8 si F?rmd 1 

qraut tw 11 

;ysipjrte ^rrsft qT?rzr<RTHT ggroyi 11) 

gbqiri gufuTTm 11 

^rfiiTT— eff qfiHifa wfr 1 
fTf U?fWF^? 53 f ffm qit ^ 11 

arssffvftrfl I 

oft gm q qfag‘ 11 

f^tro=nr*rr qy^ft «Rw 1 

PmTqn^ft 11 

fhHf: nt: 1 

mTHqfffotvT if 
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made familiar by European scholars like Biihler, Jacobi 
and Charpentier, puts Mahavira Nirvana 470 years before 
the Vikrama era. As the beginning of the Vikrama era 
synchronises with 58 B.C. these traditions give 528 B.C. 
as the date of Mahavira Nirvana. These traditions 
record that Mahavira died on the same night as Palaka 
was anointed king in AvantI, and 470 years between 
Mahavira Nirvana and the commencement of the Vikrama 
era are made up of the reign-periods of the following 
kings and dynasties : 

Years. 


Palaka ... ... 60 

Nandas ... ... 155 

Maury as ... ... 108 

Pusyamitra ... ... 30 

Balamitra and Bhanumitra ... 60 
Nahavana or Nahavahana ... 40 
Gardabhilla ... ... 13 

8aka ... ... 4 


470 

After this in Merutuhga’s VicarsrenI we have 135 
years assigned to Vikramaditya and his dynasty, after 
which, or 605 years after Mahavira Nirvana, comes the 
8aka King who displaces the dynasty of Vikramaditya. 

Much credit has not been given by modern scholars 
to the Jain traditional date of 528 B.C. for the death of 
Mahavira. This date puts too big a gap between Buddha 
and Mahavira to make them contemporaneous, which 
fact is so clearly implied in both the Buddhist as well as 
the Jain traditions. This difficulty was pointed out by 
Jarl Charpentier. He observes, “The Jains themselves 
have preserved chronological records concerning Mahavira 
and the succeeding pontiffs of the Jain church, which 
may have been begun at a comparatively early date. But 
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it seems quite clear that, at the time when these lists were 
put into their present form, the real date of Mahavlra 
had already either been forgotten or was at least doubt- 
ful. The traditional date of Mahavira’s death on which 
the Jains base their chronological calculations corresponds 
to the year 470 before the foundation of the Vikrama era 
in 58 B.C., i.e.^ 528 B.C. This reckoning is based main- 
ly on a list of kings and dynasties, who are supposed to 
have reigned between 528 and 58 B.C., but the list is 
absolutely valueless, as it confuses rulers of Ujjain, 
Magadha, and other kingdoms; and some of these may 
perhaps have been contemporary, and not successive as 
they are represented. Moreover, if we adopt the year 
528 B.C., it would exclude every possibility of Mahavlra 
having preached his doctrine at the same time as Buddha, 
as the Buddhist texts assert; for there is now a general 
agreement among scholars that Buddha died within a 
few years of 480 B.C.; and therefore some fifty years 
would have elapsed between the decease of the two pro- 
phets. But we are told that Buddha was 80 years old at 
his death, and that he did not begin preaching before his 
36th year, that is to say, at a time when Mahavlra, 
according to the traditional date, was already dead. 
Finally, both Mahavlra and Buddha were contemporaries 
with a king of Magadha, whom the Jains call Kunika, 
and the Buddhists Ajatasatru: and he began his reign 
only eight years before Buddha’s death. Therefore, if 
Mahavlra died in 528 B.C., he could not have lived in the 
reign of Kunika. So we must, no doubt, wholly reject 
this date.” 4 Following Jacobi 5 , Charpentier adopts 468 
B.C. as the date for Mahavira’s Nirvana on the authority 
of the Jain author Hemachandra. As he argues, “The 

4 Cambridge History of India, Yol. I, p. 155-156. See also 
bis article ‘The Date of Mabavira’, IA, Yol. XLIII, pp. 118 ff. 

5 Kalpasutra, pp. 8 ff. 
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dynastic list of the Jains mentioned above tells us that 
Candragupta, the Sandrokottos of the Greeks, began his 
reign 2 55 years before the Vikrama era, or in 313 B.C., 
a date that cannot be far wrong. And Hemachandra 
states that at this time 155 years had elapsed since the 
death of Mahavira which would thus have occurred in 
468 B.C.” 6 

The great difficulty in accepting 468 B.C. as the date 
for Mahavira Nirvana will be that it will place Maha- 
vira’s death several years after that of Buddha. The 
traditions preserved in the Buddhist Pali canon clearly 
tell us that Nigantha Nataputta, i.e., Mahavira, died at 
Pava a little before Buddha. 7 Jacobi and Charapentier 
have rather lightly set aside this old Buddhist tradition. 
They have also been wrong in denouncing the traditional 
chronology of Jains as “absolutely valueless.” 8 The chief 
reason for their so discrediting the Jain chronological 
traditions is based on the belief that it refers to the 
kings of Magadha. As Charpentier observes, “As for 
the statements made in them, they are of a somewhat 
mysterious nature. Palaka, king of Avanti, is here 
mixed up with the Nanda and Maurya dynasties and 
Pusyamitra of Magadha, and with several rulers, of 
Western India, among whom Gardabhila is elsewhere 
stated to have been the father of Vikramaditya, and 5aka 
a prince belonging to the non-Indian dynasties of North- 
western India. Jacobi has already shown that the intro- 
duction of king Palaka of Avanti into this list, which 


6 Cam. Hist, of India, Yol. I, p. 156. 

tt ^Yikay a , HI, pp. 117, 209; and Majjhima Nikaya, 

ti, pp. 24 d t. He are told here that while Puddha staved at- 
Samagama, the report was brought, to him that his rival had 
died at Paya, and that the Nigranthas, his followers, were divi- 
ded by serious schisms. According to Jain traditions also Maha- 
vira died at Pava. 


Compare the remark of Charpentier quoted above. 
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must from the beginning have been intended to give the 
names of the kings of Magadha, as Mahavlra belonged to 
that country, seems highly suspicious .” 9 

It is not correct to treat these Jain chronological 
traditions as referring to the kings of Magadha. In 
fairness to these traditions it should be noted that all the 
kings and dynasties mentioned in these are definitely 
known to be connected with Central and Western India; 
of course, some of them ruled over a big empire covering 
other parts of India including Magadha. About Palaka 
there is no doubt that he was the second king of the 
Pradyota dynasty of Ujjain. About him Charpentier 
himself observes that he is “identical with Palaka, son 
and successor of Pradyota, King of AvantI, and brother 
of Vasavadatta, queen of the famous King Udayana of 
Vatsa. As this Udayana was a contemporary of Maha- 
vira and Buddha, it is quite possible that his brother-in- 
law Palaka may have succeeded to the throne in a time 
nearly coinciding with the death of Mahavlra .” 10 The 
Nandas too ruled over Western India. Nandivardhana 
the first king and founder of the Nanda dynasty figures 
alike in the Pauranic lists of the kings of Magadha as 
well as Ujjain. There is not the least doubt of the rule 
of the Mauryas over Central and Western India, for 
which there is ample inscriptional as well as traditional 
evidence. The same can be said about Pusyamitra and 
the Sunga dynasty he founded, to which probably Bala- 
mitra and Bhanumitra of the Jain list also belong. 
Nahavana, who, as we shall see later on, is correctly identi- 
fied with Nahapana, again undoubtedly belonged to 
Central and Western India. Gardabhila is also associat- 


9 IA, Yol. XLIII, P . 121. 
10 Ibid., p. 121. 
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ed in Kalakacarya Katha 11 and other Jain traditions with 
Ujjain. He was driven out from here by the Sakas, 
whom Kalaka, according to the Kalakacarya Katha, 
brought to Ujjain from the western bank of the Indus 
via Saurastra. The traditions persistently aver that 
after a short rule the Sakas were driven out of Ujjain by 
Vikramaditya, son of Gardabhila. Puranas also mention 
a Gardabhila dynasty of seven kings, which appear to be 
contemporary of the Andhras. After the Gardabhilas 
the Jain traditions have the Saka king. Saka rule in Cen- 
tral and Western India in the early centuries of the 
Christian era is also an undoubted fact. It may not be 
difficult to find reason for the importance given by the Jains 
in their chronology to the rulers of Central and Western 
India. With Asoka’s patronisation of Buddhism and the 
§ungas and the Kanvas after the Mauryas upholding the 
orthodox Brahmanism, the connection of Jains with Maga- 
dha and Eastern India became less and less intimate, and 
the scene of their activities shifted to Malwa and Western 
India with Ujjain as its chief centre. 

Thus, it is wrong to treat these Jain chronological 
traditions as entirely valueless. It may be useful to 
estimate the truth underlying these traditions by compar- 
ing them with other Jain chronological traditions and 
also with the Pauranic and the Buddhist traditions bear- 
ing on them. We must remember, as pointed out by 
Merutuiiga , 12 that in these traditions complete dynastic 
list in each case is not given and sometimes only certain 
important ruler is mentioned, and under his name total 
reign of the whole dynasty given. 

We have another Svetambara Jain chronological 
tradition, slightly different than the above, given in 

11 AV. A. Brown, The Story of Kalaka. 
fHQ 3 'JfTgsfW: I Vicarsrenl. 
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Titthagolipainnaya, which gives the following chrono- 
logy : 13 


Palaka 

• • • • • • 

60 

years 

Nandas 

• • • • • ♦ 

150 

* ? 

Mauryas 

f(# f f f 

160 

j » 

Pusyamitra 

« » * l#f 

35 

i j 

Balamitra and Bhanumitra ... 

60 

) » 

Nabhasena 

• • • a , , 

40 

> ? 

Gadabhas 

. . • • • . 

100 

j ? 


This tradition also places the §aka King after Gadabhas, 
605 years after Mahavlra’s Nirvana. 

The Digambara sect of the Jains has preserved 
chronological traditions, which excepting in one or two 
important respects are not far different from the Svetam- 
bara ones given above. Tiloyapannati 14 and Jinsena’s 

1 3 pf% fbfe'mt fn<*mt HfjqRt i 

a pf% sianta stRiRnit rwT n^oii 
mewnwit pi WJRPT fpifti i 
gRaiqi pHfaHTrj iiwii 

qafkw-HTgfaxn ejr ^ ©fit au#dt i 
h 4 pi pn qfeaat lit tail w nwii 
VH Uiel 'TH q qTHI §[^%q 5lRr qTHHqi I 
qRfaqynHsRsat n't spat Hat mir nwn 

Shantilal Shah: “The Traditional Chronology of the Jainas’.’ 
P. 16 f. 

Shah regards Titthagolipainnya as the oldest Jain chrono- 
logical work. He assigns it to the early part of the fourth cen- 
tury A.D. 

The above verses from Tithagollpainnva are also quoted by 
Muni Darshan Yijva in his “Pattavali Samucaya,” p. 197. 

1 4 HPR qtrRrRt RjrRem HP HHIPqft I 

stfafirat qiaqpgt Hafaiat HtP'di 
fRlPWnPI fqaqqHHqT t 
pqqqRt ntn to gp^farrm iu<*o*n 
srfiufirar gft qqpqi fq nq^ i 
WOT qmnfrat *tppi HTgr iitqo®n 
Htqpomi q*idl qtfqqHqrq ©ifa qrqim i 
trnt gvtT nnj qtfrqr q hhiRt cfigfiHT ntqo^n 
trnt q^it Hist &§qt aw nsgCr qnRi i 
Hvift afan 5ns; ftafwpfofiH iR«io«m 


F. 41 
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Harivamsa Purana 15 , important Digambara texts, give 
the following chronology : 


Palaka 

60 years 

Vijaya Kings (Nandas?) 

155 „ 

Muruda Kings (Maury as?) .... 

40 „ 

Pusyamitra 

30 „ 

Vasumitra and Agnimitra ... 

60 „ 

Gandhavas or Rasabhas 

100 „ 

Narvahana 

40 „ 

Bhathatthana 

242 „ 

Guptas 

231 „ 

Kalki 

42 „ 

'BPTT^S'I^g RifTCt Hufcrsft STfiTT ll^VVtll 



Tiloyapannati (Jiavraja Granthamala Sholapur, under print). 

atls^hrg<it usrr gstKi ny^on 

?rrtf • 

u* * iiv^ii 

fkuvr gwifiwrcir nv^tii 

?i<t twnrsrrar snare^nwff: i 

i iv°. o ii 

oi}far« ^fin nv^^n 

sfiife^raHi crsmi i 

a^tsrsRT'jiflt *i®rr livun 

^USTT li^inT iHlii I 

*S V 

gfo »nt ustfl* iivitn 

gfonft ^ i 

«ri^ im^^it 

Jinasena Harivamsa Purana, Cli. (iO. 

In the manuscript of this work used by K. B. Pathak, Guptas 
are given 231 years QRTBT ^ UB3FPI II 

I. A. "\ ol. XV, p. 142>) r If we assign 231 years to the Guptas 
then only we shall get 1000 years, mentioned in these traditions 
as the interval between the death of Mahavira and that of Kalki. 
231 for the Guptas also given in Tiloyapannati appear to be the 
correct version. 

„ The MS. used by Pathak has Muruda instead of Puruda and 
Bhattuvana instead of Bhadravana. The MS. used by Ja'yaswal 
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This tradition thus gives 1000 years between the death 
of Mahavlra and the end of the reign of Kalki. These 
Digambara texts also separately record that 605 years 
elapsed between Mahavlra Nirvana and the Saka King, 
but unlike the Svetambara ones, they do not give any 
details of the reign-periods during this interval. 

All the Jain traditions given above assign 60 years 
to Palaka. This may include, as suggested above, not 
only the reign-period of Palaka but also of his successors 
in his line. Sixty years of the reign-period for Palaka is 
implied by the tradition reported by Hemacandra who 
says that Nanda became king sixty years after Mahavlra 
Nirvana. 16 This probably refers to Nandivardhana, who 
succeeded Palaka’s dynasty in Ujjain. The Puranas 
record conflicting chronologies for the Pradyota dynasty. 
However certain Pauranic traditions seem to indicate 
that five kings in Pradyota line, all of whom appear to 
be his sons, perished after a reign of 52 years. 17 This 
comes near the sixty years assigned to Pradyota’s son 
Palaka in the Jain traditions. 

As regards the Nandas the Jain traditions given 
above assign to them a period of 155 or 150 years. On 
the other hand, as noticed above, Hemacandra gives 155 
years between the death of Mahavlra and the accession of 
Candragupta Maurya, 18 which may not be far from the 
truth. If we knock out of it 60 years assigned by him 
as the period between the death of Mahavlra and the 
accession of the Nanda king, it will leave 95 years for the 
Nandas. The Ceylonese Buddhist traditions seem to 

(In. An. Yol. 4G) has Yijya instead of Yishya and Bhattanana in 
stead of Bhadranana. 

nm*ir II (’ft- Y W) 

17 Pargiter DKA., p. 68. 

1 8 w ^ i 

! ^3'ats«wwn: n c. 33s) 
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give 90 years to the same dynasty. 19 The Puranas again 
record conflicting chronological traditions about the 
Nanda dynasty. But a total of hundred years for all 
the Nandas is suggested by certain Pauranic traditions, 
which say that after the Nandas had reigned for one 
hundred years Kautilya uprooted them, and the sovereign- 
ty passed on to the Mauryas. 20 This may be more or less 
correct tradition. 

As regards the Mauryas there seems to be great un- 
certainty about their reign-period in the Jain traditions 
given above. One Svetambara tradition assigns 160 years 
to them another 108 years, and the Digambara traditions 
assign to this dynasty only 40 years. The last seems to 
be of no value as the reign-period of the first three great 
Mauryas, Candragupta, Bindusara and Aioka, itself 
comes to 85 years according to the unanimous tradition 
recorded in the Puranas, 21 and 93 years according to the 
Ceylonese Buddhist traditions. 22 There is also no doubt, 
as is evidenced by inscriptional records as well as the 
traditional accounts, that the rule of these first three 
great Mauryas extended to Central and Western India. 
The association of Samprati, grandson of Asoka and a 
great patron of Jainism, with Central and Western 


19 Susunaga ... 18. 

Kalasoka . . . 28. 

Ten sons of Kalasoka . . . 22. 

Nine Nandas . . . 22. Cam. His. of India, Yol. I, p. 189. 

_ Susunaga of the Buddhist traditions has been correctly iden- 
tihed with ISandiyardhana and Kalasoka with Mahanandin by 
f>. A . Rradnna, Chronology of Ancient India,” p. 220 ff. 

20 Pargiter, DKA, p. 69. 

21 The Puranas gives the following reign-periods for these 
monarchs. Candragupta 24 years. Bindusara, 25 years. Asoka, 
<36 years. Pargiter, DKA, p. 70. 

22 The traditions as preserved in Mahavams'a give the follow- 

ing chronology of the reign of these three kings. Candragupta 
~ 4 years. Bindusara, 28 years. As'oka, 41 years. (Four °years 
before his coronation and 37 years after it) V y 3 
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India is also very strongly attested by the Jain tradi- 


tions. 23 Only in certain Puranas we 

get 

a complete 

record of the chronology of the Maurya kings 
follows : 24 

, which is as 

Candragupta ... 

24 

years. 

Bindusara 

25 

y > 

Asoka 

36 

y y 

Kunala 

8 

y y 

Bandhupalita 

8 

y y 

Dasona 

7 

y y 

Dasaratha 

8 

y y 

Samprati 

9 

y y 

Salisuka 

13 

y y 

Devadharman or Devavarman 

7 

* y 

Satadhanvan 

8 

y y 

Brihadratha 

7 

y y 


Total ... 160 years. 

Against this total of 160 years obtained by adding the 
reign-periods of the various Maurya Kings, some of the 
Puranas give a total of 137 years for the Maurya dynasty. 
A comparison of the Pauranic and the Jain traditions 
concerning the reign-period of the Mauryas will make us 
give more credit to a total reign-period of 160 years to 
this dynasty. In any case it must be noted that if we 
assign 100 years to the Nandas and 160 years to the 
Mauryas we get a total of 260 years for these two dynas- 
ties, which is very near 263 years (155 + 108) assigned to 
these two dynasties, in the traditions recorded in Tapaga- 
chha Pattavall as well as in Merutuhga’s Vicar^renl. Thus 


23 We gather from the Jain work Dipalika Kalpa of Jinsun- 
dara that Samprati became king of Ujjan 300 years after Maha- 
vira Nirvana. 

24 Pargiter DKA. Also compare Cam. Hist, of India, Yol. 
I, p. 511. 
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we can safely take 263 years of these Jain traditions as 
the correct total for these two dynasties, although we 
shall have to assign 160 years to the Maury as and the 
remaining 103 to the Nandas as suggested by the critical 
examination of the Jain and other traditions. 

After the Mauryas all the Jain traditions except one 
assign 30 years to Pusyamitra and after him some tradi- 
tions assign 60 years to his son and grandson, Agnimitra 
and Vasumitra, others assign these 60 years to Balamitra 
and Bhanumitra, who also, as suggested above, appear to 
belong to the Suiiga dynasty. Against the 90 years as- 
signed to the §ungas in the Jain traditions, the Puranas 
assign a total reign-period of 112 years to this dynasty. 
This discrepancy between the Jain and the Pauranic total 
for this dynasty may be due to the fact the Jain tradi- 
tions give its reign-period in Central and Western India, 
whereas the Pauranic traditions record the total reign- 
period of the dynasty in Magadha : As suggested by the 
rise by the Andhras; the influence of the Suhgas ceased 
earlier in Central and Western India than perhaps in 
Magadha and Eastern India : The Sanchl inscriptions 
of the Andhra king SatakarnI 25 may indicate that the in- 
fluence of this dynasty had reached Central India in the 
first century B.C. On the other hand “it is indeed doubt- 
ful if the Andhras ever ruled in Magadha”. 26 Ninety 
years of the reign-period in Central and Western India 
assigned to the Sun gas in the Jain records may be a cor- 
rect tradition. 

So far from Palaka down to the end of the Sungas the 
dynastic succession list, apart from differing reign-periods 
in certain cases, is the same in all the Jain traditions. It 
is after this that serious discrepancy appears amongst the 


25 Liiders, ‘List of Brahmi Inscriptions’, No. 346. 

26 Cambridge History of India, Vol. I, p. 224. 
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various Jain traditions. The Svetambara traditions quot- 
ed above from Merutuhga’s Vicars'renI, Tapagachha Rat- 
tavall and Titthagolipainnaya place 40 years of Nahavana 
after Balamitra and Bhanumitra. After Nahavana Tap- 
pagachha Pattavali and Vicars'renI assign 13 years to 
Gardabhila and 4 to the Sakas. Then comes Vikrama- 
ditya. Vikramaditya according to the Jain traditions 
was the son of Gardabhila. 27 Vikramaditya and his 
dynasty can therefore be treated as the Gardabhilas. 
Merutunga’s VicarsrenI gives 135 years to Vikramaditya 
and his dynasty or 152 years to the whole Gardabhila 
dynasty including the inter-regnum of 4 years for the 
Sakas. After the Gardabhila dynasty comes the §aka 
King. This happened 605 years after Mahavlra Nirvana. 
Titthagollpainnya after Nahavana’s 40 years assigns 100 
years to the Gardabhas, by which apparently Gardabhilas 
are meant. No mention is made here separately of Garda- 
bhila, the Sakas or Vikramaditya. According to this 
tradition one hundred years assigned to the Gardabhas, 
perhaps, cover the thirteen years of Gardabhila, four of 
the Sakas, and after it the reign of Vikramaditya and his 
dynasty. This tradition also places after the Garda- 
bhilas the §aka King, who came 605 years after Mahavlra 
Nirvana. 

The Digambara Jain traditions, on the other hand, 
after the sixty years of Vasumitra and Agnimitra assign 
one hundred years to the Gardabhilas, whom Tiloyapan- 
nati calls as Gardhavas and Harivams'a Purana as Rasa- 
bhas. ‘Rasabha’ seems only a translation of ‘Gardhava’ 
both meaning ‘ass’. It is a common practice in Indian 
traditions to etymologically explain personal and tribal 
names. We may recall the story given in the Kalakacarya 
Katha of the King Gardabhila being called by this name 


27 Merutunga’s Vicars'renI, 
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as he mastered the magic known as ‘Gadabhi,’ ‘she ass’. 28 
Elsewhere we have suggested that Gardabhila may be 
identical with Kharavela of the Hathlgumpha inscription 
fame. We have tried to show there that like Gardabhila 
Kharavela also belonged to the first century B.C. Khara- 
vela’s conquest of Western and Central India are attested 
by his inscription. Gardabhila may be a translated form 
of the name Kharavela, “Khar” also like ‘Gardabha’ 
meaning ass. The same process of translation can be trac- 
ed in Jinasena calling Gardbhilas and his dynasty as 
Rasabha kings. Our surmise is that the dynasty founded 
by Kharavela is the same as the Gardabhilas of the Jain 
and the Pauranic traditions. If this surmise is correct 
then the 13 years of reign and conquest of Kharavela 
mentioned in the Hathlgumpha inscription will correspond 
to the reign of 13 years assigned to Gardabhila in the Jain 
traditions, in which case the victorious career of Khara- 
vela or Gardabhila came to an end after his defeat by 
the Sakas. It has also been surmised that Vakradeva of 
Kharavela’s dynasty may be the famous Vikramaditya, 
who drove the Sakas out of Ujjain. 29 

After the Gardhavas or Rasabhas (Gardabhilas) these 
Digambara Jain traditions place Nahavana whom they call 
as Narvahanna, and these traditions also like the Svetam- 
bra ones assign him 40 years. After Nahavana comes 
Bhathatthana, than the Guptas and after the Guptas 
comes Kalki. These traditions count 1000 years between 
the death of Mahavira and that of Kalki. It is interesting 
to note that these Digambara chronological traditions un- 
like the hvetambara ones do not refer to Vikramaditya. 
They are preoccupied chiefly in establishing a chronology 
to show a difference of 1000 years between Mahavira Nir- 
vana and Kalki. The Svetambara chronological traditions 

28 Brown : The story of Kalaka. 

29 Nagpur University Journal, No. 8. 
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on the other hand are chiefly concerned with the Saka king 
who is placed 605 years after Mahavira Nirvana. They 
are not concerned with Kalki and do not carry the chro- 
nological list beyond the Saka King. But the most impor- 
tant difference between the Digambara and the Svetam- 
bara Jain chronological traditions is that in the former 
Nahavana is placed after and in the latter before the. 
Gardabhilas. 

Nahavana is in all probability, as is generally believed 
by modern historians, the same as Nahapana, the Maha- 
ksatrap of Kshaharata family, who is mentioned in seve- 
ral inscriptions and a large number of whose coins is also 
discovered. The Nasik inscription of the queen Gotami 
BalasrI, mother of Gautmiputra Satakarni informs us that 
her son Gautmiputra Satakarni rooted out the Khakha- 
ta (Kshaharata) family and restored the glory of the 
Satavahanas. 30 As pointed out by Jayaswal 31 according 
to the Jain traditions preserved in Avasyaka-sutra-nir- 
yukti it was Nahavana or Nahapana who was defeated 
and killed by the Satavahana king Gautmiputra Satakarni. 
This is also borne out by the fact that Gautmiputra Sata- 
karni re-struck the coins of Nahapana. The modern his- 
torical researches put Nahapana in the period after the 
commencement of the Vikrama era. Most of the scholars 
assign him to the end of the first and the beginning of the 
second century A.D. 32 It seems that the Digambara 
chronological traditions are more correct in putting Naha- 
vana or Nahapana after the Gardabhilas, which will 
make him a post-Vikrama figure. He is wrongly put by 
the Svetnmbara traditions before Vikramaditya, the Sakas 
and Gardabhila. As we have tried to show above, the 

30 Liider's Brahmi Inscription No. 112-3. 

31 JBORS., Yol. 16 (1930), p. 248 ff. 

32 Vincent Smith, Rapson, E. G. Bhandarkar and Ray- 
ehaudhri give c. 125 A.D. as the date for the defeat of Naha- 
pana by the Andhra King Gautamiputra Satakarni. 

F. 42 
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rest of the Svetambara chronological traditions preserved 
in Tapagachha Pattavall and Merutuhga’s Vicarsrenl 
from Palaka down to the first Saka occupation of Ujjain 
for four years and their being driven out of there at the 
beginning of the Vikrama era, i.e., in 58 B.C., appear to 
be correct and reliable. If we take out 40 years of 
Nahavana from 470 years, the interval given in these 
tradition between Mahavira Nirvana and the commence- 
ment of the Vikrama era, the difference between these two 
important events will be 430 years. This will give (430 
-r- 58) 488 B.C., as the date of Mahavira Nirvana. This 
will place Mahavlra’s death about a year before that of 
Buddha, who died, as suggested above, in 487 B.C. 
These two dates will reconcile most of the Buddhist as 
well as the Jain traditions about these two great religious 
teachers. 

If we follow the Jain traditions of Titthagolipainnya 
in assigning 160 years to the Mauryas, which as discussed 
above, also seems to lie the total of the individual reign- 
periods of the Maurya Kings given in certain Puranas, 
the placing of Nahavana in the post-Vikrama period gives 
us, according to the Svetambara chronology 267 years (160 
Mauryas + 90 Sungas + 13 Gardabihlas + 4 sakas) between 
the beginning of the reign of Candragupta Maurya and 
the commencement of the Vikrama era, i.e., 58 B.C. The 
commencement of the Candragupta’s reign will thus fall 
m (267 + 58) 325 B.C., which, as we have elsewhere 33 
argued, on other grounds also appears to be the most likely 
date for the beginning of the reign of this great monarch. 

If our sul ’niise that Gardabhila is identical with 
Kharavela is correct then thirteen years of Kharavela’s 
reign and conquest mentioned in the Hathigumpha inscrip- 


tnc nf tl P m Tr° Vmflrajrupta Maurya’s Peign” 
in" of the III Indian Ilistory Congress (1969), p. 0(i - 

republished Journal of Indian History, Yol. XIX, Part T, 


TVoceed- 
371; also 
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will correspond to the reign of thirteen years assigned to 
Gardabhila in the Jain traditions, and it will fall 
between 75 and 62 B.C. After this conies 4 years of 
the Saka occupation and then the conquest of Ujjain by 
Vikramaditya which happened in 58 B.C. This also may 
be a correct historical tradition. To Vikramaditya and 
his dynasty Merutunga assigns 135 years. Kalaka- 
earaya Katha also tells us that Vikramaditya’s dynasty 
was uprooted by another Saka King, who established an 
era of his own when 135 years of the Vikrama era had 
elapsed. 34 If we accept these as correct historical tradi- 
tions we get (135 — 58) 77 A.D. as the end of the reign of 
the dynasty of Vikramaditya or the Gardabhila dynasty. 

As regards Nahavana or Nahapana, a critical exami- 
nation of the Digambara and the Svetambara traditions 
given above and also the light thrown on him by modern 
researches make it clear that he came after the Garda- 
bhilas. This will place the commencement of Nahavapa’s 
reign in 78 A.D. Nahavana in the Digambara J^in 
chronological traditions stands in the same place which 
is given to the Saka King in the Svetambara traditions. 
This Saka King in both these traditions is placed in the 
post- Vikrama period about 605 years after Mahavira 
Nirvana. It then appears that Nahavana or Nahapana 
is the Saka King of both these traditions, who, as dis- 
cussed above, in the Svetambara traditions is put by mis- 
take also before Gardabhila. Nahapana, according to 
the inscriptions, belonged to Kshaharata family which 
was of the Saka extraction. We know from the inscrip- 
tions that the Saka princes Liaka, Patika, Ghataka and 
Bhumaka were other members of the same Kshaharata 
family. Ushavadata, son-in-law of Nahapana is dis- 
tinctly mentioned as a Saka in the inscriptions. 


34 Brown : The Story of Kalaka, p. 60. 
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The conclusion we have drawn from a critical study 
of the various Jain traditions that Nahapana was the 
Saka King, whose rule commenced from 78 A.D., bears 
out the suggestion of Raychaudhri that “it is probable 
that the era of 78 A.D. derives its name of Saka era 
from the Saka princes of the House of Nahapana.” 33 All 
the Jain tradtions assign 40 years of reign to Nahavana 
or Nahapana, whose reign therefore lasted upto 605 years 
(430 between Mahavira Nirvana and Vikrama + 135 of 
Vikrama’s dynasty + 40 of Nahavana) after Mahavira 
Nirvana. It thus seems that the Jain counting of 605 
years between Mahavira Nirvana and the Saka King, 
perhaps, refers to the period between the death of Maha- 
vira and that of Nahavana. Starting with the commence- 
ment of the reign of Nahavana or Nahapana in 78 A.D. 
the end of his forty years reign will fall in 118 A.D. 
which will then be the date of the defeat of Nahavana or 
Nahapana by Gautamiputra Satakarni. 36 

The Svetambara chronological traditions given above 
stop with the Saka King, who as shown above is identical 
with Nahavana. But the Digambara traditions carry 
the chronology after Nahavana and assign 242 years to 
Bhathatthanas. After Bhathattanas these traditions 
assign 231 to the Guptas, and after the Guptas 42 years 


35 Political History of Ancient India (4th ed.), p. 406. 

36 If the dating in the inscriptions of Nahapana are from 
the beginning to his reign, which is placed according to the 
calculations given above in 78 A.H., then these inscriptions will 
suggest a reign of about 46 years to Nahapana. If we take 46 
years as the reign-period of Nahapana his defeat at the hands of 
G-autamlputra Satakarni will fall in (7.8 + 46) 124 B.C. It may 

at these inscriptions may he dated in an era commencing 
with Bhumak the predecessor of Nahapana and perhaps the 
founder of Kshaharata rule m Western and Central India. And 
the popularly used Saka era commenced with the beginning of 
the reign of Aahapana under whom alone the Kshaharatas rose 
supremacy in Central India. In this case the persistent 
lam tradition of 40 years of reign of Nahavana or Nahapana 
may be correct. ' 1 
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to Kalki, and thus count 1000 years between Mahavira and 
Kalki. The difficulty with the Digambara chronological 
list is that it neither refers to Vikramaditya nor to the 
Saka King, whose eras provide the important land marks 
in the Indian chronological reckonings and help us in 
their conversion into now commonly used Christian era : 
Kalki too is an unknown entity. 

The Digambara chronological list places a difference 
of 485 years between the death of Mahavira and that of 
Nahavana and 515 years between the death of the latter 
and Kalki. This cannot be treated as correct since the 
Digambara chronological list has made a serious mistake 
in assigning 40 years to the Mauryas against a probable 
reign-period for this dynasty of 160 years. If we add 
these 120 years to 485 years already given in this list 
between Mahavira Nirvana and Nahavana we get the 
total of 605 years, which as discussed above, is the correct 
difference from Mahavira Nirvana to the end of Naha- 
vana s reign. We may recall that the Digambara works 
like the Svetambara ones also distinctly record the tradi- 
tion that the §aka King came 605 years and five months 
after Mahavira Nirvana, and as suggested in the Digam- 
bara work Trilokasara of Nemicandra the difference be- 
tween Saka King and Kalki is that of 394 years 7 months. 37 
There seems to be little doubt that the two traditions 
refer to one and the same Saka King, and he, as discuss- 
ed above, appears to be no other than Nahavana or Naha- 
pana. 3S Thus according to the chronology as we have re- 
constructed from the Jain sources Nahapana’s reign com- 
menced in 78 A.D. and ended in 118 A.D. and about 
394 years after this, i.e., in 512 A.D. ended the reign of 
Kalki. This may perhaps refer to the end of the reign 

; 3 7 'mum g? i 

HfRrat rit iic^oii 

Nemicandra: Thilokasara. Manikcandra Digambara Jain Mala. 
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of the Hun King Toramana, who also displaced the 
Guptas in Central India, and who, as suggested by Jayas- 
wal, also died about 512 A.D. 39 Toramana like his son 
Mihirakula may have been a great oppressor and the Jain 
records may have preserved the tradition of his cruel 
rule in the account they give of Kalki. 

If it be true that Kalki of the Jain traditions stands 
for Toramana, it may not be difficult to account for the 
period of about 394 years assigned by the Jain traditions 
between the end of Nahavana’s reign and that of Kalki. 
After Nahavana the Digambara Jain traditions assign 
242 years to Bhatatthanas. One is tempted to identify 
them with Satavahanas who, as we know, overthrew Naha- 
vana or Nahapana. But the supremacy of the Satava- 
hana did not last long in Central India as almost on 
their heels we have the rise in this area of the Sakas of 
the family of Chashtana. 242 years may be taken to 
cover the reign in this region both of the Satvahanas and 
after that of the line of Chashtana and Rudradaman. 
This seems likely as both these dynasties were contem- 
porary. It is interesting to note that AlberunI puts the 
beginning of the Gupta era in 242nd year of the Saka 
era. It is now generally assumed that the Gupta era 
began with the rise of the Guptas and not after their ex- 
termination as suggested by AlberunI. If, as argued 
above, the Saka era commences with the reign of Naha- 
vana or Nahapana in 78 A.D. the rise of the Guptas will 
take place 242 years after it, i.e., in 320 A.D. This 
gives us an interval of (242 — 40) 202 years between the 
end of the reign of Nahapana and. the beginning of the 

It is interesting to note that all the Tain traditions speak 
<> a Saka King who is placed 605 years after Mahavlra Nirvana 
and not of any Saka dynasty. We know that the Kshaharata 
lamiJy came into prominence in Central and Western India with 
-Aanapana and it also ended with him. 

30 An Imperial History of India, p. 61. 
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Guptas. It seems in recording 242 years as the interval 
between Nahavana and the Guptas the Digambara tradi- 
tions have counted from the beginning of the reign of 
Nahavana or Nahapana and not from its end. The mis- 
take may have occurred because Nahavana or Nahapana 
and the dynasty here called as Bhathatthanas were per- 
haps contemporaneous and the total for this dynasty 
would therefore cover also the reign of Nahavana. 

Accordng to the modern historical studies the Guptas, 
whose rise commenced about 320 A.D., towards the close 
of the fifth century were displaced in Central India by 
the Hun King Toramana. If Toramana’s death is placed 
about 512 A.D., it will give us a period of (512 — 320) 192 
years from the rise of the Guptas to the end of Tora- 
mana's reign. The total period from the end of Naha- 
vana or Nahapana's reign to the end of Toramana’s reign 
will then be (202+192) 394, which is the same as the 
difference between the reign of the former and that of 
Kalki as suggested by the Jain traditions. It thus seems 
the traditions of a difference of 605 years and 5 months 
assigned in the Digambara Jain traditions between 
Mahavira Nirvana and the Saka King as well as of 394 
years and 7 months between the latter and Kalki or of a 
difference of 1000 years between Mahavira Nirvana and 
the end of the reign of Kalki or Toramana are historically 
correct. 

As regards 231 years of the Guptas given in the 
Digambara traditions, these may refer to their dynastic 
total, from their rise to the rise of the Maukharis, who 
snatched the supremacy of North India from the Guptas 
about 554 A.D., when according to the Haraha inscription 
the great Maukhari King Is'anavarman was on the 
throne. 40 554 ik.D. falls 234 years (554 — 320) after the 

40 C. F. Raychaudkari ; “Political History of Ancient India, 
p. 531. 
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rise of the Guptas. Assuming that Isanavarman came to 
the throne a few years earlier, 231 years assigned to the 
Guptas in the Digambara traditions would appear to be 
correct. Similarly if Kalki is identical with Toramana 
42 years assigned to him in the Jain traditions may be 
his total reign period. The silver coins of Toramana are 
dated in the year 52. If this dating is in terms of his 
own era beginning with his reign, then Toramana appar- 
ently had a long reign, 41 beginning of which were perhaps 
laid in North-Western India, which, as indicated by his 
inscription at Kura in the Salt Range, 42 formed part of 
his empire. He must have conquered Malwa in the latter 
of his reign. 

We sum up in the following table the chronological 
data presented in the above discussion. 


Mahavlra Nirvana 

i 

488 B.C. 

(Buddha Nirvana) 

487 B.C, 

Accession of Candragupta Maury a 

325 B.C- 

Gardabhila's (Kharvela?) occupation of Malwa 

75-62 B.C. 

First occupation of Ujjain by the $akas 

62-58 B.C. 

Vikramaditya's (Vakradeva?) reconquest of Ujjain 

58 B.C 

Beginning of the ^aka King Nahapana’s reign 

78 A.D. 

Defeat of Nahapana by Gautamlputra Satakarni... 

C. 118 A.D. 

The end of the reign of Kalki (Toramana ?) 

512 A.D. 


41 Ep. Ind., Yol. XIY, p. 115 ff. 
* 2 Ibid., Yol. I, p. 238 ff. 
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IN JAIN LITERATURE 
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The origins of Tantrism in India are not thoroughly 
explored but sufficient material has been brought to light 
to show that rites and beliefs closely similar to those 
found in the later systematised Tantras have a hoary 
antiquity. Belief in magic and witchcraft is primitive 
and the use of charms, amulets and the like was universal 
from very early times. 

Elements of various tantric rites are distinctly trace- 
able in the Vedic times, and the general view is that the 
Tantras originated from the Saubhagya-Kanda of the 
Atharva-Veda. 1 The practice of worshipping symbolical 
diagrams has been traced in the Atharva-Veda and the 
Taittirlya Aranyaka. 2 The latter mentions a distinct 
tantric charm 3 which, according to Sayana, pertains to 
abhicdra rites. This charm contanis letters such as khat, 
phat , etc. The mystic syllable phat is also found in the 
Vajasaneyl. 4 

Rites and ceremonies, similar to the later sat-karmas, 
found in the Vedic literature suggest early origin of 
Tantric beliefs and rites. For instance, RV. x. 162 is a 
curative spell to drive out diseases; RV. i. 191 and vii. 
750 are charms intended as antedotes against poison 

1 Ointaharan Ohakravarti, Antiquity of Tantrism, IIIQ., VI, 
pp. 114 If. 

2 E. Shamasastri, Ind. Ant., 1906, pp. 262-67. 

3 Tait. Ar., iv, 27. 

4 Ydj. Sam., vii, 33. 
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while vi. 52, and vii. 104 aim at driving away the demons 
and remind us of the marcina-karma of later literatures. 5 
Broadly speaking, the Yedic sacrifice itself is a Tantra, 
wherein a particular rite is supposed to be endowed with 
some mystical power to bring about the desired result. 

The contents of the Atharva-Veda are primarily, 
magic, charm, sorcery, etc., and the rites of Atharva- 
Veda have a closer similarity with those of the Tantras. 6 

The Arthasastra of Kautilya furnishes evidence of 
the existence of growing Tantric activity of the age. The 
author gives mantras for causing deep slumber as also 
the rites connected with them. Oblations are offered to 
deities like Amile, Kimile, Yasujare, Dantakatake, and 
Candali , Kumbhi and others. 7 Patanjali, too, had to 
refer to the efficacy of mantra and drugs for the attain- 
ment of perfection. 8 

Buddhist literature furnishes for us ample evidence 
of the existence of beliefs in magic, mysticism and prac- 
tice of earlier forms of Tantric rites in at least the fifth 
century B.C., the age of Buddha and Mahavlra. In 
tBudclha s times, ‘people were steeped in absurd supersti- 
tions and invariably sought to have short-cuts to salvation 
by easy methods — by the practice of mantras, the practice 
of self-mortification, and by various other practices, some 
of which were filthy and revolting. We have conclusive 
evidence that recourse to mantras was widely taken, as 
they were believed to bestow magical powers to the indivi- 
duals practising them . . . Buddha had to incorporate 
some sort of mantras, Dharanis, Mudras and Mandalas 


Lso *ee Tait. Sam., ii, 3. 0. 1, Tait. lb., ii, 3. 10. 

0 Compare for instar.ee xYV. iii. 25 and Ivausika sutra, 35. 

' Arthasastra, xiv. 3, 

K Yoga sutra, iv, i. 
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so that those that might wish to have prosperity in the 
present birth would feel satisfied by practising them .’ 9 

The Brahmajala-sutta refers to a large number of 
Vidyas condemned by Buddha as crooked, which shows 
that there were other Vidyas which were not crooked. 
The Manjus’ri-mula-kalpa gives a number of Mantras, 
Mudras, Mandalas and Dharanls which must have taken 
their origin in the early centuries B.C. and, if one may 
presume, from the time of Buddha himself . 10 Buddha 
recognised the rddhis or supernatural powers, and four 
idclhipadas conducive to the attainment of supernatural 
powers. Buddha is said to have expressed his disappro- 
bation of the wanton display of supernatural powers by 
his disciple Bharadvaja . 11 

It would be interesting to investigate the teachings of 
Mahavlra in order to ascertain how far Mahavlra and 
his disciples, the contemporaries of Buddha, believed in 
supernatural powers. It will also be interesting to collect 
the evidence furnished by the earliest known Jain works 
regarding the origin of belief in Tantric rites. 

Like Buddha, Mahavlra also believed in super- 
natural powers which he called Iddhis ( Rddhis ) or 
Laddhis ( Labdhis ). The various classes of Iddhis are 
discussed in the Bhagavatl Sutra . 12 The Aupapatika also 
refers to Jain monks endowed with various types of 
labdhis In reply to the questions put forth by his chief 
disciple Gautama, Mahavlra is said to have explained 

9 Benoytosh Bhattacarya, Esoteric Buddhism, pp. 17 if. 

10 Benoytosh Bhattacarya, op. cit., pp. 18-19. 

11 Benoytosh Bhattacarya, Tantric Culture amongst the Bud- 
dhists, Cultural Heritage of India, II, p. 209. 

12 Bhagarati siitra, 8. 2. 

13 Aupapatika siitra, 15. The Jain monks following Maha- 
vira are afio said to have knowledge of vidyas (I ijjahara). A list 
of variouslabdliis is found in C ravacanasaroddhara, 270, 1506 if. 
Also see Arusyaka Ciirni, I, pp. 68 ff. 
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the types of labdhis in the Bhagavati Sutra . 14 Gods and 
siddhas are said to possess powers of transformation and 
supernatural cognition. Indra performs this feat and 
changes his form while performing the birth-bath cere- 
mony of a Jina. Iddhimanta is one who has the powers 
like amarsausadhi, etc., and the Arhats, the Cakravartis, 
the Vasudevas, the Baladevas and the high-souled pious 
saints are said to be iddhimantas , 15 An interesting dis- 
cussion between Mahavlra and his disciple Gautama re- 
corded in the Bhagavati Sutra may be noted. The pupil 
asks whether a sadhu, meditating on the soul, can or 
cannot, by his power of Vakriya-labdhi, stand on the 
edge of a razor or a sword, without being injured at all. 
To this the Jina replies in the affirmative and further 
adds that similarly a sadhu can enter a big fire and so 
on . 16 In the same text we find Gautama asking Mahavlra 
about the types of C dr anas and their magic powers. 

Caranas are those saints who can move in space. 
They are of two kinds : Jangha-Caranas and Vidya- 
Caranas or saints having the labdhis of the same name. 
The former obtain the labdhi by practising penance with 
four days fast while the latter do so with three days’ fasts 
and a study of the Vidya from Purva-texts . 17 Thus the 
magical power was to be obtained by reciting the Vidya 
or the magic formula. Again the Uttaradhyana 18 says 
that a monk should not think that one who practises 
penance does not acquire iddhi . Iddhi has been explained 


14 Bhagavati, Sataka 8, uddesa 2. See also Tatti'artha Sutra, 
v. -v. 40 — 49 and commentaries thereon. 

15 Sthanahga, 5, 2. sutra 440. 

ir> Bhagavati, 18. 10. For Yaikriya-samudgkata see Bhaga- 
vati, 2. 2. 


11 Bad., 20, 9. Also compare A ratty aha Curni I pn 
A a pa pat da Sutra , 15, p. 29; Comm, to Yogasastra of 
candra, 1 , 9; B ra vaca nasarodd hdra, 595—601, p. 168. 
lb Vttaradhyayana, II, 44. 


68-69 ; 

He in a- 
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by commentators as the sampat acquired by the practice 
of penance and destruction of various types of karmas . 19 
The Nis'Ifha Curni, composed by Jinadasa in the seventh 
century explains iddhi as the supernatural power acquir- 
ed by the practice of vidya or tapa . 20 These labdhis were 
later on classified into twenty-eight types . 21 

People believed in the efficacy of spells and charms 
and experts in this art were not wanting. Practice of 
spells, supertitious rites or divination was however con- 
demned as khadda vijjd . 2 ' 1 References to mantra and 
vidya again are not wanting in the Jain Agamas. The 
Sthananga refers to m antasoya (mantras'auca), and 
manta (mantras'astra) or the science of mantras . 23 The 
Aupapatika says that the therds (sthaviras) following 
Mahavlra knew both vijjd and manta. 2 * Mantrapinda 
and Vidyapinda or the alms obtained through the practice 
of mantra or vidya are strictly prohibited . 25 The Sama- 
vayanga mentions a list of papas rut as or sinful sciences 
wherein are included the Bhauma, the Utpata, the Svap- 
na, the Antariksa, the Vyafljana, the Laksana, the Vika- 
thanuyoga, the Vidyanuyoga, the Mantranuyoga, the 
Yoganuyoga, and other sciences . 26 The Mahanisftha, 


19 See coinmentory of Abhayadeva on Sth.ana.nga, 5. 2. sutra 

440. 

20 Nisitha Curni 1, quoted by AbhidhCtna Rajendra, I, p. 

582. 

21 Pravacanasdroddhdra , 1492 — 1508, p. 430; Trisastisalahi- 
purusacarita, I (G. 0. S., Yol. LI), pp. 75-76 n. ; Yogasdstra of 
Hemacandra, I. 8-9. 

22 Uttarddhyayana Sutra, XX. 45. 

23 Sthananga, 5. 3. sutra 449; 9. 3. sutra 678. 

24 Aupapatika Sutra 16. The comm, of Abhayadeva says: 
faiHT: Jr^rrfWi: 

25 Uttarddhyayana , XY. 7-8; comm, on XXIV. 12; Pindanir- 
yukti, 499. 

20 Samavdydnga Sutra, 29, pp. 48-49. Abhayadeva in bis 
comnientory explains Vidyanuyoga as itfetiffenT I 
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supposed to have been composed a little later, gives the 
vijja for throwing the scented powder (vasaksepa ). 27 It 
also gives the S ru tadeva ta-vidya and the V ardhamana- 
vidyd. 2S The science of warding off of evil spirits is 
referred to by the Vipaka Sutra as a part of the eight- 
fold Ayurveda . 29 The Jaiigoli-vijja or the Yi.dya for 
removing the effects of poisons, etc., is known to the 
Sthananga . 30 The Mahanisltha also refers to malefic 
tantric practices , 31 used against ghosts, demons, diseases, 
etc. 

Both the Buddhist and the Jain sources demonstrate 
the popularity of spells, magic, mantras, vidyas, science 
of divination, etc., in the time of Mahavira and Buddha. 
Like Buddha, Mahavira also could not totally discard 
the belief in magic powers and supernatural cognition 
obtained through penance. Again, since practice of man- 
tras or vidya is prohibited for the sake of alms, it is quite 
clear that his followers did practise mantras and vidyas. 
The twelfth Ahga text, composed by the Ganadhara, now 
totally lost, contained fourteen puna-texts, one of which 
was known as the Vidydnupra vada-pu rva and dealt with 
a number of powerful vidyas and their practices . 32 

The Sutrakrtahga refers to Antaddhani vijja, 33 while 
the Nayadhammakahao refers to the utpatani ( uppayani ) 

and Mar.tranuyoga as while Yoganuyo^a is 

ureuftr These have been repeat- 
edl\ condemned by the Jain texts. It would be interesting to 
note that the comm, on Sutrakrtahga, 1. 8. explains as 

the abhicara-rnantras of the Atharva-veda. 

“ 7 Mahanisltha Sutra {MS. No. 165., B.O.R.I.) folio 17. 

. folios 2 and 56. ^ ardhamanavidya invokes Java, 

V ijaya, Jayanta and Aparajita. 

20 Vipaka Sutra , I. 7, p. 74. 

30 Sthananga, 8. Sutra 611; also Vipaka, op. cit. 

31 Mahanisltha, folios 45-4G. 

32 M. D. Desai, History of Jam Literature, pp. 27 ff. 

33 Sutrakrtahga, 2. 2. 15. 



A PEEP INTO THE EARLY HISTORY OF TANTRA 


845 


vidya ; 34 the text also shows that thieves knew certain 
vidyas and mantras useful in the theft or robbery, one 
of them being the power to open any lock . 35 Again, a 
certain lady named Pottila is reported to have requested 
a group of Jain nuns to show her some powder, mantra, 
rite, bhutikarma , or vas’ikarma, etc., whereby she can 
regain the love of her husband . 36 The description of the 
venerable ascetic Sudharma, one of the disciples of Maha- 
vira, is also noteworthy inasmuch as he is said to lie 
conversant with both cijja and manta, along with many 
other things . 37 

Sutrakrtanga, the second Ahga text, gives a list of 
forbidden sciences — pdpasmtas — which includes divina- 
tions of various sorts and the following vidyas : V aita.ll, 
Ardharaita.lt, Avasvdpani, Taluggliddani, svapaki, 
So car i, Damili , Kalihgi, Gaitri, Gondii dri , A vedani, 
Vtpatam, Jambhani, Stambhani, Lesaru, Amayakarani , 
Vikdyakaram, Antardhdnt and so forth. 3S Again the 
Sthanahga refers to the Mdtaiiga Vidya which the com- 
mentator explains as a vidva for knowing the past 
history . 39 

The Jain Agamas furnish another type of evidence 
also. In the N, ay a d h ammakah ao , Krsna is said to have 
entered the Pa,usadha$ald for three days and practising 
penance, propitiated the god Susthita, the lord of the 


31 Sajjii, XYI. 129. (Yaidya’s ed.), p. 189. 

35 Xtiyaddhammakahds, XYIII. 141, pp. 209-10. 

33 Ibid., XI Y. 104, p. 152. 

37 Ibid., I. 4, p. 1. 

38 " wTbPfh Hfarfa «Pnf< 

wfafif »i}fr 

f^JTT3ft surm Yg^JrfkT • — Sutrakrtanga, 2. 2. 15. 

39 See Abhidhmui Hajendra, YI. 250; see also Paumacariya, 
7. 142. 
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Lavanoda ocean . 40 The god manifested himself before 
Krsna. Abhayakumara, the son of the well-known king 
Srenika, eager to fulfil the wish of his step-mother by 
obtaining rainfall out of season, decides to call his divine 
friend from the Saudharma heaven. Observing complete 
celebacy and the atthama fast, he enters the Pausadha- 
sdla where he rests for three days on the darbha-grass 
alone and discarding all ornaments and weapons, re- 
mains steadfast in his vow. As soon as the god came to 
know of this, he transformed his body with the help of 
the power known as the rakriya-samvdghata, hurried to- 
wards the Pmisadha-sdld and fulfilled all the desires of 
the prince and his mother. Finally the prince again en- 
tered the Pausadliasdld and after finishing due offer- 
ings, respects and thanksgiving to the deity, bade him 
farewell . 41 

Both the incidents narrated above give us an insight 
into the mode of propitiating deities in earlier times. 
Deities manifested themselves to their devotees who prac- 
tised certain kinds of penances and fulfilled their desires. 

The Jain texts also describe in detail the worship of 
the Jina performed by Devas and human beings like 
Draupadi. The Jain ritual was, therefore, fast growing 
and the eight-fold mode of worship and the obligatory 
rites (avasyaka) have been described by the Agama litera- 
ture. 

Muni Kalyanavijaya has shown 42 that the Jain Pra- 
bhrta literature once formed part of the now lost purvas. 
He has also shown that references in the Jain Sutras and 
later literature prove the antiquity of the Prabhrta. texts. 
These texts are of four classes : the Siddha Prabhrta, the 
Yoni Prabhrta, the Nimitta Prabhrta and the Vidya 

40 Aaija., XYI. 129, p. 190. 

41 Ya.yd., I (Yaidya’s ed.), pp. 13 ff. 

42 Jain Yuga, 1. 1 (*nTOT sfwtt) pp. 8T — 94. 
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Prabhrta. The Siddha Prabhrta, now extinct, contained, 
according to the Kahavali of Bhadresvara, the mystical 
arts of working supernatural things with the help of the 
pdda-lepa, anjana , powders or pills. The Jain traditions 
describe the account of how Padalipta used to fly in the 
air with the pada-lepa. The Yoni Prabhrta dealt with 
the science of creating beings with the help of certain 
artificial means. The saint Si.ddhasena Suri created 
horses with the help of this science according to the evi- 
dence of the Nisltha Curni. The Nimitta Prabhrta con- 
tained the science of predictions based on earthquakes, 
dreams, movements of heavenly bodies, signs on human 
bodies, and so on. Gosalaka Maiikhaliputra was well- 
versed in this science as reported by the Bhagavati Sutra. 
The now extinct Cudamani and the still available Ahga- 
vijja are works of this class of Jain literature. Lastly, 
the Vidya Prabhrtas described the sadhanas of various 
vidyas and mantras. Great Jain Acaryas like Vajra 
svaml, Arya Khaputa, Padalipta, Ilaribhadra, Helacarya, 
Indranandl, Hemacandra and others are well known in 
Jain traditions as masters of this class of literature and 
mantras and vidyas. The Prabhrtas are supposed to have 
been composed in the age of Bhadrabahu in c. 300 B.C. 

Bhadrabahu himself is reported to be the author of 
the famous Uvasaggahara-stotra, which is supposed to 
have great powers and used in various tantrie sadhanas. 43 
The Pindaniryukti written by the same saint refers to the 
story of the Bhiksupasaka Dhanadeva who made use of 
vidyas for obtaining food. At the end of the story, the 
author condems such misuse of the vidyas as sinful. 44 
The Jain traditions also record that Sthulibhadra the 
great Jain Aearya and pupil of Bhadrabahu, was also 
punished for his abuse of the power obtained through 


43 Mantrudhirajncintamaiu , pp. 1 — 13. 

44 , 495 — 197 . 

F. 41 
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vidya. 45 It is, therefore, certain that in the two or 
three centuries preceeding the Christian era, Jainism 
already knew of both the pure and the impure forms of 
mantras and vidyas. Then comes the age of Acaryas like 
Arya Khaputa, Arya Vajra and Padalipta who have been 
noted as masters of mantras and vidyas. These saints 
flourished in the first two centuries of the Christian era, 
Khaputa being a little older. This was the age of the 
division of the Jain Sangha into Svetambara and Dig- 
amabra sects. VajraswamI is reported to have preserv- 
ed the a. kds’a-gd mini-tidy a from the mahaparijila-adhya- 
na of the Acaranga Sutra. 40 He is also said to have ob- 
tained the lore of flying through the air and the vmkriya- 
labdhi from some Jrmbhaka gods. He transported cer- 
tain monks by his magic carpet (which flew through che 
air) from the Northern India which was affected by 
famine. He was a paydnusdrl having the power to trace 
the missing word. 47 VajraswamI flourished in the sixth 
century, after Mahavlra (496 — 584 A.M.) and is the 
reputed author of the first work on the Varddhamana- 
vidya. This text is now extinct but the available Jain 
halpas on the V arddhamdna-vidyd refer to him as the 
earliest author of such a text. 4S 

According to the Jain traditions Khaputacarya 
flourished in the year 484 after Mahavlra in the city of 
Bhrgukaccha (modern Broach) where by his mystic power 
he made the Buddha image bow down its head and thus 
vanquished his Buddhist opponents. 49 Kalakacarya, who 


45 Parisistaparvan , Canto 9, verses 77 — 83, K>] 113. 

40 Avali/td-a C'iirni , p. .394; Avaiyaka Sutra, ,3. 46; Harixixta, 
Canto XII, verses 307—310. 


388. 


47 Parisuta , XII. verses 140 — 60. 280—291. 307 — 334, 375- 


4S See JISOA, Vol. IX, pp. 50-51. 

on 7 /r^ t0ri /< ’ ln -' n Lit cratvrc (in Gujarati). M. I). Desai, 
pp. 00-100. C atvmmsatiprabandha (ed. by Kapodia), pp. 18 — 22 . 
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flourished earlier than both Khaputa and Vajra (453 
years after Mahavira) is famous in the Jain traditions for 
his knowledge of the Nimittasastra and the mystic lore. 30 
Gardabbda, his enemy, practised the Gardabhl-vidya. 

Padadpta, the pupil of Nagendra, is well known for 
his magic power of flying through the air, obtained by 
applying some lepa (ointment) to the soles of his feet. He 
was a contemporary of the King Hala, a Satavahana, of 
the Deccan. 51 Another magic performed by this saint 
was the total removal of the unbearable headache of a 
certain Murunda king. 32 The Jain traditions also note 
that Nagarjuna, a pupil of this Padalipta, was taught the 
Vidya for flying through the air. He is reported to be 
well-versed in the knowledge of the Prabhrtas, especially 
the Siddha Prabhrta. With the help of the same type 
of magic power obtained through pcidalepa, five hundred 
tapasas used to cross a river and the Jain saint Arya 
Samita Suri, again, using a yoga-curna stopped the cur- 
rent of the river and converted these tapasas to Jain 
faith. 53 Arya Samita Suri flourished c. 560-70 years 
after Mahavira, and was a pupil of Siihhagiri. 

544 years after Mahavira arose a schism in the Jain 
Samgha, known as the Trairasika Nihnava. Two rivals 
of different schools are said to have made use of minor 
vidyas of snakes, scorpions, etc., against each other. 

But the most valuable evidence of the growth of the 
Jain Tantra in the early centuries of the Christian era 
is supplied by the Paumacarium of Vimala Suri. Ac- 
cording to the author himself, the work was composed 
530 years after the death of Mahavira, though such an 

50 For an account of Kalakacarya, see Brown, The Story of 

KdlaJca. •- *■ ‘ 

51 C at it rr irh.st it i pro bandit i, p. 24. 

R 2 Pinduniryukti, 498. 

ss Fardtsfa, XII, verses G9— 99. 
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early date as 4 A.D. is not generally accepted and Jacobi 
puts him in the second or third century A.D. The text 
deals with the story of Rama, wherein the author describes 
the Vidyddhara-varhsa. Again, Ravana and his brethren 
are said to have propitiated several vidyas, amongst whom 
are found names like Prajnapti, Kaumdri, Animd, 
Laghima, Vajrodari, Varuni, Aisant, Vijaya, Jayd, 
Va.rd.hi, Kauberx, Y ojes can , Can (l all, Manah-stambhini 
and so on. 54 In another place Ravana’s sadhana of the 
Bhaurupa vidya is described. In a temple of Santinatha, 
Ravana sits in meditation and controls his mind against 
all distractions attempted by others. Bahurupa is here 
called a Mahavidya. 55 Paumacariyum also refers to other 
vidyas amongst which one Sihavdhinl (SimhavahinT) be- 
stowed upon Padma by a god is noteworthy. 50 In another 
place we meet with a Sarvakdma-vidyd, of eight letters, 
obtained in only half-a-day, by muttering it for one lac 
of times. Another vidya, with a paricdra of ten thousand 
crores of mantras is said to have been made up of sixteen 
letters. 57 

It would be interesting to know what is meant by 
mantra and vidya. Jain writers have drawn a line of 
distinction between mantra and vidya. Both possess 
magic powers no doubt, but while mantras are letters like 
Urn, Hrim, Svahd , etc., presided over by male deities and 
mastered by mere repeatition, 58 vidyas are combinations 

54 Paumacariyam , 7. vv. 135 ff, pp. 41-42. Cf. also Padrna- 
purana of Ravisena, 7. vv. 323 ff. 

35 Paumacariyam, 08, pp. 223-24. 

30 Ibid., 59, verse 84. 

57 IbuL, 7, verses 107-108. 

I Pindaniryulti , quoted in the A liki- 
n' ana Rajendra VI, p. 23. Also cf. sTT^TU^Br- 

ctU?: I Pancahd.a, 13. 
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of words invoking female divinities and mastered only by 
the practice of the prescribed rite (sadhana). 59 

According to the Jain traditions, there were 48,000 
vidyas. Once upon a time, when the first Jina Rsabha- 
natha was practising penance, Nami and Yinami went to 
him and began worshipping him with the desire of obtain- 
ing worldly prosperity from the Lord. But the great 
sage was in meditations and remained unconcerned. 
Thereupon, Dharana, the king of the Nagakumaras, came 
on the spot and in order that the worship of the Lord 
may not be spoken of as fruitless, granted to Nami and 
Vinami, Lordship over the Vidyadharas. Both the de- 
votees were asked to found two groups of cities on the 
Northern and Southern sides of the Vaitadhya mountain 80 
and were given fortyeight thousand vidyas, Gaurl and 
Prajnapti being the chief amongst them. 61 

But while giving these vidyas, Dharanendra sounded 
a note of warning : Do not let the Vidyadharas, proud of 
their vidyas, show disrespect or follow the wrong path. 
If any insolvent person shows disrespect or does any injury 
to the Jinas, the Jain shrines, or asectics enganged in 
; pratima , the vidyas will abondon him immediately. .Who- 
ever kills a man with his wife or enjoys a woman against 
her will, the vidyas will leave him at once. 62 


E9 flamr*rr Darsanasuddhi, 3 tattva. 

Also cf. ittf fawnsfafeqr *nft fxt q t 

fqwiir ners’Fi qr msqHfsqt n 

Avasya. Comm, of Malaya — 1 Adk. 

00 Trisastisatukapurusacarita, I. 3. 124 — 133. On tke Vija- 
yardha, acc. to the Digambaras, see Adipurana, IV. verses 51 ff; 
narivamsapurana of Jinasena, 22, 51 — 102, pp. 335 ff. 

ci qfclusfajrgsr qqt: i 

st'eqrqiftnfstarctfisf orcfafcqur ll Trisasti., I. 3. 170. 

Ibid., I. 3. 213—218. 
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Nami founded fifty cities on the Vaitadhya mountain 
in a Southern row while Vinami made sixty in a Northern 
one. There were sixteen clans of Vidyadharas named 
after the class of vidyas they possessed. Hemacandra 
gives the following list : Gaureyasi from the vidyas known 
as Gaurls, Manupurvakas from the vidyas known as 
Manus , Gandharas from the Gandhans, Manavas from 
the Mdnacis, Kais’iklpurvakas from the Kaisikls , 
Bhumitundakas from the Bhumitundas , Mulaviryakas 
from the Mulavlryas, Sankukas from the tiahkukas, 
Pandukas from the Pandukis , 63 Kalikeyas from the Kails , 
Svapakas from the Svapakls, 64 Matangas from the 
Mdtahgis, Parvatas from the Par tails, Variis’alayas from 
the Vamsdlayds, Pariisumulakas, from the P&msumulas, 
Vrksamulakas from the Vrksamulas . u3 

Nami took eight classes and Vinami took eight. With 
their hearts filled with devotion to the Lord, they establish- 
ed divinities presiding over the vidyas in each class. He- 
macandra’s list of the sixteen groups given above follows 
ancient traditions as it agrees with the list by Jinadasa 
Mahattara in his Avasyaka Curni (c. 677 A.D.). This 
latter text further notes that the forty-eight thousand 
vidyas originally belongs to the Gandharvas and the Pan- 
nagas and that only four, namely, Gaurl , Gandharl, 
Rohini and Prajna/pti were the chief amongst them. 60 
The Digambara writer Jinasena in his Harivamsapurana 
(705 Saka year) also says that eight classes belonged to 
the Aryas, Adityas or Gandharvas and eight belonged to 
the Daityas, Pannagas or Matangas. 07 

63 Put uid acc. to Jinadasa Vahattarya. 

64 Samaka according to Jinadasa Mahattara. 

65 Trisasti., I. 3. verses 219—226. 

66 Avasyaka Ciirnl , I, pp. 161-162. 

07 Harivamsa 22 56— 60. Matangi, as already noted above, 
is known to both Sthananga and Paumaearivam. “In Rama- 
yana, i uskaravati, the most ancient capital of Gandhara has been 
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Sanghadasa Gani (c. 700 A.D.) also refers to this 
account of Nami and Vinami in his Vasudevahindi, and 
supports the tradition that the vidyas orignally belonged 
to the Gandharvas and the Pannagas, and were forty- 
eight thousand in number, including vidyas like Mahd- 
Rohini Prajnapti, Gaarl, Vidyutmukhi, Maha-Jwala., 
Tirikkhama.nl , and Bahurupa. . His list of the sixteen 
classes of the Vidyadharas is similar to the one given by 
Hemacandra. 08 This tradition about Nami and Vinami 
is at least as old as the age of Bhadrabahu, the author of 
Avasyaka Niryukti, who, however, does not refer to the 
chief vidyas or the sixteen groups of the Vidyadharas. 

This tradition about the vidyas which says that they 
orginally belonged to the Gandharvas or the Aryas and 
Pannagas or the Mataiigas (non-Aryas) is valuable inas- 
much as it shows a new line of invesigation into the Early 
History of the Indian Tantra. 

It will also be obvious that before the third or the 
fourth century of the Christian era, Jainism had a Tantra 
of its own based upon ancient traditions with both the 
benefic and the malefic practices and that a pretty large 
number of mantras and vidyas, with Prajnapti, Jaya 
Vijaya, Bahurupa, Kaumarl, Candali and others reckoned 
as Mahavidyas, were already known. It seems that the 


placed in the Gandharvadesa, and the Kathasaritsagara calls 
Puskaravata, the capital of the Vidyadharas” — A. I). Pusalkar, 
// hdsn , a study, p. 331. According to Harivainsa, the Manu, the 
Viinava, the KauSika, the Gaurika, the Gandhara, the Bhumi- 
tnnda, the Mtilavlryaka and the Sanknka belonged to the Gan- 
dharva or the Arya classes. Can we locate the origin of these 
vidyas to Gandhara? For the ifatanga class, see Sylvan Levi, 
‘O n a T a ntrih Fragment frnm Kucha ( Central Asia), IHQ., 
XII, pp. 198 ff, where Kali-Mahakali, Vetall, Mayiirl, Candali, 
Ghorigandhuri, etc., are associated with Matahuras, A' is vain it ra 
and Trisanku. 


6S Vasudevahindi , I, p. 164. 
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later lists of the sixteen Mahavidya 09 popular in the Jain 
ritual were not yet finally settled though the tradition 
about the sixteen classes of the Vidyadharas was probably 
known . 

9th June, 1943. 


99 The sixteen Mahayidyas are: Eohini, Prajhapti, Yhijrasrh- 
khala, Vajrunkkala, Vaj vaiikusi , Apraticakra or J anibun adii, 
Purusadatta, Kali, Mahakali, Gauri, Gandharl, MahajSvala or 
J walamahnl, Manavi, Vairotya, Acyuta, Manasi and Mahamanasi. 
— Abludhana Cintumanl , II, 152 — 154. 



VEDIC CHRONOLOGY * 


BY 

Dr. R. Shamasastri, M.A., Ph.D. 


Scholars pleased themselves either by antedating or 
post-dating the Vedas, not knowing what the Vedas 
themselves have to say on their own date. When once we 
know that the Vedas are hymns sung in praise of cyclic 
eclipses, combination of planets in one or the other of the 
twenty-seven constellations, or of precession of colure, 
we are bewildered at the heap of data lying before us 
to determine their date. 

Whether explicit or implicit, the data are so obscure 
that they can hardly be taken to be such, unless we know 
the real import of the verses and the real sense in which 
the w T ords are used. The direct statement on Vedic 
chronology is the reference made at the commencement of 
the Tait. Aranyaka to the cycle of sixty years begin- 
ning with Prabhava and ending with Akshaya. It says 
that the cycle of sixty made thirty revolutions and that 
§ukla and Krishna, the bright and dark Ayanas of 
■which it consists, also made the same number of revolu- 
tions. Aryabhata, a celebrated astronomer of India, 
says in his astronomical work that when he was twenty- 
three years old (in A.D. 500), the cycle of sixty years 
made sixty revolutions, implying thereby that on the date 
the number of years in the Kali-era amounted to 3600. 
Deducting 500 from this, we arrive at 3100 as the date 
for the beginning of the sixty years’ cycle, the same as 
the Kali era. It follows therefore that the Tait. 
Aranyaka is a work of 1300 R.C. (3100 — 1800 = 1300). 


* Tlie Editors regret that the learned writer has since passed 


away. 
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Among indirect statements is the reference made in 
the hymn on Surya’s marriage (R. V. 116, 17) to the con- 
junction of all the planets in Piscis. In his Notes on 
this hymn Wilson says : — 

“Surya, it is related, was desirous of giving his 
daughter Surya to Soma, the moon; but all 
the gods desired her as a wife. They agreed 
that he who should first reach the sun, as a 
goal, should wed the damsel. The As'vins 
were victorious, and Surya, well pleased by 
their success, rushed immediately into their 
chariot.” 

Here the race of gods must necessarily mean the move- 
ment of the moving luminaries, of course the planets. The 
arrival of the Asvins first and of the rest behind implies 
that the sign of the Aries with Asvins appeared first in 
the east and that the rest fell behind in the sign of Piscis 
before sun-rise or just at the moment of sun-rise. Accord- 
ing to Hindu astronomical Siddhantas confirmed by 
Burgess and Whitney in their introduction to Surya- 
sidhanta all the planets were in the house of Piscis at the 
commencement of the Kaliyuga. Thus the beginning of 
the Kaliyuga is too scientifically fixed to admit of any 
doubt or dispute. 

Besides these two data, there is the evidence of pre- 
cession of the colure referred to in the Vedic and Epic 
myths. Gauri, once the daughter of Daksha and consort 
of Siva, it is related, created Ganapati out of her sweat 
and appointed him as her door-keeper. Knocking out 
the head of obstructing Ganapati, Siva entered Gauri’s 
chamber. On Gauri s remonstrance, Siva gave him an 
elephants head and revived him. As a compensation for 
the hideous and comic shape of Ganapati, Siva, it is said, 
oidained that Gauri and Ganapati should be worshipped 



VEDIC CHRONOLOGY 


857 


for ever on the third and fourth dates of the month of 
Bhadrapada (August-September) . Having been contemp- 
tuously treated by Daksha, Gauri fell into the sacrificial 
fire and died. She was, however, reborn as the daughter 
of the Himalayas and married again Siva. Regarding 
the nature and function of Gauri, R. V. I. 164, 40 says 
that becoming one pada (two feet) in length, two padas, 
four padas, eight padas, Gauri measures water. This 
implies that Gauri, meaning the shadow cast by a gnoman 
measuring one to eight feet according to the height of 
the gnoman, indicates the arrival of summer solstice with 
the rainy season. According to the Suryapragnapti of 
the Jainas and Varahamihira’s Panchasiddhantika, the 
shadow cast by a gnoman on the day of summer solstice 
gradually increases and becomes double on the day of 
winter solstice and again gradually decreasing resumes 
its original length on the day of summer solstice. Accord- 
ing to R. V. IV. 40, 5 the sun in the sky (Vyoma= winter 
solstice) is called Adrija, a word which is synonymous 
with Parvatl, Durga, and other names of Gauri. The 
word Vyoma, synonymaus with Dyo, and Div, means 
winter solstice in the Vedas and PrithivI or Bhumi mean- 
ing the earth signifies summer solstice. Dyava-prithivI, 
sky and earth, are also called Father and Mother. It 
follows therefore that Gauri means the sun on the day of 
winter-solstice. According to A. V. XIII. 1, 6 Para- 
meshthi or Prajapati held a cord extended from earth to 
heaven and that at one end of it Aja Ekapada, the deity 
of the asterism of Purvabhadrapada, reposed. From this 
it is clear that Purvabhadrapada and Uttaraphalguni 
which is the fourteenth from P. Bhadrapada were then 
the asterisms of Uttarayana and Dakshinayana (winter 
and summer solstices) respectively. According to Hindu 
astronomy lunar months are called after the asterisms in 
which the moon becomes full, the sun being at the 14th 
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aster ism from the aster ism of full moon. It follows there- 
fore that at the time of Ganapati’s birth or reign winter 
solstice occurred in the last quarter of P. Bhadrapada 
and Summer solstice in the first quarter of Uttaraphalguni 
in the months of Phalguna and Bhadrapada respectively. 
The severance of Ganapati’s head and Gauri’s death im- 
ply that the solstices receded from their respective places, 
causing bewilderment to the Vedic astronomers at the 
failure of the gnoman to give the usual shadow at the time. 
The same is the implication we have to understand when we 
are told in the gatapatha Brahmana and the Taittarlya 
Aranyaka that the heads of Vishnu and of Rudra 
were blown off by the springing up of their bow owing to 
its string being cut off by Indra disguised as white ants. 
We are told there that one end of the bow was at the 
sky and the other end on earth, implying that the bow- 
string formed the diameter of the sun’s ecliptic, the two 
ends of the string being at the points of winter and sum- 
mer solstices. We are also told that Yagnya or sacri- 
fice lost its head at the same time. The restoration of the 
lost heads is the main object for which the Pravargya rite 
is instituted. The rebirth of Gauri as the daughter of 
the Himalayas with Ganapati with an elephant’s head 
point to the zodiacal sign Makara, Capricornus, as the 
place where the heads of Ayana-gods and sacrifices were 
reinstituted. Himalaya means the abode of snow. The 
arrival of the sun at Capricornus indicates the time of 
snow-fall and therefore that zodiacal sign deserves the 
name of Himalaya. The animal dedicated to the Hima- 
layas in the Horse-sacrifice is an elephant. Hence, it is 
clear that Gauri and Ganapati having an elephant’s head 
re-appeared in Capricornus. Since the first half of 
Dhanishtha is inclinned in the sign of Capricornus, 
Dhanishtha seems to be the asterism where the point of 
winter-solstice was located for the second time. This is 
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confirmed by the story of Gajendramoksha, according to 
which the elephant is released from the clutches of 
Makara, a crocodile, and is saved from being dragged 
away. Makara is the name given to the sign of Capri- 
cornus. This event of liberation of the elephant from 
Makara’s clutches is even now celebrated in all Vishnu- 
temples. The idol of Vishnu is taken in procession to 
the nearest pond, lake or river and the liberation of the 
Elephant is rehearsed. Hasti or elephant is a name of 
Ganapati, for the Matrayanlya Samhita calls him Hasti. 
This epoch agrees with the epoch of the Vedangajyautisha 
and Baudhayana Srautasutra wdien the winter solstice is 
stated to have been located at Dhanishtha. The Surya- 
prgnapti locates the solstices in the asterisms of Sravana 
and Pushya at the time of Mahavlra, the last Tirthan- 
kara, while Varahamihira locates them in U. Ashadha 
and Punarvasu in his own time (sampratamayanam punar- 
vasutah). We are told in the Tait. Upanishada that the 
earth meaning the Dakshinayana sank under waters (the 
asterisms of the two Ashadhas) and Vishnu taking the 
form of a boar raised it. We are also told in the later 
Brahmanas that fearing that the same fate that had over- 
taken his three eldest brothers would overtake him, Agni 
(as the god of winter-solstice) took the form of a boar and 
him himself in waters (the asterisms of Ashadhas) and 
after a good deal of search was found out and persuaded 
to resume his duty of bearing sacrificial offerings to gods. 
All these myths imply that the solstices were in the aster- 
isms of IT. Ashadha and Pushya and P. Ashadha and 
Punarvasu, as pointed out above. Now the same Ayanas 
are located at the beginning of Ardra and the second 
half of Mula. From second half of Mula to the last 
quarter of P. Bhadrapada there are about five and 
three-fourths of asterisms through which the point of 
winter-solstice has receded. This gives us at the rate of 



860 


bharata-kaumud! 


72 years per degree 5| X 40/ 3 x 72 = 5520 nearly. Making 
an allowance of about 477 years for the error which is 
inevitable in observations made with naked eyes, we 
arrive at 5043 as the number of years that have elapsed 
from the beginning of Kali Era to the present day. 

The present age is called Varahakalpa or Boar’s age, 
on account of the earth having been raised by Vishnu as 
Varaha or on account of Agni having hidden himself as 
a boar in the waters of the two Ashadha asterisms, as 
pointed above. The epoch of the situation of winter 
solstice in P. Bhadrapada and summer solstice in U. 
Phalguni in the months of Phalguna and Bhadrapada re- 
spectively is called the Padmakalpa or Lotus-age on 
account of Agni having been kindled on lotus-leaf spread 
in the fire-altar. The Tait. Samhita says that having 
dug up a pit knee-deep and filled it with water ankle- 
deep a tortoise or a picture of it should be placed in it. 
A lotus-leaf should be placed on the water. Then an 
altar is constructed on the lotus according to measure- 
ments laid down and fire kindled in it. 

The shifting of the colure from Purvabhadrapada to 
Dhanishtha is clearly stated in the five verses from 8 to 13 
in the 230th chapter in the Vanaparva in the Mahabharata 
in connection with the story of Skanda’s birth narrated 
there in Adhyayas 222—231. Skanda, an equinoctial 
god, is said to have been an illegitimate son begotten by 
Agni-Rudra on the six Krittikas, the wives of the six out 
of the seven sages, while Arundhatl, the seventh Krittika 
and wife of Vasishtha, maintained her chastity. Hence 
bkanda is called Shanmatura, son of six mothers, and 
Shadanana, god of six faces. He was also called Guha, 
secretly born, because his birth as an equinoctial god from 
the Krittikas was never dreamt of, though it could be 
ditected by the usual shadow-measure of the equinoctial 
day. In his fight with Indra his right half of his 
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(Skanda’s) body was cut off by Indra with his Vajra 
weapon and that part became another god called Vis'akha 
(the asterism so called). Skanda remained unhurt and was 
acknowledged by all the gods as the leader of their army. 
He acknowledged not only the six Krittikas as his mother, 
^ut also Vinata as his seventh mother, and agreed to offer 
obsequies to them all after their departure to heaven. 
Skanda is chiefly a god of the Devayana path. Before 
going to deal with the Mahabharata verses regarding the 
shifting of the winter-solstice from P. Bhadrapada to 
Dhanishtha it is necessary that we should clearly under- 
stand the distinction between Devayana and Pitriyana 
paths and also between Ayanas and paths. R. V. X. 88, 
15 speaks of the paths and Ayanas thus : — 

“I have heard of two paths : the path of the 
Fathers and the path of the gods and mortals : 
with these two paths the whole moving world 
turns between the points called Father (Utta- 
rayana) and Mother (Dakshinayana).” 

As already pointed out, DyavaprithivI, sky and 
earth, are Uttarayana and Dakshinayana, winter and 
summer solstices, and are also called Father and Mother. 
The upper half of the celestial sphere from Uttarayana 
to Dakshinayana contains two paths called the path of 
Fathers and the path of the gods, each measuring 6f 
asterisms likewise the lower half. Both the Uttara- 
yana and the path of the Fathers start from the same 
point. The latter terminates at the seventh asterism from 
the point of Uttarayana. Then the Devayana path 
starts from the seventh asterism and passing through 6| 
asterisms terminates with the Dakshinayana point. 
Then commences the Pitriyana path from the point of 
Dakshinayana and terminates at the seventh asterism 
from its start. Then follows Devayana path and termi- 
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nates with the point of Uttar ay ana. These six points 
are the six faces of Shanmukha. Let us now consider 
the verses : — 

Abhijitspardhamana tu rohinya kanyasl svasa 

Ichchhanti jyeshthatam devi tapastaptum vanam gata. 

Tatra mudho ’smi bhadraih te nakshatram 

gaganachchyutam . 

Kalaih tvimam param Skanda brahmana saha 

chintaye. 

Dhanishthadistatha kalah brahmana parikalpitah. 

Rohinl hyabhavatpurvaih evam samkhya sama’bhavat. 

Evamukte tu sakrena tridivam krittika gatah. 

Nakshatram saptaslrshabham bhati 

yadvahnidaivatam . 

Vinata chabravltskandam mama tvam pindadassutah. 

Ichchhami nityamevahaih tvaya putra sahasiturh. 

Skanda uvacha : — 

Evamastu namaste’stu putrasnehat prasadhi mam. 

Snushaya pujyamana vai devi vatsyasi nityada. 

Abhijit, the youngest sister, became jealous of Rohinl 
(on account of her superiority) and went to a forest to 
perform penance in order to acquire superiority. I am 
bewildered at this. Mayest thou be blest; the asterism 
(Bhadra) fell down from the sky. I shall however con- 
sider this matter concerning time with Brahma. Just 
then time was made by Brahma to begin with the asterism 
of Dhanishtha. The asterism of Rohini was such (first 
point) before; thus the number of divisions was alike (or 
even). When Indra said thus, the asterism of Krittikas 
which looked like the head of seven and which has Agni 
for its regent went heaven. Vinata also requested Skanda 
to be her son fit to offer funeral rice-balls to her after her 
death, and that she wanted to remain with him long. 
Skanda accepted it and said that she might remain with 
him respected by her daughter-in-law (Devasena). 
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It should be noted that if P. Bhadrapada is the 
asterism of Uttarayana, then Rohini which is seventh 
from it becomes the first asterism of Devayana; if the 
former falls from its rank, then the latter (Rohini), also 
falls from its place. If Shatabhishak becomes the aster- 
ism of Uttarayana, then Krittika becomes the first point 
of Devayana. If, however Dhanishtha becomes the 
asterism of Uttarayana, as stated in the verse, then 
Krittika falls and goes to heaven, leaving the place of 
Devayana to Bharanl. It is an astronomical fact that 
at 6f asterisms or 90 degrees from Uttarayana is the point 
of vernal equinox which is called Devayana in the Rig- 
vedic verse quoted above. Likewise at 90 degrees from 
Dakshinayana the Pitryana terminates and Devayana, 
autumnal equinox begins. Rohini, the asterim of equinox, 
was once the first point for all calculations; but when 
Dhanishtha became the asterism of Uttarayana in course 
of time, it was made the first point for counting Ayanas 
and equinoxes. Abhijit was once considered a constella- 
tion to form 28 constellations. It was however dropped. 
This is what is meant in the first verse here. Thus it is 
too clear from the verses to admit of any doubt that 
Purvabhadrapada as the seat of Uttarayana, winter sol- 
stice, and Rohini as the seat of Vernal equinox were the 
first points of Kali-era. 
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Well-nigh ninety years have passed since Bohtlingk 
and Roth began the publication of the great St. Peters- 
burg Dictionary in 1855. The work they had under- 
taken many years earlier demanded an enormous amount 
of labour and utmost care on their part, and they stood 
up to it unflinchingly. They spared no pains to make 
their “Worterbueh” as perfect as possible. They ran- 
sacked the entire huge mass of Sanskrit literature avail- 
able to them — Vedic, Epic, Philosophical, Classical, 
Ritual and Technical, — analysing, explaining and tracing 
the history of each and every word they could get hold of. 
It took them twenty years to complete the work, the last 
volume coming out in 1875. 

But, monumental, unsurpassable and indispensable 
as the great Dictionary was, Bohtlingk and Roth them- 
selves found out, even during its publication, that they 
had omitted to include in it scores of hundreds of words, 
of course, not because of their incapability or carelessness, 
but because Sanskrit proved to be too rich a language to 
be exhausted in a single run and, mainly, because they 
had no access to all the existing Sanskrit texts, some of 
them being not even known to them. Such of these texts 
as came to light during the publication of the Dictionary 
were at once availed of and the new material they yield- 
ed was included in the form of the numerous Supple- 
ments attached to the different volumes. Later on, when 
an Abridged Edition (published 1879 — 89, Second Impres- 
sion 1923 — 28) of the Dictionary was prepared, these 
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Supplements, along with the new material collected from 
the texts published since 1875, were accommodated in the 
main body, to which further Supplements had again to 
be attached as more and more texts came to light during 
the ten years of its publication. And yet the great Dic- 
tionary remained far from being exhaustive. For, more 
and still more Sanskrit works were, and still are, being 
discovered, edited and published, amongst them such im- 
portant texts as the MaitrayanI, the Kapisthala and the 
Katha Sariihitas, the Taittiriya Brahmana and Aranyaka, 
the numerous Grhya and Srauta Sutras, etc. Many of 
them contain valuable material which would be of im- 
portance not only to Sanskrit Lexicography, but also to 
Indo-European and Old and New Indo- Aryan Philology. 

A part, but only a part, of the “new” words contain- 
ed in these texts has since been included in Monier 
Williams’ Sanskrit-English Dictionary (Second Edition 
1899, first published 1872) and in Richard Schmidt’s 
"Nachtrage” (published 1924 — 28), the only two impor- 
tant additions to Sanskrit Lexicography since 1889. But 
neither these two authors, nor others have taken pains to 
make an exhaustive survey of the material left out un- 
worked by Bohtlingk and Roth and present it in a form 
easily accessible to all. 

The task of going through all the hitherto neglected 
texts and hunting out new words is far from easy, and 
still less so is the task of analysing and explaining these 
words, since a lot of them have come down to us in a 
corrupted form, while others are obscure and uncertain. 
But that it is really worth our while can be seen 
from the four “new” Vedic words treated below. They 
Juice been taken at random from a total of about fifteen 
hundred Vedic words occurring in Bloomfield's Vedic 
Concordance and compiled and explained by the present 
u'nter. The Vedic Concordance contains only the Mantra 
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portions of the available Vedic Texts. It has, therefore, 
yielded only a part of the existing material. The prose 
parts of the various Samhitas, Brahmanas, Aranyakas, 
Upanisads, and Sutras are sure to yield an equally rich, 
or, perhaps an even richer harvest — not to mention the 
many Classical and Technical Sanskrit texts which await 
yet to be worked out. 


1. knha- 

The word kuha-, fern, (or kuha-, masc.) is a hapax 
legomenon occurring only in a passage in Taittirlva Safii- 
hita 5. 7. 13. 1, which seeks to propitiate various deities 
by offering them the different limbs of the sacrificial 
horse : — 

agaddm jdnubhydra, vlryaiii kuhdbhydm, 1 bhaydm 
praealabhyam, ahinav amsdbhydm. 

“(I propitiate) Health with the two knees (of the 
horse), Strength with the two kuhas , Fear with the two 
feet ( ? praccild ‘moving’), the two Asvins with the two 
shoulders”. 

Sayana’s commentary on this passage explains khua-, 
with “hast ay or in adhyasa ndhl” (the two midjoints of the 
arms, i.e., the two elbows), which fits into the context 
very well. It is only natural to mention ‘the two elbows’ 
along with ‘the two feet’, ‘the two knees’ and ‘the two 
shoulders’ . 

Professor Keith, however, in his Translation of the 
Taittirlya Saihhita leaves this word untranslated, while 
\ edic Variants II, £49 explains it merely as “a part of 
the horse’s body”. 

Etymologically, kuha- (from an older *kubha-) may bo 
derived from a root *kubh going back to the Indo- 


1 lit' parallel passage in Katliaha 8aiiihita ( AAamedha 
Prakarana 13. 5) reads guhabhyam for TS. kuhCibhyam , which 
i s probably a dialectical modification Vedic Variants II. 

5(49. This guha- is also unregistered in the Dictionaries. 
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European root *qeu-bh- meaning ‘to bend, to bend at a 
joint’. The Greek word kufos ‘bent, crooked, stooping’ 
is derivable from the same root 2 and corresponds, letter for 
letter, to kuhd-. Two more Sanskrit words kubhra - and 
kubjd- ‘hunchbacked’ belong to the same root, 3 and so does, 
according to Grassmann (Worterbueh zum Rgveda, s.v.), 
the Rgvedic river-name Kubhd- ‘the winding river’. 4 
Other Sanskrit words of the same derivation are kakubhd- 
and kakuhd- 1 high, bending upwards, peak,’ being redupli- 
cated forms from Indo-European * qeu-bh . 5 These two 
words incidentally also provide us with a parallel showing 
the development of original bh into h (Wackernagel, 
Altindische Grammatik I, p. 251), which evidently is re- 
sponsible for changing *kubhd - into kuhd-. 

It is not certain whether the -kuha- in cisukuha-, a 
word occurring for the first time in Asvalayana Srautasutra 
5.3.22, Pancavimsa Brahmana 1.3.3. and Latvayana 
Srauta Sutra 3.11.3, also belongs to *qeu-bh-. St. 
Petersburg Dictionary explains visukuh(a)- with “split 
on both sides, divided in two” ( visu - — both ways). 
risukuha- in these passages, however, refers to enemies, 
and Sayana’s commentary to Pancaviriisa Brahmana ex- 
plains it with “ sarvatuh kuhana vahcand yasya” (one who 
cheats on all sides), which seems to be the correct inter- 
pretation. It is only natural to describe an enemy as an 
“all-sided cheater”. One may also compare kuhana- 
‘jealous’, kuhana- and kuhanika- ‘cheating, fraud’, all 
possible derivations from *kubh Indo-European *qeu-bh- 

J bee \\ aide- l\)korney , Vergleicheiules Worterbueh der 
iiulogennanisclien Sprachen, I, p. 374. 

3 Ibid Kubjd- from Indo-European *qe-ubh- ho-. 

4 Contrast this with the other liver-name Avjlklyd-, which 
according to Nnukta 9. 2G is connected with nu- ‘straight’. Com- 
pare also the river-name Kdrusnl- ‘knotty, full of bends’ (Nirukta, 

" Walde-Pokorney, ibid. 
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From ‘physical crookedness’ to ‘mental crookedness’ is an 
easy way. Walde-Pokorney (Vergleichendes Worterbuch 
der idg. Sprachen II, p. 550), however, derive these 
words from another Indo-European root *(s )qeu-dh- ‘to 
cover’, which, they think, may not be connected with 
*qeu-bh- ‘to bend, to curve’ (ibid. p. 546). 

It is, on the other hand, highly probable that Prakrta 
kuhani ,° fern, (with v.l. kuhinl- and kuhinnl-) and Hindi 
kuhani , or kohanl, Nepali kuhiinu etc., all meaning 
‘elbow’, are directly connected with kuhd-. Turner, 
Nepali Dictionary, p, 103 and Morgen stierne, Report on 
a Linguistic Mission to Afghanistan, p. 88, derive Hindi 
kohanl etc. from Sanskrit kaphoni- ‘elbow’. But the 
identity of Pr. kuhani- with Hindi kuhani ( kohanl ) is 
undeniable, and it is at least improbable that Pr. kuhani 
goes back to kaphoni - (>*kahoni-> kohanl, by Metathesis), 
rather than to kuhd-. kaphoni- is, besides, a very late 
word (according to Monier Williams, lexical) and of 
doubtful derivation. It may be merely a Sanskritised form 
of kaphaudd-, masc. (v.l. kaphodd-, kaphecld-, kapha u - 
jhd-), ‘elbow’ (?), a word occurring in Atharva Veda 
10.2.4, itself of uncertain meaning and derivation. 7 It 
is not impossible that kaphaudd- and kuhd- are of common 
origin. 


2. mddhga-. 

mdldhga-, masc. occurs in Taittirlya Samhita 5.6.19. 
1 and in Kathaka Samhita (Asvamedha Prakarana) 9.9 as 

6 See Paia-SaddaAlahannavo, s. v. and Hemacandra’s 

Delmamamala (Pischel’s Edition, Yizianagram, 1938), 2. 62. 

In the Glossary (p. 26 b) of the latter, kuhinl- has been ren- 
dered by the Sanskrit word karpiira-, evidently a misprint for 
kiirpara-. The text (p. 106) reads: kuhinl (y. 1. kuhani) kuppara- 
racchanu; the Commentary: kuhinl kiirparo, rathyd ca. But 
the Editor of this Edition (not Pischel), who has prepared 
the Glossary, taking the misprinted (or, rather, miswritten) 
karpura- to be correct, has translated kuhani- with “Camphor”! 

7 See Whitney’s Translation and Notes. 
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an adjective to tuycird-, ‘goat’ : dyaoiiprfhivy* ~t maJdhgds 
upar'th Sayana in his Commentary to Tailtirlva 
Samhita explains the word w r ith “maMkayih” , ‘big-bodi- 
ed’. 

The same Taittiriya and Kathaka passage contains 
the following adjectives : pisdhga-, ‘ruddy’, sdrdhga-. 
‘variegated’, and malhd ‘dewlapped’, besides svitihgd- 
and diihgd-, ‘white’ in TS. 5.6.15.1 and KSA.9.5. 

Pisdhga- is connected with the root pis ‘to decorate, 
to carve’ (Dhatupatha VI. 157), Indo-European * peih, and 
with its derivatives peso.- ‘form, appearance’ and pisa- 
‘deer’. s Similarly sdrdhga goes hack to Indo-European 
*ser-, sor- ‘red, ruddy’; 0 s siting d- 10 to a / srit ‘to be white’ 
and sitihqd- to sita- ‘white’. 

ivnldhnn- is evidently a formation exactly similar to 
sdrdhga -, and goes hack to the Indo-European stem *mti- 
big, strong’ which has been preserved in Greek mala 
‘very, much’, Latin mehor ‘better’ etc. 11 No other deriva- 
tives from *mcl- are available in Sanskrit, but, perhaps, 
it is connected with another Indo-European root *melgh 
‘to swell’ to which Sanskrit malhd- ‘dewlapped’ (occurring 
in the above passage beside mdldhga-) Wongs. 12 Sans- 
krit malla- ‘wrestler, a strong man’ may also belong to 
*mei 

mdldhga- does not occur anywhere else in Sanskrit, 
but Hindi (dialectical) contains an apparently almost 
identical word mdlahg , malahg or malahgd ‘a strong, stout 


s W;d'le-Pokorney, Ygl. Worterbuoli der idg. Sprachen II, 
1 >. 9 . 

9 Ihid. % p. 499. 

10 >S'r itihffu- is not registered in the Dictionaries. 

11 Walde-Pokoniev, Ygl. Worterbueh der idg. Sprachen II, 
p. 292. 

12 Ibid., p. 300. 
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man'. 13 If this identification is correct, we have here the 
unusual instance of a word having been preserved in Vedic 
Sanskrit and Hindi, but missing in the Classical Sanskrit. 

Weber in his edition of Taittirlya Sariihita mentions 
two MSS. with a variant reading mdhgdlah in place of 
mdldngd.li. But md.hga.la- , ‘auspicious’, as Keith points 
out (TS. Translation, p. 466, Note 2), is a post-Vedic 
word, and the probability is that it has been secondarily 
substituted for malahga- which appeared unintelligible 
to the later scribes. Keith himself translates the word 
with “of auspicious mark” and remarks, “the word 
( mdldhgdh ) must he genuine, but its sense uncertain ; it 
must denote a mark of some sort’’. This, however, is a 
mere conjecture. 

3. apasvari- 

opasvari-, fern, which occurs in a verse in Apastamba 
grauta Sutra 4.5.5, as an adjective to dpah ‘waters’, is a 
secondary derivative from dpas-, neut. ‘work, activity’ 
(with the suffix - van -, fern. - varl ) and means ‘active, flow- 
ing’. Its formation is e'-actly the same as that of tdmasva-l- 
(from tdmas -) etc. 

Apastamba grauta Sutra has borrowed this verse, 
with some modifications, from Atharva Veda 8 23.1 = 
Egveda Khilas 10.9.1 ( = Scheftelowitz, Apokryphen des 
Egveda, p. 99, Verse 1) : 

diva nalctam ca sasrusir apasvarih, Ap. S- 

■snsnins tad apaso diva, ndktam ca sasrusih. 

(. . . . apo devil’ dpa hvaye) 1 * -AV. and Scheft. 

Egveda Khila (Aufrecht’s Edition) reads tadapasah 
as a compound, which has been adopted also in Whitney’s 

13 Tlii- i= to ho distinguished from another mnlnnga or 
mrlioqa, meaning ‘mendicant’, which has been borrowed in 
Hindi from Persian. See Hindi Sabda Sagnra, s. v. 

14 ‘I invoke the ever-flowing, active goddesses, waters, that 
stream day and night’. 
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Atharva Veda Translation and rendered “devoted to it 
(flowing)”. Sayana’s Commentary on Atharva Veda ex- 
plains apdsah with “ apasoatlh (active)”. 15 

It is evident that apasvarih of Ap. S. corresponds to 
apdsah (or tddapasah ) of Atharva Veda and Khila and 
has been used in the same sense. But Caland in his 
Translation of Apastamba Srauta Sutra seems to have 
entirely overlooked these parallel passages while he ana- 
lysed apasvarl- into apa-svara- and translated it with 
“out of tune (srara-)" . It is to be noted that apasvara-, 
masc. ‘singing a false note’ occurs but once in a very 
late text dealing with music (Sahgitasarasahgraha). Nor 
can we ignore the fact that the normal feminine form of 
apasvara masc. would be apasvara not apasvarl-. 

But there is yet another fact which Caland has 
overlooked. Ap. §. 20. 1. 3 contains a word anapasvarlh, 
also an adjective to apah, in the following passage : — 
yatrdpah purastdt sukhdh supdvaydhd anapasvarlh. 

This has been rendered by Caland with, “Where 
water in the front is agreeable, offers a good opportunity 
for dipping in, and does not dry up”. In this he has 
evidently been misled by the Sanskrit Commentary of 
Kapardisvamin who explains anapasvarlh thus : “ apetya 
apa na svaranti , sambhrtd vahanti ambus rotobhih, 
asosya vd” (< in-apa - 16 y/srr). There is no reason to assume 
that apasvarih of Ap. 8. 4. 5. 5 and anapasvarlh also of 
the same Ap. S. 20. 1. 3, both adjectives to “waters”, are 
mutually independent words, the one meaning “out of 

15 Compare the preceding word snsTusih . opds- 'active* occurs 
a* a by-name of rivers already in Rgveda 6. 17. 12. 

i« Cf. srr sabd opatapayoJi (Dhatupatha, I. 932). Dumont, 
m L’Asvamedha (1927), p. 247, analyses anapasvarl- into <m-apa- 
■n-ara- and translates with “not tumultuous”. But, as in the 
case of apaxrarU, the normal feminine form should have been 
ti’iapnsrnrd-. See also Oertel, Zeitschrift Indo-Iranika 8, p. 
-83, and Renou, Journal of Yedic Studies, May, 1934, p. 12. 
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tune” and the other “not drying up”. Anapasvarih is 
evidently the negative of apasvarih , and means ‘not 
active, not (too swiftly) flowing’. This sense fits perfect- 
ly in the context ( sukhah y supdvagdhdh ) and is, moreover, 
corroborated by the parallel passage in Hiranyake^i 
Srauta Sutra, which, as noted by Caland himself, records 
a variant reading anapasvatih (an-apas-vant-) . 

4. sika-. 

sikata fem. ‘sand’ is a familiar Sanskrit word. Its 
derivation, however, has so far remained obscure, or, at 
the best, doubtful. Walde-Pokorney, Vgl. Worterbuch der 
idg. Sprachen II, p. 467, tentatively mention it (with a 
query) under the list of words derived from the Indo- 
European root *seik ‘to be dry’. This root has been iden- 
tified with *seik ‘to pour out, to flow’ which gives rise 
to Sanskrit \/ sic ‘sprinkle with water’ and seka- ‘sprinkl- 
ing’, Avest. haecah- ‘dryness, aridity’ and hiku ‘dry’ 
etc. 17 The seemingly probable derivation of sikata- from 
the same root has remained uncertain because of the ap 
parent difficulty in analysing and explaining its forma- 
tion. A hitherto unnoticed passage in Taittiriya Aranyaka 

I. 12. 3, solves the problem completely. This passage 
contains a compound, hetasikadrukdh, as an adjective to 
vdyuh ‘wind’, to be analysed into sceta-sika-druka - and 
interpreted as ‘running (i.e., scattering) white sand’. 
Sayana rightly paraphrases sika- with sikata ( =dhuli -) 
and thus leads us to find in sikata- an abstract (Collective) 
noun, formed from sika— (-the fem. suffix -td-, in the 
same way as janata- ‘people, folk’ from jana- ‘man, 
person’, or gramatd- ‘villages (col)ectively)’ from grama - 
‘village’. Sika- is not known to have occurred in any 

17 Walde-Pokorney, Vgl. Worterbucli der idg. Spraehen. 

II, p. 4G7. Compare also Sanskrit lexical \/ sil- = V sic . 
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other text, but it undoubtedly means ‘sand’ and goes back 
to Indo-European *seik ‘to be dry’. 

The accent in sikatd- is not normal. For, -0- nouns 
usually accent the syllable immediately preceding the 
suffix. 18 This rule, however, is not unexceptionable. 19 

Druka- in the above compound is a derivative from 
the root ydru ‘to run, to flow’ -fthe suffix - ka -, and 
occurs as such in compounds like raghudiu- ‘running 
swiftly’ (Rgveda), satadruka- etc. Sayana, while inter- 
preting sika- correctly, appears to have confused druka- 
with dhruk 20 (Nominative Singular of druh- ‘damaging, 
harmful, hostile’) : svetanam sikatdndm drogdha (!), ndna- 
vidhcim dhulim ut'pddayatity aj-thah. 


18 Whitney, A Sanskrit Grammar, §1237a. 

19 Whitney, ibid. c. Is the shift of accent in sikata- some- 
how connected with the development of a completely concrete 
sense from an originally abstract one? 

20 Petersburg Dictionary records a single “exceptional” 
occurrence of druk, as Nominative Singular of druh-, in place of 
the usual dhruk : evidently a slip or corruption. 



KUMARAPALA CHAULUKYA’S WAR WITH 
ARNORAJA OF SAKAMBHARI 


BY 

Dasharatha Sharma, M.A., D. Litt., Bikaner. 

One of the best remembered events of Kumarapala 
Chaulukya’s reign is the defeat of Anna, Anaka, or 
Arnoraja of Sakambharl. Chaulukya records, from V. 
1207 onwards, refer to it, Gujarati poets sing of it as a 
great provincial achievement, and the Gujarat chronicles 
give it no small space in their accounts of Kumarapala, the 
great Jaina Emperor. Though on the whole welcome, this 
superabundance of authorities, however, is not wholly a 
blessing, because the writers differ widely in their account 
of the causes, course, as well as results of this Chaulukya- 
Chahaniana war and, unless their evidence is well sifted, 
cause a great deal of confusion in the mind of the general 
reader. 

The earliest writer to refer to the war at any length 
is Hemachandra, the author of the Dvydsrayamahdkdvya 
and the spiritual teacher of Kumarapala. According to 
him, it was caused by the ambitions of Anna (Arnoraja) of 
gakambharl who allying himself with certain northern 
princes and the discontented Gujarati noble Chahada, a 
relative of Kumarapala, proceeded against the Chaulukya 
kingdom. Ballala, of Malwa a friend of Anna, agreed to 
attack the Gujaratis from the rear when their master 
marched out to meet the threat of the Chahamana inva- 
sion. 1 

Other writers regarding Anna as an aggressor are 
Abhavatilakagani, the well-known commentator of the 


1 DvdSrayamahdkavya, XVI, 7 — 14. 
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Dvydsrayamahakd'vya, and Merutunga, the author of the 
Prabandhachintamani, who composed their works respec- 
tively in V. 1312 and 1361. According to the former of 
these, Anna tried to attack Glijarat because he believed 
that the newly crowned king Kumarapala was rather weak 
and could be easily defeated. 2 Merutunga’s account is a 
bit fuller. 3 He throws the responsibility for the war on 
Chahada, a prince who had been regarded as his son by 
Siddharaja. Having no mind to take orders from Kumara- 
pala, he had taken refuge at the court of Anaka, the ruler 
of Sapadalaksa. In a few days, he won over to his side 
most of the Gujarat! nobles and brought Anaka with his 
large army to the borders of Gujarat. The Prabhdvaka- 
charita, composed in V. 1334, though silent about Anaka's 
aggression, states that Kumarapala set out to light against 
Arnoraja who was intoxicated with pride, 4 implying per- 
haps thereby that the Chahamana ruler had somehow tried 
to violate the integrity of the Chaulukya kingdom before 
Kumarapala marched out against him with his big 
army. 

Later writers, however, give us quite a different story 
regarding the origin of the war. According to the Praban- 
dhakosa (V. 1405) 5 Kumarapala had a sister who was 
married to Anaka (Arnoraja). Once while the husband and 
wife were playing chess, the former taking away one of the 
chessmen of the latter remarked (in jest), “Kill these 
Mnndikus, kill these Mvndikas”. This offended the queen, 
because the word Mundika could refer also to the Gujaratis 
who generally wore no caps and to their hair-less gurus, the 
Svetdmbara Jainas. She, accordingly, asked Anaka to keep 


2 Commentary on the 7th verse of the 16th canto of the above 
Kdvya. 

3 P. 79, Edition by Muni Jinavijaya. 

4 Hemaehandrasuri-prabandha, vv. 416, 423, and 518. 

5 P. 50. Muni Jinavijayaji’s edition. 
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his tongue under control, telling him that unless he did so 
he ran the risk of having it torn out from his mouth by her 
brother, the rajardksasa Kumarapala. Anaka’s only reply 
to this threat was a kick. Thus insulted the queen at once 
left for Pattana and reaching there told Kumarapala of the 
way she had been treated by her husband. Kumarapala 
determined to avenge the insult. 

The story gets further amplified in the works of 
Jayasimha Suri, 6 Jinamandana 7 and Charitrasundara. 8 
They all refer to Kumarapala’s sister DevaladevI who was 
married to Anaka, to her playing chess with her husband, 
and the jesting remark which led to the war. Dissatis- 
fied with earlier accounts, which probably appeared rather 
tame and secular to them, they went on developing the 
theme first set forth by Rajasekhara. This religious perver- 
sion of facts is, we believe, the most manifest in Charitra- 
sundara (c. V. 1507), according to whom the war was 
due to Anaka’s having talked of slaying a chessman. Such 
things were, of course, not even to be thought of, because 
they were not merely against the principes of Jainism but 
also against Kumarapala’s express orders against 
slaughter ! 9 

Diwan Bahadur Har Bilas Sarda also knew of these 
two different accounts of the origin of the Chaulukya- 
Chahamana struggle. But instead of regarding the con- 
temporary and earlier authorities as the only trustworthy 
source of information ant the latter as a monastic perver- 
sion of facts, he thinks that they refer to two distinct 
wars separated from each other by a number of years. 
“The first war evidently took place,” writes the Dewan 
Bahadur, “because Arnoraja . . . espoused the cause 

6 Kvmdrapdlncharita, p. 199 (Jamnagar Edition). 

7 A vmdrapdlaprabandha, pp. 40a-40b. 

8 KvmaraPalncharita, pp. 37a-38a. 

» Ibid. 
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of Siddharaja’s adopted son Bahada and wished to place 
him on the throne in place of the usurper Kumarapala. 
The result of this war appears to have been unfavourable 
to Kumarapala as he hastened to make peace with Arno- 
raja and gave the latter his sister to wife. . . . The second 
war of Samvat 1207 appears to have taken place in con- 
sequence of Arnoraja’s ill-treatment of his queen Devala 
devl, sister of Kumarapala.” 10 

We admit that there is some truth in the Dewan 
Bahadur’s reconstruction of the story. The Chaulukya- 
Chahamana struggle actually took place in two stages. 
But in relying on Rajasekhara and his successors and 
making Devaladevi, a sister of Kumarapala, the cause of 
the second phase, he has certainly committed a mistake. 
Actually there was no Devaladevi in the affair because no 
such Devaladevi can be shown to have existed. Accord- 
ing to the Prthvrrdja-rijnyn moh dkdvya , the most authori- 
tative account of the Chahaminas of Sapadalaksa, Arno- 
raja had only two queens, KaftchanadevI, the daughter of 
Siddhara Jayasimha, and Sudhava of Marwar. 11 The 
Ktrtikaumvdt , a well-known Gujarati source, also speaks 
of only one Gujarati queen of the Chahamana ruler, 
namely, the daughter of Jayasimha. 13 Had Kumarapala 
too given one of his sisters in marriage to Arnoraja after 
defeating him, as is supposed to have been the case by the 
Dewan Bahadur, there was nothing to deter the author 
of the Kirtikaumudi from noting this important fact. 
And then, Kumarapala had no sister to give in marriage 
to Arnoraja. According to the earliest life of Kumara- 
pala at our disposal, Kumarapala’s only sister was Prema- 
ladevl and she had been given in marriage to Krsnaraja, 
a Gujarati noble, before the accession of Kumarapala to 

10 Har Pilas Sarda — Speeches and xcritings, pp. 285-286. 

11 VI, 29. Mm. Dr. G. H. Ojha’s edition. 

12 II, 28. 



KUMARAPALA CHAULUKYA’S WAR WITH ARNORAJA 879 

the throne. 13 Somatilaka Suri and the Puratanacharya 
too know of only one sister of Kumarapala. 14 Devaladevi, 
the sister of Kumarapala, who is believed to have quarrell- 
ed with her husband and thus brought about a war bet- 
ween him and her brother might, therefore, be safely re- 
garded as the creation of either Rajasekhara (V. 1405) or 
some one of his immediate predecessors who had heard that 
a Chaulukya princess was the queen of Arnoraja but did 
not know that she was not Kumarapala’s sister but his 
aunt. And, that this Kumarapala’s aunt too did not 
bring about the war might be easily inferred from the fact 
that not a single author before V. 1405 — and of these 
fortunately there are at least four — refers to her having 
been anyway concerned with the breaking out of hostili- 
ties between the kingdoms of Sakambhari and Gujarat. 
One cannot see why it was left only for a late author like 
Rajasekhara and his successors to make this discovery. 

As a contemporary and guru of Kumarapala, Hema- 
chandra was in the best position to know about the real 
causes of the war. The account left by him as well as 
the three next writers in order of time, namely, Abhaya- 
tilakagani, Prabhachandra, and Merutunga, make it 
sufficiently obvious that the reasons leading to the war 
were purely political. Jayasimha’s death had not left 
any universally recognised successor. Chahada, an 
adopted son of the deceased ruler, was a candidate in the 
field, and Arnoraja supported his claims hoping thereby 

13 Tribhuvanapalasyabhut sutaika tanayastrayah 

Adyah Kumarapalakhyo rajyalaksanalaksitah 
Makipalah EJrtipalastatha Premaladevyabhut 

Sri-Krsnabbatadevena yodudha Modbavasake. 

Knmdi'apuladevncharita, p. 2. (Muni Jinavijayaji’s edition). 

14 Kumdrapaladevacharita , p. 9, lines 15 — 18. (Muni Jinavi- 
jayaji’s edition). 

Kitmarapaladevaprabandha , p. 43, lines 6 — 8 (Muni Jinavi- 
jayaji’s edition). 

F. 48 
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to have on the throne of Gujarat a ruler who would be 
less of a check on his ambition and more open to his in- 
fluence than Kumarapala could ever be expected to be. 
Kuniarapala’s reign had just begun. If he was to be 
uprooted at all, it was, in Arnoraja’s opinion, the best 
time to begin hostile operations against the Gujaratis. 

But who was this Chahada? The Rdsmdla regards 
him as a brother of Kumarapala’s minister Vagbhata. 15 
Its authority for this assertion is most probably the 
Prabandhachintdmani which once mentions Vagbhata’s 
brother Chahada as the king’s son. 16 The PrabandhakoSa 
mentions him as a prince of Malwa who had on Jayasimha’s 
death desired to be made the ruler of Gujarat and had 
been refused the honour because he did not belong to the 
Chaulukya family. 17 Jayasiihha Suri and Pi’abhachandra 
mention him as Jayasimha’s adopted son but add no fur- 
ther details. The Mohardjapardjaya of Yasahpala 
(c. V. 1230) speaks of him as the excellent prince Tyaga- 
bhata who took refuge at Sakambharl and faced Kumara- 
pala in battle, 18 but is as unhelpful as the others regard- 
ing his real identity. The only author, in fact, who can 
be of use on this point is Hemachandra, the author of the 
Dvydirayam-ahdkdvya . According to him, Chahada was 
a relative of Kumarapala and the ruler of the village of 
Kantha (located by the commentator Abhayatilakagani on 
the shore of the lake Varna) in the country called §ivi- 
rupa. 19 This clearly indicates that he was a chief of some 
power. Village Kantha might perhaps be the same as 
Kantha-durga to which Mularaja is known to have retir- 
ed on being pressed hard by Vigraharaja II. 20 But on 

15 P. 177. 

16 P. 94 (Muni .Jinavijayaji’s edition). 

17 P. 52 (Muni Jinavijayaji’s edition). 

18 V, 36. 

19 XVI, 14. 

20 See the Prthvirajavijaya, V, 51. Mm. Dr. Ojha’s edition. 



KUMARAPALA CHAULUKYA’s WAR WITH ARNORAJA 881 

this point I can hardly claim to be sure. His clan too is 
a matter of some doubt. Being mentioned as a relative 
of Kumarapala, he might either be a Chaulukya, or a 
Paramara, as mentioned by Rajasekhara. He was, by all 
accounts, an excellent manager of elephants. 

Having so far dealt with the origin of the war and 
other connected problems, we now pass on to its course. 
Most of our authorities confine it to one campaign. But 
keeping in view the explicit statement of the Prabhtiva- 
kacharita that the war lasted twelve years 21 and also epi- 
graphic evidence on the point, we might reconstruct its 
main events as follows. 

The war began early in the reign of Kumarapala with 
the disputed succession to the Chalukya throne and the 
ambition of Arnoraja as its chief causes. Arnoraja ad- 
vanced with a big army towards Gujarat, and was met 
and defeated, though not decisively, by Kumarapala’s 
forces somewhere near Mount Abu. Vikramasimha, the 
ruler of the place, was about this time detected conspiring 
against the Chaulukya monarch’s life. 22 He was therefore 
deposed and replaced by Yasodhavala for whom we have 
an inscription at Ajari dated in the Vikrama year 1202. 23 
Another change introduced probably in the same year was 
at Nadol where the pro-Chaulukya ruler Alhana took the 
place of Rlyapala whose last inscription is found in that 
year. The Chaulukya forces perhaps even advanced as 
far as Ajmer, but its strong fortifications, consisting 
chiefly, according to the Prabh&vakacharita , of a 16 miles 
fence of acacia, kanra, khadira, badari and other thorny 
bushes, kept them at bay and they had to retire baffled to 


21 See the Hemachandrasuricharita. 

22 Prabhavakacharita, pp. 324 — 6 and 329. The fact is men- 
tioned also by Jinamandana and some other authors. 

23 Indian Antiquary , LYI, p. 12. 
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Gujarat. 24 Arnoraja was not a man to take the punish- 
ment lying down. Within three or four years, he was 
once again in a position to try conclusions with his 
Chaulukya adversary. His first blow fell on his own 
neighbour and tribesman Alhana whom he drove out of 
the kingdom of Nadol. 25 Next he fomented trouble in 
Malwa where he instigated its ruler Ball ala to organise a 
rising against the Chaulukyas. 26 Like a good general, 
that he was, Kumar apala left the task of extirpating 
Ballala to his generals and feudatories and advanced per- 
sonally with a large force against his real enemy, the 
ruler of Ajmer. This time the Chaulukya preparations 
appear to have been more thorough than on the last occa- 
sion. Advancing into the principality of Nadol which 
was now in hostile hands, he captured Pali in V. 1207 
and had ginger sown there out of anger. 27 Sthirachandra- 
gani, a Jaina monk, who was copying there the J J ancha- 
saka-vrtti of Abhayadeva had to leave it unfinished for 
the time being and to run away and complete it at Ajmer. 28 
Proceeding further Kumarapala reached Ajmer and en- 
camped himself outside its walls. Arnoraja now perhaps 
let a few days pass before he came out with his army. 
The secret agents of Chahada, the adopted son of Jaya- 
simha, utilised this interval to win over to their side the 
Chaulukya monarch’s elephant-driver Chauliga and also 
to undermine the loyalty of feudatories like Kelhana who 
agreed to take no active part in the fight. 29 After the 
ground had thus become fully prepared for an action, 

24 Hemaehandrasuriprabandha. 

23 AVe have not any inscriptions for Alhana between 1205 and 
1218 Y. E. 

26 Dvdsrayamahak&i'ya, XVI, 8. 

27 Kumurapalacharita of Jinamandana, p. 42b. 

28 Catalogue of Mss. in the J aisalmer Bhanda-rs, p. 7. 

29 PrabandhakoSa, p. 51. Kumarapalacharita of Jinaman- 
dana, p. 41b, and A .'umdrapdlarharita of Jayasiiiiha Suri, p. 188. 
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likely to be successful, Arnoraja attacked the forces of 
Kumarapala. But as luck would have it, Kumarapala’s 
suspicions had been aroused and Chauliga, the Chaulukya 
elephant driver, had resigned almost on the eve of the 
battle. Chahada tried to step from his own elephant to 
that of Kumarapala with a view to slaying him. He did 
not know that the driver had been changed. Syamalaka, 
the newly appointed driver, forced back Kumarapala’s 
elephant with his goad. So the valiant Chahada, instead 
of getting a footing on his adversary’s elephant, fell down 
on the ground and was captured by the Chaulukya foot- 
soldiers . 30 Kumarapala next advanced against Arnoraja 
who was, after fighting gallantly for a while, wounded 
badly in the chest by his rival’s arrows and fell uncon- 
scious on his elephant . 31 Arnoraja’s individual defeat 
proved the defeat of his whole Chahamana army. Prob- 
ably Arnoraja was carried away by it to Ajmer while he 
was still unconscious. Neither Hemachandra nor Prabha- 
chandra, two of our oldest authorities on the subject, 
speak of his having been made a prisoner by the Chauluk- 
yas. The story that Kumarapala had him put in a 
wooden cage and paraded before his forces 32 is a later 
invention quite worthy of the later Jaina chroniclers who 
could make even a reference to slaughter and the hairless 
heads of the Jaina ascetics the cause of a bloody war 
between the Chahamanas and the Chaulukyas. 

This time Arnoraja had to confess himself decisively 
beaten by Kumarapala. He had to buy peace by offering 

3° Thn/mra yamnlui havya , XVIII, p. 488. 

31 Yadnagar inscription, line 21, Epigraphia Indica, I, p. 

2% ff. 

32 Frdbandhakoid, p. 52. (Muni Jinavijayaji’s edition). 
Jinamandana follows, as usual, Raja^ekhara’s version of the story 
and Charitrasundara, not content merely with the defeat of Arno- 
raja, makes Kumarapala’s sister come to the field and ask for her 
husband's life. 
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the old Chaulukya ruler the hand of his young daughter 
Jalhana and along with her a large number of horses and 
elephants. 33 He had further to suffer the humiliation of 
not celebrating the marriage at Ajmer but at Anahilla- 
pattana where he had to send his mother and guru to give 
away the Princess in marriage. 34 The same year saw also 
the death of his friend Ballala. The news of the death of 
this Malava ruler in battle reached Kumarapala soon after 
his nuptials were over. 35 

The defeat of both Ballala and Arnoraja is mentioned 
in the Vadnagar f rasasti of the 5th day of the bright half 
of Asvina, V. 1208, 36 and of the latter alone in the Chitor 
inscription of V. 1207 which states that after having 
devastated Sapadalaksa and defeated the ruler of Sakam- 
bhari, Kumarapala reached Salipura and fixing his camp 
there went to have a view of the glorious sight of the 
Mount Chitrakuta. 37 Thence he proceeded to Palari 
where, according to Tod, he placed an inscription dated 
in Pausa, Y. 1207. As the leisurely march of a victorious 
army from Ajmer to Palari might have taken nearly two 
months, Kumarapala may be assumed to have started from 
his dominions early in the Indian campaigning season 
and to have reached Ajmer, after some battles on the way, 
most probably in early Margasirsa and to have fought his 
last decisive battle of the war within a few days of his 
arrival there. 

Of the consequences of the war a few have been al- 
ready indicated in the last paragraph but one. Arno- 
raja obviously lost much more of his wealth and prestige 


33 Dv yaGrayamahdkawya , XIX, 21 — 24. 

34 Hid., p. 507. (Bombay Sanskrit Series). 

35 Ibid., p. 538. 

36 See note 31. 

37 Lines 10 — 13, Epigraplria Indica, II, pp. 421 ff. Salipura 
is modern Salera about 4 miles from the Cbitor bill. 
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than territory. The Chahamanas of Sakambharl were 
far from being crushed, though the defeat seemed to have 
been fairly decisive at the time. Within three or four 
years of their discomfiture on the field outside Ajmer, they 
were once again fighting against the Chaulukyas under the 
better skilled and more successful generalship of Vigraha- 
raja IV. 38 Far more serious, in fact, were its results for 
others who were in some way or the other involved in it. 
Vikramasiriiha of Mount Abu, who, according to Hema- 
chandra, had done all that he could to entertain the 
Chaulukya forces on their way to Sapadalaksa, lost his 
kingdom as early as V. 1202 or so because of being suspected 
of treason towards his overlord. 39 Ballala, the ally of 
Arnoraja, got deprived of both his life and throne. 40 In 
the important principality of Nadol the changes were 
frequent on account of its adjoining the territories of 
both the Chahamanas of Sakambhari and the Chaulukyas 
of Anahillapattana. Both these powers naturally wished 
that it should be either under their subjection or at least 
friendly towards them. It was, probably, on this account, 
therefore, that about V. 1202 Rayapala, the ruler of 
Nadol, who had either sympathised or actually sided with 
his brethren of Sapadalaksa, had to give way to the pro- 
Chaulukya Alhana for whom we have a Nadol grant issu- 
ed in the Vikrama year 1205. 41 And, this ruler again 
was, when Arnoraja had perhaps the upper hand in the 
struggle, driven out of his kingodm, for some years, as 
is evident by the possesion of Palj by the Chahamanas of 
Sakambhari in V. 1207 and the absence of any further re- 
cords for Alhana in the Nadol territory up to V. 1218. 

38 We deal elsewhere with the achievements of this great 
ruler. 

39 See note 22. 

40 See notes 34 and 35. 

41 The grant has been deciphered by Dr. G. H. Ojha but is 
still unpublished. 
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He was not immediately restored to his regal position at 
Nadol even after Kumarapala had gained his great victory 
near Ajmer, perhaps on account of being suspected of 
being lukewarm in the Chaulukya cause or more probably 
still because Kumarapala wanted to have a better exper- 
ienced general in a territory that formed the outpost, as 
it were, of his fairly extensive empire. Hence, Nadol 
was, for nearly ten years, ruled not by the Ckahamana 
AJhana but by Vaijalladeva, a dandanSyaka of Kumara- 
pala . 42 The war affected in some way the fortunes of 
Soroesvara Paramara of Kiradu also for he had to remain 
away from his principality for nearly nine years . 43 

The man who gained as the result of the war was, 
naturally, the victor Kumarapala Chaulukya. Had he 
failed in the struggle, not only would he have been re- 
placed by some person like Chahada. but the Chaulukya 
Empire too would have been certainly dismembered and 
deprived of its fairest conquests like Avanti. Kumara- 
pala’s success not only averted these undesirable conse- 
quences but also provided him with resources for further 
conquests and unified Western India for a while under a 
progressive ruler, the results of whose religious policy at 
least seem to have permanently affected the territories 
which he brought under Chaulukya control. The war 
between Kumarapala and Arnoraja was thus no insigni- 
ficant event in the history of India. Its far-reaching con- 
sequences entitle it to a much more adequate presentation 
than is, at present, accorded to it even in the most ad- 
vanced books of Indian history. 


42 See Epiyraphia Indica, XI, p. 10 footnote 4. 

43 Some4vara was ruling at Kiradu in V. 120o. In V. 1209, 
that is after Kumarapala’s war with Arnoraja, we find it under 
Alhana. In V. 1218, Somesvara is found ruling there once more. 
The reasons for all these changes are fully dealt with m my poli- 
tical History of the early Chahamana Dynasties. 
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India’s soil has been highly fertile in producing a host 
of writers on Sanskrit Grammar. Grammar seems to 
have been the most important of the six Vedahgas, and 
India, the land of culture and civilisation has been suffi- 
ciently enriched by her able sons who applied themselves 
to higher grammatical speculations. The dawn of gram- 
matical speculations in a remote period and their develop- 
ment into a definite shape even before the Christian era 
mark an epoch in the annals of Indian culture. The 
Indian grammarians did not feel self-complacency by 
simply soaring high in these speculations, but advanced to 
the extent of conferring on them a scientific character with 
astonishing precision. Thus, the Sanskrit Grammar of 
India stands triumphant without any parallel in the 
world. Highly developed Systems grew up in course of 
time and though many of them have been extinct through 
multifarious influences, still at least, a dozen have been 
handed down to the students of the present generation to 
be studied with earnest ardour. 

Bengal’s contribution to the study of Sanskrit Gram- 
mar occupies a respectable niche in the temple of gramma- 
tical speculations of India. It is generally supposed that 
the culture of Sanskrit Grammar is a lost art in Bengal. 
This view is not entirely correct. Perhaps, the glor> 
achieved by Bengal m the region of Navtfa-nydya has to 
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some extent eclipsed her genuine contributions to the 
study of grammar. By this, of course, we do not at all 
mean that all that she contributes to the different schools 
of grammar, is original. But, at the same time, it must 
be said in her favour that her writers of Sanskrit Gram- 
mar exhibit in many places, in explaining the principles 
in their commentaries and glosses, a rare acumen which 
would do credit to any scholar. 

Bengal grammarians are mostly commentators. Com- 
mentator after commentator has come to elaborate and sup- 
plement the different systems of grammar sometimes in the 
light of new facts. The Sanskrit scholiasts of the whole 
of Bengal have preserved the studies of various systems of 
grammar from generation to generation. 

Under the fostering care of patrons in Bengal thriv- 
ed many systems of Sanskrit Grammar. While in other 
provinces of India the study of Panini was so vigorously 
in vogue that the other schools failing to withstand the 
impact of the Paninian system, with its universal and 
scientific scope, had to retire to the back-ground, Bengal 
embraced them all. In later times, the study of Katan- 
tra, Mugdhabodha and other systems became so popular 
in Bengal that the Paninian system, to speak the truth, 
had to gasp for its very existence. Nevertheless, North 
Bengal had at least, contributed to the growth of a school 
of Panini that was prominent on the score of original 
and commentatorial writings as well as extensive study as 
late as the nineteenth century. But particularly, during 
the dark period so far as provinces other than Bengal are 
concerned, after Bhartrhari, Jayaditya and Vamana (in 
the seventh century) and before the rise of the Dlksita 
school (in the seventeenth century), of course, with the 
honourable exception of Kaiyata (c. 1050 A.C.) and Hara- 
datta (c. 1100 A.C.), Bengal can boast of a band of noted 
grammarians, some of whom were original contributors to 
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the Paninian school and held aloft the torch of Paninian 
studies in this province. 

Rajagekhara (c. 950 A.C.) in one place 1 in the tenth 
chapter ‘kavi-caryd rdja-caryd ca’ of his KavyamlniamSu 
referred to the province of Gauda (Bengal) as singular 
in its pursuit of pure Sanskrit. Now the study of correct 
Sanskrit pre-supposes an accurate knowledge of Sanskrit 
grammar. And this was only possible in Gauda by the 
prevailing influence of the then master grammarians upon 
whom devolved the task of enkindling and reviving the 
lingering study of Panini that outlived the neglect in other 
provinces. Herein lies the out-standing credit of Bengal 
grammarians in that it has supplied the gap in the conti- 
nuity of this all-comprehensive system from Panini down- 
wards to Nage^a so as to make it a complete whole. 

Most of the writers on the Paninian system of gram- 
mar in Bengal are Buddhists. We take up for our con- 
sideration, here, Maitreya-Raksita, a Bengali Buddhist 
grammarian of the Paninian system. 

Maitreya-Raksita, otherwise known simply as Mai- 
treya or Raksita is the celebrated author of two gram- 
matical treatises Dhatu-pradipa 2 3 * * and Tantra-pradipa. 
The former deals with the Dhatu-patha of Panini and the 
latter is a commentary on the Nyasa of Jinendra-buddhi. 

At the end of the Dhatu-pradipa, the author informs 
us that he who has elaborated the Nyasa on the Ka^ika- 
vrtti with a gloss named Tantra-pradipa, has elucidated 
the roots. 8 From his ow T n utterance, it appears, there- 
fore, that Tantra-pradipa is his first composition and next 

1 gaudadyah samskria-sthah paricita-rucayah/ 

— Kavya-nuniamsa, G. 0. S., p. 51. 

2 Edited by Prof. S. C. Chakravarti, V. R. S., 1919. 

3 vrtti-nyasam sam-uddi^ya krtavan grautlia-vistaram/ 

namna tantra-pradipam yo vivrtas tena dhatavah/ / 

— Dhatu-pradipa, V. R. S., 1919, p. 154. 
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follows Dhatu-pradlpa. The author who is conversant 
with the systems of Panini, of the Jainas, and also the 
Dhatu-parayana and Nama-parayana (the entire extent of 
radicals and nominal stems) and expert in the discrimi- 
nation of the true character of the views of the followers 
of Kalapa and Candra, has composed this work ‘Dhatu- 
pradipa’ having extracted it out of the Bhasya, as a gem 
from the sea, for the benefit of the literary world. 4 In 
the introductory verse, 5 he says : By the grace of Mafiju- 
ghosa, the god of Learning and Wisdom, I begin the 
commentary on the roots which have been spoken of, at 
length, by Bhlma 6 from the science of grammar. From 
his reverence to Maftju-ghosa as expressed here, it is clear 
that he is a Buddhist. 

Maitreya-Raksita has dealt with 1938 7 8 roots only under 
ten categories as against 1944 s contained in the Paninian 
Dhatu-patha 9 and has not taken into account twenty 
sautra roots which have been gleaned from Panini’s apho- 
risms themselves. 

The Dhatu-pradipa is not indeed rich with too many 
quotations. Nevertheless, it is not altogether devoid of 
references : and let us take notice of them. Among gram- 

4 akrsya bhasya-jaladher atha dhatu-nama- 

parayana-ksapana-panini-<;-astra-vedI/ 

kalapa-candra-mata-tattva-vibhaga-dakso 

dhatu-pradlpam akaroj j agate hitaya // 

— Op. cit., pp. 155-156. 

5 maiiju-ghosa-prasadena dhatunam vrttim arabhe/ 

ball uro'mun yatha bhimah proktavams tadagamat/ / 

— Op. cit., p. 1. 

6 Bhlma is a shorter name for Bhlma-sena and has been iden- 
tified with the grammarian Bhlma-sena, author of the Paninian 
Dhatu-patha. Mr. P. K. Gode in a short article in the New 
Indian Antiquary (Yol. II, No. 2, May 1939) has proved him to 
be earlier than 600 A.C. 

7 1018 + 72 + 26+ 1 39 + 36 + 1 63 + 25 -f 10+ 63 + 386 = 1938. 

8 1010+ 72 + 24 + 141+34+157 + 25+10 + 61 + 410=1944. 

9 Siddhanta-kaumudT, N. S. Press, Bombay, 1937, p. 739. 
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marians and grammatical works, Api^ali , 10 Bhasya-kara , 11 
Candra , 12 Kalapa , 13 Jayaditya , 14 Vamana , 15 Dhatu- 
parayana , 10 Nyasa , 17 Rupavatara , 18 Sarvasva 19 and of 
poets, Kalidasa 20 as well as Bhatti 21 by name have been 
mentioned in it. Among these, the Nyasa has been refer- 
red to the largest number of times 22 (i.e., eleven times), 
and the opinions of Apigali, Vamana, Rupavatara and 
Sarvasva have been cited each only once. There are, 
moreover, forty-three quotations — mostly from Kavya and 
Kosa — of which two have been repeated once each . 23 

10 chandaso’yam ity apigalih/ 

— Under root 34 of the adadi group, Dhatu-pradipa, 

V. R. S., p. 80. 

11 sojjata iti bhasya-kara-vacanad asy atmanepadam/ 

— Under rt. nos. 198-199 of the bhvadi gr., Op. cit., p. 22. 

12 etvabhyasa-lopa-praticg ca eandrair udahrtah/ 

— Under rt. nos. 249-250 of the bhvadi gr., Op. cit., p. 29. 

13 kalapa-tantre’pyasyanit-tvam isyate/ 

— Under rt. 118 of the rudhddi gr.. Op. cit., p. 117. 

14 nata-kratheti nipatanad vrddhir iti jayadityenoktam/ 

— ^Under rt. nos. 803 — 806 of the bhvadi gr., Op. cit., p. 66. 

15 vamanas tu trpi-drpl p^ntav icchati/ 

— Under rt. nos. 33-34 of the tudddi gr., Op. cit., p. 108. 

16 tatha ca dhatu-parayane rabha rabhasya ity asya ktinn 
udahr tah/ 

— Under rt. nos. 389-390 of the bhvadi gr., Op. cit., p. 34. 

17 etan nyasa-karasya matam/ 

— Under rt. 206 of the bhvadi gr., Op. cit., p. 23. 

18 rupavatare tu ni-lope pratyayotpatteh prag eva krte 

satyekac tvahrtag cosury ata iti / 
— Under rt. 1 of the curddi gr., Op. cit., p. 131. 

19 sarvasve tu knufi gabda iti/ 

— Under rt. 8 of the Jcryddi gr., Op. cit., p. 124. 

20 panca-banah ksinotiti kalidasah/ 

— Under rt. nos. 31 — 36 of the svddi gr., Dhatu-pradipa, 

V.R.S., pp. 104-105. 

21 bhatti-kavye tu tinyapi vikalpo dargitah/ ‘pranindisyati no 
bhuya , iti/ 

— Under rt. 64 of the bhvadi gr., Op. cit., p. 14. 

22 Op. cit., pp. 23, 26, 36, 57, 87, 97, 103, 104, 116, 131 and 

138 . 


23 Op. cit., pp. 62 and 144. 
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There are also two or three isolated grammatical 
kdn'A'ds. 2i 

The book has the honour of being commented on by 
an anonymous person. The gloss is known simply as 
Dhatupradlpa-tika which has been made use of by Sarva- 
nanda in his Tlka-sarvasva , 25 by Qarana-deva in his Dur- 
ghata-vrtti 26 and by Ujjvalva-datta in his Unadi-vrtti 27 — 
all of Bengal’s production. 

To determine the position of the book in the field of 
grammar, it may be said that although Bhlma-sena and 
Purna-candra preceded him, Maitreya-Rak§ita has given 
a more systematic treatment of the subject with ample 
examples. To add to this, Sayanacarva in his Madhavlya- 
Dhatuvrtti, the monumental work on the subject, referred 
to Raksita or acknowledged his authority almost under 
every important root. Thus, through Madhaviya- 
Dhatuvrtti, Maitreya’s Dhatu-pradipa has been able to 
attain a status of all-India reputation. 

Tantra-pradlpa on the other hand, less known, if 
not totally unknown outside Bengal, is really his master- 
piece. But as ill luck would have it, not to speak of any 
printed edition, even its Ms. is not now available in a com- 
plete form. What we have been able to gather 28 contains 
about half the portion of the entire Ms. Even a complete 
adhydya (chapter) with all its four Jhldas (sections) is 
wanting : and the adhydya V is altogether missing. But 

24 Op. eit., p. 15. 

25 Amara-kosa, T.S.S., Part IV, p. 30. 

26 c nasa kautilya’ ity asya pacady aciti dhatu-pradlpa-tika/ 

—Under VI. 1. 119, T.S.S., p. 92. 

27 kuhur iti dhatu-pradipa-tika/ 

— Under I. 82, Jivananda’s Ed., Cal. 1873, p. 31. 

28 Professors I). C. Bhattacharya, M.A. of Hooghly Molisin 
College and K. C. Chatterjee, M.A. of the Calcutta University 
have kindly supplied the present writer with copies of the frag- 
mentary parts of the Ms. preserved in the Varendra Research 
Society and Government College Libraries, Rajshahi. 
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the study of even these fragments would at once bear testi- 
mony to the fact that the author was gifted with a peculiar 
knack to handle niceties and subtleties of grammar in an 
intelligent way. 

Besides the authorities quoted by name in his Dhatu- 
pradipa, which we have already noticed, the author has, 
among others, made mention of the following grammar 
and grammatical treatises in his Tantra-pradlpa : Bhar- 
trhari , 29 Bhaga-vrtti , 30 Bhasya-tika 31 or Kajjata , 32 Culli- 
bhatti , 33 Ksapanaka-vyakarana , 34 Ke<java , 85 Maha-nvasa , 36 
Upadhyaya-kulanila-svamin , 37 Udayakara , 38 Vinita- 


29 tatlia ca bhartrharir aha — 

yavat siddham asiddham va sadhvatvena vivaksvate/ 
a^rita-krama-rupatvat sa kriyetyabkidhiyate/ / 

— Under sutra I. 3. 1. 

30 cahdras tu ytijo ’saniasa iti patlianti bhaga-vrttav apyetan 
nesyate/ 

—Under VII. 1. 77, V.R.S., no. 1161, foil. 32-32a. 

31 aovasyati vadaveti mithimeeeha-pratipadanartha-tvat prayo- 
gasya vadavopadanam atantram manusyadav api kavayah prayuh- 
jate iti bliasya-tikayam uktam/ 

—Under VII. 1. 51, Op. cit., fol. 27a. 

33 kajjatas tu kartikyah prabhrtlti bhasya-kara-vacanad evam- 
vidha-visaye pancami bhavatiti many ate/ 

— Under I. 2. 1, Op. cit., fol. 2a. 

33 atra culli-bhatti-vrttav api tatpuruse krti bahulam ity aluk 
dr^yate baliu-vacanena catra stke ca bkasayam ity aluk pratisedho* 
pasaryate/ 

—Under VIII. 3. 97, Op. cit., fol. 12a. 

34 ata eva navani atmanam manyata iti vgrhya paratvad 
anena hrasvatyarn badhitva amagame sati navam-manya iti 
ksapana ka-vy akaran e da r^itam / 

— Under sutra VI. 3. 68. 

35 etasmad eva tac chabdena pratyavamar<*at prayojyasya 
katrtvam vyavahriyata iti kegayah/ 

—Under I.’ 4. 55, V.R.S., no. 627, fol. 39. 

36 maha-nyase tu vyakhyatam eva/ 

—Under IV. 1. 135, fol. 51a. 

37 atropadhyaya-kulanila-svamino vadanti/ 

— Under sutra VII. 4. 23. 

38 udayakaras tvaha id-ndbkyam eva spastarthata bhavati 
grutatvat/ 

— Op, cit. 
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kirti , 39 Pada^esa-kara , 40 Anupada-k§ra 41 and a kdrikd 42 
which we have been able to locate in Vararuca-samgraha 43 
(of Vararuci). Of art poetry and lexicons, the author has 
cited lines from Kirata , 44 Magha , 45 Vyosa , 48 Klcaka- 
badha , 47 Kamsa-badha 48 and so on. Lexicons have been 
very sparingly used here. Of them, a few quotations 
from Trikanda 49 and other sources are occasionally met 
with. 

One matter of significance should not be lost sight of, 
viz., that even in the fragmentary parts of the Ms., Bhaga- 
vrtti which is now deemed lost, has been quoted or referred 
to even twenty-five times. ! It is of the last importance that 
the work bears testimony to the tradition of antiquity by 
preserving two aphorisms in their exact wordings-hitherto 


39 tani-pati-daridranam upasam-khyanam ity anarsam ity 
ahopurusdka-va vinita-kirtina likhitam/ 

—Under YIT. 2. 49, fol. 17. 

40 padayesa-kara-matena tu yad isyate sam-jigamsite adhiji- 
gamsite iti tan na sidhyati atraplt-prasangat/ 

' —Under VII. 2. 58, fol. 18a. 

41 evafi ca yuvanam akhyad acikalad ity adi-prayogo ’nupada- 
karena nesyata iti laksyate/ 

— Under sutra VII. 4. 1. 

42 sodha samasah samkaepad astavim^ati-dlia punah/ 
nityanityatva-yogena lug-aluktyena ca dvidha// 

— Under sutra VI. 3. 109. 

43 T.S.S., pp. 19-20. 

44 tatha su-dur-labhenarhati ko’bhi-nanditum iti kirata- 
kavyam. 

—Under VII. 1. 68, Y.E.S., no. 1161, fol. 31. 

45 tatha ca maghah apatantam amum durat / 

—Under I. 4. 61, fol. 29. 

46 tatha ca vyosah imkrtya ksmabhrtantasya patam iti/ 

— Op. cit. 

47 nrpati-sabham agaman na vepamana iti klcaka-pravogah/ 

—Under II. 4. 23^ fol.' 42. 

48 tatha ca kamsa-badha-prayogah putrikah coka-betur iti/ 

—Under IY. 1. 73, fol. 38. 

49 trikande ’pi drcyate suta putriti/ 

— Under sutra VI. 3. 70. 
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unavailable in the field of Apiqali , 50 one of the ten predeces- 
sors 51 of Panini in the grammatical line as first pointed 
out by Keilhorn . 52 Fortunately, another aphorism in its 
original form of the same ancient grammarian has been 
noticed by us . 53 Again, we come across some names, rather 
obscure now-a-days, such as Upadhyaya-kulanila-svamin, 
Keqava, Vinita-klrti, Udayakara. The existence of a sys- 
tem of grammar going by the name of Ksapanaka school 
has been traced here, perhaps, for the first time in the his- 
tory of grammatical speculations. About half a dozen 
quotations from or references to this system are obtained 
in this incomplete Ms. Regarding bis reference to the 
Mahanyasa, it is reasonable to hold that just as Patanjali’s 
Bhasya is commonly knowh as the Mahabhasya, so the Nvasa 
may be called the Mahanyasa . 54 The Bengalis, particularly 
of the mediaeval period, consider it as an epoch-making 
production and therefore, it is no wonder that by prefixing 
the word maha to the Nyasa, Maitreya is only tendering his 
sincerest respects for it. Kaiyata’s Bhasya-pradlpa is 
frequently referred to but more often under the designation 
Bhasya-tlka. Though Raksita is silent all along in his 
work about Haradatta, yet in two or three places, from the 
pointed language of his gloss, he seems to have meant him 

50 apigalis tu ‘^ab-vikarane gun’ ity abhidhaya- ‘karoti 
midac ee’ tyuktavan tasya karotim antarenapratyaye guno nastyeva / 

— Under VII. 3. 86, fol. 22. 

51 (?) Sphotayana, ('??) Cakalya, (???) Bharadvaj'a, Or) Karya- 
pa, (v) Senaka, (r i) Galava, (vii) Gargya, (viil) Cakatayana, 
(ir) A phaili, (,r) Cakravarman. 

52 Indian Antiquary, 1887, p. 102, note 7. 

53 apigalis tvevam artharn sutrayaty eva ubhasyobbayo’dvi- 
vacana-tapor iti / 

— Under svitra II. 3. 8. 

04 In the Introduction to his edition of Ujjvala-datta’s Unadi- 
vrtti (London, 1859) Aufrecht’s conjecture ‘Raksita’s commen- 
tary on the Nyasa was called Anunyasa and the two combined 
probably formed the Mahanyasa’ (p. xvi) is, it is to be regretted, 
wholly unsound. 

F.50 
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indirectly. Haradatta in his Pada-manjarl stated in 
support of the form vivyacitha without sampra-sdrana '? 6 
on the ground that the prohibition of iiittva by the word 
anasi in the vdrtika ‘vyaceh kutaditvam anaslti vaktavyam , 
pertains to the affix as (unadi ) 56 alone, and therefore 
hittvam will be, according to paryuddsa-nydya, applied to 
all the krt affixes except as , 57 Here Maitreya-Raksita’s re- 
mark on the authority of Dhatuvrtti and Dhatu-parayana 
which read vivicitha instead, that vivyacitha is against 
grammar, seems to be a fling at Haradatta . 58 

Maitreya acquired a complete mastery over the Candra 
school as was evident from his citing the views of Candra to 
profusion. Even sometimes, he interpreted the rule of 
Panini in the light of the Candra system . 59 Sometimes 
again, while explaining the sutra according to the Candra 
stand-point for easily and happily accounting for certain 
peculiar forms, he did not forget to add at the end, the 


55 vyacch Kutaditvam anasiti vaktavyam ity atra paryudasa- 
vrttyas pratyava-sadryasya krto grahanad ilia nittvabha-vad dila- 
te h sampra-saranabhavah / 

— Under VI. 1. 17, Benares Ed., Vol. II, p. 431. 

56 mithune ’sill purva-vac ca sarvam/ 

—IV. 222. 

57 katham vivyacitha anasiti paryiulaso ’yam asun pratyayasya 
krtva tat-sadrye krti karyam vijhayate/ 

— Under I. 2. 1, Benares Edition, Vol. I, p. 140. 

5S ucoukutisatiti vyaceh kutaditvam anaslti saptami-nmleyat 
paryudasac ca purvasya karVe kartavye ’yam atideya ity api 
siddhantah/ sarva-dbatukam apid ity atra tu svayraya-karye’- 
pyatideyah/ ata evato hit ity atra nitTva hid vad iti nayritam iti 
yyakhyasyati/ vyacer ityadi vyacer hid iti noktam vartike ’hhid 
ityasya sambandbartham/ tatranasiti paryudasat krtyeva hittvam 
ata eva lityabhyasa-syobhayesam ity atra vivyamtlieti pratyu- 
dahrtam/ etac cagama-viruddham dhatu-vrttau dhatu-parayane ca 
vivicitheti prayoga-daryanat/ 

— Under sutra I. 2. 1. 

59 iti candra-sutra-pranayananu-sarena vyakhyatam as- 
niabhili / 


—Under sutra VIII. 1. 9.' 
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opinions of Panini’s followers too, on the point. 60 This 
fact of his high proficiency in the opinions of the Candra 
school as informed by him in the concluding stanza of his 
Dhatu-pradipa — is indeed true to the syllable. 

Maitreya-Raksita had sufficient command over his sub- 
ject and in explaining important sutras he exhibited his 
extra-ordinary power of viewing all possible aspects of 
them. His gloss on sutras like IV. 1. 1, VIII. 1, 1, 4, 12 
bears ample testimony to his masterly way of dealing with 
them in all their bearings. Perhaps, he aimed at explain- 
ing a sutra to the light of extreme lucidity even with the 
help of similes culled from the Epic. 61 Not only this, he 
will not stop until he drags out the possible objections 
(piirva- pa k so) to the argument where it is suppressed, and 
present to his readers the entire logic of the case in all its 
coherent forms. 02 Therefore, the common run of students 
certainly heaves a sigh of relief in going through his com- 
mentary. 

His watchful eye hardly failed to detect errors and 
partial inaccuracies of the Nyiisa 63 and of the scribe. 64 

00 lyuty api candra vibbasa-dirgbatvam icchanti/ tatlia hi 
tesam lyut cety as3’anantaram sthivu-sivyor dirgbay ceti su train/ 
udabrtan ca nistbivanam nistbevanam nisivanam nisevanam iti / 
etad anantaran ca-karena gabda-vyutpattaye kruah kartarlti sutri- 
tam/ paniniyanan tu prsodaraditvat sarvain idam siddham/ 

— Under sutra VII. 3. 75. 

01 yatba vali-sugrlvayor j T uddhe ramena valino badbe sugriva- 
peksam naiva valino daurbalyam ity abbidadbati <;u ram-man yfih / 

— Under sutra VII. 1. 23. 

02 nj r ase tvantar-bbuta-purva-pakso veditavyab/ ayan tu atra 
purva-paksab-kut-o laukikam gotrara na grbyate? gotred yiiniti 
vacanad iti cen na/ tatraivapatya-matram gotra-^abdena ka small 
na grbj'ate ’ta uttaram uktam/ 

— Under sutra IV. 1. 89. 

03 nyasa-karas tu farngaravadisu sutre viparltam abbibitavan 
iti tatraiva prati-paditam asmabbib/ 

— Under sutra VII. 1. 1. 

04 suvai ity eka-vacanodaliaranam vrttau nyase ea lekbaka- 
pramadan na dr^jate/ bbavitavyantv anena/ eka-vacanam ul- 
langliya dvi-vacana-babu-vacanopa-nyasasyayukta-tvat/ 

— Under sutra VII. 3. 88. 
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Sometimes, he supported the apparent irregularities in 
the Nyasa 05 and sometimes again, he pointed out clear 
mistakes. 06 He noticed mistakes in readings too and sug- 
gested better ones where possible. 67 Such errors and slips 
are too many to be enumerated here and we have simply 
selected a few for substantiating our observations. 

It may be mentioned here that where Raksita could 
justify the Nyasa-kara, he did not hesitate to resort to 
even inferential implications to reach that end 68 and 
where he found the argument sound, he rejected other 
fallacious reasonings and sided with him. 69 Deeming 
grammar as sanctified as the Scriptures, it has been the 
holy tradition with the Brahmin authors to use the 
wordings of the Trimunis as they have been originally 
read. But the Buddhists, particularly the authors of the 
Ka 9 ika violate the sacred tradition and tamper with the 
reading. Maitreya-Raksita, though a Buddhist, has no 
sectarian dogmatism to follow the beaten track of his co- 
religionists, rather, he seems to have taken the orthodox 
view in the vdrtika ‘dvigu-praptapannalam-purva-gati- 
saniasesu pratisedho vaktavyah’ under the siitra II. 4. 26. 

65 etvam ma bliiid ity evam arthan ceti nyasah/ nanu tvada- 
dega-jjakse sj-ad evaitva-prasahgah/ na ca tilope sati yusinabhyam 
iti rupam sidhyati/ tat kim ucyate etvam ma bhiid ity evam 
arthan ca tilopa ity ata aha/ tasmat pramada-patha evayam 
kathancit samarthamyam idam/ 

— Under sutra VII. 2. 90. 

66 yat tu nyase drgyate arhlyastliag iti sa tu pramadah/ 

— Under sutra VII. 3. 15. 

07 astana ity evam briiyad iti nyasah/ atrastana ity ayukto 
’jam pathah/ krtatva-nirdegasya purvokta-prayojana-tvat krtava- 
nukarane eato dkator ity akara-lope satyasta ity evam bruyad iti 
vaktum ucitam/ 

—Under sutra VII. 1. 21. 

6S maha-pranata ca njase na drgyate/ anu-mantavya tu sa/ 

— Under sutra VIII. 4. 61. 

69 ksapanaka-vyakarane tu tatraiva siitre * * * * asya vyut- 
jiattirukta/ * * * * tasmat tena na-psatyaya-vidhau tac ehabdanta- 
ram iti nyasa-karasyaiva vyutpattir abhyupa-gantavya/ 

— Under sutra VI. 3. 92). 
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In the Mahabhasya, the vdrtika has been stated without 
the term dvigu at the beginning. The author of the 
Nyasa follows the Vrttikara in reading it with dvigu 
under the sutra II. 2. 4. Here Raksita averred that the 


word dvigu in the vdrtika is an interpolation adopted by 
the Vrttj-kara for the sake of clearness, though the same 
purpose would have been served as a matter of logic. 70 
Maitreya must be given the credit of bringing to light 
Nyasa-kgra’s independent explanation and of hinting at 
the existence of another recension of the Vrtti where the 


reading found in the extant edition, is partially omitted. 71 
(Cf. Bala Qastrfs Ed., Benares, 1898, Kagika-vrttl, 
p. 813, under sutra VIII. 4. 18 and Nyasa, V. R. S. Vol. 
II, pp. 1117-1118, under the same sutra). 

Much of Raksita’s authority is due to his holding up 
the Bhasya as supreme in all doubtful cases, even super- 
seding the Sutra-k§ra and the Vartika-kara. His bold- 
ness of conception as well as courage of conviction in this 
respect is testified to by his utterances in unequivocal 
terms under sutra VII. 1. 12. 72 His reasoning sees 


through the intricacies and his trend of argument even 


70 dvigu-praptapannalam-purva-gatity atra vakye dvigu- 
grakanam bkasye na patkyate/praptapanne ca dvitiyayety atra 
sutre nySsa-karo’pi patkati/ dvigu -grakanam s past art ham eva 
vrt.ti-krta praksiptam/ nyayad eva ki dvigu-grakanasya prayoja- 


nam lakkyate/ 


— Under sutra II. 4. 26. 


71 prani-cakara prani-cakkadeti nyase prani-vesjtetyasyanan- 
taram vyakkyatam/ vrttau tu tad anantaram prani-vestety asti / 
vrttau tu kvacit prani-cakara prani-ckkkadeti nastyeva/ nyasa- 
kSrena tu svatantryena vyakhyatani iti laksyate/ 

—Under sutra VIII. 4. 18. 

72 kecid iti — sutra-kara-matanu-sarena iti etad ayuktam iva 
iln' vale / na ki bkaisya-kara-matam anadrtya sutra-karasya kag- 
canabkiprayo varnayitum yujyate/ sutra-kara-vartika-karabkyam 
tasyaiva pranianya-darganat/ tatka catuk-panca-stkanake uttarato 
bkasya-karasyaiva pramanyam iti/ kin ca sutra-karasya prtkag 
abkipraye varnyamane gati-buddyadi-siitrena sutra-karasya matcna 
nlbahyor apa prayoge prayojya karmatve dvitlya-prasango 
’nivaritak/ 

—Under VII. 1. 12, V.R.S., no. 1161, fol. 12a. 
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puts Nyasa-kara out of countenance, occasion arising, as 
has been evinced in his assertion. 73 Thus he won the estima- 
tion of many a successor among whom we may particularly 
mention Siradeva, a Bengali grammarian, who in his 
Paribhasa-vrtti, always sided in forceful language with 
Raksita to put down the onslaught launched against him 
in any way whatsoever. 74 

The popularity of the Tantra-pradlpa must have been 
very wide so much so that it induced commentators to 
write glosses on it. Prof. D. C. Bhattacarya has named 
three such commentaries, viz., ( i ) Tantra-pradlpa-prabha 
by Sanatana TarkaCarya, (ii) Tantra-pradipoddlpana by 
Nandana Nyaya-vagiQa and \iii) Tantra-pradlpaloka which 
are ‘preserved in marginal quotations or fragments ! 75 By 
the time of Ujjvala-datta, {circa. 1250 A.C.) another 
Bengali writer, Maitreya had surely passed into an im- 
portant personage as his name has been the object of illus- 
tration in the Unadi-vrtti under siitra I. 38. Here 
Ujjvala-datta might have stopped after showing the 
formation of the word ‘ mitrayuh ’ as required by the 
siitra. But instead of that he went a step further solely 
due to the deep reverence he cherished for Maitreya- 
Raksita and attempted to establish the etymology of the 


73 ay an ca spbutam eva bhasyena virudkyate/ * * * tasmad 
anya-vrtti-karanam matam iha nyasa-karena likhitam iti laksyate/ 

— Under sutra VII. 4. 53. 

74 lha-cestibhyam guroQ ca bala (III. 3. 103) ity akara-prat- 
yaye krtc tab utpatteh prag eva sannatarena bbavitavyam antar- 
angatvat/ tasmad bodhyavyo’yam raksitab/ bodbyavyag ca 
vistara eva raksita-grantba vidyante/ 

—Bens. S.S., 1887, p. 95. 

75 ‘Paninian Studies in Bengal’ published in Sir Asutosb 
Mookerjee Silver Jubilee Volume, Vol. Ill, Pjfc. I, p. 202. 

70 mitrayur loka-yatrabbijnah/ tasyapatyam ity atrartbe 
cubbra-ditvat (lbaki kekaya-mitrayu-pralayanam yader iyadera- 
pavado dandi-nayanetyadina yu-^abda-lopah/ maftreyo raksitah/ 
— Under I. 38, Jlvananda’s Ed., Cal. 1873, p. 18. 
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term ‘maitreya ’ .*« Then again, coming down to later 
times, we see that even Bhattoji’s final conclusion on 
grammatical subtleties sometimes had to be arrived at 
with the infallible assistance of our Raksita in regard to 
the interpretations of a few sutras like II. 2. 11. 77 
Jfianendra-Sarasvatl too, was actuated to support the 
view of Raksita crying down even Kaiyata and Hara- 
datta on the ground that the latter’s view ran counter to 
the example of the Bhasya and should, therefore, be ig- 
nored. 78 These indeed speak eloquently of the merit of 
the book. 

Raksita’s third work yet may be traced. This is 
probably a manual of grammar dealing with the difficult 
and apparently unaccountable uses of literature. This 
book goes by the name of Durghata thrice referred to by 
Ujjvala-datta in his Unadi-vrtti. 79 Another Durghata of 
similar type alleged to be of Purusottama-deva was in 
existence and in course of time survived in references 
alone. 

The evidences — both internal and external help us in 
settling the date of Raksita. The age of the author 
is fixed by two dates. He himself quotes Kaiyata as 
Kajjatu or his Bhasya-tlka and is, on the other hand, 
quoted by Purusottama-deva in his Lalita-vrtti 80 (Pari- 

77 purvottara-sahaearyat krd avyayam eva grhyate/ tena tad 
uparityadi siddham iti raksitah/ 

— Under II. 2. 11, Siddhanta-kaumudi, Venkat. Press, Bom- 
bay, 1926, p. 218. 

78 kaiyata-haradattau tu-avyaya-pratisedhe ‘vrksasyopari’ ity 
udaharaatau akrd avyayenapi nisedham manyete/ tau ca prag 
ukta-bhasya-prayoga-virodbad upeksyav iti bhavah/ 

— Tattva-bodhini tbereon. 

7» Under sutras II. 57, III. 160 and IV. 1. Jivananda’s Ed. 
Cal. 1873, pp. 80, 142 and 143 respectively. 

so abhyasa-syasavarna ity asavarna-grahnam raksitenopavarni- 
tam / 

— Under paribhasa. no. ‘vo hyanadistad . . . 

B.O.R.I., Ms. no. 291 of 1875-76/fol/l8a, li. 2. 3. 
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bhasa-vrtti) and Jfiapaka-samuccaya. 81 Kaiyata’s date, 
we know, falls just after the first millennium of the 
Christian era. Purusottama-deva’s time is generally re- 
garded to be the first half of the twelfth century. Mai- 
treya-Raksita, therefore, belongs to a period between the 
second half of the eleventh and the beginning of the twelfth 
century. This may further be corroborated by the obser- 
vations of Dr. Bruno Liebich in his scholarly introduction 
to Appendix IV of Kslra-taranginl where he discusses 
Maitreya-Raksita’s date. 82 Here, another fact supplied 
by (^arana-deva, bearing upon the point at issue, may be 
profitably noted. Qarana-deva under the sutra II. 4. 53 
significantly remarks : What Raksita has hinted, has 
been embodied in writing in Jfiapaka-samuccaya. 83 This 
evidently places Maitreya slightly prior to Purusottama- 
deva. 

Now it remains to show that Maitreya-Raksita is a 
Bengali. From all the Mss. of his works, it will be per- 
ceived that either these have been in Bengali characters, 
or are ‘copies from the Mss. written in the same.’ To 
add, we have gone through various descriptive catalogues 
of Sanskrit Mss. preserved in the libraries outside Bengal 
and have written letters to some of such Institutes, but 
unfortunately, we have not come across or been informed 
of any Ms. on Tantra-pradlpa. It is preserved in Bengal 
alone and that again in fragments only. Raksita’s Dhatu- 
pradlpa has been utilised to a great extent even by non- 
Bengali writers, but his Tantra-pradipa has been rarely 
spoken of by them in name. But the views of both the 

81 kniti ceti nisedho bhavatiti indhi-sutre raksitah/ 

— Under sutra I. 2. 6, B.O.A. I., Ms. no. 621 of 1891-96, fol, 4, 

11 . 

82 Breslau, 1930, Einleitung zu Anhang IV, p. 360. 

83 etad eva ‘ajer vyaghanapah (II. 4. 56) ity atra raksitena 
sucitam, jiiapaka-samuccaye likhitam/ 

— Durghata-vrtti, T.S.S., 1909, p. 62. 



MAITREYA-RAKSITA 


903 


works have been extensively made use of by his successors 
in his own province : and he was placed in the rank of 
positive authority in Bengal during the mediaeval age. 
Setting all the scholarly controversies at rest about his real 
name and the surname, viz., whether he was named Mai- 
treya with the surname Raksita or vice versa which, until 
new materials to settle the matter are forth-coming, is an 
apple of discord among oriental scholars, we cannot escape 
the inevitable conclusion, from tradition and literary 
evidences, that he was a native of Bengal. 


F. 51 




THE KATHAS AS A CARANA OF THE 
YAJUR-VEDA 


BV 

Dr. Surya Kanta Sastri, M.A., D.Litt., 

D.A.V. College, Lahore. 

I 

Authorities differ on the number of Yiijusa Sakhas. 
The Carana-vyiiha’ enumerates 86 : — 

T^ftfcT RTT I RR dTR irqYRRT Rsrfcri 

o 

Rrqrr:, 3rr^T5frr:, qtsr:, qrpra^sr:, ^nrjfhrr, RTcrfcd^qr:, 

5 %TT:, JT^rfrRr:, RW-teRR:, 'TTmfo^fhrT:, RTIJFfarmffr I TR RTO’jfhrr 
RTRRRRRRRT Rffon RTR^r:, WRTfi:, grldsf^l:, SRTRr:, 

5 jrnrnmhrr 5 %fd - 1 fpt RprcmT rfr RYresrRRT Rqfar i srT^rwr:, qfdYT:, 
rttot:, RT^rf^r:, RTfhrr:, tRrrnpfhn:, r>itrt:, Tl’jfRrRr:, srnh^r:, 
RTRTRfe^T:, TTCKPTT:, t'-RlC, R^RT:, 3 fhkrj, RT 5 RT:, T 3 RT:, qrRqmRT- 

?%fcr i rTR 4 hrfm rtr fgnfcr r#tt i i <tr YrfrrtfqT 

rtr R 3 ^TR?r Rq% i arrrftP^toi:, qVqrzRr, r^ntsT, ftpyq%#, afra^r 
%ffr i 

Another Carana-vyuha, a pari^ista 2 of the Atharva- 
veda gives only 24 : — 

RR IHRTR RtjfqirfdVRT RRfR I dSTTT RTRT:, RpatfeRT:, RRRT:, 
5%dT:, ^ddth, RTiTTVvftaT:, RWRcRT:, aUdfi+T:, RTRTRfeRR:, ^rr, 
sfrRT:, mfrqrt:, au^f+t, RRYT', RTT:, RTRvfRT:, RRRdlRT:, 

RRqrsr:, sri^r+sr;, RfpRMRR:, rr^t:, Rf?rfhm%ffri 

It is note-worthy that according to both the enumera- 
tions the Kathas and Carakas are on a par, i.e., both of 
them are either caranas or &>khas. That this view is 
erroneous will be shown presently. 

1 Khanda II. Some of tlie names have better variants. 

2 The Parisistas of the Atharva-veda, edited by G. M. Bolling 
and Nagelein, Pari^ista No. XLIX, Yol. I, Part 2, p. 336. 
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Muktikopanisat mentions 109 : — 

5TMT m^cTTcPRII 

According to Mahabharata 3 these are 101 : — 

I\ o 

zrfFFT 3TMT ^R^T: I! 

"V O c. 

This is confirmed by the Buddhist Divyavadana 4 : — 
*rfk % wr^rir sprpjun 3 ^^ m *r^p>rr: 4 

s^44\ firm: \ ^r<nr ^st, ^foinr, ^ra^finh, 

^TT^rf:, sfi^rxr ^rt: i sf^r, ^ 'Ffi'nrr, 't^ror 

^ntk^r srr^jrf:, 4rsqr ?>ot?t:, ^r. 1 wt^ftt- 

«W^ri STPsTT I tTqdq^Tcqvg^ TTqrftrt 5EPB favPT II 

The same number is given by Patafljali 5 : — 

SET I 

This is supported by Vayu-Purana: — 
f^=r qv^tf 4 finder: 11 

The same is held by the author of Ahirbudhnya- 
Samhita 6 : — 

^qrf sitot: cr 4 4 q 1 4 qi'R ihi *r 11 
The same is the opinion of Prapaficahrdaya 7 : — 

STfafe TT^ftrTT SEPTf I RT^if^T, ^ 53 , f^uq 

^etttt?, qsgpq, <rrwr, crm%q, ;p«qr, 

’TurvrCTr, ^Tf^pr, Nqq, ^k^t, ^rtstst, qrfaTH, 

^fsnr, ^r^nrq, h^ret, fwsftr, 9qw, firrq, f4*mr, 

<dnM=iii<di: II ' 

That the Yajur-veda had 101 sakhgs is made definite 


3 Santi-Parvan, Adhyaya 353, 32. 

4 Avadana XXXIII, Cowell and Neil’s ed., p. 636. 

3 Mahabhasya (Kielhorn) I. p. 9, L. 21, Ben. ed. p. 21. 
e Adhyaya XII, 8. 

*61. 26. 

7 Edited by M. M. Ganapati Shastri, Trivandrum Sanskrit 
Series, p. 19. 
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by the signatures, occurring in the Kathaka-samhita. The 
signature at the end of the 30th sthanaka runs : — 

snfc hr# =qrw*rPTT 

qwfipFPrr q -tht farer qf^nr i i 


At the end of the 40th sthanaka we read : — 

^cT+ltf's.iifT^iRf r +i6+ 

fthpFPTf HR =q?qTfet W1H* I I ^ U H i PT h T I 

The signature at the end of the Asvamedha grantha 
runs : — 

55#q0fT«ra [fcpfsntef## srbmsjife =qrwi^RrH^#f ?rnr 
q^Hfl 3RT : H^>T: I aff ^q»3TraT I 


The first signature at the end of the 18th sthanaka 
reads : — 

Tsrfa ^T^pnfirfehTFPrt w ffi*rf«£re# 

o 

i H«[orr =r ffsfim i 

These signatures, while defining the number of 
Yajusa sakhas as 101, signify the distinction between : — 

(a) Yajur-veda, 

(b) Kathaka ( — Carana), 

(c) Caraka ( — Sakha), 

and imply that the work in question is : — 

(a) the Yajur-veda (i.e., the Black Yajus); 

( b ) the Kathaka, i.e., the adhyayana of the Katha- 

Carana, 

(c) and is current among the Carakas, a sub-divi- 

sion of the Katha-carana. 


8 - 8 * 10 The Jaina Gana, Kula and Sakha may be compared. 

Gana is a school, Kula, a line descending from one particular 
teacher in such a school and a Sakha, a branch shooting off from 

such a line. The Kula stands before the Sakha and is therefore 
earlier and the more important subdivision. For Carana cp. com- 
mentators on Pacini II. 4. 3. 
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These signatures are vitally important inasmuch as 
their implication clearly negatives all those texts and tradi- 
tions 11 which make out Katha to be a sakha and Caraka 
a carana or, again, put both on a par in this respect. The 
Kathas, being a carana, were, of course, divided into 
various sakhas, e.g., Caraka, Carayanlya, 12 Laugaksi, etc.; 
and these sakhas, presumably, had their own distinct 
Samhitas, which, during the period of compromise result- 
ing into their unification, 13 may have been superseded by 
that of the ohief among them. 

A word on the division of the Kathaka adhyayana. 
Carana-vyuha, 14 reeension I, states : — 

5 WI 5 15 fad^^^TR^'TO^Tf: I 

Manuscript R. of the same recension has : — 

^ 'FST ?fa d,M*dlMdlfa fad f t Tfel^'TfT^TT: II 

Recension II reads : — 

vsprt druT d^r 16 fada: it Rest omitted. 

Recension III has : — 

<PT 5 TOSIOTfefOT: I ^TfT^rfnn^T: I dtflRd *r?T 

II 

In Devi-purana we find : — 

'^'iql'-M I I H 1 1 

Mahi-dasa, the commentator on Carana-vyuha explains 
it : — 

I 3|spr: tuftT II 

11 Held by Weber (Ind. Stud. Ill, p. 454) and supported by 
Caland in bis introduction to Katbaka-Grbyasutra V. 

12 Tbe same as cited by Kamasutra I. 1. 12, 4. 20; Artha- 
6astra Y. 5. 55? 

13 Cp. my introduction to Rk-tantra, pp. 8 — 11. 

14 Siegling, Die Rezensionen des Carana-vyuba, p. 21. 

15 Variants: cJjmPrgERtv: op. cit., p. 48. 

16 Variants : dfiTUR, dDlT *1^, Siegling suggests d »Tt«nT* 

fatT*: op. cit., p. 21. 
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The real puzzle, i.e., f'nrraf, 3 wr° he does not even 
touch. For the word 3 ^ occurring in the third recen- 
sion, Weber 17 suggested who, according to him, may 
have commented on the Kathaka. 3*3wwrfb of recension 
I is referred by R. Simon to the Kasika-vrtti 18 on Panini 
IV. 3. 104, which mentions one Tumburu as a pupil of 
Kalapin. Siegling expresses dissatisfaction with these 
explanations, but leaves himself the puzzle unsolved. 

Now, the word adhyayana ( = patha) occurs in the 
Devi-purina in connection with the division of the Vedic 
texts. It says about the Rg-veda : — 

Ifim sftw *TJ3Hrfk ^wfb: 19 !! 

About Yajur-veda the same Pur ana 20 has : — 



^[3 M 

Carana-vyuha, (Rec. II) says about the Atharva- 
veda : — 



1 


The Atharva-Caranavyuha remarks : — 


1 sjsSf sis 


Now, bearing in mind the context in which the word 
adhyayana is used in the passage quoted above, we should 
expect that word, occurring in the passage under discus- 
sion, also to have something to do with the division of the 
Kathaka-samhita ; and the puzzle is, at once, solved, when 
we note the divisions Ithimikd, Madhyamikd, OramJed, 


17 Siegling op. cit., p. 21. Pt. Bkagavad-datta’s suggestion 
(Yedic Varimaya Ka Itihasa, Part I, p. 186) that may 

be has no sense. 



I 35PbT ^3*H 3iW!'T3) II 


10 Khanda II. 


30 Mahi-dasa’s Carana-vyuha-tika, Benares ed., p. 15. 
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adopted by this text, and amend, accordingly, tubukd- 
dhyayana into tu it hi mikfid hyayarui , the unusually un- 
sanskritic Ithimikd leading different authorities to different 
emendations, all equally worthless. 

The divisions mentioned in the above passage, into 
which the Kathaka-samhita is divided, are : — 

I. Ithimika 21 ( = Prathamikal) first 18 sthanakas. 

II. Madhyamika 19 — 30 sthanakas. 

III. Orimika, Oramika ( = Avaramika ?) 31 — 40 

sthanakas. 

IV. Yajyanuvakyas = Yajyanuvakya mantras scatter- 

ed in the first three divisions. 

V. Asvamedha-grantha = the last 13 Anuvacanas. 

Besides the Samhita, we have two Grhyasutras, be- 
longing to the Kathas : — (1) Kathaka-Grhyasutra (2) 
Laugaksi-Grhyasutra. That the difference between the 
two is nominal, becomes clear by a cursory comparison of 
the two; and that Grhyasutras belonging to other sub- 
schools also existed, is evidenced by the signature “Cdrti- 
yaniya-grhyasutra ” 22 etc., occurring in the Kathaka- 

21 Prathama-prthama-pithama-pithiina ; + kj, with the change 
of a into i; cp. Madhyamika; the loss of the initial p is un- 
explained (cp. however Oxykanos = Portikanos (Arrian) mentioned 
by Franke in ZDMG, 47, 1893, p. 598). The first mantra of the 
Samhita begins with iff; the last word in the first division is 
n-abhim; if we take i of ise and hhim of nfibhim, the name will be 
ibhim , ( + ika); but this does not accord with Madhyamika and 
Oramikd, which definitely require Prathamikd for the first divi- 
sion. In the last division Mesanuvacana is formed from the word 
mesa , standing at the beginning of the Anuvacana ; Sitanuvaeana 
(ed. mita — wrong) from sit&ya; Jlmutguuvacana from jimiita; 
Indranuvacana from indra; Petvanuvacaina from petva, occurring 
as final of the three mantras of this anuvacana ; Rohitanuvaeana 
from rohita (first word of the Anuvacana) ; Somanuvaeana from 
soma; Namaska.ranuvacana from the frequently occurring n amas 
(nowhere first) ; Alivandanuvacana from alivanda; and Sadanu- 
vacana from Soda the first word of the last Anuvacana. 

22 For reference to a distinct Carayaniyasutra (Pratilakhya ?) 
cp. author’s intr. to Rk. tantra. 
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Grhyapanjika, and by a number of such passages, as are 
quoted from Kathakagrhya, but are not found or occur 
with marked variants in the two available Grhyasutras. 

II 

The Kathas in world history. 

Patanjali testifies to the deep popularity and wide 
currency of the Kathaka adhyayava ; according to him 
the Kathaka was read in each grama. 23 The Carana- 
vyuha, 24 referring to the 44 Upagranthas of the Kathas 
remarks “there is no such a thing as is not found in the 
Kathaka.” To Panini 25 the Kathas and Kapisthalas are 
known. Yaska 26 and the author of Anupada-sutra 27 
quote from the Kathaka-samhita and Satapatha-brah- 
mana 28 alludes to the Garakas and Carakadhvaryus more 
than once. The Upanisads 29 of the Kathas exist and 
quotations from Kathaka-Sraut^sutra 30 and Kathaka- 

23 fframe grdme Kdthoinm Kaldpakam ca pron/ate on Panini 
TV. 3. 101. It may fie noted here that Patan.iali’s grammatical 
examples are, or, in any particular case may be. not necessarily 
his own composition, but traditional examples put together before 
his own time; but this argument instead of. in any way. weaken- 
ing the force of the statement, definitely establishes that Kathaka 
amnaya was so very popular, at one time, that it produced such 
an impression on populace, that its prevalence could be used as a 
commonplace illustration in grammars. 

24 catvasimsad upagranthah/ tan ngsti yan na Katahke. Cp. 
Siegling, Die Rezensionendes Carana-vyuha, p. 21. 

25 IV. 3. 107, VII. 4. 38. VIII. 3. 01, also Ganas to P. II. 
4. 69, VI. 2. 37 with Weber Ind. Stud. Ill, pp. 451-52 where he 
discusses the worthless traditional etymology of the word Hatha. 

26 ffh (Nir. X. 4) = KS. xxvi. with 

27 ?p rpmrav etc. (Anupadasutra, 

VII. 12)=KS. XXXIII) OT 5PWT etc. 

with variants (from a different s§kha of the Kathas?). 

28 (a) IV. 2. 19, 2. 4. 1; (b) III. 8. 2. 24; IV. 2. 3. 15, VIII. 
1. 3. 7. 

29 (a) Katha-valli, ('&) Katha-sruti. 

30 Op. my extracts. Meharchand Lachmandas Skt. and Pkt. 
series, Lahore. 

F. 52 
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brahmana are frequent. Tradition 31 dividing the Kathas 
into various sub-divisions confirms their wide currency 
in the country. That these Kathas, who were once so 
very popular, are conspicuous by their absence in later 
literature is significant and demands certain details. 
That the Kathas were once well-established in Kashmir is 
evidenced by the literature still surviving in that region. 
The Kathians, mentioned by the classical 32 writers as a 
tribe , 33 whom Alexander, after defeating Porus, fought, 
may be none but our Kathas. The Kathaioi 34 or Kathai- 
ans, it would appear from the classical texts, held the 
territory between the Hydraotes (Ravi) and Hyphasis 
(Bias). Some writers placed their country between the 
Hyphasis (Bias) and Akesines (Cenab). These were a 
powerful people noted for their war like propensities. 
Arrian 35 mentions a tribe of independent Indians, the 
Xathroi, whose territory lay between the Indus and the 
lower course of Akesines (Cenab) and although Xathroi 
would better equate with Ksatriya 30 or Ksatri , 37 Lassen , 38 

81 Marca-Kathah, Pracya-Kathjih, ITdieya-Kathah, etc. 

32 Arrian, C- Bufius, Diodorus and others: McCrindle, In- 
vasion of India, pp. 115, 118, 279, 347. 

33 Kathas as a jati and de£a : Pataniali on P. VI. 3. 42, Weber, 
Ind. Stud. XIII, p. 439 note. 

34 Identified with Ksatriya by Poussin, cp. however “Mais on 
prefererait un ethnique.” (Inde, etc., p. 30. See also Tarn, the 
Greeks in India and Bactria, pp. 169-70. E. Pocke locates Katti 
chiefs in the neighbourhood of Multan, (cp. his map in India in 
Greece) where Ptolemy would locate another Ka^peira which is 
denied by Stein (Baja, II, p. 352) but is supported by Foucher 
in Woolner Commemoration Vol., pp. 90 — 105. 

36 VI. 1. 5 = Strabo XV. 1. 30. 

36 This was so done by the author of the Artha^astra who refers 

to the warlike clans, living in the Kamboja (near Pesavar) and 
Surastras (Gujarat, where the Kathas are said to have lived once) 
as Ksatriya. cp. wit* XI. 1. 2. 

37 An impure tribe: cp. Manu, X. 13, 19, Katyayanasrauta- 
sutra, XV. 3. 9; Artha^stra, III. 7. 28. 

38 Indische Altertunisknnde I, pp. 127, 782, II, 167, 170, 

n. 5. 
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Weber 39 and Franke 40 have shown its connection witih 
Kathaier, a race scattered at intervals, through the plains 
of Panjab and supposed by some to be the aborigines of 
the country. 

The people called under slightly varying forms , 41 
e.g., Kaths, Kathas, Kathias, Kathako, Khetars and 
others, who are still found spread over an immense area 
in the north-west of India from the Hindukush as far as 
Bengal 42 and from Nepal to Gujrat may, in all probability, 
have something to do with the famous Kathas. It were, 
again, the Kathas, who, issuing from the lower parts of 
the Panjab, established themselves in Surastra and gave 
the name of Kathiavar to the great peninsula of Gujrat 
and the name Kanthian 43 gulf to the flat curve from the 
Indus mouth to the east of Gujrat. 

39 Ind. Stud. XIII, p. 439, Vber das Bijmayana, p. 9. The 
practice of killing daughters as soon as born reported by the 
classical writers to be prevailing among the Kathaians occurs in 
KS. XXVII. 9 * S*ri*m=MS. IV. 6. 4, 7, 8, 

(Xir. III. 4) referred to by Weber in Ind. Stud. IX. 487. 

« ZDMG. 47 (1893) p. 604. 

41 For the interchange of k and x and t and d in Greek 
cp. literature referred to by Tarn on Greek names of the Tokhari 
in The Greeks in Bactria and India, pp. 515 — 19; for the confused 
spelling (of names) leading to the confusion of names of Tarn’s 
discussion of Pandava-Pandu- and Pandya cp. cit., pp. 511-12) 
for a case of the bewildering variety of spelling in names cp. 
Howorth’s account of the spelling of Jingis Khan in the History 
of Mongols, I, p. viii, David’s discussion of spelling of the name 
Tuan Chwang in "Watters, I, X — XIII; Driver on the variety of 
names of Kurds (JEAS. 1923, 395-96), Hubert on the names of 
Celts (the Eise of the Celts, pp. 22ft). 

42 Details of these names: MeCrindle, Invasion, p. 156: the 
origin of the Kadu people living in the Katha district of Burma 
is uncertain. Details regarding them: Grant Brown, The Kadus 
in Burma BSOS I. 1 — 28- Dr. A. Bastion was the first to note the 
Kathai speech (near Rangoon) ZDMG. 1862, 568 — 69. 

43 Ptolemy’s Kanthikon, For the nasal element in Greek cp. 
Kapisthala— nkambistholoi ; Epadrasa : Epandron Menadrasa : 
Menandron ; Patalavatasa ; Pantaleontos ; Amita : Amantas ; 
Parabalee (a town on the Indus: Ptolemy VII 1.61.) Bar emboli-, 
Adrai 9 tai (a people mentioned by Arrian) = Andrestai in Diodor. 
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The Kambi-stholoi , 44 through whose dominions flowed 
the Hydrotes or Hyrotis (Ravi) in the times of Megasthenes 
may represent the Kapisthala , 45 the modern Kaithal, a 
town near Thanesar; and Watters 46 may be right in identi- 
fying Kahpita, now restored to Kapitha with Kapisthala, 
a place located by Varahamihira 47 in the Mid Country, 
the settlements of one race in different localities being 
not unknown to the world history . 48 


^Lesson II. p. 1G8 note) Adeira : Audeira, (Ancient city of 
Phrygia noted by Ramsay in Asianic Elements in Greek Civili- 
zation p. 296); cp. also Maroundai of Ptolemy with Moredes of 
Pliny; Kanthaka (the horse of the Buddha) /Kath (IHQ. Sept. 
1936, p. 525). For a general discussion of the matter cp. Weber, 
Hindu pronunciation of Greek and Greek pronunciation of Hiudu 
words: Indian Antiquary II, pp. 143 — 150; Akura = Ankura : 
Ltiders, ZDMG. 1904 (Die Jalakas and die Epik), Muller, Gram- 
mar of the Pali Language p. 22; Pischel, Prak. Grammar. T4; 
Grierson, Spontaneous Nasalization in Indo-Aryan F.R.A.S. 
1922, ITT — 90; for reverse cp. Gadara and Hindu ( = Gandliara, 
Sindh) occurring in the later cuneiform inscriptions of Darius, 
referred to by Spiegel in Die Altper Sischen Keilinschriptan in 
Grundtexte mit uberset zung Grammatik und Glossar p. 136; 
Lassen I, p. 2 n. 4 and M. Muller, Transactions of the Ninth 
Internatioal Congress of Orientalists Vol. II, p. 29; Kothubikiye = 
kautumbikiyah : Biihler, Vienna Or. Jour. I, p. 1T2. 

44 McCrindle, Anc. Ind. as described by Megasthenes and 
Arrian p. 19T. 

43 Identification due to Schwanbeck ; (Megasthenes Indica 
p. 33). He rejects Wilson’s (AVP. II, 182) suggestion that the 
people may be identical wtth the Kambojas. 

46 On Yuan Chwang I, p. 335; the old name Kapitha being 
Sang-ka-she = Sankjsya . 

4< Audumbara-Aa/h.sf/mZa-gajahvyas-ceti madhyam idam Brhat 
Samhita XIV. 4. Ind. Anl. XXII, p. 180, Alberuni I. p. 300. 

48 A typical instance is that of Gurjaras, who became so 
powerful that no fewer than four tracts of India received their 
name. Three of these are the Gujarat and Gujrgnwala distrcits 
of the Pan jab and the province of Gujarat, and Alberuni men- 
tions a fourth identified by Dr. Bhandarkar as consisting of the 
north-eastern part of the Jaipur territory and the south of the 
Alwar State. Details: Sir G. Grierson *BSOS I, pp. 5T-58. cp. 
also the gradual spread of the Pahdyas, Livis, Andhras, Latas, 
Malvas, Gonardas, Kekayas, Kuntalas and Asmakas in earlier 
times, noting the significance of such names as IJttara — Tosalas + 
Daksina-Tosalas, Purva-Dar^arnas + Pascima-Dasamas ; Sumallas + 
Daksina Mallas, Kurus + ITttara—Kiirus ; Pancalas + Uttara Pan- 
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Tradition , 49 dividing the Kathas into Marca-kathas, 
Pracya Kathas 50 and Udicya kathas would place the last 
in the regions covered by Alinora, Garhwal, Kumaun, 
Pan jab, Kashmir and Afghanistan. We have hinted at 
the role the Kathas may have played in the Panjab and 
KathiaVar. In the north-east their traces may be detect- 
ed in names like Kathmandu (the capital of Nepal) and 
Katyur, said to be the original seat of the Katyura kings, 
belonging to the Solar race. Ptolemy locates the Kambis- 
tholi , 52 i.e., the Kapisthalas in or near Arachosia and 
Pliny 33 finds in Paropamisadae, a tribe called Cataces or 
Cateces ; and this name need not necessarily be a mistaken 54 
transliteration of the Greek Kat-oikioi ( = Settlers, vil- 
lage) but may possibly be a reference to one of those Vratya 
communities , 35 which lived round about Kapisa ( = Kafris- 
tan) and the remains of whose ritualistic tradition can 
still be traced in that region; the more so, when we note 
that an extension of Aryan civilisation of India to those 

calas + Daksina Pahcalas, Kasis+ Apara-Kasis + 1 ttara kasis etc., 
clearly indicating tliat all these races had different settlements in 
the various parts of India other than their original one. Details : 
Sasibhusana, Cal. Eev. 1931, 334-3G; see also numerous Alexan- 
drias founded by Alexander (near Khojend, Kabul, Merv, and 
Kandhar etc.) G. R. Driver (J.R.A.S. 1923, p. 569) refers to 
Yakut according to whom there were two cities named Kurd in 
Persia, established by the Kurds in old times. 

49 Cp. Introduction p. VII : also embodied in Kasika-Vrtti 
on Panini IV. 3. 104. 

50 Mentioned in Ramayana II. 32. 18-19. 

'mw- *wtt: i ftwwftfir u 

51 Bliagavad — datta, Vedic Vasiniaya Itihasa I, p. 184. 

32 Wilson, (Visnu-purana II, p. 182) and K. P. Jayaswal 

ITBORS. XVI. 1930, p. 229) identify it with Kapisa, which 
according to them equates with Kambojas. 

53 Cp. Tarn., The Greeks in Bactria and India pp. 99; 
482 n. 3. 

34 Suggested by Tarn, op. cit. pp. 99, 482 n. 3. 

53 Goetz, Epochen der indischen Kultur p. 146. 
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regions in ancient times is ensured by the city-names 
like Pura, 5,i a good Sanskrit name for city and that the 
region from the kingdom of Porus in the Pan jab upto 
Kafristan 37 in the north was considered by the orthodox 
Brahmanism prevailing in later times to the east of the 
Yamuna, to be the home of the Vratya communities, called 
white Indians, 3 " which, forming the connecting link be- 
tween the pure Iranians and the races of India, natural- 
ly showed signs of Persian influence and yet observed, in 
the main, the Yedic ritual treasured in the Yajur-veda; 
and we know that Kathas or Kapisthala — Kathas were 
the foremost among the Yajurvedins ; and when we view 
in this light the name 59 Kapisa 00 ( = Kafristan) and Kapis- 
tet , 61 we may venture a possible connection between the 
Kapis ( = kapisa = Kapjr) and Kapisthala, and suggest 
that either Kapis stands for Kapi or Panini’s 62 Kapisthala 
is, in reality, Kapis+sthala his prescription restricting 
the change of s into s (to gotra) after the dropping of s, 


36 Cp. Edwin Bobert Bevan, The House of Selem-us I, p. 272. 
Pur=the chief city of Gedrosia = Beliicistan. 

57 Goetz, op. cit., p. 136. 

38 Isidore 10 referred to by Bevan, op. cit. I, p. 271; see 
also Manu X. 45 saying that many Aryans in degraded condi- 
tion were driven out of Sapta-Sindhu and lived in the mountains 
of the western frontier under the name of Dasyus, speaking the 
Aryan language or its corrupted form ( = Pais§ci Prakrit). 

39 Kaiyata on P. IY, 2. 138, 3. 101; Weber Ind. Stud, 13, 437. 
60 Identified with Kamboja by Levi: JA. 1923 II, p. 52; 

for literature on the word cp. Beal, Si-yu-ki I, pp. 54 — 68; 
Watters, on Yuan Chwang I, 123-24; Cunningham, Ane. Geog. 
of India p. 19; Stein, Ane. Khotan p. 56; Tarn, The Greeks 
in Bactria and India pp. 460 — 62, with copious references. 

81 A place visited by the Chinese pilgrim : Watters, On Yuan 
Chwang I, p. 75; with different implications: UcCrindle, Anc. 
India of Ptolemy pp. 303 — 4; Stein, Ane. Khotan pp. 53 — 51 
with authorities quoted. 

62 Cp. Kapisthalo gotre Till. 3. 91; the authorities cite Kapeh 
Sthalam, kapisthalam as a counter-example, which indicate that 
according to them k api is the name of the region and not kapis, 
but this again may be due to their ignorance of the historical truth. 
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which is quite common in Sanskrit in such a situation; 
and it may perhaps be these Kathas, who have left their 
remnants in Kafiristan in the form of Kati languages. 
And having in view the fact 63 that the same early Indian 
language and script (Kharosthi and Brahml 64 ) as found 
in the records of Niya Site, was in use also in Lop-nor and 
Jade Gate, the very threshold of China, during the cen- 
turies immediately before and after Christ for indigenous 
administration and business, (indicating thereby rather a 
political dominion exercised by the invaders from the 
Indian side and for a time, embracing the whole of the 
Tarim Basin and even beyond that), and also bearing in 
mind the fact that many of the early Chinese 65 names of 

03 Stein, Enins of Desert Kathav I, Preface X; 240. 273. 286, 
200, 291, 311—13. 379-80, 386-87, 393-94, 441, 459, 480, II 126; 
Innermost^ Asia I. 146, 147 149, 154, 194, 201, 216, 222 sqq. ; 

IT. 751, 758. Kharosthi records in Sade Gate (China) already 
in AD. 20: Desert Kathav II. 114; details: Stein, Serindia I. 
413 sqq. “According 1 to Saniani the country near Klmttal, at 
the beginning 1 of the Muslim period had a special alphabet, 
which was preserved in books; in all probability this alphabet 
was of Sanskrit origin'’ W. Berthold, Turkestan down to the 
Mongol invasion p. 71. 

64 C. L. Fabri (Indian Culture Yol. I, 167 — 171) inclines 
to connect even the Hungarian Noteh script with the Brahmi 
characters, extending thereby the Indian civilisation as far west 
as the Danube, a view ably propounded by Dr. Takacs in his 
famous article L'art des grandes migrations en Hingrie et en 
Extreme Orient published in the Eevue des Arts Asiatiques 
of 1931. 

65 Cp* Shu-le ( — Kgsgar); according to Levi the abbreviation 
of Ch-^a-lu-shu-tan-le meant as a transcription of *Kharostra, 
the latter being the ancient name of Kjsgar from which the 
Kharosthi script of North-Western India received its designa- 
tion : see Levi, Bulletin de I ecoled' extreme Orient IT, pp. 735 
sqq ; again in 1904 in an article contributed to the same with 
wider implication, referred to by Stein in Ano. Khotan p. 49, 
and by Konow in Kharosthi Inscriptions p. XIY. According to 
Franke and K. Pisehel the name Shu-le, a contraction of Ch f -ia- 
lu-shu-tan-le is a transcription of some such Sanskrit word as 
*Kalusantarn, Kalusottara meaning “(land) possessed of bad 
character" Cp. Kasgar und die Kharosthi in Sitzungsberichte der 
Preussischen Akademe der Wissenschaften, Berlin 1903 pp. 
184 — 96; 735 — 45 noted by Stein in Anc. Khotan p. 48 and by 



918 


BHARATA-KAUMUDI 


the Central Asian towns 66 were rendering of their Sans- 
krit equivalents, bestowed on them either by the early 
Indian visitors 67 (or settlers ?) or coined by the Chinese 
Buddhists on account of the holy nature of the language , 68 
it may be somewhat interesting to refer here to Kath , 69 
the ancient capital of Khorezmia and the numerous town — 
names ending in — Kath , 70 found in the geographical 
survey of Transoxania, notwithstanding the fact that the 
interpretation 71 offered for these names by the Mongol 


Konow in Kharosthi Inscriptions p. XIY. For the had character 
of the people of that land ep. Yule, Marco Polo I, p. 182; 
Kasgara = home of the Khavas: Watters, II, p. 291. 

66 Dharmamitra, a city: Ievi JA. 1933, p. 27 n. 1. 

67 Intimate contact with outside world becomes patent by the 

orderly enumeration of 64 scripts in Lalitavistara in Lipisalasam- 
dar^ana parivarta pp. 125-26; cp. also A Von Le Coq, Buried 
Treasures of Chinese Turkistan pp. 17 ff, O.M. Dalton, Treasures 
of the Oxus 7, 42-43; Tarn, The Greeks in Bactria 

and India p. 86; Berthold, Turkistan down to the Mongol inva- 
sion p. 387; Stien, Desert Kathav I, p. 140; for contact with 
Central Asia in yet earlier times; Childe, Yew light on the most 
Ancient East 2i0, 224, 250, 270; Patrick Carlton, Buried 

Empires 145-46: 158 ff; Stein. Indo-Iranian Border lands 183- 
84, 191 — 93; Innermost Asia IT, 955-56 (with references to 
Marshall); Cameron, History of early Iran pp. 17ff. with authori- 
ties quoted in foot notes. 

68 Such was the honour which India was held in during the 
Buddhist supremacy that Ssanang Retzen makes even the Mongol 
royal stock spring from that of Tibet and through it from 
Hindostan ; details: Howarth, History of the Mongols I, pp. 
32-33, 37. 

69 For the location of Kath cp. Bretsehneider, Mediaeval 
Eesearches from Eastern Asiatic sources II, p. 63; Berthold, 
Turkistan down to the Mongol invasion, pp. 144 — 146. 

70 Cp. Akhsikath, Ardlankgth, Yudhukhkath, Barkath, 
Xuikath, Buujikath, Faghkath. I7rsulianikat. lankakath, Bana- 
kath, Xajakath, Kharashkath, Khudvankath and numerous others 
discussed by Berthold, op. cit. pp. 159 — 79. 

71 The word kath was used by the Khorezmians for a ram- 
part or mound in the steppe, though there might be nothing 
inside it” Berthold op. cit. p. 144; cp. also Kashmiri — Koth — 
Kotta, in Kashmir village names. Compare also English cet 
(=coed “wood”) as a common element in place-names. 
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historians, necessarily of late origin, 73 has no bearing on 
the Indian Kathas. 

Further, the name Kiu-sa-tan-na, Khiotan or Khotan 
has attracted wide attention over since, in 1820, A. Remu- 
sat published his great work “Histoire de la ville de 
Khotan, tir^e des annals de la Chine” leading Hirth, 73 
Sarat, 74 Stein, 75 Watters, 78 Hedin, 77 Bretschneider 78 and 
Thomas 70 to a variety, of conjecture regarding the origin 
of this name; but the basis of their discussion, i.e., the 
Buddhist Indian, Tibetan and Chinese legends 80 seeking 
to explain kin-sa-tan-na through its Sanskrit equation 
ku-stana or Go-sthdn-a and ascribing the foundation of 
Khotan to the Indian Buddhist 81 immigration in the time 
of Asoka 82 may be nothing but a garbled version 88 of the 

72 See the list of 34 historians collected bv Howerth in the 
in the History of Mongols I, pp. XYI — XV VII ; the earliest of 
these Ibn al Athir was born in the year 1160 A.D. Tabari, whom 
Athir utilised for the history of the first three centuries of Islam, 
is dated 923. 

73 China and the Roman Orient p. 15T. 

74 Buddhist and other legends about Khotan, J.A.S.B., 1887, 
193—203. 

75 Ancient Khotan pp. 157 — 66. 

76 On Yuan Chwang II. pp. 295 — 300. 

77 Through Asia II, 776 — 87, 

78 Mediaeval Researches II, pp. 47, 246 — 50. 

79 Whether Ku-stana oiiginallv meant the place of the lu- 
people or the western town can hardly be determined. Asia 
Major, 1925, p. 261. 

80 Details of the legend: Stein, Anc. Khotan. pp. 155 — 58: 
Walters II, pp. 295-96; Beal, Si-yu-ki, II, pp. 309_14. 

81 L. de la Vollee — Poussin, I/Inde aux temps des Mauryas 
et das Barbars, Grees, Parthes et Yue-tchi (Histoire du Monde, 
Vol. VI. 1) pp. 321-22 with references. 

82 Prof. Thomas questions the veracity of the old tradition. 
According to him Asoqa and Kunala are very well explicable 
from the Khotanese language itself. Cp. his article: Names of 
places and persons in ancient Khotan in Festgave -Tocobi p. 56. 
Konon seemes to favour this view: Kharosthi Inscription, p. 
LXXII. 

S3 There is a motive in this transformation. Given the fact 
that tradition connected the foundation with an Indian immigra- 

F. 53 
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Katha — wanderings from the region of the ancient Taxila 84 
or Kashmir; and the suspicion that the early Indian 
immigrants into Khotan were our Kathas, is turned into 
a probability, when we note that it is feasible to derive 
the word Khotan from Katlxa by adding to the word 
Katha, the Khotanese suffix — na , s 5 indicative of the sense 
belonging to with a transfer of the aspirate on k ; 
(b) that it is not possible to account satisfactorily for the 
language or the script of (Kharosthi) the documents found 
at the Niva Site in Khotan by the spread of Buddhism 86 
alone, seeing that Buddhism brought to Central Asia 
only the use of Sanskrit as an ecclesiastical language and 
the writing in Brahmi characters; nor does the fact of a 
temporary extension to eastern Turkestan of Saka or 
Kusana 87 power from the northwestern border-lands of 
India seem sufficient to explain the transplanting of an 

tion, the Buddhists connected it with the time of Asoka, and the 
miraculous transfer of Asoka’s deported son Kunala to Khotan 
supplied the simplest expedient for immigration into the tradi- 
tional story. 

84 The evidence of the Kharosthi documents secured by Stein 
from the Xiya Site proves that an Indian language, closely allied 
to the old Prakrits of the Korth- Western India, was in use for 
administrative purposes throughout the Khotan region about the 
middle of the 3rd century A.D. The records are written in 
Kharosthi script, and in India this script was peculiar to that 
region of which Taxila and the adjoining Gandhara were the 
historical and cultural centres for centuries before and after the 
commencement of the Christian era, details : Stein, Anc. Khotan, 
pp. 163, 205, 368 — 69, Ruins of Desert Kathay I, pp. 290-91; M. 
Jules Block, Le dialects des fragments Dutreuil de Rhives in 
J.A. Xe Series I. XIX 331 sqq., also referred to by Konow in 
Festschrift E. Windisch p. 86. 

85 For detailed treatment of the suffix — na cp. Thomas, 
Festgabe Jacobi, p. 54. Cerebrals are rare in Khotanese; for the 
interchange of a into o cp. Khotanese Mo-rgu-de-se = skt. Marga- 
desin; also the suffixes — na=no. ta= to quoted bv Thomas op. 
fit. p. 266. 

Details: Stein, Serindia I, p. 243; Konow, Kharosthi 
Inscriptions LXXIII— IY. 

87 Beal, Si-yu-ki II, p, 312. Watters, II p. 296; Stein, 
Ancient Khotan, p. 164. 
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Indian language and its adoption for ordinary use among 
the people in that far-off country ; 88 (c) that both Yuan 
Chwang and the Tibetan annals of Li-yul agree in making 
the event of founding Khotan take place before the intro- 
duction of Buddhism into Khotan; ( d) that according to 
the explicit and significant statement 89 of the former the 
Arhat, who went into Samadhi, came from Kasmlr; (e) that 
there is an unmistakable resemblance of Khotan and 
Kasmir legends ; 90 (/) that there occur a number of names 
in Khotanese manuscripts, which contain the names of 
persons connected with their foundation, and Stein 91 has 
shown that similar foundations in Kasmir were normally 
designated by names consisting of the names of founders, 
followed by the word bhavana (abode); (g) that there is a 
curiously striking similarity 92 in general appearance of 
features between the Khotanese and the Kasmirians, 
(h) that according to Hoernle 93 political connection bet- 
ween Kasmir and Khotan existed at an early historical 
period; (?) that according to Prof. Thomas 94 the termina- 
tion ta, so very common to Khotanese names, such as 

ss Maintained by Goetz : Epochen, pp. 165-66. 

89 Walters, II, p. 296, Stein, Anc. Khotan, p. 164. 

90 According to the Annals of Li-yul the country of Li-yul, 
originally, an inhabited country, was converted into a lake by 
its°Nagas, whom the bad treatment accorded by the people to 
certain° rsis had angered. When Buddha visited Li-yul he 
enveloped the lake with rays of light . . . dwelling for seven days 
on mount Go-Srnga or Go-Sirsa he predicted that after his death 
the lake would dry up and become a country called Li-yul with 
the city of IT-then as its capital. Stein, Anc. Khotan, p. 160. 
Similar is the account of the foundation of Prayarasena s capital, 
the present Kasmir: Stein, Ra.jat. 339 — 49;^ similar is the legend 
of Narapura : Stein, Anc. Geog. of Kasmir 1<2, Maha\anisa 
XII. 3; Nalinaksadatta, Gilgit MSS. I, p. 11. 

91 Rajatarangini Trans. II, p. 369. 

92 Stein, Ancient Khotan, pp. 160, 165. 

93 J.A.S.B. 1899 Extra No. I, 13 sqq. 

9r Festgabe Jacobi, p. 54. 
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Ageta, Kunita, Malbhuta and Salveta is nothing but the 
common — ta of Kasmir names like Argata, Kaiyata, and 
Mammata ; (]) and that Ptolemy 95 and Ibn Muhalhil 98 actu- 
ally spell Khotan as Xaitai and Xatian — a nearer ap- 
proach to Kathci 97 — and we have already seen that Kasmir 
was the very stronghold of the Kathas, and the period of 
Kasmir immigration into Khotan, required by the Khota- 
nese tradition one, during which the Kathas, in the words 
of Patanjali," were at the peak of eminence, culminating,, 
on the one hand, in their spread towards south, where 
they implanted their name on Surastra in the form 
of Kathiavai', and on the other, towards north-east, where 
they, starting separately, or in a combined wave rolling 
from the north-w'estern Punjab (Taxila) and Kasmir, 
bestowed their name on Khotan; and tradition has, in- 
deed, immortalized them for this their rare spirit of quest 
and venture bv naming some of their divisions as 
Carakas," Carayaniyas and Ahvarakas, the terms mean- 
ing wanderers and curiously enough to the classical 
authors and AlberunI the Ivaspeiroi, i.e., the Kasmirians, 

95 VI. 15 quoted by Yule in Kathay I, p. 164 n. 2. 

99 Abstract of the travels of Ibn Muhalhil in Kathay I, p. 
250 n. 2. 

!,T Interchange of K and Kh: Khushana for Kushana : 
Koruny, Kharosthi Inscriptions p. XLIX; in Greek names Tarn, 
the Greeks in Bactria and India p. 518. 

9S (it'd me (jro/ine h athaham KCildpaham ca proc/jate on tP. IV 
3 . 101 . 

99 Car, char ‘go', ep. also Carakas, a sub-division of the 
Taittirryas, which shows that Carakas were a people some of 
whom adopted the Kathaka amnaya while others chose to adopt 
the Taittiriya amnaya. Likewise a number of Kathas adopted 
Kathaka amnaya, others followed Taittiriya amnaya, while yet 
others adopted the Rg-veda. In brief it was not from the amnaya 
that Kathas and Carayaniyas rceived their name, it was, on 
the contrary, from these people that particular schools of the 
Vedas received their names. On the connection of Carakas with 
the later Parivrajakas cp. Xalinaksadatta Early Monastic 
Buddhism p. 31. 
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the original bearers of these designations, are famous, 
among the Indians, for their fast feet , 100 

Not withstanding these indications of the Katha- 
migrations into Khotan I would have agreed to the Bud- 
dhist version of the origin of the name of Khotan and 
would have also taken into account the names Seistan, 
Sakastan, Hindostan, etc., where — stan 101 equates with 
— sthana, had it not been for the numerous finds 102 
connected with the practice of producing fire by churning 
of small wooden sticks, invariably accompanied by a pro- 
fusion of records written in ancient Indian script 103 and 
language at Niya Site, Lop-nor and regions to the extreme 
east of the Tarim Basin, finds, which, on account of the 
alleged primitive nature of the method of fire-producing 
by the side of so much evidence of so highly organised 
civilization, remained an enigma to Sir Stein, but, which, 
now, taking into consideration the factor of Yedic ritual 
accompanying the AafAa-migrations from Taxila and 
Kasmir, can be easily explained as survival of the Srauta 
and Grhya sacrifices performed by the Vedists, in which 
the fire is, so often, required to be produced by means of 
churning of the aranis (the two wooden sticks). 

And although owing to the extreme obscurity of this 
period of Indian history it is not possible to define these 
AatAa-wanderings in terms of years or even centuries, we 

100 Stein, Rajatarangini Trans. II, p. 352; E. C. Eak (Anc. 
Monuments of Kasmir p. 5) does not. refer to Alberunl. 

101 Old English — stan occurring in place-names equates with 
Scandinavian steinn ;, = stone) an( l n °t with — sthana; names in 
stain — that have as second element an English word (as Stain- 
field) are reality OE. names in stan — , so also Kudston (Eodestan, 
— stein) is clearly DE. K5d-stan, the place being named from 
a monolith near the church. 

102 Stein, Ruins of desert Kathay I, p. 313; at the sites of 
Aiya, Endere, Ya-men op. cit. p. 393. 

103 Op. cit. pp. 386-87 ; votive offerings in KharosthI in 
Mir an op. cit. p. 459. 
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may, yet, assign to them the first century after Christ as 
lower limit on some such ground. 

Patanjali, 104 who testifies to the wide currency of the 
Kdthaka-dmndya, flourished about 150 B.C. and pre- 
Christian definitely are the reports, in their original, in 
which the Kathas, the Kathians of the Greeks, are praised 
for their war-like propensities. The legends, both from 
Khotan and Tibet patently state that the country of 
Khotan was founded before the introduction of Buddhism 
into that region, 105 and the culmination of this event may 
have taken place about the first century A.D., when 
Kaniska, 106 the great propagator of Buddhism flourished 
and stimulated the influx of Indian civilization into 
Central and Eastern Asia; and the ascription of some 
such early date to these Katha - wanderings fits in well 
with the fact that the Puranas, while explaining Caraka, 107 
Carayana and Ahvarakas show no notion of their proper 
historical basis, but, have, instead, concocted mystic 
legends of the mythic personages as originators of these 
schools. 

Further, we have seen that classical writers mention, 
in the Panjab, a tribe named Kathian, whom Alexander, 
after defeating Porus, fought and subdued; the same 
name, exactly in the same form occurs in a list of town- 


104 This is chiefly based on the strength of his reference to 
Pusyamitra’s Horse Sacrifice as a contemporary event. De la 
Yallee-Poussin (L’lnde etc. pp. 199-200) puts him much later 
than that on the basis of his mention of Sakas about which cp. 
Bhandarkar (Ind. Culture I, p. 275) with Poussin’s reply op. 
eit. II, p. 584. 

105 Details : Stein, Anc. Khotan pp. 156 — 58; Walters, II 
295-96; Beal, Si-yu-ki II 309—14. 

100 Konow, Kharosthi Inscriptions pp. LXXV — LXXIX, 
Cambridge Shorter History of India, pp. 76-77, Johnston, 
Buddhacarita p. XVII. *r§tfPTT 5 

=^r: II Vayu-purana, 61.23; details; Ibid. 61. 10—24. 

107 
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names in an inscription of Raineses III. 108 According 
to Myres Kathian here is to be identified with' the present 
Kitian, 100 and it may not be too rash to suggest that Kition 
is a cognate of Ketians of Homer, whom Gladstone 110 
would identify with the Hattis or Hittites, the Ivhata 111 
or Kheta of the Egyptian monuments, Khatta or Khate 
of the Assyrians, the words being equivalents of the 
Hebrew Kheth or Khi.thi. 113 Now, compare Kathian of 
the classical writers with the Kathian of Rameses III and 
equate the Indian Katha with the Egyptian Khata, the 
identification of the pairs would seem irresistible, the 
more so, when we note that all these cognates are original- 
ly tribal names. 

Now, Sayce fixes the primaeval home and starting 
point of the Hittites near about Kappadokia, where, 
according to Sir Charles Wilson 113 the Hittite type is 
still found, specially among the people living in the extra- 
ordinary subterranean towns; and we know that in the 
early Persian cuneiform inscriptions of about 500 B.C. 
Kat-patu-ka or Kat-padu-ka 114 is the name of Kaopado- 
kia, meaning 'th-e land of Kat and Kat is obviously a 
tribal name connected with such words as Kataonia, the 
tribe or tribes, intended, being presumably none but the 
Khatas of the Egyptian monuments. Needless to suggest 
that like Kappadokia or Katonia, the town-name Kathain 
also is based on the tribal name Katha , the people 

108 Myres, Who were the Greeks, p. 124; the long reign of 
about 67 vears of Rameses II came to an end about 1221 B.C. 
Rameses III may he placed about 1200 B.C. 

109 Mvres, op. cit. p. 124. 

110 Quoted by Sayce in the Hittites (1925 ed.) p. 164. 

in Sayce, the Hittites p. 22; Campbell, The Hittites Vol. I, 
P-9. 

n2 Sayce, The op. cit. pp. 105-6. 

ns Quoted by Sayce in the Hittites, p. 133. 

n 4 Discussed by Ramsay in Asianic Elements in Greek 
Civilization, p. 16. 
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( = Katha), whose eastern branch, had, about the same 
time presumably established their home in the north- 
west of India. 

Further, the Egyptian monuments teach us that the 
Hittites were a people with yellow 113 skins and Mongloid 
features and that their eyes and hair were black . 116 To 
stretch the point further, legend names Hellan to be the 
father of all the Greeks; and this Hellan had three sons, 
Telos, Dores and Xuthus or Xouthus, where the last name 
simply means the brown man. Hittites remnants in 
Greek population are generally admitted and etymological 
connections between Katha and Xuthus may not be al- 
together ruled out; the more so, when we note that Hattis, 
i.e., the children of Heth were also yellow or yellowish 
brown. And although one may object to the equation of 
Katha with Xuthus, there need be no hesitation in equat- 
ing Khata with the Greek Xanthe , 117 which also meant 
brown 118 including yellow or golden, and which appears 
in Homer’s language of gods 110 as Xanthos , 120 the god’s 
language being presumably none hut that of the Hittites ; 121 
and we know that blondness ascribed to Olympian gods 
was also characteristic of their original worshippers, i.e., 
the Greeks , 122 and blond are indeed described to be the 

115 Sayce, The Hittites 16 ff. 132 ff. 

118 Myres, Who were the Greeks, XXIV, 86 with literature 
cited in notes on p. 553. 

117 Discussion on Xanthe: Myres, ibid. 192 — 99 with litera- 
ture cited^ on p. 567. On the insertion of nasalization cp. note 
on Kanthian Gulf and Kombi-stholoi. 

118 Myres, ibid. p. 194. 

119 The language of gods and of men in Homer: Ramsay, 
As. Elements in Greek Civilization, pp. 299-300. 

120 The horse of Achilles; and the chief river of the Trojan 
plan was called by the Gods Xanthos and by men Scamander. 

121 There must have been some holy language about which 
Homer had some knowledge. There was" such a language in the 
Hitt it e inscriptions of Anatolia, and in it are expressed prophecies. 
Details: Ramsay, ibid. p. 300. 

122 Myres, Who were the Greeks, 192 ff. 
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Aryan invaders of India in their own early literature. 
Now, compare the Indian Katha, Hittite Khata , and 
Greek Xanthe the logical conclusion will be that the 
bearers of these designations originally belonged to one 
and the same stock. 

Now, the discoveries of the cuneiform tablets of 
Arzawa and Boghaz-Keui, the capital of the Hittite em- 
pire ensure, according to Hrozny, 123 Forrer, 124 Friedrich 125 
and others, 126 the Indo-European character of the Hittite 
(Nasi-li) language and the presence of a treatise 127 concern- 
ed with chariot-racing or horse-training, containing 
numerous words of technical kind, which are purely 
Sanskrit and not European or Iranian (which, in later 
times are distinguished from the Indian forms by well- 
marked phonetic differences) coupled with the find of a 
Hittite national religious poem, 128 celebrating the slaying 
of the great serpent, a legend, a part of which is so very fre- 
quently familiar in the Veda, would bring the Hittite 
closer to Indian. Further, the treaty 129 in 1360 B.C., 
between the kings of Hatti folks, then dominent in Asia 
Minor, and of the Mitanni people in northern Mesopota- 

123 Boz Boghaz Keui Studien, 180 ff. 

124 Die Inschriften und Sprac'hen des Khatti-Reisches : 

Z.D.M.G. 72, 174—269. 

125 Die Hethitische Sprache: op. cit. 153 — 173; on p. 154 
he refers to Bork, Jensen. Weidner. Marstrander. Sommer on 
173 to Kondtzon, Buqqe and Torps all advocating the same. 

126 Sayce, the Hittites 191 ff, Myres, Who were the Greeks 
104 ff. 

127 Sayce, ibid., p. 223. 

1 28 Kretschmer (Kleinasi eb Forscli. I, 297 ft.) who claims 
to find in Hittite mythology a reference to Innara (=Indra) as 
aiding the storm-god to destroy a dragon by inducing a certain 
Hupasviya to make the dragon drunk and to chain him. Sayce 
discusses (J.R.A.S., 1922, 177—90) Hittite legend of the war 
with the great serpent.” 

i 2 o Myres, (W T ho were the Greeks), gives aa exhaustive biblio- 
graphy in a note on p. 555. 

F. 54 
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mia, some of whose chiefs bore such characteristically 
Indian names as Shuyardata 130 ( = Surya-data) and Yazd- 
data, is sanctioned in the names of Babylonian and Mita- 
nnian deities and four of the eight Hitannian deities, have 
the names of Aryan gods, i.e., Indra, 131 Varuna, Mitra 
and the twin Nasatyas, all familiar from the earliest 
Aryan literature of India. Further, the Mitanni people 
had a grade of fighting men called Marianna, which could 
represent the Vedic Marya meaning young warriors, and 
a Mitannian document dealing with the management of 
horses, used Aryan words for the numerals 1, 3, 5, 7 and 
9. These people were, presumably, Indo-Iranians, one 
might almost call them old Hindus, and they may be 
connected with the Cassites, 132 the Kissioi of the Greeks, 
who seem to have called the sun Suryas, whose word for 
god was buga§ (Slav bogu) and who possessed a wind-god 
Burials (Gk. Boreas) and a storm-god Marutta8 (Marut). 

Now, the Mitanni or Matieni, who have frequently 
figured in the early history as Manda, 133 Mada, Amadai, 
Madai, Madoi, Mannai, Mantianoi and Matienoi and who 
may possibly be identical with the Medes, had formerly 
neither 134 tilled nor reaped their land and it was a king 
of the Hittites, who made of them vassals and compelled 
them to be tillers of the soil, thus converting shepherds 
into husbandman, and the bond between these two races 
having been once established, it was cherished till late 

130 H. R. Hall, The Hittites and Egypt in Anatolian Studies, 
p. 175. 

131 Discussed in detail by Forrer, ibid. p. 251. 

133 H. R, Hall, The Hittites and Egypt in Anatolian studies, 
p. 175, Raymond Weill, Phoenicia and Western Asia, p. 43. 
Different views : Myres, Who were the Greeks, 102, 391 ; Patrick 
Carlton, Buried Empires, 264-65, 272 — 76. 

133 Details: Forrer, Z.D.H.G. 72, 247, Giles, Cambridge 
Ancient History II, p. 15. 

134 So the Boghaz Keui documents, referred to bv Giles op. 
cit. p. 15. 
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and preserved by the Kappadoklan Hittite dynasty. And 
just as on the plateau of Asia Minor we find, in the 15th 
century B.C. the Khata and Mitannis, the two ancestors 135 
of the Sanskrit-speaking tribes of north-western India 
amicably living side by side, so also, about the same time, 
here in the north-west of India we find the Kathas and 138 
Maitrdyanas flourishing side by side as the two chief divi- 
sions of the Yajurvedins and is not this parallelism be- 
tween the two pairs here in India and then in Asia Minor 
(the home of the parent Indo-European speech according 
to Forrer) striking enough to evolve the identity or a 
vital connection between the Khata and the Katha on the 
one hand and the Mitanni and Maitrayani on the other ? 

Kretschmer, 137 Konow, 138 Mironov 139 and others 140 
have put down the names mentioned in the treaty as 
purely Indian; and this, if true, would suggest a migra- 
tion or an invasion of the Katha 141 Maitrayani folks from 
North-western India towards west; and if close trade 
connections between the Tigris and the north-western 
provinces of India is acceded to as early as the 3rd milleni- 
niam 142 B.C. and if there be a possibility of a racial 143 

135 Sayce, Languages of Asia Minor in Anatolian Studies, 
p. 393. 

130 Not to be identified with Madiondinoi who, according to 
Megasthenese, lived on the Andhomatl, a tributory of the Ganges. 
Madiandinoi=Madhyandinas cp. Weber, Ind. Stud. I, p. 152 
note. 

437 K.Z. IV, 78 ff. 

138 The Aryan gods of the Mitanni people (1921). 

139 Acta Orientalia XI. 

i4° Hrozny, Husing, Ungnad all maintain that the element 
is not Iranian but specially Indian. Sources: Sydney Smith, 
Early History of Assyria p. 385 ; purely Indian ; P. Giles Cam- 
bridge Anc. History II, p. 13; Old Hindus: Hall, Anatolian 
Studies p. 175; Skt. Speaking tribes of India. Sayce, op. cit. 
p. 393. 

141 For an amusing account of the Indian origin of Germans 
cp. Wolfgang Menzel, History of Germany I, Vol. I, pp. 3-4. 

142 Muir Sanskrit Texts, Vol. I, p. 488, Vol. II, p. 423. 

143 Childe, The Most Ancient East 198-99. 
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connection between the Sumerian and certain early stocks in 
India about the same time, there seems to be no occasion 
to deny the possibility of the Katha-migration in Vedic 
times, though we may not have, at this early date the 
records of Indian princes carrying their conquest so far 
afield; but if the names occurring in the treaty be Aryan 
we should either assume that the Khatas and Mitannis 
are a people, who spoke Sanskrit, but had not yet found 
their way to the north-west of India, or more plausibly 
the main wave of Katha-Maitrayanis(=Khata-Mitannis) 
had travelled to the north-west of India, while a part 
thereof remained behind and travelled towards Asia 
Minor. 

It can be argued here that the Kathaka school being 
comparatively a late Indian production, how could its 
followers be expected to be in Asia Minor so early, but 
this argument becomes invalid when we remember that it 
was not from this particular school of the Yajurveda that 
the Katha race derived its name, it was, on the contrary, 
from the Katha race that this particular school of the 
Yajur-veda obtained its name; and thus the Katha race 
pre-existing quite independent of the Kathaka lore, they 
could be well expected either to have gone out from India 
into Asia Minor, or again, starting from the original 
home, to have, simultaneously reached India and Asia 
Minor. 

We have noted that the Khatas were a people with 
yellow skin and Mongoloid features; they originally came 
from the regions 144 to the east of the Caspian Sea, which 

144 Charpentier in his article “ The original home of the 
Indo-Europeans . (B.S.O.S. IV, 164 ff.) discusses the problem in 
detail ; for a highly different view cp. Fritz Sehachermeyer, 
“Wanderungen und Aushreitung der Indogermanen in Mittle- 
meergebiet in Festschrift fur Hermann Hist, pp. 233 — 36 with 
extensive literature quoted in foot notes; also Schuchhardt, Die 
ersten Indogermanen in Sitzungesber, d. Konigl Preussischen 
Akad d. Wiss. phil. histor. classe 1938 pp. 215 — 34. The geolo- 
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are generally called Central Asia, with the neighbouring 
plains of Turkestan. They were probably near neighbours 
of Mongols, Huns, etc. ; and it may be a little interesting 
in this connection that the name Khata meaning yellow 
was inherited, in later times, by a number of tribes, 
known collectively as Kaitan , 143 Khitat or Khitai, which 
inhabited for centuries a country to the north-east of 
China, 140 and gaining power, overran in the 11th century 
A.D. the northern China and the adjoining regions of 
Tartary and bestowed, ultimately, their racial names on 
China in the form of Kathay, Khitai , Kitai, and Kitaia, 
etc., by which it became familiar to the Arabs, Persians, 
and Turks and through them to the mediaeval writers of 
Europe. 

The Kathas — their decline. 

Such may have been, in brief, the wide prevalance of 
the Katha race, who, not only occupied a pre-eminent 
position in north India, but also seem to have carried their 
name to distant lands, before Buddhism triumphed and 

gist Barrell (Man and the Himalayas arose simultaneously, 
towards the end of Miocene period over a million years ago) and 
Elliot Smith (the common ancestors of anthropoid apes and men 
probably occupied northern India during the Miocene epoch” 
Early Man pp. 3 — 7) discussing the origin of man do not disturb 
the settled theory about the original home of the Aryans. 

145 jr or Xaitai of Ptoleny, Kathea of Strabo, Kataia of Arrian 
see Yule, Kathay I, p. ’46 n. 2. For details regarding Khitan 
cp. Howorth, History of the Mongols I, Chapter I. 

146 M. Pauthier believes that the statement of Manu describ- 
ing the Chinese to have been degenerate Ksatriyas may be partially 
correct and that people from India passed into Shan-si, the 
western most province of China, more than one thousand years 
before the Christian era and at that time formed a state named 
Thsin, the same word as Chin. According to Yule (Kathay I, 
p. 2) there is also in a part of the astronomical system of the two 
nations (India and China) the strongest implication of very 
ancient communication between them, so ancient as to have 
been forgotten even in the far-reaching annals of China. A 
Conrody (“Indoarisc-her Einfluss in China in 4 Jahrtu hundert 
Y. Christ” Z.D.M.G. 60 pp. 335 — 54) has shown in detail, a very 
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carried into almost all these lands the wheel of Karma 
and subsequently established it in Central Asia, China 
and further east . 147 And it may be instructive to note in 
this connection that Kasmlr, which was the very strong- 
hold of the Kathas in earlier times, became, in later 
times, one of the most important and famous lands in 
the history of the spread and development of Buddhism . 148 
In the literature of Buddhism we find frequent references 
to this region in terms of praise and admiration. The 
pious, learned and eloquent brotheren of this region seem 
to have had a great reputation even at the time of king 
Asoka, who is represented as calling on the disciples of 
Buddha dwelling in the charming city of Kasmir to come 
to his council. It was, indeed, in Kasmlr that under 
Kaniska, king of Gandhara, the universal Buddhist coun- 
cil was held, which fixed and expanded the sacred canon. 
The Buddha himself is said to have prophecied that 
Kasmir would become rich and prosperous as U ttaravat, 
that Buddhism would flourish in it, the number of disci- 
ples being beyond counting and that Kasmir would be 
like Indra’s pleasure-garden and it would be a real great 
Buddhist congregation. 


early connection between India and China in Philosophy, Medi- 
cine and Music etc., and all this would tempt to suggest a connec- 
tion between the Indian Katha (= Egypt Khata) and the Chinese 
Kathay, but all the Mongolian authorities do explicitly connect 
the term Kathay with the Manchurian races. 

147 Cp. Beal, Si-yu-ki, Buddhism in China ; Watters, on Yuan 
Chwang; C. Elliot, Hinduism and Buddhism. Accounts will be 
found in all general works on India like those of R. Grousser, 
de la Yallee-Poussin and P. Masson and others. For later 
influences in Central Asia see the work of Sir A. Stein and A. 
Yon le Coq; for those in Paropamisadae the memoirs of the French 
Archeological Mission. 

148 Stein, Ancient Geog. of Kasmir pp. 13 — 20; Watters, on 
Yuan Chwang I, p. 264; M. Muller, Transactions of the ninth 
International Congress of Orientalists Yol. II, pp. 31-32; 
Nalinaksadatta, Gilgit Manuscripts I, Intr. pp. 5 — 45. 
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Asoka, Kaniska and Harsa held Buddhist councils 
and the first is said to hve sent out envoys, including his 
own brother and sister, all over India, Greece, Ceylon 
and other parts of the world for the propagation of 
Buddhism, and Buddhism held its own in lands far and 
wide, till, in India, Brahmanism 149 was revived in the 
form of Hinduism, 150 and sects like 5aivism, 151 Vaisna- 
vism emerged triumphant and Buddhism itself turned 
into a sort of tantric 152 religion, finally disappearing from 


149 p or details of the conflict between Buddhism and 
Hinduism cp. Goetz, Epochen d. indischen Kultur pp. 299 — 301, 
where he quotes Taraanath’s History of Buddhism; for a different 
view ep. S. K. Iyangar, who says iu his Beginnings of South 
Indian History, that the three rival systems of Brahmins, and 
those of the Jainas and Buddhists flourished together each with 
its own clientele unhampered by the others in the prosecution 
of its own holy rites, 

150 Buddhism itself was influenced by Hinduism ; when 
Bhakti — the essence of Hinduism — began to penetrate Buddhism, 
may be uncertain, but it substituted devotion to the person of 
Buddha for the original idea of Buddha as a teacher, and was 
one of the factors which led to the divine Buddha of the Great 
vehicle. By about 100 B.C. the Bhagavata religion was well- 
established in places as far distant as Taxila and Yidisa as is 
shown by the column at Besnagar of Heliodorus the Bhagavata 
from Taxila and by another column two miles away at Bhilsa, 
set up by a man named Bhagavata in connection with the temple 
of Bhagavata and dated in the reign of the Sunga king Bhaga- 
vata. Details: Tarn, The Greeks in Bactria and India, p. 406. 

lf u Saivism having a history going back to the Chalcolithic 
Age or perhaps even further still, is the most ancient living faith 
in the world. It fell into disuse during the ascendancy of 
Buddhism. See Sir John Marshall, Mohenjo-daro and the Indus 
Civilization, p. VII. 

152 Details: Goetz, Epochen, 302 ff, where he quotes Sadhana- 
mala tantra. Tantric Buddhism is represented in works like 

manuscripts” and is typified 
in i ^ usnmr faster n 

rTrpmt W? ufa^rrk Eudrayamala, Patala, XVII. 

Tantric Buddhism is said to have had its origin in Kashmir: 
Calcutta Eev. 1933, pp. 229-30. Note also the rise of the Sahajiya 
Sampradaya from Buddhism in the History of Bengali Language 
and Literature (Dinesacandra Sen), p. 38 ff; Suryakanta, History 
of Hindi Literature, p. 132. 
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India proper. A curt reference to this rivalry between 
the two religions may be read in the following lines of the 
Svayambhu-purana 153 : — 

WTcU UTUtTmT I 

mu mte mjfmut; ii 

mu mb? mpu u mumr: i 

mrfmum mrnrmr^m mJdrsM m mfmmfh n 

g-Rfh ’FT mmm rnmV mms mbupri 
<fim mmum mternm m %mur ii 

ft N 

stmMmmftw bro bTswmumm:i 1 

O N3 -O 

ufuT# BfRTft: ^rfum mr mrnu 11 
qfUPT ^UtR^c'TUT %UmTU mu* | 

•V c\ 

siuTfurufh m pmmfrTii 
uuu sruu u umuua^T sift i 
fmumum mn% um^u mrlth m 1 1 

mu mfmu mu* m m mrrurs% i 
umuf srcrT §bra m mfmufmn 

mu mu umuf mmm%sm mst* i 
mu mu m sturm |:^<ftu mfumfmii 

mteumT mu msbr umuf mfuufhi 
it m? tuuu m urm m irfmarfh 11 

umvtmT sptt mbr mteuf umr% i 
mm j'JuruTU^m rjurmrt mfm^rfhu 
m m mT mr mmmrm mkglmmt mfrufir i 

O 

it mm wmnmrm urmum mfrufir 1 1 
mrmmr m m u mrm mte’jmt mfmmfm i 
mm 3'jururuu mmbfhm mrfmmfm n 

And we know that religous rivalry between the Bud- 
dhists and Brahmins was acute at the time. When 
foreign hordes of the Sakas, Hunas, Abhlras and Gurjaras 
were pouring into India from the northwest, and, being 


153 Edited by M. M. Haraprasada Sastri, pp. 499-500. 
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befriended by the Buddhists, were causing unparalleled 
destruction of the Hindus as may be read in the following 
lines of the Yuga-purana 154 . — 

^ JTc'TP*r i T®nwf STT FHHr ^r^TT: I 
srefWr: 3OTi«>% fesr 

fRT H^rra^rt *ntrf h hht: ii 

It was, perhaps, during this period of tremendous 
destruction wrought by the Sakas in the Upper India that 
many of the Yedic schools disappeared and numerous 
sutra works 155 on Srauta and Grhya ritual were lost for 
ever. And it was, perhaps, during this period of confu- 
sion and destruction that the Kdthaka-dmndya — the am- 
naya of the foremost 156 race of the Yajurvedins — was lost 
and forgotten to such an extent that the author 157 of the 
Maharnava, while assigning the geographical position to 

JM Edited by K. P. Jgyasval in the J.B.O.R.S. Vol. XVI, 
1930, p. 22 . 

155 Tradition seems to extend the same date to so monumental 
a work as Patafijali’s Mahabhasya, cp. Vakyapadiya II, 484 — 
89: — 

srufar Tfoisui i &n«r u 

qcrw^RT gwr i wn° ^mr^rpri 0 n 

u t <Tfmwr a^twt 0 for frfwr 11 
tfsr gtsrafgsrftfa: i *nv drrfsrfn n 

n: vret *5fi«mn»ur: i ^ spw«i ll 

njarem l H Hjurepi 0 ^3TT=^raitf^f*T: I) 

See also Rajatarangini IV, 488: — 

fo i MOvm r m s<na^rnnr i srm^ *rfnm4 w# n 

Details: Suryakanta, Atharva-Prati^akhya, Intr. p, 27 . with 
literature quoted in foot notes. 

156 See Kaiyata on Mahabhasya to Panini IV, 2.138, 3.101 
with Weber, ind. Stud. XIII, p. 437 note. 

157 Quoted by Mahidasa in Carana-vyuha Khanda II. 

F. 55 



936 


BHARATA-KAUMUDl 


the Vedic Sakhas, does not even mention the Kathaka 
school : — 

qfqoqT ^ d*Kl srcflllud I 1 

g fauiW<4fr tf»r srremfap r tp%ii 
? nfcr crfswr *tft afFnrFSTT^mrft i 
'<l u IN'ft ? ■4?!+ rJ 'l ifVdibld: II 

siWFFft ^tt i 

duwen; ^ nsnp^rrhnnhff: u 

PIT U*TT %TT ScVTf? (— 1SJT \ ) fWTUtfe I 
3TT 3TF5T ^WFcf II 

^ a ^f%tT: i 

^TITW ^ 3TMT STFTFFft fctdT II 
STFStFfc ?fsPTFTOt ’ftrraPR 3TRf^ I 
Wbitd; dfWT anq^F^ Slfdfe'dl II 

tr^rrfkretrrenffof rfrtwi 
ffpq%# svm ^ #uthi 

mjT MddtHd qN^r4«i|d: I 
STF¥T 3UF9 ^ITtT i rfdfc S d l II 

pfrrl nic^i 1 

dMdd"h±IK4l ^ STfdfadT II 

*cr^rr fodUTI 

-o c 

^wfhr%^T snror qn^w^Tii^fhii 

Such was, then, the onslaught of the Buddhists, fol- 
lowed by that of the foreign hordes that the very name 
of the Kathas — a people, who alone of all the Indians gave 
a successful battle to Alexander, was virtually forgotten 
and such was the confusion created by these numerous 
hordes that Vedic studies became virtually extinct in 
northern India, where they had their origin , 158 and had 


158 Details: Weber, Zwei Sagen ans dem Satapathabrainana 
Tiber einwanderung und Verbreituug der Arier in Indian . . . . 
Ind. Stud. I, pp. 161 — 232. 
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to take shelter in the south 159 of the Vindhya mountain as 
is evidenced by the following 160 : — 

3ZTTH 5 ^ W* f^TTT: I 

VT^PJT m Tfpr TWrar: II 

3ffa : — NTH f HSTT^ ^ W I 

fcraHrwi TfwR h TFnfr xfa^ldii 

=^:5Rflf SRREff ^1 

^TFT'tH f%^f%?TT: II 
— 51% BipTPrt ^5°+ 5 I 

f^^eq^fttR BUT PTHTyMHH <rfow: II 

Thus the Kathas were slowly forgotten and their amnciya 
fell into disuse and a convention came into being accord- 
ing to which the adhvaryus and the followers of the other 
three Vedas, were required to consult the texts of the 
Apastamba and Baudhayana, wherever and whenever 
necessary, the two schools of the Yajur-veda of which we 
find no mention in either Panini 101 or Patanjali, 162 and 
which were, doubtless, not so popular as the Kathas in the 
proper Vedic period. What were the precise causes of 
this transformation, and when or in what exact manner 
this transformation was effected, we may never be able 
to determine; but a direct reference to the results of such 
a movement is contained in the following lines quoted by 
Krsna-bhatta on Nirnaya-sindhu (pp. 1169-70) : — 

affE^ifcr 4M*rR tfnsf %tel a H'Vl+H I 3f~rqT 71%%! 1 1 

(^f% w^i'^TfwrrcT) 

159 Regarding the approximate entry century of the Aryan 
penetration into the Deccan cp. Prof. Bhandarkar, Early History 
of Deccan, p. 8. 

iso Quoted hy E. Simon in Yedisihen Schulen pp. 57-58. 

iei Apastamba is, however, mentioned in (Bidadi) gana to 
Panini, IV, 1.04; Weber Vidadi Ind. Stud. I, p. 151) may be, 
accordingly, corrected. 

!63 Cp. Weber, Ind. Stud. XIII, pp. 436 — 445. 
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sfor rtt7° 7 7% ^imrat 7 i 

sfhmTtw 7771^7 n 

(% ) 
777f7 TnPd+rf 77 wrr^rai 1 7 i 
arrT^p^fer 7r^r 7f d 7Tf7f7*77*i7ii 
7 ^ 7 : viwwtPt f qfen^pH'rf^T I 

377%% 77 57% 777 ^R-R 7f II 


dd77°7 : — 

7ja e 7: 7777*7 iff TTJTTTTTTTTTT I 
3177*14% 77 J 7% ftrfforrTTTTlapfta II 


77: — R77%777p7 77777% 775771 P7777 I 
3HH^d*-7l'K1HI'‘l' J l 7>d 3 7 ^1 <7777 II 

(% 7777? 7171777% 3777*7*7 7T^T7) 

3F77Tf7: — 

3717*1*71^7 dH *7$7T7T7 7*777) 

7)77777 7%77*q77 7f77t 777 II 


The Kathas — literature 'pertaining them. 

And is it not curious that not a single direct refer- 
ence do we find in the entire Sanskrit or any other litera- 
ture bearing on the causes of the downfall of the . Kathas 
and their amndya, an amndya which could rightly boast 
of the forty-four 163 upagranthas and about which the 
Carana-vyuha aptly remarked 77% 77 % 773% i.e., there 
is nothing, which is not found in the Kdthaha and dis- 
tant and very hazy though the historical facts may be 
which brought about this downfall and we may, perhaps, 
never hope to envisage them in their proper perspective, 
we note, during the period of Brahmanic revival the major 
literature, belonging to the Kathas, becoming extinct and 
its honoured place taken by two schools of Baudhayana and 
Apastamba, both from the south. Whatever meagre litera- 


163 77 *53177 3JWT 7^77*77: I lfbn 41 il«TT: I 777% *17 II 

Mahidasa on Carana-vyuha Khanda II. 
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ture belonging to the Kathas could be discovered — and it 
was solely from Kasmir, thanks chiefly to its geographical 
position and the isolation resulting therefrom that it has 
preserved local tradition and literature comparatively 
better — is in a wretched condition, not excluding its 
Samhita and the two Grhyasutras. A fairly large num- 
ber of Srauta and Grhya passages occur in the various 
Kasmir Baddhatis, none of which has, as yet been publish- 
ed and all lying in the form of a confused mess. 

Well, the existence of a Kathaka-SamAftfa, together 
with the two available Grhyasutras, should ensure the 
existence of a Kathaka-6r«Amawa, and to this we find a 
positive reference in Jayanta-bhatta, 164 who says : — 

=? ^T5^rcrr«m 3T§n*r 

It is just possible that the various sakhas belonging 
to the KatAa-carana had their own distinct Bi'dhmanas f 
as two of them, indeed, have their own Grhyasutras. 

Quotations from a Kathaka-srautasutra are numerous 
and the first Patala of a Kathaka-srautasutra exists intact 
in the Library of the Asiatic Society of Bengal. 

A large amount of Grhya works exist in the form of 
Paddhatis and Rcakas-replete, in themselves, with Brah- 
mana passages, and a Laugaksi-Smrti exists, in a manus- 
cript, in the Lalchand Library, Lahore. 

And here, it may be worthwhile to give a brief resume 
of the work till now done in this field. 

In 1855 Weber wrote on the division and orthography 
of the Kathaka-Samhita 105 and discussed, in detail, kin- 

164 5T*IT Nyayamanjari, p. 254; fWT ^ 

ibid. p. 258, the expression 

may be noted, because it comes from Jayanta, who was probably 
a native of Kasmir. cp. Keith, Indian Logic and Atomism, p. 33, 
Caland Verse en Meded etc., p. 483. Satadhyayana = consisting 
of 100 chapters; hence tffiireTW for adhyayana = 

adhyaya cp. Jaina Works. Satadhyayana=Yajurveda Madhu- 
sudana Kaul, Langaksi Grhyasutra, Intr. p. 8. 

165 ind. Stud. Ill, pp. 285-86. 
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dred matter, in his article 166 “Einiges iiber das 
Kathakam”. 

In 1873, while reviewing, in detail, the Mahabhasya 
of Patafljali, he again established its bearing on the 
Kathas. 107 In 1879 Schroeder took up the matter and 
wrote “Das Kathakam 168 und die MaitrayanI Samhita. 
The same year, Jolly, utilizing, in collaboration with 
Barth and others the material procured by Biihler in 
Kasmir (1875) drew attention to the Kathaka-Grhyasutra 
in his article” Das Dharmasutra des Visnu und das 
Kathaka-Grhyasutra, 168 a portion of the same material 
being utilized by Caland in his Altindischer Ahnenkult 
(1893 pp. 65 — 77). In 1891 Schroeder wrote Die 170 
Accentuation der Wiener Kataka-Handschrift, in 1892 
Die 171 Kathaka-Handschrift des Dayaram Jotsi in Srl- 
nagara und ibre Accente, in 1895 Das 172 Kathaka, seine 
Handschriften, science Accentuation und seine Beziehung 
zer den indischen Lexicographen und Grammatiken, in 
1896 “Zwee 173 newerworbene Handschriften des K. K. 
Hafbibliothek in Wien nich Fragmented des Kathaka” 
and in 1897 “Ein 174 neuentdeektes Rcaka der Katha schule. 
In 1898 he published his “Katha-Mandschriften” 175 in 
which he envisaged the probability of a Kathaka-brah- 

i««Ind. Stud. 451—79. 

i« 7 Ind. Stud. XIII, pp. 375, 436—43. 

i«8 Monatsbericliten der Konigl. Akad, der Wise. Zu Berlin, 
July session, 1879. 

169 Sitzungsber. der Bayer Ak. der Wiss. 1879. 

179 Z.D.M.G. 45.432 ff. 

171 Z.D.M.G. 46, 427—31. 

172 Z.D.M.G. 49, pp. 145—71. 

1 73 Sitzungsber. der Kais. Ak. der Wiss, in Wien phil-hist. 
Klasse LXXXIII. 

174 Z.D.M.G. 51, pp. 666—68. 

1 75 Die Tiibringer Katha- Mondscbriften und ihre Beziehung 
zunn Taittiriya Aranyaka in Sitzungsber. der Kais. Ak. d. Wiss. 
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mana. In 1900 — 10 he brought out his admirable edition 
of the Kathaka-samhita in three parts, to which, in 1912 
R. Simon added his Index Verborum and Caland his 
learned textual criticism together with proposed emenda- 
tions in his articles contributed to the Gottingische 178 
Geleherte Anzeigeon and WZKM. 177 

In 1920 Caland 178 defined the probability of a 
Kathaka-brahmana and edited a few Brahmana extracts 
as specimen. In 1922, he edited for the D.A.V. College, 
Lahore, the Kathaka-Grhyasutra, which was followed, in 
1928, by Raghuvlra’s collection of a Kathaka-Srautasutra 
passages 179 gleaned from the printed Paddhati of Deva- 
yajnika. The same year Pt. Madhusudana Kaul 180 
brought out the first volume of his Laugaksi-Grhyasutra, 
followed by the second in 1934. In 1932 Raghuvira pub- 
lished his edition of the Katha-Kapisthala-samhita 181 and 
with that the Katha-studies come to an end. 


170 1900, No. 9. 

177 XXIII, XXVI etc. 

178 Verse en Meded Non. Ak. V. "W. Afd. Lett. Ve. K>. 
IVe dl. 1920. 

i7» Oriental College Magazine, 1928. 
iso Kalmir Series of Texts and Studies Nos. XLIX, LY. 
i8i Meharchand Lachman Das Sanskrit and Prakrit Series, 
Lahore No. I. 




KULYAVAPA, DRONAVAPA AND ADHAVAPA 


BY 

Dr. Dines Chandra Sircar, M.A., Ph.D., 

Lecttirer in Ancient Indian History and Culture, 
Calcutta University. 

In the age of the Ghptas, the popular units of the 
measurement of area in Bengal are known to have been 
the Kulyavapa, Dronavapa and Adhavapa. According to 
the Paharpur copper-plate inscription of the Gupta 
year 159 ( = A.D. 479), 4 Adhavapas made 1 Dronavapa, 
and 8 Dronavapas made 1 Kulyavapa (Sircar, Select In- 
scriptions, p. 347, n. 5). Since the introduction in the 
medieval period of the unit of measurement called Bigha 
(usually 80 square cubits), this one with its subdivisions 
has gradually ousted the older units and denominations 
from many parts of Bengal. But the Kulavay ( = ancient 
Kulyavapa), Don (ancient Dronavapa) and Arha (ancient 
Adhavapa) are still locally known in the eastern districts 
of Bengal and the adjoining western districts of Assam. 
It is however unfortunate that all the three denominations 
are not prevalent in the same locality, that the old 
relation of 1 Kulyavapa = 8 Dronavapas = 32 Adhavapas is 
totally forgotten, and that the Don ( = Dronavapa) which 
only is found in several places is different in area in differ- 
ent localities. The Kulavay which is known from western 
Assam is equal to 14 Bighas, while the Arha prevalent in 
the Mymensingh, Sindha, Darji Bazu, Raydam, Susang, 
Hussenshahi, Nasir Ujial, Khaliajuri and Baukhanda 
Pargands of the Mymensingh District is equal to about 
4| Bighas. The Don is more widely distributed. In the 
Chittagong District the Don is equal to about 21 Bighas; 

943 


F. 56 
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but in the Noakhali District it is equal to about 100 
Bighas in Sandvip and to about 144 Bighas in the Shaista- 
nagar Pargand. As pointed out long ago by Hunter in 
A Statistical Account of Bengal , this difference in the 
measurement of the same unit is due to the fact that the 
length of the measuring rod and also of the cubit is 
different in different localities. Usually a measuring rod 
was 14 cubits and a cubit 18 inches long. In Sandvip, 
however, the length of the cubit was 20| inches, while, in 
the Shaistanagar Pargand, that of the measuring rod was 
no less than 22 cubits. Now a days, 1 cubit = 18 inches and 
1 nala (measuring rod) = 16 cubits, as standardized by 
the Government, have ousted the earlier lengths noticed 
by Hunter, and 1 Don is now taken, according to the 
Government standard, to be equal to 76 Bighas in the Noa- 
khali District. In the Rangpur District, where the an- 
cient unit is lost but the name still survives, the Bigha is 
known by the name Don. In the Hazradi, Kasipur, 
Nawabad, Barikandi, Joar Hussenpur, Kurikhai, Julan- 
dar, Balarampur and Idghar Paragands of the Mymen- 
singh District, the Don is equal to about 17 Bighas, but 
in the Nikli, Juanshahi and Latifpur Pargands, it is 
equal to about 51 Bighas. Hunter does not refer to the 
Don prevalent in other localities, e.g., in the Tipperah 
District. It will be seen from the above accounts that the 
actual area respectively indicated by the Kulyavapa, 
Dronavapa and Adhavapa in the Gupta age has little to 
do with that represented by the modern Kulavay, Don 
and Arha, as they do not conform to the old relation of 1 
Kulyavapa = 8 Dronavapas = 32 Adhavapas and as the 
Don is now known to signify quite different areas in 
different localities. Apparently the area of all of them 
has changed in course of time, especially owing to the 
difference in the length of the cubit and the measuring rod 
in different localities. Attention in this connection may 
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be drawn to the early practice of using a rod 4 cubits long 
for ordinary measurement but that of the length of 8 
cubits for measuring Brahmadeya lands (Sircar, Succes- 
sors of the Sdtavdhanas, pp. 186n, 330n). But how can 
we have an idea about the original area of the Kulyavapa, 
Dronavapa and Adhavapa? 

The words Kulyavdpa, Dronavdpa and Adhavdpa 
indicate the area of land that was required to sow seed- 
grains of the weight respectively of one kulya, drona and 
ddhaka (cf. Amarakosa , Vaisyavarga, V. 10). Pargiter 
who tried to determine the area of a Kulyavapa as known 
from the Faridpur plates ( Ind , Ant., XXXIX, p. 195 ff.) 
rightly pointed out that the staple food of Bengal is rice 
and the most important grain is paddy and that accord- 
ing to the Raghuvamsa (IV. 36-37) the usual practice es- 
pecially in Central Bengal was to plant in the cultivated 
land the seedlings taken out from another field where the 
paddy seeds had been originally sown. This is the system 
followed in rice cultivation in many parts of Bengal even 
today. Pargiter therefore suggested that the Kulyavapa 
indicated that area of land which was required to plant 
the seedlings of paddy seeds one Kulya in weight. Un- 
fortunately the learned scholar did not know the actual 
weight of a kulya of grain. He had moreover to explain 
the passage ashtaka-navaka-nalen = dpavihchya used in 
the Faridpur plates in connection with the measurement 
of a Kulyavapa. He suggested that 1 Kulyavapa of land 
was 9 nalas in length and 8 nalas in breadth, and further 
conjectured the length of a nala or measuring rod to have 
been 16 cubits and that of a cubit 19 inches. According- 
ly, the area of a Kulyavapa in Pargiter’s calculation was 
a little above one acre (=3 ^ Bighas). The conclusion is 
however apparently conjectural. We have now to explain 
another expression shatka-nadair = ap&vinchya used in 
connection with the measurement of a Kulyavapa in the 
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Paharpur copper-plate inscription, which would thus in- 
dicate an area only 6x6 nalas. It will be seen that an 
ashtaka-navakanala Kulyavapa would be much larger 
than a shatka-nala Kuylavapa. 

According to the Faridpur plates, the price of one 
Kulyavapa of land was 4 dlndras (gold coins) which, ac- 
cording to the Baigram copper-plate inscription (Sircar, 
Select Inscriptions, p. 343n.), were equal to 64 r upakas 
(silver coins). Now the purchasing power of a Gupta 
Rupee was apparently much higher than that of our 
Rupee. From an analysis of the Ain-i-Akbari, Moreland 
( India at the Death of Akbar , p. 52) has shown that a 
Rupee of Akbar’s time (1556 — 1605 A.D.) was equal to 
no less than six modern Rupees even in the estimate of 
1912, i.e., of a period prior to the First World War. The 
economic condition of eastern India of the Gupta age as 
noticed by Fa-hian who, in his dealings with the people of 
this region, never saw any coin but used only cowries, 
possibly suggests that the purchasing power of a Gupta 
Rupee was even higher than that of an Akbar i Rupee. 
It thus seems to be probable that 64 Gupta Rupees were 
equal to no less than 640 modern Rupees in a quite moder- 
ate estimate. It should also be remembered that the 
price of cultivable land depends much on that of its pro- 
duce. When one Rupee was the proper price* of eight 
maunds of rice (as is traditionally known to have been the 
case even during Shaista Khan’s rule in Bengal), the price 
of land was undoubtedly much lower than it is today. 
Many parts of the Faridpur District are thinly populated 
and settlers may even now get land in those localities on 
incredibly easy terms. The inscriptions, again, speak of 
a fixed price of Government land for a large area (vishayd). 
It is therefore highly improbable that 64 Rupees would be 
the proper price of one acre = 3 Bighas of land in the 
Gupta age. That the Kulyavapa indicated a much larger 
area can be demonstrated by another evidence. 
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According to a persistent tradition followed by the 
Bengali authorities on Smriti, such as Kulluka Bhatta 
(15th century), Raghunandana (16th century) and Pancha- 
nana Tarkaratna, 8 mushtis or handfuls = 1 Kunchi ; 8 
Kuhchis or 64 handfuls = 1 pushkala; 4 pushkalas or 256 
handfuls = 1 Adhaka-, 4 Adhakas or 1024 handfuls = 1 
Drona. That this refers to the measuring of paddy is 
perfectly clear from the fact that the verse in question is 
quoted by Kulluka to explain the expression dhanya.- 
drona in Manu, VII, 126. According to Panchanana 
Tarkaratna who has translated the Manusamhita into 
Bengali and the Bengali compilers of the Sabdakalpa- 
dmma, 1 Adhaka = 16 or 20 modern Bengali seers, and 
1 Drona — 1 maund 14 seers or 2 maunds. According to 
the lexicographer Medinikara, 8 Dronas (8192 handfuls) 
= 1 Kulya. A Kulya of paddy seeds would thus be equal 
to 12 maunds 32 seers or 16 maunds. These are the tradi- 
tional weight of the Kulya, Drona and Adhaka as recog- 
nised by the Bengali authors, especially writers on Smriti 
who apparently relied on the authority handed down from 
old through a succession of preceptors. The traditional 
weight can moreover be tested by a measurement of 8192 
handful of paddy for a Kulya. It should be noticed 
moreover that the scheme of 1 Kulya— 8 Drona =32 Adhaka 
perfectly tallies with the other scheme of 1 Kulyavapa 
= 8 Dronavapas = 32 Adhavapas. It is therefore clear 
that one Kulyavapa of land required seedlings of 12 
maunds 32 seers or 16 maunds of paddy. 

Both the systems of planting seedlings and of sowing 
seeds are prevalent in Bengal, the first in some parts and 
the second in others. In some localities, e.g., the Farid- 
pur District, both the practices are followed. A culti- 
vator of the Kotalipara region of the Faridpur District 
informs me that one maund of paddy seeds is required for 
3 Bighas for sowing, while seedling of the same weight 
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of paddy require 10 Bighas for planting. Seedlings of 
one Kulya ( = 12 maunds 32 seers or 16 maunds) of paddy 
would thus require 128 Bighas or 160 Bighas of land for 
plantation. A Kulyavapa was therefore originally equal 
to 128 to 160 Bighas, a Dronavapa to 16 to 20 Bighas, 
and an Adhavapa to 4 to 5 Bighas. Even if we believe 
that the original calculation was based on the system of 
sowing seeds and not of transplanting seedlings, the posi- 
tion would be: 1 Kulyavapa = 38 to 48 Bighas; 1 Drona- 
v§pa=4| to 6 Bighas; 1 Adhavapa = l£ to 1^ Bighas. 
But this seems to have been hardly the case. 



THE NIDHIS : gANKHA AND PADMA 


BY 

C. SlYARAMAMURTI, M.A., 

Curator, Archaeological Section, Government Museum, 

Madras. 

India has always been the fabulous land of wealth 
and treasure. Her smiths and craftsmen fashioned the 
most lovely jewels. Ornaments of burnished gold curi- 
ously wrought and gem-set adorned the limbs of people of 
this land. Gems and pearls were assiduously collected 
and their fame was great. In the land of such wealth 
subtle notions of wealth developed. A great and bene- 
volent king could bring down a treasure storm and pro- 
vide his people with a flow of coins, silk and grain. 
Deities presiding over wealth could confer their choice 
blessings on their devotees. Wealth in different forms 
was taken into account and a classification of treasures 
evolved. Nine treasures were distinguished and every 
one of them had a presiding deity. The lord of 
wealth Kubera had all these treasures about him; 
but his wealth was itself due to the constant presence 
of Lakshmi in his mansion *rsT vpTwt 

C\ 

(Mahabharata ii. 10. 18). Lakshmi the highest deity 
presiding over auspiciousness and wealth rose from 
the milky ocean and from her lotus seat stepped on 
to the chest of Narayana who chose her as his spouse. 
All objects of auspiciousness and treasures are associated 
with this Lady of Riches and Luck. Standing beside the 
Wishing Tree, Kalpadruma, as the assurer of bestowal of 
all that is desired, she has given the sculptor the famous 
Tree and Woman motif so famous in Indian art. Seated 
on the lotus and bathed by a pair of elephants with water 
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from golden pitchers she is associated with purnakalasas 
or over-flowing vases which symbolise plenty. Water- 
born she is bathed with water and suggests a perennial 
flow of plenty. Her abode, the lotus, is an auspicious 
object and one of the most important of Nidhis or trea- 
sures. Allied to the K’alasa or pitcher as an abhisheka- 
patra or bathing vessel is the conch, usually placed on 
Kurmaprshtha, a stand shaped like a tortoise. The 
conch also symbolises a flow of the water of plenty and 
is an important Nidhi or treasure. The tortoise stand 
beneath it is also a symbol of the Kacchapanidhi. The 
flower with which water is taken out of the conch to 
sprinkle the deity and other articles used in worship sym- 
bolises the flowers that represent other Nidhis. In all 
these cases the sprinkling or flow of the water of plenty 
is noteworthy as this is closely allied to a dhdrd or flow of 1 
gold and gems and wealth of all kind. This is all the 
more interesting as PrthvI is also called Vasundhara a 
concept which suggests the origin of the later Buddhist 
Vasudhai'a. PrthvI also rests on the tortoise. Her 
place beside N'arayana is to the left near the conch while 
that of Lakshml is to the right near the lotus. And when 
we consider there is a specific direction to the sculptor to 
represent Bhudevi just where the head of Nru'avana as 
Varaha holds the conch it becomes obvious that there is 
a link between the conch and Bhudevi just as there is 
connection between Lakshml and the lotus srt 

(Vishnudharmottara iii. 79, 6). 

The association of the Nidhis with water and its 
perennial flow assuring plenty is clear when we see that 
all the Nidhis are in some way or other connected with 
water. The lotus, lily, conch, tortoise, makara all ori- 
ginate from water. And the two principal Nidhis £ankha 
and padma are held by Narayana the lord abiding in 
water, and flank Varuna the Lord of waters and Lakshml 
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Kshirasagarakanyaka the lady born of the milky ocean. 
The tortoise and makara, two Nidhis, serve as the vehicle of 
Ganga and Yamuna, river goddesses. Purnakalasas are 
always to be represented as overflowing vases. The vase 
full of water represents Varuna, §ri or Lakshmi and 
river goddesses. These aquatic associations are note- 
worthy in the Nidhis. 

All this is significant when it is laid down that 
Nidhis are to be represented as overflowing vases with 
conch or lotus as the case may be to distinguish varieties 
firnkn ssmi •rer^r m 

(Vishnudharmottara iii. 82. 55). This is one of the sym- 
bolic representations of Nidhis. The representation of 
Mangalakalafsas with lotuses in them is itself symbolie of 
Lakshmi Kalasabdhisambhava flanking the gate as at 
Sanchi, Bharhut, etc., and as described in the Ramayana 
as adorning the gate of the Pushpaka palace of Ravana. 
As Lakshmi has Nidhis alwmvs in attendance on her the 
Kalasas symbolise these as well. But pointed attention 
to the Nidhis is sought by the representation of the lotus 
and conch on the mangalakala&is. An early representa- 
tion of this is on two small marble carvings in late Amara- 
vati style of work which is typical of carving in the 
Krishna vallev in the 3rd century A.D. These carvings 
are in the collection of antiquities with Rao Bahadur S. 
T. Srinivasagopalachariar. Advocate, Madras High 
Court of Judicature, with whose kind permission they 
are reproduced here. (Figs. 1 and 2). 

Sankhanidhi (Fig. 1) is represented as a conch on a 
lotus-filled vase full of water. Coins ooze from the conch 
and flow out as a thick roll of coins. Padmanidhi (Fig. 
2) is similarly represented as a lotus-filled vase; and a 
thick slightly longer roll of coins issues from it as from 
the conch. These two should have flanked a gate or door- 
way of some Buddhist or Hindu structure of the 3rd cen- 
F. 57 



952 


BHARATA-KAUMUDl 


tury A.D. Though the exact find place of these two 
carvings is not known they are clearly from some place 
in the Krishna valley near about Amaravati, Jaggayya- 
peta or N aga r j unakonda . These Nidhis resting on 
Purnakalasas flanking doorways came later to be represent- 
ed in Chalukyan doorways as dwarfish guardians of the 
treasures Padma and Sankha placed beside the overflowing 
water pots. 

The two nidhis Sankha and Padma as auspicious 
objects flank deities presiding over wealth like Kubera 
and Sri and the Vishnudharmottara describes Kubera ’s eyes 
as resting over the Nidhis as he is seated with his spouse, 
tqrnft hnfr fhfiRftwt i sr 

(Vishnudharmottara iii. 53. 6). Similarly in the descrip- 
tion of Lakshmi attended by elephants that bathe her 
these two treasures flank the goddess. 

3TRfi?3R WRTR dc'j'V) II JUrd't' TR cRT ^TR I 

nhTTR dr^Hlbl dRFRR II fijR =? UTCUR rRT I 

'RT fiOR || f?Rt I 

mrfRdr ^rrt ^fTRypRT a*rr n 
(Vishnudharmottara, iii. 82. 7 — 10). The last line des- 
cribes Lakshmi standing and herself carrying in her hands 
lotus and conch. She is dvibhuja, possessing only a 
single pair of arms. An excellent example of Lakshmi 
in this attitude is to be found on the Kacha type of Gupta 
coin (Fig. 3) where Sri is represented as a lady carrying 
the cornucopia in one hand and the lotus in the other. 
The cornucopia is only a modification of the conch of 
plenty, Sri flanked by Nidhis has an exellent representa- 
tion in a small sculpture from Kaveripakkam in North- 
Arcot District now preserved in the Madras Museum 
(Fig. 4). She is represented as the Srlvatsa symbol al- 
most transformed into human form. The head and trunk 
are human but the hands and legs curve off to form the 
Srivalsa mark which symbolises Sri. Beside her are two 
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auspicious lamps. Sri is seated on a lotus and elephants 
bathe her with golden pitchers. : 

(Srisukta) The lamps beside her are mahgalya as also the 
Nidhis on either side of her. These form an explanation 
of the line sarvamdngalyayuktd. The description in the 
Vishnudharmottara is also answered by the presence of 
the Sankha and Padma Nidhis. Here again the conch 
and lotus are shown with thick coin rolls oozing out of 
them. This is another example of symbolic representa- 
tion of the Nidhi. 

The earliest symbolic representation of these two 
Nidhis now known to us from which these later examples 
are derived and have preserved almost identical form is 
the famous Kalpadruma capital from Besnagar now 
preserved in the Indian Museum, Calcutta (Fig. 5). 
This Kalpadruma capital is one of the most inter- 
esting of the ancient dhvajastambha capitals found 
in India. It is of the second century B.C. and 
combines in itself all elements of treasure, wealth and ful- 
filment of desires. The Kalpavrksha or the wishing tree 
assures everything desired. The Nidhis equally assure 
wealth and plenty. And bags of money and the Sankha 
and Padmanidhis are carved in between its long pendent 
roots of the tree whose foliage is arranged as a special 
mass. The conch and the lotus are splendid examples of 
the carver’s work and the coins oozing from them are the 
early punch-marked ones. But the Kalpadruma is a 
special tree associated with Indra and not with Kubera. 
In the Bhaja cave there is a good example of the Kalpa- 
vrksha in association with Indra. But the Kalpadruma 
as an auspicious assurer of wealth and plenty has its 
affinities with the Nidhis and in early Buddhist and San- 
skrit literature treasures are generally associated with the 
roots of trees; and there is appropriateness in bringing 
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together the tree and the treasures. But Kubera’s mark 
on his standard and temple column is a gada or club wjtpt 

# (Vishnudharmottara, iii. 94. 41). 
Other pillar capitals found at Besnagar like the makara 
and taladruma answer the prescribed description for their 
respective deities though unfortunately the Garuda of the 
Vasudeva temple standard erected by Heliodorus has not 
yet been traced. An examination of the silhouette of the 
Kalpadruma standard shows a short stumpy gada or club. 
Yakshas are short and dwarfish and their weapons are 
also shaped to suit them. An excellent example of a 
short club of that type handled by a dwarf is to be seen 
among the sculptures from Amaravati (Sivaramamurti, 
Amaravati Sculptures in the Madras Government Museum 
pi. X, 18). It is thus a combination in gada of elements 
of auspiciousness, wealth and treasures which speaks of 
the skill of the artist who executed it. 

Kalidasa describes the Sankha and Padmanidhis as 
painted in anthropomorphic form on either side of the 
doorways of the Yaksha mansions in Alaka. There are 
numerous representations of these Nidhis as dwarfs seated 
beside conch and lotus from which issue a thick roll of 
coins. The coin roll gets somewhat lengthened and curls 
up in late Pallava representations of the Nidhis of which 
we have an excellent example from Kaveripakkam pre- 
served in the Madras Museum (Figs. 6 and 7). Here the 
dwarfs are represented like any of the usual Sivaganas 
with short quaint limbs wearing karanda makuta, patra- 
kundala, hara, keyuras, udarabandha and pushpayajno- 
pavita. Two conches or lotuses from above on either side 
show coins in a thick roll curling at the tail end. The 
same type is also found in early Chalukya temples of 
which numerous examples may be seen in the Canarese 
districts. The coin roll is here very elongate and almost 
forms a niche for the dwarf. 




Fig* 2. — Lotus on a Full Jar (From Amaravatl) 







Fig. 5. — Ivalpadrunia with Sankha and Padraa nidhis 
oozing out punch-marked coin*. 



Fig. 6. — A Dwarf with two Coach uidhis emitting 
strings of coins 




Fig. 7. — A Dwarf flanked by Padma nidhis with rolls coins. 


ENGLISH SOCIAL LIFE IN INDIA A HUNDRED 
YEARS AGO 


BY 

Dr. T. G. P. Spear. 

The first thirty years of the 19th century in India was 
for the English a parallel to the Regency period. To the 
eye of posterity magnificent and luxurious enough, to 
themselves it was but the afterglow of former glory. 
Gone were the spacious days of the Nabobs, when every 
merchant was a politician and every politician a merchant, 
when fortunes could be made, lost in England, and made 
again in the course of a few years. For if English life 
in India even to-day seems comfortable enough and even 
opulent compared to contemporary standards in England, 
it must always be remembered that compared to the past 
it is simple and almost frugal. The original model for 
the Nabobs of Clive’s day was the “omrahs” of the Moghul 
empire. They were noblemen and officials and landed 
gentry rolled into one and their salaries, as laid down in 
the A in-i-A kbari were enormous. The English mer- 
chants, in the first flush of the conquest of Bengal and the 
Carnatio took their standards as their own. But they 
forgot the corresponding obligations of the Moghul officer 
or mansabdar — the maintenance of troops and the care 
of a district ; and it was this perhaps which lay at the root 
of the odium they incurred, in India as well as in Eng- 
land. The first reduction came with the reforms of Clive’s 

1 At the outset I desire to express my grateful thanks to 
Prof. C. M. Trevelyon, 0. M., for permission to quote from the 
letters of Sir C. E. Trevolyan; to Mrs. Hardcatte, for permisson 
to use the autogiography of Lady Clive Bayley; and to Miss M. E. 
Clive Bayley, for permission to quote the letters of Lord Metcalfe 
to his sister. 
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second governorship, when it was mournfully recognised 
that a fortune could no longer be made in five years. But 
fortunes could still be made, by means of private trade and 
the perquisites of the residencies of Indian courts. 
Murshidabad, Benares and Lucknow were recognised roads 
to fortune. The next blow came with the reforms of 
Cornwallis. Private trade was forbidden to all but the 
commercial officers of the company, and his opinion of the 
standards of the time is shown by his supersession of the 
whole Bengal Board of Revenue. Ample salaries were 
substituted for these faded perquisites, — salaries whioh 
seem immense to-day, but which represented a substantial 
reduction on previous standards. 

Cornwallis was the real founder of the Indian Civil 
Service, as well as of the Indian administrative machine. 
From his time the conception of public duty steadily re- 
placed that of private gain as the principle of public 
service in the Company, until it became eventually some- 
thing of a religion. So we find that whereas the young 
Company’s servants before Cornwallis’ time went out 
mainly to make a fortune, they subsequently adventured 
in order to make a name. Both types were still of course 
to be found, but the balance of emphasis was changed. 
The man who wanted a fortune went now to the Commer- 
cial branch of the Service, which through its liberty of 
private trade, remained lucrative until its abolition in 
1834. But the man ambitious of fame and power, who 
formerly went into the army, or aspired to seats on the 
Presidency Councils, now looked to the Political Depart- 
ment. During the first half of the century the rising 
hopes of the Company’s service were the young “politi- 
cals”. The avenues of promotion lay through the resid- 
encies and agencies up-country. Young civilians pulled 
wires to serve under a Metcalfe or a Malcolm; young 
officers like Henry Lawrence sought transfers to political 
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employment to the disgust of their less fortunate brethren. 
It was the age of the Maratha wars and settlement and 
the Rajput treaties, of Ranjit Singh and the Afghan 
wars, of Sind and the Russian bogey. Colonel Tod settl- 
ed Rajputana in his thirties, Metcalfe negotiated with 
Ranjit Singh in his early twenties, and Trevelyan was 
first assistant to the Delhi Resident at the age of twenty- 
one. It was no wonder that aspiring spirits looked to the 
north-west and that the most capable as well as the most 
picturesque figures of the time were to be found there. 
It is this, I believe, which goes far to explain a fact notic- 
ed by many travellers of the period, that the society of 
the north-west was not only less formal and more socia- 
ble, but also more interesting and stimulating than that 
to be found elsewhere in India. 

The main settlements of Calcutta and Madras did 
not preatlv change during this period. Madras enjoyed 
a stationary prosperity after the long turmoil of the 
Mysore wars and the complicated corruptions of Benfield, 
the Nawab of Arcot and their circle had been ended. It 
was steadily outstripped both in wealth and significance 
by Calcutta. The Englishman’s life was much the same 
as in the time of Cornwallis. He rose at dawn (unless he 
was an eager young “griffin .” 2 who was apt to go to bed 
about then) rode out in the cool of the morning, and break- 
fasted about ten o’clock. Then he went to bis office till 
four o’clock. An evening ride or drive on the maidan 
followed. Then came dinner to wind up the day. This 
meal had once been at midday, but was finally fixed in the 
evening by Lord Wellesley. To sustain the bodily frame 
during midday the new meal of tiffin was introduced. 
This was theoretically light but in practice was often 
really a second dinner. So foreign visitors like Jacque- 

2 See Asiatic Review Apr., Oct., 1937. Art. by M. Philip 
Morrell. A French Traveller in India a Hundred Tears Ago. 
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mont still had good cause to marvel at the hardihood of 
the English digestion, or rather at the heaviness of the 
burden placed upon it. Drunkenness had much decreased, 
but heavy drinking was still the rule, and that English 
tendency, an unwillingness to join the ladies, a very mark- 
ed characteristic. “Every one about me,” wrote Jacque- 
mont in Calcutta, “goes about taking his three meals, 
and religiously abstains from all mixture of water with 
the strongest wines of Spain and Portugal.” “They rem- 
ain at table for hours after dinner in company with num- 
erous bottles which are kept in constant circulation. How 
can one help drinking? I smoked like a steam engine, 
in order to let the bottles pass without making them devi- 
ate from their elliptic orbit round our oval able. But I 
was obliged to do like others. Hence — disturbed sleep, 
indistinct ideas next morning, and the necessity of gallop- 
ing about a couple of hours like the English in order 
to digest the dinner of the preceeding day.” 

This heavy eating and drinking went on in spite of 
the fact that all the hardest workers observed a strictly 
simple rule of life. Cornwallis with his glass of wine and 
a biscuit at ten o’clock for supper, Malcolm, who drank 
no wine, Elphinstone, who sipped his glass of water in the 
midst of his almost legendary hospitality, Metcalfe, and 
Bentinck who was nicknamed the Pennsylvanian Quaker, 
all demonstrated the fact that the man who meant to work 
and to last found it necessary to live simply. Some of 
this good living was offset by vigorous exercise, mainly on 
horseback, but in itself it easily accounts for the well 
known mortality of the East. 

Hookah smoking was still very prevalent, but it 
began to decline in the Thirties. It had the advantage 

3 Victor Secyeremont, Letters from India, Lond., 1834, I. 92. 

4 Cuvanagh, Beminscences of an Indian Official, p. 14. 
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that it was permissible in the presence of ladies. There 
had even been a time when it was a delicate compliment 
to offer a lady a puff from your hooka, for which pur- 
pose a supply of spare mouthpieces was kept. But now 
a cheaper substitute in the shape of cigars began to find 
favour. As with whiskey, they were at first considered 
unfit for a gentleman, but by the forties they were alter- 
native to the hookah, 5 and after the Mutiny virtually re- 
placed it. One reason for the hookah’s disappearance 
was no doubt the expense, for a hookah required a special 
servant, the hookah-burdar . But another was the fashion 
of deprecating everything eastern which was steadily 
gathering force during these years. It was specially 
potent from 1830 onwards, when the reforming ideas of 
England were transplanted in India to blossom in the 
form of a militant westernism. 

During these years there was a marked improvement 
in the position of the ladies in the major settlements. 
This was due both to their increase in numbers, and to 
the influence of the wives of the Governor-Generals. 
About 1800, it was reckoned that there were only 500 
ladies to 2500 men in the Bengal Presidency. 6 7 Their 
cause was not helped by the example of those in author- 
ity, and masculine manners were sometimes so crude that 
the ladies would wait in vain in the drawing room for 
the men to leave the fast circulating bottles. But, more 
specially from the time of Lady Minto, successive Gover- 
nor-General’s wives raised the tone of manners to some- 
thing like its normal level. People still complained of 
their lack of conversation and good breeding. The Cal- 
cutta marriage market was still a dumping ground for 

5 W. Hoffmeister. Travels in Ceylon and Continental India, 
Edin., 1848, 

6 T. Williamson, E. India Yade Meeum, 2 vols. Lond., 1810. 

7 Enity Eden, Letters from India, Lond., 1872, I. 197. 

F. 58 
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English “spares” but the atmosphere was quite different 
to that of the eighties. A typical day is thus described 
by Emily Eden in her charming “Letters from India”. 
“We breakfast at nine and dawdle about the hall for a 
quarter of an hour reading the papers, etc., and doing a 
little civility to the household; then Fanny and I go to the 
drawing-room and work and write till twelve, when I go 
up to mv own room and read and write till two. Fanny 
stays downstairs as she likes it better than her ow r n room. 
I do my shopping too at this hour; the natives come with 
work, and silks and anything they think they have a 
chance of selling, and sometimes one picks up a tempting 
article in the way of work. At two we all meet for 
lunch, and George brings with him anybody who may 
happen to be doing business with him at the time. Fanny 
generally pays .... a visit, and I pay George a short 
one after luncheon, and then I go to my own room and I 
have three hours and a half comfortably by myself. I 
draw to a great amount and was making a lovely set of 
costumes, but my own pursuits have been cut in upon by 
other people. One person wants a picture of a sister she 
has lost touched up, and in fact renewed, as the damp 
has utterly destroyed it. Another has a picture of a 
brother in England, in a draped cloak and with flowing 
hair and the picture is only lent to her, and he is such a 
darling, only she has not seen him for some years, and if 
I could make a copy of it etc. There are no professional 
artists in Calcutta, except one who paints a second rate sort 
of sign posts, and though I cannot make much of all these 
likenesses, yet it feels like a duty to help anybody to a 
likeness of a friend at home, and it is one of the very few 
good matured things it is possible to do here so I have 
been very busy the last ten days making copies of these 
pictures. 

To finish our day; at six we go out. George and I 
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ride every day now; Fanny about once in three times. At 
7-30 we dress, dine at eight, and at ten go off to bed.” 

Though she was the Governor General’s sister, the 
picture is broadly true of any official’s lady. The two 
great enemies were the boredom of the long daily vigils 
indoors, and the hot weather, from which until the thirties 
there was no escape at all, and even then only for a few. 
Miss Eden was fortunate in having drawing to occupy her 
time, but there were many who had nothing to fill the long 
hours of seclusion, with no sound but the swishing of the 
punkah, and no company but the servants of the house. 
The blank spaces were too easily filled in the traditional 
gossip and petty quarrels of Indian life. Their existen- 
ce has to be admitted, but it is fair to remember these 
unpromising predisposing conditions. 

The general tone of the settlement had undoubtedly 
greatly improved since the time of Warren Hastings. 
Several causes were responsible for this, of which the first 
was undoubtedly the example of the incorruptible Corn- 
wallis. Next must l)e reckoned the increasing number of 
English women, which made an English domestic life 
possible, and then the influence of the Evangelical school 
of chaplains which was sustained from the chaplaincy of 
David Brown to the episcopate of Daniel Wilson. A 
further influence was the appearance of Englishmen of 
weight and maturity in the shape of the judges, who up- 
held English standards of thought and conduct to the easy 
going servants of the Company. Their appearance and 
their claims were bitterly resented both privately and 
sometimes publicly, but their salutary influence is un- 
deniable. They provided most of what there was of 
learning and nearly all of the independence in the settle- 
ments. 

The results of all these influences were manifest by 
the thirties. Drinking, though still heavy, was much 
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less than in the days when every man had his bottle of 
claret for dinner as a matter of course. Another old 
Indian institution, the zenana, began to fall into the 
background. No longer did the English mansion have 
its zenana attached, built in Indian style. The custom 
lingered on up country and among the planters. The 
soldiers and sailors also married Anglo-Indian (Eurasian) 
girls instead of making the former connections with bazar 
women. The Anglo-Indian community, already con- 
siderable, began to be recruited by marriages of Europeans 
with Anglo-Indian women, instead of by more or less 
irregular connections with Indian women. 

A very marked change had also occurred in the atti- 
tude of the English to religion. There was a time when 
the only use of the church bells was to tell people when it 
was Sunday, but the joint efforts of the chaplains and the 
governors had changed all that. Lord Wellesley had 
helped matters on by installing punkahs in the Calcutta 
church (twenty years after they were in every civilian’s 
mansion). With the appointment of a Bishop in 1814 the 
chaplains acquired their “Burra sahib” and correspond- 
ingly gained prestige. Bishop Middleton acquired res- 
pect by looking and acting the part of prelate, and Bishop 
Heber something more by his gracious enthusiasm and his 
cultured zeal. Metcalfe wrote of him, “Had I not seen the 
Apron, I should not have guessed who it was, for he does 
not look the Bishop so much as his predecessor Middle- 
ton, who was very stately and dignified. But Heber is 
more generally liked and is I believe very amiable. The 
wits of Calcutta call him and his wife Heber and Sheber.” 8 

Bishop Daniel Wilson was masterful and witty; well 
liked by the laity, and feared by his clergy. He had 
something of the unconventionality and rugged simplicity 


8 Clive Bayley MSS. Metcalfe to his sister, 10 Dec., 1834. 
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of the late Archbishop Temple. Emily Eden relates two 
anecdotes of him. 9 

“We hear he is very amusing; he always says some- 
thing very odd in his sermons, particularly if he sees his 
hearers inattentive. Several people have told me that 
they heard him say in the cathedral — “You wont come to 
church. Some of you say it is too hot,” and then he wiped 
his face; “I myself feel like a boiled cabbage, but here I 
am preaching away.” There was a sort of service here 
in this house when the W. Bentincks went away, and in 
praying against the perils of the deep he quite forgot he 
was praying and began describing his own sufferings, 
‘When 1 ran up from Singapore to Ceylon I never felt 
anything like it; the ship rolled here and there; I was so 
giddy, I was obliged to hold on by the table.” 

The new respect in which the clergy were held and 
the stricter conditions of service combined to produce a 
strain of serious fatalistic theism, which equated religion 
with duty, and for whom duty was “The stern daughter 
of the voice of God.” Theologically they were perhaps 
Calvinist ic, but their outlook was more certainly influenc- 
ed by the fatalistic atmosphere of India around them. 
It was more marked up the country than elsewhere. This 
religious tendency was less ostentatious than that of the 
Evangelical officers of a later day, and it has therefore 
been less remarked. But it was no less real, and perhaps 
not less fruitful for good. Its votaries did no preaching, 
they distrusted enthusiasm. But they had a dependence 
on the will of God as the disposer of their lives and a deep 
regard for right. What the Old Testament was to the 
Punjab school, justice was to these men. “They loved 
righteousness, did justice and walked humbly with their 
God.” This spirit had much to do with the success and 


9 Emily Eden. op. cit. I. 331. 
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the humanity of the officers who settled central and north- 
ern India during the first third of the last century. 

Racial relationships in Calcutta were entering upon a 
new and puzzling stage. The days of close contact with 
Rajas and Nawabs, when many Englishmen were more 
Indianised in their outlook even than in their manners, 
had long gone by. There had succeeded the period of 
rigid separation originated by Cornwallis’ exclusion of 
all Indians from the higher services of the Company. 
Only up country did any real contact on equal terms con- 
tinue. And now there were the first stirrings of a 
counter movement, the approximation of Indian manners 
to European. One sign of it was the eager desire to 
learn English. For most the motive was worldly advan- 
tage just as Hindu courtiers at the Mogul court had once 
learnt Persian. But to a few the desire to learn English 
was only a symbol of their desire to penetrate the secrets 
of western knowledge and power, and above all its 
science. Their leader was Ram Mohan Roy, who went 
further in seeking to discover the secret of western reli- 
gion and found it in “The Precepts of Jesus .” 10 
Strangely enough the most violent objection to this book 
was taken by Christian missionaries. This movement 
found a sympathetic response in liberal minded circles 
and there ensued the famous controversy on the subject 
of western and eastern learning. Just over a hundred 
years ago this controversy was settled by the adoption of 
English as the official language and the medium of instruc- 
tion, and of western knowledge as the proper content of 
all state aided learning. 

In externals the new tastes were also visible. Many 
kept carriages and drove out with Europeans on the 

10 This book, anil hi9 side of the controversy which followed, 
is published in. “The English Works of Earn Mohan Rov’’ ed. 
H. C. Sarkar, Calcutta, 1928. 
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course. Wealthy zamindars, like Dwarkanath Tagore, 
built mansions in the prevalent classical style, and enter- 
tained in the western fashion. Those who could not go 
so far at least had a verandah with Corinthian pillars and 
some English furniture. Children were dressed in 
European clothes. Politics were canvassed in the Bengali 
press, and Ram Mohan Roy gave a dinner in honour of 
the July Revolution. All this created the problem which 
has puzzled the English in India ever since — How to meet 
this change of manners and outlook on the Indian side 
and to adjust behaviour accordingly? There was the 
great shoe question — to wear or not to wear ? On the 
Indian system they should be removed, on the English 
kept on during an interview. Sir Charles Metcalfe, a 
thorough-going liberal and much beloved up-country, 
caused heartburning in Calcutta by insisting that every 
Indian should take off his shoes; Lord Auckland heart- 
burning in another quarter by allowing them to keep them 
on. In consequence, wrote his sister, they were almost de- 
afened at parties by the quantities of new stiff European 
shoes . 11 Another question was the admission of Indian 
visitors to view a dance, and here again the Edens led the 
way. Then there was the great chair question. Who 
might sit in officialdom’s presence ? Lists of persons en- 
titled to a chair on visiting an official were kept in the 
district offices, and it was a complaint against many 
officials that they forgot to give chairs even to those who 
were entitled to them. This problem of social forms has 
been responsible for great misunderstanding and much 
resentment, and can hardly be said to have been satis- 
factorily solved by the English in India as a whole even 
to-day. 

The following picture of Calcutta, which has never 
hitherto been published, may conclude this description of 
11 Emily Eden., op. cit., I. 116. 



966 


BHARATA-KAUMUDI 


the major settlements. It is by C. E., later Sir Charles 
Trevelyan, who had reached India late in 1826 and wrote 
this description on his arrival in Delhi early in 1827. 12 

“Calcutta well merits its appellation of “the city of 
palaces.” I used when looking at it to feel proud that 
I belonged to a nation which possessed such a city as the 
capital only of a distant appendage of the empire — The 
houses of the English are all two or three stories high and 
the rooms very lofty and spacious. The public buildings 
too, patricularly the Government House and Town Hall, 
are very fine, and Fort William adds not a little to the 
general effect — for there is a general effect here produced 
from all the finest public buildings and largest private 
houses being situated on two sides of an immense square 
of which the river Hoogly forms another side and the 
boundaries of the 4th are not seen from a distance, con- 
sisting of a nulla or rivulet and a bazar or market — Fort 
William stands in a central position on the brink of the 
river, and with its low ramparts and long guns peeping 
through the grass of the embrasures gives an air of 
security and grandeur to the whole. The ships which are 
often seen going up and down the river add much to the 
scene, particularly as their hulls are concealed by rows 
of trees which line the bank and only the masts and dis- 
tended sails appear slowly and majestically moving again- 
st the horizon. I was very much struck on approaching 
Calcutta at the great quantity of shipping in the river, 
most of which too consists of large Indiamen. It appear- 
ed to me nearly as much crowded as the Thames, and 
this display of the trade and consequent wealth of the 
city was very gratifying to me. The large ships belong- 
ing to the Company cannot come up higher than Diamond 


12 Letter of Sir C. E. Trevelyan, 1827. In the possession of 
Prof. G. M. Trevelyan 0. M. 
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Harbour which is more than 30 miles below Calcutta, but 
almost all free traders venture up to the city itself. 

The society of Calcutta is very large and very gay — 
It is so large that as in London, you may choose your 
own circle and are not obliged, as at Madras, either to 
enter into the whole of society, or to cut it altogether. 
There are constant balls and entertainments of different 
kinds given principally by the civilians who receive very 
high salaries and can afford to give them — The equipages, 
and particularly the riding horses, are of the best des- 
cription, indeed the best and most valuable horses from 
Arabia and all parts of the East are concentrated at 
Calcutta. If there happens to be a particularly good Arab 
at Bombay, where they are always at first landed, it is 
sure in the end to find its way to Calcutta. There is no 
indigenous breed of horses in Bengal except some miser- 
able ponies — all those used at Calcutta are either Arabs 
or horses from Cabul and the Punjaub, with a few im- 
ported English horses, and a very large proportion which 
are bred at the Company’s studs at Buxar and Dinapore 
from English blood originally. 

There is a great deal of hospitality left at Calcutta, 
though people say it has much fallen off in that respect. 
All the houses of Agency keep a handsome table separate 
from their family, which with a suite of many rooms, is 
allotted for the entertainment of any of their Constitu- 
ents who may come to Calcutta, so that, as every servant 
of the Company has some Agent or other, no one need be 
in want of a home when at Calcutta. Colvin my Agent 
allows more than £100 a month for this table alone. This 
is a very great convenience to officers and others coming 
for a short time to the Presidency — for they often cannot 
afford to take a house and there are no respectable Inns. 
There is nothing of this kind at either of the other Presi- 
dencies — At Bombay, the Agents are particularly churlish 
F. 59 
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— Calcutta on the whole is a very fascinating place and I 
used my utmost endeavours to leave it as soon as possible 
on this very account. .. . The Bengal officers live in a 
very different way from that which I have described — 
whenever they move they and all their baggage are convey- 
ed by the river generally to the place of their destination, 
and almost always a considerable part of the way — con- 
sequently they have an opportunity of taking with them 
almost any quantity of luggage which they take full ad- 
vantage of and live like princes as well when travelling 
as at home — Even when they are obliged to travel by land 
they always take large supplies with them, and it is a 
common practice for them to carry fat sheep and calves 
in clooleys (an inferior kind of palanquin) lest their stock 
should grow lean by the march — A friend of mine was 
Judge at Bhaugulpoor when a division of the Bengal 
army was marching that way into Arracan and he had 
to provide bullocks for them, which was effected with 
great difficulty and trouble — this he would not have 
cared for only that he found in the list of baggage two 
carts laden with live turkies and fowls each of which 
required four oxen to draw it. The houses of the Bengal 
servants both military and civil are generally well and 
plentifully furnished and they seem in every respect to 
make this country their home.” 

Though the main pattern of life remained much the 
same during these years, there were innovations which 
bit by bit modified, without yet revolutionising, the whole 
tenor of English life in India. The heat, as to-day, was 
one of the great banes of Anglo-Indian life. The Eng- 
lish had already invented the swinging punkah, and had 
adopted the expedients of Venetian blinds on their veran- 
dahs. They had borrowed from the Moghuls the idea of 
“fcus-fcus” tatties, screens which were placed against an 
open doorway in the face of the hot breeze, and then 
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moistened by water. The resulting cool breeze reduced 
the temperature within the house by several degrees. 
Emily Eden in her first hot weather at Barrackpore, had 
the luck to discover an accidental draught in a corridor. 
“The thermometer is 87 in my room, and I have discover- 
ed an accidental draught in the Marble Hall, where the 
wind comes down one of the corridors, copied by the 
tatties, and where Fanny and 1 have sat all this week 
without a punkah; the draught is so strong that Major — 
said it was very unwholesome, and that Lady William 
never sat there, which I assured him must simply have been 
becaue she never had the luck to find out this curious 
draught; upon which he sent for the doctor to say how 
prejudicial it must be; but the doctor found it so pleasant 
that he drew in an arm-chair and thought it much the 
most pleasant place in the house.” 13 To the water cooled 
tatties the ingenuity of the English added the Thermanti- 
dote, and the enterprise of the Americans ice. The 
thermantidote must have been invented sometime after 
1800, and lingered on in places until recent years. It 
was specially popular in the upper provinces during the 
long hot weather. The principle of the tatty was to take 
advantage of the hot wind ; of the thermantidote to create 
a wind when one was lacking. The thfrmantidote was a 
large wooden box containing a wheel with large wooden 
sails or paddles. Attached to this was a handle by 
which it was revolved. The box was closed on three 
sides, and the open side was placed against a well moist- 
ened tatty. When the hot winds failed this engine work- 
ed to supply their place. 14 Sometimes bellows were used 
as well. In an up-country bungalow these boxes could be 

13 Emily Eden., op. cit., I. 30. 

14 The best description of these engines is in the unpublish- 
ed autobiography of Lady Clive. Bayley the best description in 
point is that of L. Yon Orlich; Travels in India, 1845, II. 197. 
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seen standing on the verandah “like pieces of artillery.” 
Ice was imported to Calcutta by enterprising Americans, 
who carried it as ballast in their ships . 15 It was brought 
in large blocks and preserved in an ice house. Great 
were the lamentations when the ice ran out and there was 
no sign of an American ship. Up the country there was 
the old Moghul tradition of bringing ice from the moun- 
tains, but the disturbed state of the country had put an 
end to this practice, except in the Court of Ranjit Singh. 
There was another method of producing ice by collecting 
it in shallow pans in the chill mornings of early spring 
and then storing it in deep pits. Delhi, Agra, Lucknow 
and other cities all had their ice pans and pits, and the 
practice prevailed as far down as Benares. The English 
borrowed this idea and formed companies which supplied 
subscribers at regular intervals. The process of manu- 
facture is thus decribed by Dr. Hofimeister . 16 “It is 
carried on in large clay pans, which are placed on finely 
chopped straw; the small fragments of ice, formed in 
them, are carefully gathered up and packed closely and 
firmly together, and each member of the joint stock com- 
pany formed for that purpose at Benares and at Agra, 
received on certain appointed days, his portion of ice, 
according to the number of his shares.” 

The topi was another novelty which first made its 
appearance at this time. Named from the pith of the 
solah plant in Bengal, and not from its connection with 
the sun, it appears first as something of a rarity. Fanny 
Parks remarked “When on deck, at midday, I wear a 
solah topi, to defend me from the sun . 17 There is a 

15 W. Hoffmeister. Travels in Ceylon and Continent al 
India, 1848, p. 277. 

25 Heber, op. cit., II. 120. 

17 F. Parker. Diary of a Journey in Search of tile Pictures- 
que, I. 333. 
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sense of ceremony in putting it on, like the opening of a 
particularly gorgeous parasol.” In the forties it was 
used for travelling . 18 But even by the mutiny contem- 
porary prints show that it was not yet in general use. 
There was a rival in the south which Jacquemont called 
the Pondicherry hat. It was a very small light and flex- 
ible straw hat made of palm and date leaves, and it was 
covered with silk which could be renewed from time to 
time . 19 

A far more important innovation was the making of 
the Grand Trunk Road, which revolutionised travel in 
the upper provinces. Hitherto the journey was made by 
water as far as Allahabad, in a barge or budgerow which 
sometimes sailed, sometimes was rowed and sometimes 
was towed along the banks. By day the travellers sat 
in the boat, which each evening halted for the night, 
when the travellers took an evening stroll and visited a 
village or a temple. The servants came in attendant 
boats, so that each party of travellers made up a little 
fleet. These boats were “covered barges built of wood, 
painted green and very comfortably furnished and divid- 
ed into two rooms each for sleeping and sitting .” 20 The 
journey took about six weeks and was described as “one 
long picnic from morning to night.” The picnic spirit 
however, was apt to evaporate if the cook boat got 
stranded or left behind. From Allahabad to Delhi the 
voyagers travelled dak , that is, in a palanquin or on 
horseback, or if very exalted, on an elephant. An escort 
was provided and a camp pitched every night. In the 
thirties the budgerow s began to be towed by steamers, 
which made that part of the journey still more delight- 
ful. The opening of the Grand Trunk Road enabled the 

18 Hoffmeister. op. cit. 

10 Sacquemmont. op. cit., I. 161 and 317. 

20 Lady Clive Bayley. op. cit. 
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further journey to be covered by carriage. Dak-bun- 
galows appeared, where horses were changed, meals (and 
a cook) provided, and the tradition of dak bungalow 
chickens began. The security of the countryside had so 
much increased that escorts were no longer necessary. 
Ladies travelled without any sense of danger, and even 
sent their children accompanied only by servants, on long 
journeys to schools in the hills. The carriages and driv- 
ers were at first primitive enough. A journey from 
Allahabad to Delhi was thus described by Lady Clive 
Bayley . 21 

“The carriages were huge wooden boxes on four 
wheels, large enough to accomodate two people with a tight 
fit; the luggage was fastened on to the roof, and a very 
wretched specimen of a horse was put into the shafts. The 
animal was generally unbroken, and could not be said to 
be driven by the coachman, for it simply went where it 
liked, and how it liked. Very often it would not start at 
all for many minutes after everything was ready. The 
coachman would smack it with his whip, the syce, or 
groom, would tug at its fore legs with a rope, all to no 
purpose. Then the syce would collect some straw, put a 
heap under the animal’s body, set it on fire, and then when 
it became too hot to be pleasant to the horse, he would 
suddenly dart forward and would gallop at a tremendous 
rate for the five or six miles that intervened before the 
next posting station.” 

A few years later the new road from Benares to 
Calcutta through the Rajmahal Hills was opened, and 
then the whole journey to Delhi could be done by carriage. 

Life up-country or in the “ mofussil ” was in its hey- 
day a hundred years ago. The English had settled in 
comfortably after the disturbances of the Maratha and 

21 Lady Clive Bayley, op. cit., p. 12. 
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Pindari wars, and had developed their technique of liv- 
ing. The annual cold weather invigorated them, plenti- 
ful sport amused them, and novel problems of administra- 
tion and politics occupied them. The Moghul devices 
for dealing with the hot weather were borrowed and 
amplified. If they did not live in marble palaces with 
streams running through bejewelled channels, at least 
they had the Moghul marble baths. They used the 
tykhana or underground chamber which was several de- 
grees cooler than those above ground; to the fans of 
peacock feathers they added the swinging punkah and to 
the water cooled kus-kns tatty the wind creating ther- 
mantidote. In the winter they wore the Moghul shawl, 
and some even the Moghul fur cap. There was no 
shadow of the Mutiny to look back upon and no fear of 
it yet to come. While Kanjit Singh lived there was 
no fear from the Panjab, and Afghanistan was too dis- 
tant to worry about. People thought themselves as secure 
in Delhi as in London. The hill stations of Simla and 
Mussorrie were just beginning their careers and afforded 
a prospect of relief from the north-Indian hot weather. 
So strong was this sense that several of them built man- 
sions which survive to this day. The English looked 
forward to a long period of rule in congenial circum- 
stances. There was settlement work for the lover of the 
villages, diplomatic work for the politically minded, and 
creative work for all. Dangers no doubt there were, but 
the average mufussilite was not very conscious of them, 
and if he was, was confident of his ability to meet them. 
It was during the twenties and thirties that the pessi- 
mism and cautious apprehension of a Metcalfe and an 
Elphinstone disappeared in the services as a whole, and 
was gradually replaced by an over robust optimism in the 
indestructability of the British raj, the inevitableness of 
change, and the moribund condition of Hinduism and 
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Islam. It was this optimism which formed the psycho- 
logical atmosphere on the English side of the Mutiny. 

Up-country society at this time was noted not only 
for its hospitality but also for its distinction. The hos- 
pitality was a natural reaction to the loneliness and iso- 
lation of most of the officers, but the distinction requires 
some explanation. The reason I believe, was that 
northern India at this time offered the greatest chance 
of distinction and the most creative work. There were 
the political relationships with the Punjab, Sindh, 
Afghanistan, the Rajputs and the Nepalese, which to- 
gether constituted a complicated web of diplomacy calcu- 
lated to attract the ambitious and active young man. 
Service in the political department was the path to pro- 
motion, and to be a “political” the aim of civilian and 
soldier alike. Indeed the jealousy with which the “poli- 
tical” was regarded was only a measure of the general 
desire to be one. A contributing factor was the distance 
from Calcutta, which gave to the officers a discretion and 
an independence denied to their brethren nearer authority. 
The Resident of Delhi was long called the “king of 
Delhi” and down to the Mutiny the Agent at Delhi was 
a figure of great importance. To take Delhi as an exam- 
ple, in the ten years from 1825 to 1835, it was a nest of 
distinguished men. There were living and working there 
Charles Metcalfe, as Resident, Sir David Oehterlony, the 
hero of the Nepal war, and Colonel James Skinner, the 
builder of St. James’ Church. These men were veterans, 
but among the younger generation there were names des- 
tined to be famous. There was H.M. Elliot, the future 
Oriental scholar and historian, William Fraser, the friend 
of Victor Jacquemont, Thomas Metcalfe, the builder of the 
famous Metcalfe House, Charles Trevelyan, the future 
brother in law of Macaulay and Governor of Madras, 
and John Lawrence. This list is not exhaustive, but 
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serves to show how opportunity acted as a magnet to enter- 
prise and ability. 

Besides the distinction of these men there was also of 
course, a touch of the picturesque. In societies so small 
conventional restraints are few, and personalities luxuri- 
ate. There was William Fraser, who incurred criticism 
because he spent his evenings smoking his hookah with the 
greybeards of the Delhi court, “the best possible speci- 
men of a country bear,” as his friend Jacquemont called 
him. There was Frederick Shore who adopted Moham- 
medan dress and was the object of a special order of 
government prohibiting it; there was the Gardener family 
of Kasgunj who specialised in marriages with the Imper- 
ial family; and Skinner, half of whose descendants 
are Christian and half Mohammedan. There was Oehter- 
lony, who dotted the countryside with palaces and died in 
the Moghul garden of Shalimar, whom Heber thus des- 
cribes 22 : “Sir David himself was in a carriage and four, 
and civilly got out to speak to me. He is a tall and pleas- 
ing looking old man, but was so wrapped up in shawls, 
kincob fur, and a Moghul furred cap, that his face was 
all that was visible.” 

Outside the official ranks there was the extraordinary 
Dyce Sombre, the heir of the Begum Samru, who married 
an earl’s daughter, and spent his fortune in the English 
courts trying to prove his sanity, and the German Prin- 
cipal of the Delhi College, whose trousers were hidden by 
his plain but good wife every night in order to prevent his 
leaving her . 23 Wherever a few Englishmen were station- 
ed social life was organised as far as possible on the model 
of the great Residency towns. Here is Sleeman’s picture 


22 Heber. Journal of a Journey through India ed., 1844, II. 
29-30. 

2 3 Lady Clive Bayley ; Autobiography. 

F. 60 
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of Meerut, one of the larger up-country stations about 
1835. 24 

“Every newcomer calls in the forenoon upon all that are 
at the station when he arrives, and they return his call 
at the same hour soon after. If he is a married man, the 
married men upon whom he has called take their wives 
to call upon his; and he takes his to return the call of 
theirs. These calls are all indispensable; and being made 
in the forenoon, very disagreeable in the hot season; all 
complain of them; yet no one forgoes his claim upon them; 
and till the claim is fulfilled, people will not recognise 
each other as acquaintances. Unmarried officers general- 
ly dine in the evening, because it is a more convenient 
hour for the mess; and married civil functionaries do the 
same, because it is more convenient for their office work. 
If you invite those who dine at that hour to spend the 
evening with you, you must invite them to dinner, even 
in the hot weather; and if they invite you it is to dinner. 
This makes intercourse somewhat heavy at all times, but 
more especially so in the hot season, when a table covered 
with animal food is sickening to any person without a 
keen appitite, and stupefying to those who have it. 
No one thinks of inviting people to a dinner and a ball — 
it would be vandalism; and when you invite them, as is 
always the case, to come after dinner, the ball never 
begins till late at night, and seldom ends till late in the 
morning. With all its disadvantages, hownver, I think 
dining in the evening much better for those who are in 
health, than dining in the afternoon, provided people can 
avoid the intermediate meal of tiffin. No person in India 
should eat animal food more than once a day; and people 
who dine in the evening generally eat less than they would 


24 Sleeman, Rambles and Recollections, ed. 1893, II. 251. 
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if they dined in the afternoon. A light breakfast at nine ; 
biscuit, or a slice of toast with a glass of water or soda 
water, at two o’clock; and dinner after the evening exer- 
cise, is the plan which I should recommend every Euro- 
pean to adopt as the most agreeable. When their diges- 
tive powers get out of order, people must do as their 
doctors tell them.” 

Until well into the 19th. century Bombay always stood 
somewhat apart from the settlements. Its confined situa- 
tion, its lack of extensive trade and of a profitable hinter- 
land made it less important both commercially and politi- 
cally. The great prosperity of Calcutta and Madras and 
the storms which swept over them passed it by. Up to 1800 
it was not even self-supporting. While Calcutta was 
glowing with the achievements of Wellesley, Bombay for 
sixteen years experienced the sober administration of 
Jonathan Duncan. Its hour, however, was to come, and 
the first sign was the Maratha war of 1818, which made 
Bombay for the first time the capital of a large province. 
The governships of Elphinstone and Malcolm marked this 
advance, and recognition took the form of sending out 
governors from England as in the case of Madras and Cal- 
cutta. Though the days of its modern greatness were to 
wait until the rise of the cotton industry and the opening 
of the interior by rail, Bombay was just finding its feet 
as a great city. 

The isolation of Bombay was reflected in the social 
life of the city. The whole life of the English was on a 
more modest scale than elsewhere. Even commercially 
they shared this supremacy with the enterprising Parsi 
community. The English houses were smaller and their 
general style of living was simpler, and when they came to 
control central India and parts of Gujerat and the Deccan, 
it was noticed that they were not so skilful as elsewhere in 
their measures to deal with the greater heat of the main- 
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land . 23 Bombay had also a tradition of inhospitality hand- 
ed down by a series of travellers. Even in the thirties 
Trevelyan wrote that the agents of Bombay compared 
unfavourably with those of Calcutta. The tide began 
visibly to turn during the eight years’ reign of Elphins- 
tone, who dispensed a princely hospitality and created the 
modern tradition of culture and enlightenment. Sir 
James Mackintosh, while Recorder of Bombay, had made 
a start in this direction, though he was all the time bitterly 
complaining of the stifling mental and social atmosphere 
of the Island. The judges of the new High Court who 
succeeded him, though their first public action was to 
quarrel furiously with the Governors, undoubtedly helped 
to waft a fresher intellectual breeze from a larger world. 
So we leave Bombay, just emerging from more than a cen- 
tury of cramping restraint and general detraction, but as 
yet quite unaware of the industrial revolution which was 
to transform it in the sixties. 

But the English world in India of a century ago was 
not all light and prosperity. Over it there hung one of 
those periods of depression and retrenchment which have 
periodically jerked its standards of living away from the 
Moghul and towards the English. Lord William Bent- 
inck, armed with the Company’s imperative instructions, 
had struck a heavy blow at both the soldiers and civilians. 
It is doubtful whether anything less than his exceptional 
firmness united to a tact acquired with the years, could 
have carried these measures without a major crisis. As 
it was, the murmurings were deep and prolonged but they 
remained murmurings. On the top of this retrenchment 
came the first spectacular commercial crash in Calcutta, 
when a number of old established European firms, foremost 
among them Messrs. Palmer and Co., suddenly collapsed. 


24 Heber, op. cit., II. 120. 
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Metcalfe, a man not given to rash speculation, lost £6000 
savings in the fall of that house alone. Macaulay, who, 
fortunately for his purse, arrived in Calcutta when the 
full effect of the crash was being felt, thus described it in 
1837. 26 

“That tremendous crash of the great commerdiaT 
houses which took place a few years ago has produced a re- 
volution in fashions. It ruined one half of the English 
society in Bengal and seriously injured the other half. A 
large proportion of the most important functionaries here 
are deeply in debt, and accordingly, the mode of living is 
now exceedingly quiet and modest. Those immense sub- 
scriptions, those public tables, those costly equipages and 
entertainments of which Heber and others who saw 
Calcutta a few years back, say so much, are never heard 

of the general distress has forced everyone to 

adopt a moderate way of living.” 

There was of course a recovery. “Quiet and modest” 
was hardly an accurate description of Calcutta life under 
Dalhousie. But never again was English life quite so 
lordly and spacious, never again was it so carefree and open 
handed. One more step had been taken down that stair- 
case of financial and social contraction which descends 
from the India of Clive and the Nabobs to the India of 
Mahatma Gandhi and Lord Linlithgow. 


26 Sir G. 0. Trevelyan. Life of Lord Macaulay ed. 1908. 
p. 308. 




AKBAR’S ECLECTICISM AND PARLIAMENT 
OF RELIGIONS 


BY 

C. S. Srinivasachari M.A., 
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I 

The recent celebrations of the quater-centenary of the 
birth of Akbar the Great form a fitting occasion for bring- 
ing to the popular mind some of the ideals which that 
Emperor pursued in his religious policy and the attitude 
which he was convinced that the state should adopt to- 
wards the different religious communities of the land. 
The honouring of a great scholar like Dr. Mookerji 
whose aim has been, among others, the demonstration of 
the unity of Indian culture is a most fitting occasion for 
the submission of this paper. 

Recently several treatises have been published, in 
which the birth and life of Akbar are detailed as well as 
the inner strands of the great religious upheaval that 
marked his age. These latter forces have been revealed, 
as they probably worked not only in India, but in other 
parts of Asia, in that age of renaissance through which 
our continent also passed. We learn from one of these 
writers that Jauhar who was a personal attendant on 
Humayun and who wrote a history of his master’s 
chequered career, confused the date of Prince Akbar’s 
birth with that of his tonsure ceremony which took place 
forty days later. On the basis of evidence supplied by 
both Jauhar and Gul Badan Begam, the talented sister of 
Humayun, who has left us a historical account of the 
times, perhaps the view may be maintained that the great 
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Emperor was born on the night of 4/5 Rajab 949 A.H., 
i.e., on the night of October 14/15, A. D. 1542. In spite 
of his continued misfortune and exile from his Indian 
throne for a number of years, Humayun contrived to 
contribute his own quota to the culture that was bequeath- 
ed by the Mughal state to India. All the members of 
Babar’s family, including even the ladies, were highly 
educated and talented. Akbar’s own mother Hamida 
Banu Begam, was an amiable, pious, intelligent and fairly 
literate lady. She doted on her only son, as was natural, 
and wielded great influence over him and lived to a ripe 
old age, dying only a year before Akbar. 

Humayun was a widely read personage, a scholar 
who was also an expert in the epistolary art and, besides, 
master of Turki, Arabic, Persian and even Hindi. He 
was a generous patron of learning and helped to build the 
nucleus of the Indo-Moslem school of painting that was 
at its zenith in the 17th century. He was versed in Mathe- 
matics and Astronomy; and we read that he once danced 
in delight, at the study of Akbar’s fortunate horoscope. 
Likewise, he manifested Sufic tendencies; and above all, 
he had been deeply impressed by his noble father’s secret 
will, directing him to respect the feelings of the Hindus 
by refraining from cow-slaughter and from the destruc- 
tion of temples. This had tended to liberalise his views 
and inclined him to maintain good relations with the 
Hindus of his empire and particularly the Rajputs. Also, 
Humayun made a strenuous attempt to bring together the 
Turanis to whose race he himself belonged, and the Iranis 
who had a powerful influence over him, and taught them 
to live amicably. 

Akbar’s schooling was not very satisfactory, as we 
learn from several contemporary accounts. It began on 
the completion of his 5th year; his first tutor was devoted 
to pigeon-flying and neglected his duties; nor was the 



AKBAR’S ECLECTICISM & PARLIAMENT OF RELIGIONS 983 

second effective; the third was a learned man; but, in spite 
of their care, the boy was more interested in riding horses 
and camels, in pigeon -flying and in coursing with dogs. 
It may be easily accepted that, in the years when he should 
have been at school, his studies were neglected. The 
question of Akbar’s illiteracy has been hotly disputed by 
historians; but as against an assumption of its reality, we 
may quote the following extract from the Akbar Hamah, 
of the learned, but courtly, Abul Fa?l; “A. N. tr., 520: 
says: The inspired nature of His Majesty is strongly 
drawn to the composing of Hindi and Persian poetry and 
is critical and hair-splitting in the niceties of poetic 
diction. Among books of poetry, he recites off-hand 
Maulana Rumi’s Masnavi and the Diwan of Hafiz and 
takes delight in their verities and beauties.” 

II 

A study of Akbar’s religious views should take into 
account the background of cultural and religious condi- 
tions that prevailed not only in India, but also in other 
countries like Persia and Central Asia, which exerted a 
definite influence on the thought and action of the Mughals. 
The age of Akbar was the age of the Renaissance and the 
Reformation in Europe and of the Mehdevi movement in 
Islam, which believed in the eagerly expected advent of 
the Imam Mahdi at the end of the first millennium after 
the Hijra. It also saw the Ming Revival in China, when 
the new imperial capital, Peking, offered immense scope 
to architects, sculptors and painters and when Chinese 
cultural life was at its best and w T as marked by an admir- 
able tone of leisurely ease and aesthetic pleasure. The 
whole tendency of the higher stratum of Chinese culture 
may be summed up in a series of phrases of Chenchi-Ju 
(died 1639) which throw a flood of light on the manners 
and customs of the Chinese upper classes and of their 
F. 61 
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proper appreciation of pictures. “A party of con- 
noisseurs, A Buddhist temple, in the season of tea, of 
bamboo shoots and oranges ... In the midst of mountains 
and streams . . . When the country is at peace . . . When 
surrounded by rare stones of beautiful tripods and vases.” 

Likewise, Sufic forces were at full work and the 
Bhakti cult was in the ascendant in India, under the 
influence of such powerful saints as Chaitanya, Tulasidas 
and Mira Bai. The forces of Islam which had been 
steadily tending towards liberalism were now at vigorous 
work in the age; and in India, in particular, the eclectic 
tendency of Hindu teachers as well as of Muslim littera- 
teurs, like Jayasi and Rajabji, provided a favourable soil 
for the spread of Sufism, which encouraged the essentially 
Hindu idea of guru-shishya bhsiva, with all its technique 
of worship and veneration. Both Sufism and the Mehdevi 
movement had powerfully affected the strength of Sunni- 
orthodoxy and prepared the way for new doctrines to 
germinate and spread. The process of the fusion of all 
these concepts and ideas, as well as the details of new 
ritual and concepts which were in gestation, was further- 
ed by the unconscious attempts of Hindu saints and 
Muslim faqirs who had always appealed to the softer side 
of man. The Chishti cult, of which Akbar was so ardent 
a follower for a number of years, is regarded as a land- 
mark in the history of Indo-Moslem religious thought. 
Many Hindu teachers themselves supported the growing 
protests against an exclusively ritualistic cult. The poet, 
Amir Kushru who belonged to an earlier age, was so 
liberal and pro-Hindu in his tendencies that he was scoffed 
at by the orthodox Muslims as a worshipper of idols. 
Mirza Abdur Rahman, Khan Khanan, the famous son of 
the powerful regent of Akbar, Bairam Khan, was the 
Mcecenas of Akbar’s Augustan Age and his Hindi dohas 
are comparable to the outpourings of an inspired 



AKBAR’S ECLECTICISM & PARLIAMENT OF RELIGIONS 985 

Vaishnava saint. He was a good scholar of Sanskrit and 
his love poems have been held to be “specimens of a 
wonderful combination of Sanskrit and Hindi.” As a 
learned writer, Prof. M. L. Roychaudhuri, has well put 
it in his suggestive work, * The Din-i-Ilahi ’ : — “The 
Indian atmosphere, charged with its assimilative cosmic 
ideal and its Vedantic outlook was very congenial to the 
growth of the Sufi ideas, and at the same time, Islam, 
with its absence of metaphysics, its stern rigidity, clear 
commands and emphatic taboos was favourable to the 
birth of Sufism.” 

Reacting on this liberated Indian background, was 
that of Central Asia where the pliable and never-too- 
orthodox Mughal ancestors of Akbar had frequently 
changed their beliefs. They had been stressing Buddhism 
in some areas, embracing Islam in certain of its forms in 
others and retaining generally traces of their aboriginal 
cult of Shamanism. In one area of their far-flung 
dominions, they professed even Christianity for a time. 
Kubla Khan, the hero of Coleridge’s well-known poem, 
and a descendant of Chenghiz Khan, was ‘an Akbar’ in 
his own age, and ‘a ruler of the Chinese soil and still 
greater a ruler of the Chinese soul.’ To his court flocked 
Muslim divines, Buddhist Shamans and Christian theo- 
logians and monks, as testified by the ambassador of 
Saint Louis of France who visited his capital. He is even 
said to have invented a script, a new alphabet, which 
would combine the scripts of the Chinese, the Mongols and 
the Zoroastrians. The ancestors of Akbar in the paternal 
line belonging to the Turki tribe of Timur, were marked 
by the same intellectual and cultural inquisitiveness. 
Timur is an enigmatic figure; and it has been held by 
some of his recent biographers like Harold Lamb, that the 
great conqueror was not a devout Muhammadan at heart, 
but one who followed his own ideas, and never even ac- 
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cepted an Islamic surname. He and his Tatar followers 
were deemed to be but half Muhammadans, by their 
neighbours and often condemned to be as bad as heretics 
and Pagans. Both the Khalifa of Egypt and the orthodox 
Sultan of the Othmanlis emphatically looked upon Timur 
as a Pagan. His Mongol followers were but recently 
converted Muslims; and, they were primarily soldiers and 
only secondarily Churchmen. - However, Timur always 
cherished a great and mystic regard for Muslim saints and 
darwishes, and showed much sympathy for the learned. 
His lineal successor Babar, in whose veins also ran the 
blood of Chenghiz Khan, was both orthodox and liberal. 
Humayun was equally broad-minded and came largely 
under Shiah influences. He was specially instructed by 
Babar, on the eve of his Indian expedition, to refrain from 
destroying places of worship of any community and, in 
particular, from the slaughter of cows. As is well known, 
Sher Shah’s administration was entirely Hindustani or 
Indian in tone; his dream was the ideal of a common 
Hindu-Muslim rule. 

The very impressive and suggestive advice of Babar 
to Humayun given on the eve of his Indian expedition, as 
taken from a manuscript in the State Library of Bhopal 
and quoted by Prof. Roy Choudhuri, may be well repeat- 
ed here. “0, my Son, People of diverse religion inhabit 
India . . .It, therefore behoves you that . . .You should 
not allow religious prejudice to influence your mind, and 
administer impartial justice, having regard to the 
religious susceptibilities and religious customs of all sec- 
tions of the people. You should, in particular, refrain from 
the slaughter of cows . . . You should never destroy 
places of worship of any community . . . The propaga- 
tion of Islam will be better carried on with the faith of 
love and obligation than with the sword of suppression.” 
(The Din-i-Ilahi, p. 47.) 
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The spirit of the imperial administration under Sher 
Shah and in the very early years of Akbar was essentially 
Indian or Hindustani. It tended to make the Musulmans 
in India more Indian. The Hindu element in the Muslim 
administration had by this time become a permanent 
factor. Akbar’s generous nature had been expanded in 
his childhood and youth by Persian influences and by 
Shiah teachers who injected into his mind the essence of 
Persian mysticism. Even as a youth, Akbar was ac- 
customed to commune with nature in lonely spots; and he 
is said to have exclaimed, on one occasion, that “from the 
lack of spiritual provision for the last journey, my soul 
was seized with exceeding sorrow.” His great biographer, 
Abul Fazl, tells us of the innate ‘communing spirit’ of the 
Emperor and describes him as the “orient where the light 
of form and ideal dawns.” For a number of years, 
indeed, Akbar indulged in Saint worship and tours of 
pilgrimage to famous tombs. In honour of Shaikh Salim 
Chishti who was the god-father of Prince Salim, Akbar 
laid the foundation of Fatehpur Sikri, a city “as beautiful 
as a dream and as woeful as its remains.” Even accord- 
ing to the bigoted Badauni, Akbar had been fond of enjoy- 
ing the company and conversation of ascetics and mystics, 
with whom he would discuss ‘the Word of God and the 
Word of the Prophet.’ “His heart was full of reverence 
for Him who is the True Giver, from a feeling of thank- 
fulness for his past successes ; he would sit many a morning 
alone in prayer and meditation on a large flat stone of an 
old building which lay near the palace, in a lonely spot, 
with his head bent on the chest, gathering the bliss of the 
early hours of dawn.” 


Ill 

The memorable discussions in the Ibadat Kliana of 
Akbar’s Dream-city, whose construction was begun out of 
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purely religious motives, and of which Badauni has left 
us so vivid an account, at first merely annoyed Akbar, 
who perceived, with dislike, the ‘Pharaoh-like’ pride of 
the learned Ulema who had been indulging in a bitter 
persecution of everything unorthodox and, in special, of 
the Mehdevi sectarians. Soon Akbar saw that these 
“Scribes and Pharisees” formed a power of their own in 
his kingdom. According to the learned Blochmann, the 
translator of the A in-i-A kbari, Akbar was affected most 
deeply by the course of the discussions, which had been 
aptly termed ‘the period of quest,’ in his career of religious 
experience. Akbar had discovered several cases of cor- 
ruption indulged in by the qazis and other officials, and 
of the mismanagement of affairs by the chief Sadr of the 
Empire. “Impressed with a favourable idea of the value 
of his Hindu subjects, he had resolved, when pensively 
sitting in the mornings on the solitary stone at Fateh pur- 
Sikri, to rule with an even hand, men of all creeds in his 
dominions; but as the extreme views of the learned and 
the lawyers continually urged him to persecute instead of 
to heal, he instituted the discussions, because, believing 
himself to be in error, he thought it his duty as ruler to 
enquire.” Hence the starting of the discussions, accord- 
ing to Blochmann. 

Akbar was profoundly disturbed by the diversity of 
the interpretation of the Traditions and by the conflicting 
decrees awarded by the Sunni lawyers. He desired to 
know what the other sects of Islam had to say on these 
disputed questions; and in consequence, he admitted 
Shiahs, Mehdevis and other sectarians in Islam to the 
discussions. We are given in the nearly contemporary 
work, Dabistan-i-Mazahib of Molls i n Fani (translated by 
Shea and Troyer), a list of the subjects that were dis- 
cussed in the Ibadat Khana. Akbar became convinced in 
due course that there were “sensible men in all religions 
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and abstemious thinkers and men endowed with miracul- 
ous power among all nations.” His expanding mind was 
no longer satisfied within the limits of a sectarian creed. 
The Ibadat Khana which started as a Sunni assembly, 
developed in the next stage into a pan-Muslim gathering, 
and in the third stage of the development of Akbar’s 
mind, was thrown open to Hindus, Sikhs, Jains, 
Zoroastrians, Buddhists, Jews and Christians. Fatehpur- 
Sikri became for years the seat of the first great Parlia- 
ment of the Religions of the World. The memorable 
decree of 1579 which was promulgated by the Emperor 
and to which the Ulema subscribed, was a political docu- 
ment, both in the obvious meaning of its language and in 
its implications. Historians have been at pains to explain 
its significance, religious and otherwise; but, perhaps, it 
had not much of a religious import; and, as has been 
explained by Prof. Roycboudhuri, it was probably a 
clever attempt to declare that the Mughal dominion in 
India regarded itself to be a separate sovereign entity and 
not in any way subordinate to the religious hegemony of 
Rum. 

While stressing on Akbar’s political appreciation of 
Hindu help, our idea of the breadth of view of Akbar is 
limited by the statement that, in spite of his social 
eclecticism and Hindu sympathies, the Emperor was 
nothing but a Muslim. ‘‘The followers of each faith, 
Parsi, Christian and Shiah, flattered themselves that they 
had converted, or nearly converted the great Mughal and 
that he had ceased to be an orthodox Muslim.” 

It was true, however, that after Islam, Zoroastrian- 
ism was the greatest influence on Akbar. In discussing 
the Jesuit evidence on the Christian forces at work in 
Akbar’s court, one should examine the motives that lay 
behind the Emperor’s invitation of the Jesuit Fathers; and 
perhaps one may perceive in them a combination of both 



990 


BHARATA-KAUMUDI 


political incentive and religious urge. This mixture of 
motives was certainly nearer the truth than “the one-sided 
statements of the jealous English contemporaries and the 
equally partial and weighted view of the Portuguese 
Missionaries.” 


IV 

The prophesies prevalent in the Islamic world, re- 
garding the advent of the Imam Mahdi (or the Restorer 
of the Faith), became particularly important when Islam 
entered on the tenth century of its first millennium; every- 
where there was agitation among the learned which spread 
eyen to the masses in many places. The bigoted historian 
of Akbar’s reign, Badauni, who was himself influenced by 
Mehdevi ideas, supplies us with particulars regarding this 
movement which, according to him, originated in 
Badakshan, where it gained numerous adherents and 
created such disturbances that troops had to be sent 
against its leader Sayyid Muhammad Nur Baksh, so that 
he fled to the mountains of Iraq wherein also he speedily 
gained a following of 30,000 men. From Badakshan 
Mehdevi ideas spread over Persia and India. In the 
latter country it assumed a definite form through the 
teaching of Mir Sayid Muhammad, son of Mir Sayid 
Khan of Jaunpur, who believed that the fall of his native 
city into Sultan Bahlol Lodi’s hands was a sign that the 
latter days of the millennium preceding the Advent had 
actually come and declared that a voice from heaven 
whispered to him the words “Thou art the Mahdi.” It 
was held by many of his contemporaries that he did not 
really declare that he was himself the Mahdi; but that he 
claimed only to be the Lord of the Age. Even Sultan 
Mahmud I of Gujarat believed in the Saiyid’s mission. 
He then went to Makkah, but was driven away from it. 
After some vicissitudes, he died in 1505 A.D. in Baluchis- 
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tan, where his tomb rapidly became an object of 
pilgrimage. 

There were several other claimants to the Mahdiship 
in India, one of whom was Shaikh Alai, a Bengali 
Mussalman, and another was Mian Abdullah, a disciple 
of Mir Sayid Muhammad. The Mehdevi community 
became very powerful in Bayana; and Shaikh Alai 
contrived to charm even Sultan Islam Shah Sur who had 
originally resolved to put him to death as a dangerous 
demagogue. It was now that Shaikh Mubarak, the 
learned father of Abul Fazl and Abul Faizi, became a 
member of the sect and began to profess Mehdevi ideas. 
All the Mehdevis aimed at breaking up the strength and 
influence of the orthodox Sunni officials at court, at whose 
head was Abdullah of Sultanpur, the Makdhum-ul-Mulk, 
who was a Chishti in his religious opinions and was, 
besides, one of the most distinguished among the learned 
men and saints of India. He had been vigorously perse- 
cuting heretics and sectarians of all kinds and, in parti- 
cular, vented his spleen on Shaikh Mubarak, deprived 
him of his lands and forced him to flee for his life. Shaikh 
Mubarak had to endure persecution for nearly 20 years, 
till his sons began to enjoy imperial favour and turned 
the tables on the bigoted persecutor and cleverly procured 
his banishment to Makkah. 

Islam Shah of the Sur dynasty was forced, in spite 
of his liberalism, to sentence to corporal punishment 
Shaikh Alai, when he would not recant, in order to 
preserve an appearance of authority, though he had 
whispered into the Shaikh’s ear the words: — “Whisper 
into my ear that you recant and I will not trouble you.” 
Shaikh Alai who was then greatly ailing, died immediate- 
ly of the severity of the punishment; and his body was 
ordered to be thrown under the feet of an elephant and 

nobody was to bury it. But, suddenly, a most destructive 
F. 62 
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cyclone broke forth at the time and after the storm and 
darkness had passed away, the Shaikh’s body was found 
literally buried among roses and other flowers. The 
multitude prophesied, as they did on the occasion of the 
end of Sidi Mullah in the reign of Jalal-ud-Din Khilji, 
that Islam Shah would come to a speedy and tragic end 
and his house would collapse in disaster. The Makhdum- 
ul-Mulk was never popular after this event. 

All the Mehdevi leaders were men of great oratorical 
powers and swayed the minds and passions of large 
crowds. Most of them were openly hostile to the Ulama 
who dominated the government. Even Akbar could not 
stem its policy of persecution; and the Ulama continued 
it far into Akbar’s reign, though there had been an abate- 
ment for a short period, when Humayun’s return to Delhi 
created a wholesome fear in their minds, as he was 
strongly in favour of Shi’ism and when subsequently the 
Shiah, Bairam Khan, was in power as the regent for the 
youthful Akbar. Shaikh Mubarak was even recommend- 
ed to capital punishment by the intolerant Makhdum-ul- 
Mulk and his colleagues, and as noticed above, he had to 
live in concealment for some time. He applied for protec- 
tion to Shaikh Salim Chishti, and on the latter’s advice, 
migrated to Gujarat. At last he got an amnesty through 
the good offices of Akbar’s generous-minded foster- 
brother, Mirza Aziz Khan Kokah. Abul Faiz, the elder 
son of Shaikh Mubarak, who had already acquired some 
reputation as a poet and whose compositions had been 
favourably noticed by the Emperor was attempted to be 
seized in his house at Agra by the governor of the city, 
who had been persuaded to do so by the Makhdum-ul- 
Mulk, lest the invitation to go to the Imperial presence 
that the Emperor had sent to him from Chitor where 
Akbar was then encamped, should result in the diminu- 
tion of the Ulama’s influence. Faizi was not at first quite 
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eager to go to court, but had to comply when the command 
was repeated. It was only his favourable reception by 
the Emperor that convinced him of the latter’s goodwill, 
as well as of “the blindness of his personal enemies.” 

His younger brother, Abul Fazl, who had been all 
along pursuing his studies zealously, had learnt early the 
lesson of toleration that his father’s long-drawn persecu- 
tion impressed on his mind; while his remarkably unusual 
exertions at learning enabled him to overwhelm the clique 
of the orthodox by his superior skill in argument and 
breadth of sentiment. 

Abul Fazl’s breadth of mind and outlook found a 
congenial soil for expansion, when Faizi prepared the way 
for a most favourable reception of him at court, 1574 A.D. 
Abul Fazl has, in his own words, given a picture of his 
state of mind at the time of his introduction to Akbar: — 
“As fortune did not at first assist me, I almost became 
selfish and conceited, and resolved to tread the path of 
proud retirement. The number of pupils that I had 
gathered around me, served but to increase my pedantry. 
In fact, the pride of learning had made my brain drunk 
with the idea of seclusion. Happily for myself, when I 
passed the nights in lonely spots with true seekers after 
truth, and enjoyed the society of such as are empty - 
handed, but rich in mind and heart, my eyes were opened 
and I saw the selfishness and covetousness of the so-called 
learned. The advice of my father with difficulty kept me 
back from outbreaks of folly; my mind had no rest, and 
my heart felt itself drawn to the sages of Mongolia or to 
the hermits on Lebanon; I longed for interviews with the 
lamas of Tibet or with the padris of Portugal, and I would 
gladly sit with the priests of the Parsis and the learned 
of the Zendavesta. I was sick of the learned of my own 
land. My brother and other relatives then advised me to 
attend the court, hoping that I would find in the Emperor 
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a leader to the sublime world of thought. In vain did I 
at first resist their admonitions. Happy, indeed, am I 
now that I have found in my sovereign a guide to the world 
of action and a comforter in lonely retirement; in him 
I meet my longing after faith and my desire to do my ap- 
pointed work in the world; he is the orient where the light 
of form and ideal dawns; and it is he who has taught me 
that the work of the world, multifarious as it is, may yet 
harmonize with the spiritual unity of truth. I was thus 
presented at Court. As I had no worldly treasures to lay 
at the feet of His Majesty, I wrote a commentary to the 
A yat-ul-Kursi and presented it when the Emperor was at 
Agrah. I was favourably received, and His Majesty 
graciously accepted my offering.” 

Akbar gradually turned away from the bigoted leaders 
of the Ulama whose personal interests had been affected 
by some of his administrative reforms. They were serious- 
ly upset when he allowed the Shiahs to attend meetings 
at the Ibadat Khana, and positively roused into fury when 
it was thrown open to non-Muslims. Their implication 
in the rebellion of Bengal was another great provocation 
to the Emperor, who resolved to abolish the office of the 
Imperial Sadr, cut down many charitable endowments, 
and dismissed many qazis. It is held by many writers 
that if Akbar was driven away from the Sunni fold, it 
was not so much his fault; on the other hand it was more 
the fault of the Sunnis themselves, who could not under- 
stand the Emperor’s liberal tendencies, nor the eclectic 
movements of the age, nor even the Sufi ideas at work in 
many people’s minds. 


V 

Hindu influences at the court of Akbar were very 
largely encouraged by Akbar’s conviction that Hindu 



AKBAR’S ECLECTICISM & PARLIAMENT OF RELIGIONS 995 


loyalty should be rewarded as against the stubborn 
defiance often displayed by the Pathan and Turki elements. 
He had early experimented upon the abolition of the 
Jaziya; and he boldly recognised Hindu merit wherever 
it could be found, being of the opinion that the right man 
should always be put in the right place. Mr. Roy- 
choudhuri has eloquently put this idea in the following 
passage: — “He unhesitatingly chose Rajput princes as his 
generals and raised Tansen (originally a Hindu) to be the 
first musician of the court. Daswa Nath, son of a Kahar 
(palanquin-bearer), was appointed the first painter of his 
court; Mahadev became the first physician and Chandrasen 
the first surgeon. His court was full of the learned 
Hindus like Madhu Saraswati and Ram Tirtha. Amongst 
the famous Nine Jewels of his court, no less than four 
were Hindus. The greatness of the Indian Timurid 
Empire, in whatever direction we take it — art, literature, 
music, sculpture, painting, organisation, government and 
army — was as much due to the Hindu contribution as to 
the Imperial patronage. But the orthodox section of the 
state Mullas could not and did not like the idea of equal 
treatment between the believers and the non-believers.” 

Faizi translated the Yoga-V dsishta, the LUtivati and 
the N ala-Damayanti ; Haji Ibrahim Sarhindi translated 
the Atharxa Veda and Mulla Sheri took up the 
Harivamsa for his share. Similar work on the great 
epics, the Ramayana and the Mahabharata, were entrust- 
ed to groups of scholars. Akbar invited many learned 
Hindus to his court, and we find mention made of Madhu 
Saraswati, Madhusudan, Narayanan Misra, Damodara 
Bhatta, Ramatlrtha, Narasinga, Paramindra and Aditya, 
all of whom were in the rank of first class scholars, 
according to Abul Eazl. Besides them we find others of a 
lesser rank, like Ramabhadra, Jadrup Narayan, Madhu- 
bhatta, Sribhatta, Vasudeva Misra, Vidya Nivas, 
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Gopinath and Ehagirath Bhattacharya. Most of these 
were listed in the fourth class, comprising men such as 
knew philosophy; and four of them are included in the 
lists preserved in the Ain, in the class of doctors and 
physicians. The Tabaqat-i-Akbari mentions a few Hindu 
doctors of distinction, who lived during Akbar’s reign, 
like Chandra Sen who was an excellent surgeon. Akbar’s 
connection with the great saints of the age like Mahatma 
Tulasidas, Dadu and Sur Das, is preserved, even at the 
present day, in a number of stories and incidents. Accord- 
ing to Badaoni, one Purushottam was commissioned by 
the Emperor to draw up a list of technical and other 
terms; and another Brahman, named Devi, who was one 
of the interpreters of the Mahabharata, used to instruct 
the Emperor daily at night in the secrets and legends of 
Hinduism. The famous Rajah Birbal, the Kavi Rai of 
the Empire, tried to persuade his master into worshipping 
the Sun and the Fire; and on account of his influence with 
his master, he received any number of opprobrious epithets 
from Badaoni’s pen. Akbar’s Rajput wives and other 
Hindu women in the harem were allowed a great amount 
of latitude in the practice of their religious rites, subject 
to a few rules. 

The Zoroastrians were invited from Navsari to the 
Ibadat Khana, in its third or cosmopolitan stage of evolu- 
tion; and Dastur Meharji Rana of Navsari initiated the 
Emperor into the ordinances, and ceremonies of the Parsi 
creed. Akbar was also said to have come under the 
influence of a Persian Zoroastrian, by name Ardeshir. 
Jain scholars had also their own share in this matter, and 
Akbar got the learned monk, Hlra Vijaya, and two 
companions of his, from Gujarat. According to Abul 
Fazl, Akbar was taught by the Jain Sadhu the righteous- 
ness of A himsa. Hlra Vijaya was given the title of Jagad 
Guru; and the Emperor read the $ii)-yasahasranama 
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along with Bhanu Chandra, a Jain muni that ac- 
companied Hira Vijaya. 

The Emperor’s kindness and generosity to the Sikh 
gurus of his age, Amardas, Ramdas and Arjun Singh, are 
well known. Buddhistic lamas might possibly have been 
brought to his court to share in the discussions in the 
Ibadat Khana; and proofs have been given of such parti- 
cipation. The Jews had their own share as well, because 
Mohsin Fani, in his work, the ‘ Dabistan records the part 
played by a Jew in the midst of a debate between a Shiah 
and a Sunni. The Christian missions that visited Akbar’s 
court have been elaborately described by Vincent Smith, 
C. H. Payne and E. D. Maclagan and other scholars; and 
we read of three definite missions that worked at the 
court. Of these the first under Father Rudalf Aquajviva 
and Father Monserrate fared much better than the 
missions that had proceeded to earlier Mongol rulers, like 
Chenghiz Khan and Kublaa Khan. They contrived to 
secure permission to make converts and build churches 
and hospitals and to raise the prestige of the Portuguese 
power. The second was comparatively unfruitful; and the 
third, which has been well described by Maclagan, had a 
fairly long stay with the court. They had hoped to effect 
the conversion of Akbar; but it was as far off as ever. 

VI 

The new cult of the Din-i-Ilahi that has been so pro- 
minent a feature in the treatment of the religious side of 
Akbar’s life may be best summarised as being an undefined 
religion. The author of the Dajbistan tells us that the 
faith was propounded in ten virtues, though it was ac- 
companied by a number of rituals and practices, the inter- 
pretation of the exact significance of which is rather 
difficult, particularly in the matter of the formula-^ 
“There is no God but God, and Akbar is His representa- 
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tive.” The ten virtues propounded were as follows: — 
(1) Liberality and beneficence. (2) Forgiveness of the 
evil-doer and repulsion of anger with mildness. (3) Abstin- 
ence from worldly desires. (4) Care of freedom from 
the bonds of worldly existence and violence as well as 
accumulating precious stores for the future real and 
perpetual world. (5) Wisdom and devotion in the fre- 
quent meditation on the consequences of actions. 
(6) Strength of dexterous prudence in the desire of 
marvellous actions. (7) Soft voice, gentle words, pleas- 
ing speeches for every body. (8) Good treatment with 
brethren, so that their will may have the precedence to 
our own. (9) A perfect alienation from creatures and 
a perfect attachment to the Supreme Being. (10) Dedi- 
cation of soul in the love of God and union with God the 
preserver of all (Rovchoudhuri) . 

Opinion seems to hold that the Din-i-Ilahi was a mere 
Sufi order with its own formula in which all the principles 
enunciated are to be found in the Quran and in the 
practice of contemporary Sufis. Its influence was but 
little and soon decayed after the death of the great 
Emperor. 

Abul Fazl has been charged with having led the mind 
of his Master away from Islam and the Prophet, by the 
great majority of writers. But Blochmann remarks, 
with great justice, that “Abul Fazl also led his sovereign 
to a true appreciation of his duties, and from the moment 
that he entered Court, the problem of successfully ruling 
over mixed races, which Islam in but few other countries 
had to solve, was carefully considered, and the policy of 
toleration was the result. If Akbar felt the necessity of 
this new law, Abul Fazl enunciated it and fought for it 
with his pen, and if the Khan Khanans gained the 
victories, the new policy reconciled the people to the 
foreign rule; and whilst Akbar’s apostacy from Islam is 
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all but forgotten, no emperor of the Mughal dynasty has 
come nearer to the ideal of a father of the people than he.” 

The courtiers of Akbar attributed his deviation from 
Islam solely to Faizi and Abul Fazl; and the poet, Urfi. of 
Shiraz, in an ode of his, makes a, sly allusion to this 
belief about the brothers. “O Prophet, protect the 
Joseph of my soul ( i.e., my soul) from the harm of the 
brothers; for they are ungenerous and envious, and deceive 
me like evil spirits and lead me wolf-like to the well (of 
unbelief).” 

“The ‘Durar ul Manshur,’ a modern Tazkirah by 
Muhammad ’Askari Husaini of Bilgram, selects the 
following inscription written by ’Abul Fazl for a temple 
in Kashmir, as a specimen of his composition and of his 
religious belief and it has been accepted as being his own 
composition. Unlike the trend of prevailing opinion, 
Abul Fazl had a very high opinion of the Brahmans of 
Kashmir. He thus wrote of them in the fourth book of 
his Ain : — “The best people in Kashmir are the Brahmans. 
Although they have not yet freed themselves from the 
fetters of blind belief and adherence to custom, they yet 
worship God without affectation. They do not sneer at 
people of other religions, utter no desires, and do not run 
after lucre. They plant fruit trees and thus contribute 
to the welfare of their fellow-creatures. They abstain 
from meat, and live in celibacy. There are about two 
thousand of them in Kashmir.” 

The inscription above-mentioned has been thus 
translated by Blochmann; apd the temple was, appro- 
priately enough, erected for the purpose of uniting 
together the hearts of the Unitarians in Hindustan, 
especially those of “His worshippers that live in the 
province of Kashmir: 

‘0 God, in every temple I see people that seek Thee, 
and in every language I hear spoken, people praise Thee! 

F. 63 
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Polytheism and Islam feel after Thee, 

Each religion says, ‘Thou art one, without equal.’ 

If it be a Mosque, people murmur the holy prayer, 
and if it be a Christian Church, people ring the bell from 
love to Thee. 

Sometimes I frequent the Christian cloister, and 
sometimes the Mosque, 

But it is Thou whom I search from temple to temple. 

Thy elect have no dealings with either heresy or 
orthodoxy; for neither of them stands behind the screen 
of Thy truth. 

Heresy to the heretic, and religion to the orthodox, 

But the dust of the rose-petal belongs to the heart of 
the perfume-seller.’ 

This is the best expression of the significance of 
Akbar’s liberal age. 



IDAM ME SAMDHAYA BHASITAM 

BY 

Dr. E. J. Thomas, M.A., D.Litt. 

The practice of paronomasia, vakrokti, or the use of 
words in more than one sense doubtless goes back to a 
very early stage of language, and seems to have become 
established in several directions long before we have any 
literary evidence for it. It appears in the form of the 
oracle or the riddle, or as the point or theme of a folk- 
tale, as in Somadeva’s story in the Kafhdsaritsdgara of 
the queen who said modakaih ( md udakaih) to her con- 
sort, when she did not wish to be splashed with water, 
and the king thought she was asking for sweetmeats 
(modaka). Its everyday use in the form of a pun was 
vigorously denounced by Dr. Johnson, but his objection 
does not apply when each of the double senses has its 
legitimate application, as in the case of the poor old man 
who was asked to praise Hari, which he did by describ- 
ing his old robe : 

Anantagunasamyuktam, sahasraksam, purdtanam 
ddyantarahitam vcrnde madvastrasadrsam Harim. 1 

“I praise Hari, who is like my dress with infinite strands 
(gunas), with a thousand holes (eyes), ancient, and with- 
out beginning or end.” 

Such a mode of expression easily passes into the 
riddle, when the real meaning is deliberately hidden and 
left to be discovered by the hearer’s ingenuity. There 
are riddles in the Rig-veda, though they do not depend 
on the intentional use of words in two senses. 


1 Given in Ind. Ant., 1891, p. 292. 
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The Buddhists appear to have adopted the general 
literary use of vakrokti, and to have applied it to a means 
of enforcing some moral or doctrinal truth. In this way 
the real meaning becomes all the more impressive when 
it is discovered. In Dhammapada 97 we read : 

Assaddho akatannu ca sandhiecheclo ca yo naro, 

hut (Teak a*o rantaso , sa re uttamaporiso. 

At first this appears to mean that the man who is 
without faith, who is ungrateful, and a cutter of allian- 
ces, a destroyer of opportunities (for them) and an eater 
of vomit, is a supreme man, the real sense being a des- 
cription of the arhat, as being without faith (because he 
has passed beyond mere faith to actual realization), who 
knows the unmade ( akata, i.e., Nirvana), who has cut off 
his connexions (with worldly existence), who has destroy- 
ed the opportunity (for them), and has ejected his desires. 
Such an expression is said to be sand hay a bhfisitam. 
This phrase is common in Mahayana works, but it occurs 
also in Pali, where it seems to mean merely ‘spoken with 
reference to.’ But when it was applied to enigmatic ex- 
pressions it is easy to see how it developed the sense of 
‘spoken with a special or hidden meaning.’ The phrase 
has been discussed in the valuable papers by Vidhu- 
shekhara Bhattacharya Shastri in I.H.Q. 1928, pp. 287 ff, 
and Dr. P. C. Bagchi, I.H.Q. 1930, pp, 139 ff. Dr. 
Bagchi has well brought out the mistakes in its modern 
Bengali use due to a lack of knowledge of its real history. 

In the Saptasatika P rajndpdramita there is a whole 
series of such expressions, where the speaker, Mafljus'ri, 
says of them, idiim samdhdya vadami . 2 He also uses one 

2 This Prajnaparamita was published by G. Tucei in the 
Memoirs of the Aceademia Nazionale dei Lincei, Borne, 1923, 
and perhaps for that reason is not so well known as some of the 
other recensions of the Prajnaparamita. The chief speaker 
throughout is Mahjusri, and though this feature does not seem to 
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word identical with one of those in the above Dhp. pas- 
sage. The believing monk, he says, is not worthy of being 
believed or supported, Srdddho bhiksur ndrhati srdddhd- 
dnjam paribhoktavyam, the reason being that such a monk 
is not a ksndsrava arhat, as he has not reached the state 
of full knowledge and become asrdddha. The arhat, says 
ManjusrI, is also anuttirnabhaya, not in the sense of 
‘having the fear that he has not crossed over,’ but ‘not 
having any fear about having crossed over.’ There is the 
same ambiguity about the place of the negative in anutpa- 
nnaksdntika, and Maiijusri says it means, yena . . anur 
api dharmo notpdditah. 

The most striking of the statements is one which 
appears to contradict a fundamental doctrine of Bud- 
dhism, where he says that one who wishes to seek the 
Tathagata should seek the atman, and further that the 
word ‘atman’ is a name of Buddha, dtmeti . . . baddha- 
syaitad adhivacanam. “As the atman through its ex- 
tremeness ( atyantatd ) is not known, not perceived, so too 
is the Buddha; as the atman is not to be expressed by any 
thing ( dharma ), so the Buddha is indicated as not rec- 
koned to exist anywhere.” Neither the atman nor the 
Buddha exists as a dharma, a thing of object perceptible 
to the senses. The Buddha is tathata, paramdrtha, 
ultimate reality of an entirely different kind from the so 
called reality apprehended by the senses, which in the true 
sense is void. 

Saradvatlputra thereupon observes to the Lord that 
ManjusrI does not teach so that bodhisattvas who are at 
the beginning of their career ( adikarmika ) can understand. 

This elaborate type of riddle has doubtless developed 

out of the older and simpler kind, in which the object 

indicate an early date, yet it is free from the verbose repetitions 
found in some of the others, and contains other features which 
point to an early date. The only MS. is in the Cambridge Uni- 
versity Library, and is unfortunately slightly defective. 
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meant is described in obscure terms. There is an example 
of this widespread type in the Book of judges, where 
Samson proposes a riddle to the Philistines : “Out of the 
eater came forth meat, and out of the strong came forth 
sweetness.” The ‘eater’ was a lion which Samson had 
killed, and in the dried up body of which he afterwards 
found honeycomb. When the solution was discovered by 
the Philistines through the help of Samson’s wife Samson 
replied with a riddling answer, “If ye had not plomed 
with my heifer, ye had not found out my riddle.” 

There are some riddles of this kind in the Rig-veda 
and Atharva-veda, especially the famous hymn to Vao 
(R.V. X, 125, A.V. IV, 30). There Vac is never named, 
and we are dependent on tradition for the interpretation. 
A hymn to the Visve devas (R.V. VIII, 29) describes a 
number of gods, none of whom is named. The first is 
said to be “tawny, of changing form, beautiful, young; 
with golden raiment he decks himself,” evidently a descrip- 
tion of Soma. 

The Dhammapada itself has two versions of a riddle 
of this kind (294, 295) : Mdtaram pita ram hantvfi, rdjdno 
dve ca khattiye, rattham sdnucaram hantvd, amgho ydti 
brdhmano. According to the commentary the meaning is, 
“having slain mother ( tanhd , craving) and father ( asmi - 
rndno the idea of self) and two ksatriya kings (the heresy 
of sdsvata , eternality, and of uccheda, annihilation) along 
with their country (the twelve dyatanas, i.e., the whole 
world of sense-experience) the brahmin (arahat) goes free 
from pain.” 

All this, however, touches merely the fringe of a 
wide subject of Indian folklore and culture. 



Siu CANDIDA AND HIS APABHRAMSA 
KATHAKOsA 


BY 

Prof. A. N. Upadhye, M.A., D.Litt., 

Rajaram College, Kolhapur. 

[1. Earlier Acquaintance. — 2. The Ms. Described. — 3. The 
Author, his Genealogy and Contemporaries. — 4. Sricandra’s 
Date. — 5. The Apabhramsa Kathakosa, its Source and Basis. — 
6. Comparison with Harisena’s Eathakosa and Remarks on their 
Mutual Relation.] 

1. Sricandra’s Kathakosa in Apabhramsa has been 
already introduced to the students of Indian literature; 1 
but the details that have come to light are insufficient, and 
some of the views already expressed require modification. 
My friend Prof. Hiralalaji Jain, who announced its dis- 
covery some fifteen years back, has kindly placed at my 
disposal the Karanja Ms. which is the only known Ms. of 
this Apabhrariisa work. 

2. It is a paper Ms., measuring 14.5 x 5.75 inches 
and containing 173 folios written on both the sides, the 
first page of the first folio being blank. There are some 
fifteen lines on a page, and each line contains about 55 to 
60 letters. It is written in uniform Devanagarl hand, the 
ink being black and the numbers of Kadavakas on a few 
opening pages being rubbed with red chalk. The paper 
has fatally absorbed the ink, and the written portion of 
most of the folios (excepting the last 40 or so which are 
intact) is brittle and broken too here and there. It has 

1 Catalogue of Sanskrit and Prakrit MSS. in the Central 
Provinces and Berar by Hiralal, Nagpur 1926, pp. Intro. 49 f., 
630, 725 — 27; Hiralal 'lain a : Apabhramsa Literature, Allahabad 
University Journal I, pp. 171-72; Winternitz: A History of 
Indian Literature, II, p. 543. 
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to be handled very carefully. It belongs to the Bala- 
tkaragana Jaina Mandira, Karanja, and it is labelled 
‘A No. 79, Kathakos'a Magadhi.’ According to the clos- 
ing Lekhaka-pras'asti, this Ms. was copied at Surat in 
Saihvat 1787 (-57 = 1730 a.d.). It was written at the in- 
stance of DevendrakTrti, the successor of Dharmacandra- 
deva, the Bhattaraka of Karanja (Karya ra njako/pu ra-vtisi- 
bhuttdraka), of Kundakundanvaya, Balatkaragana, Saras- 
vatigaccEa and Mulasamgha. The cost of copying was 
defrayed indirectly by the nun Pasamati (tiryika-Srl- 
Pa-sa mo.ti -parokm-da t ta-vittena) . It is interesting to note 
that the Karanja Bhattarakas called themselves Malava- 
kbeda-siriihasanadhisvara, indicating thereby that the 
Bhattarakas of Karanja had some connection with the 
spiritual line of monks at Manyakheta, the present 
Malakhed in the Nizam State. 

3. In all there are 53 Samdhis in this Ko£a, and the 
first Sarhdhi is thus concluded. 

VO 

TS’jft 'Ttfe'RTTRf 3Ti^TTTTpf RRrff fA II 

The colophon of the last canto runs thus : 

fefk? t-et fw% i i 

ghf 'RrmRifi f¥k sri^sfr ^TTmTafr tfff i 

The colophons make it clear that the work is called Katha- 
kosa and its author is Srlcandra who was a monk. 

Immediately after the colophon of the last canto, the 
author adds a pretty long Prasasti in Sanskrit which gives 
some important information about his contemporaries and 
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about his spiritual genealogy. As it is already printed, 2 
1 shall just summarise its contents which have a direct 
bearing on the problem of the date of this work. It is 
true that the Pra^asti of an Apabhram&i work is written 
in Sanskrit, but that should not raise any doubt about its 
genuineness. Sricandra specifically gives the names of his 
predecessors and refers to himself in the first person (verse 
No. 20). The Prasasti clearly falls into two divisions : 
verses 1 — 10 describe the family with which the composi- 
tion or ceremonious reading of this Kathakosa was 
connected, and verses 11—22 give details about Sricandra’s 
spiritual ancestors and glorify the present text. 

In the country of Surastha (perhaps a back-formation 
of Soratha, Sk. Sauristra), in the town of Anahillapura 
(modern Anavada, 3 miles from Patan in Gujarat), there 
was one Sajjana, of the Pragvata family, who was a legal 
adviser ( dharmasthandsya gosthikah) of king Mularaja. 
He had a virtuous and generous son, Krsna by name, whose 
sister was Jayatl and whose wife was Ranu. By his 
wife Ranu. Krsna had three sons : Bija (-pala), 
Sahanapala 3 and Sadhadeva, and four daughters : Sirl, 
Srngaradevi, Sundu and Sokhu. Sundaka (i.e., Sundu) 
was much devoted to Jaina-dharma. It is by the sons and 
daughters ( santdnena ) of Krsna that this Kathakosa was 
got explained for their spiritual benefit. 

In the Kundakundinvaya, there was a great monk 
Sriklrti who was an embodiment of religion itself. His 
successor was §rutakirti. After him came Sahasrakirti 
(tato gundharah kirti ( h ) Sohnsropapado ’jani) who was 
learned and well-versed in various Sastras, who was far- 
famed, who was gifted with exegetical and poetic merits, 

2 This has been already printed in the catalogue referred to 
above. 

3 It is interesting to note that some of the names are Pra- 
kritic. 

F. 64 
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who was worshipped by various kings such as Gahgeya 
(-deva) and Bhojadeva ( Gmgeya-Bhoja-devddi-samasta - 
n rpa-puh gava ih pujitotkrsta-pdddravindo), and who made 
the pious people happy by his instructions. His pupil 
was that fomous Vlryaeandra. His pupil is Sricandra 
who is sensible and learned ( viveka-vasatir vidvdn ), and 
who composed this Kathakosa, at the request of pious 
people, after grasping the work of a piirvdcdrya, i.e., some 
earlier saint-author. He requests the wiser to correct him 
and to excuse him, if there have been any errors; and final- 
ly he prays that his Kathakos'a should live long. 

It appears that Srlcandra might have lived somewhere 
near Anahillapura. He is silent about his date, but re- 
asonable limits can be put to his age in the light of the 
age of his contemporaries some of whom are well-known 
and who may be thus arranged in three columns : 

^rleandra’s Line Royal contemporaries Sajjana’s Line 

1* !§rlkirti 

2. ^rutaktrti Muiaraja < — - 1. Sajjana 

(961-96) 

3. Sahasraklrti^ — • (Gangeyadeva 2. Krsna 

(roughly c. (c. 1015 = 40) 

1020-40) (Bhojadeva 

(c. 1018 - 60 ) 

4- Vlryaeandra 3 . Three sons 

5. Srlcandra Four daughters- 

4. As to the date of Srlcandra, Prof. Hiralal re- 
marks : History tells us that there have been two kings 
of this name [i.e. Mularaja] in the Chalukya line of 
Anhillvad. The first was the founder of the dynasty and 
reigned from A.D. 941 (961 ?) to 996, and the second, who 
was the tenth in the line, sat on the throne in 1176 A.D. 
and ruled only for two years. Our author flourished about 
the time of one of these kings, probably of the first’. But 
we may study the Prasasti and the above table more care- 
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fully. The most important fact noted by the Prasasti is 
that Sahasrakirti was honoured by Glhgeyadeva and 
Bhojadeva who are undoubtedly the kings of those names 
from the Kalachuri dynasty of Cedi and the Paramara 
dynasty of Malwa. 4 According to the evidence available, 
they were not only contemporaries for some years, but had 
also come into conflict with each other. Probable periods, 
namely, c. 1015—1040 and 1018—1060 (or 1010—1055) are 
assigned respectively to Gangeya and Bhoja; so roughly 
speaking Sahasrakirti must have been alive in A.D. 1020 — 
40; and our Sricandra is the grand-pupil of Sahasrakirti. 
Looking at the third column, Sajjana was a contemporary 
of Mularaja of Anahillapura who is to be identified with 
Mularaja I (A.D. 961 — 996) of the Chalukya dynasty of 
Gujarat, in view of the facts that Sricandra refers not 
only to Sajj ana’s son Krsna but also to his grand-sons and 
grand-daughters who appear to be sufficiently grown up 
when this Kathakosa was composed. Sajjana might 
have been a senior contemporary of Sahasrakirti. These 
considerations lead us to the conclusion that Srlcandra 
composed this Kathakosa some time in the last quarter of 
the 11th century A.D. 

(5) This Kathakosa is written in Apabhramsa 
with varied metres and interspersed with quotations in 
other Prakrits and in Sanskrit. The number of Samdhis 
does not correspond to the number of stories which can 
be ascertained only when the text is prepared for the 
press. Roughly, however, Sricandra’s Kosa has nearly 
the same number of tales as found in the Kathakosa of 
Harisena which gives some 157 stories. Some of the 
stories in Sricandra's Kosa are vivisected by the Samdhi 
division : for instance, the 12th Samdhi is completed just 

^ Smith: Early History of India, 3rd ed. (Oxford 1914), pp. 
392 395; H. C. Bay: The Dynastic History of Northern India 
(Calcutta 1936), Yol. II, pp. 774, 866. 
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in the middle of the story that is being narrated. In the 
following lines, he speaks of the Kathako^a of some early 
noet-saints : 

qf f% Pr q 5 foqrqfa i 

q-cyfg sq 3 T*ftg sft jPfqrfg ur fr UTTmfq n 
3 ft fan? ^rfn 
ngftqfg arq-qfl; *nH^Fgi 
cf xqfq 

w^Ct f% qqqqf 11 

In the opening Kadavakas the author broods over 
the fleeting character of worldly life and its temptations. 
He modestly says that he does not know much, but it is 
his deep devotion towards religion that induced him to 
undertake this difficult task of composing Kathakosa on 
which the gifted saint-poets of yore had tried their hand. 
He gives important clue about the source or the literary 
basis of his Kosa in the following lines : 

qqgygr T'-TTfbr nrqffar arrftr fsrf qqqw 1 

hr^ife -qft>rf% qrfgs fqq -srqtr 1 

fqf qfiwr SRtrfq qyfb bpT qgfq I 

ng ^nrfgqr 1 

qaurpre ggnrgirgi 

sr«rRc*Pfra*fr mrmz qrgpf rfj qfore ?F 3 i 
qpiR'T qp? joj qrgfq qrgre qrqmq 1 

qtrr — #snr fqg«r hr r qR q ^ qq^qg 1 

itftnr qrgF? qqfsfq qre qgftr qgra 11 
qpqq q — 

fag fgiq Rgq &n%w qfar qRRRffa 1 
fag wr fqgof qRfa q?g q urkt 11 

The author is announcing almost in the manner of 

5 I have followed the readings of the IIS. in retaining n. 
These extracts are quoted with a few minor corrections. 
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Pur anas that the Kathakosa has descended from Jinen- 
dra, i.e., Mahavira, to Ganadhara and through Gana- 
dhara to Srenika; Sivakoti-munlndra narrated it in the 
present age; the Pancamakala; and from teacher to 
teacher (guru-hr amend) it has reached Srlcandra who is 
narrating it here. The gathas of Mularadhana, whose 
study paves the path of heaven and liberation, contain so 
many nice and interesting stories. Sricandra would first 
interpret the gathas and then give the stories connected 
with them. Without the proper context, nothing would 
be intelligible; it is necessary, therefore, that the stories 
should be given only after the gathas are explained. A 
painting presupposes a wall; so also the narration of a 
story must be preceded by an understanding of the gatha 
on which the story is based. Taking the second line by 
itself, one would be tempted to suggest that some Katha- 
kosa was composed by sivakoti; but reading the whole 
Kadavaka together, we would not be justified in attribut- 
ing any work like that to Sivakoti. The knowledge of 
Kathakosa was possessed by Sivakoti who consequently 
has referred to many stories in the gathas of his Mulara- 
dhana, or as it is popularly called, the Bhagavatl Ara- 
dhana . 6 To begin with, Srlcandra explains its first two 
gathas ; and on the second one he gives the tales of Bhara- 
ta, etc. in Apabhrariisa. Thus it is plain that he gives 
stories associated with the gathas of Mularadhana of 
Sivarya or Sivakoti. He picks up only those gathas on 
which the stories are to be illustrated, explains their 
literal meaning in Sanskrit, and then gives short and long 
tales in Apabhramsa. Possibly he complains against his 
predecessors that they did not give these gathas, but 


6 For details about the Bhagavatl Aradhana and the Katha- 
kosas connected with it, see my Intro, to the Brhat Kathakosa of 
Harisena, in the Singhi Jaina Series, which is in the press. Some 
of these conclusions are being passingly touched in that Intro, also. 
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narrated only the stories; in a way his is a commendable 
procedure, but unluckily he has not quoted those gathas 
upto the end. As far as p. 68 of the Ms. (say roughly 
20 Samdhis), the gathas are regularly given and explain- 
ed at the beginning of every story; but as we approach 
the close of the work, we find that the procedure of 
giving gathas is neglected, and sometime Apabhram^a 
verses are put instead. The gathas, as given by Srlcandra, 
show interesting dialectal variants which deserve to be 
used in building a critical text of the Bha. A. 

(6) Among the Kathakosas of Harisena, Prabha- 
candra and Nemidatta, the stories from which are based 
on the gathas of the Bhagavati Aradhana, it is with 
Harisena’s text that Srlcandra’s Ko^a is closely related; 
and the results of their comparative study are quite in- 
teresting. The Ms. being very closely written and there 
being no indication to divide the different stories, it is 
very difficult to compare its contents with any other work. 
I tried to read these two texts side by side; and I am 
struck by the remarkable agreement in the sequence of 
stories adopted by both of them. Whenever the stories 
are common — and their number is pretty large — the basic 
contents are hereby identical in both. When the con- 
tents are alike, we come across identical words and ex- 
pressions. Harisena is more exhaustive in giving details 
about pre-births and after-births, and sub-stories. Al- 
most in every case Sricandra’s tales look like summaries 
of those given by Harisena. Sricandra does not specifical- 
ly mention the sources used by him; but the above points 
make it highly probable that he might have used Hari- 
sena’s Kathako^a (HK) as one of his main sources. For 
such a conclusion, we have some circumstantial evidence : 
Sricandra’s Kathakosa (sK) is assigned to the last quarter 
of 11th century, while Harisena had finished his Kotha- 
kosa much earlier, i.e., in A.D. 931-32. Srlcandra 
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plainly says that Kathakosa was composed by many monk- 
poets in the past and that he used the work of a Purva- 
carya. It appears that he has in view some predecessors 
who gave only the stories without noting the relevant 
gathas of the Bhagavati Aradhana, and this suits very 
well with HK which gives merely the stories without any 
gathas. Sricandra omits, at times silently and at times 
with specific remarks, some of the stories found, accord- 
ing to corresponding sequence, in the Kathakosa of 
Harisena. 1 have not been able to detect in SK 
the stories corresponding to Nos. 73, 79, 83-4, 90, 
102-9, 107, 123, 125 and 149 of HK. 7 With regard to 
No. 73 Sricandra plainly says that Yasodhara’s tale is too 
well known to be given ( atr&rthe Yasodhardkhyanam 
kathyate, suprasiddhatvan na likhitam, p. 99a); and with 
regard to Nos. 83-4, he says that the stories of Bhsrata 
and Raniayana are endless ( Bhdraha-Rdmdycmai anantai, 
p. 111). There is no doubt that these stories were pre- 
sent in his sources, otherwise such remarks become mean- 
ingless. I do not find any such explanation for omitting 
other Nos., nor is it possible to gauge the reason of his 
omission. 

There are a few other considerations which indicate 
that Sricandra might have used, in addition to the 
Kathakosa of Harisena, some more sources including per- 
haps some commentaries on the Bha. Aradhana. From 
the Kathakosas of Prabhacandra and Nemidatta it ap- 
pears that some tales were connected with the second 
gatha of Bha. Aradhana, but that gatha is passed over 
by Harisena. Sricandra, however, illustrates Uddyo- 
tana (both laukika and lokottara ) referred to in that 
gatha by the stories of Bharata and Jitasatru for which 


7 These Nos. are from the ed. of the Kathakosa of Harisena 
noted above. 
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Harisena gives no counterparts . 8 §K and HK show im- 
portant phonetic differences in some of the proper names; 
and these are impossible if §K was solely indebted to HK. 
SK has Jasahara (p. 5) Vissambara (ibidem), Donimanta 
(p. 44) and Kuccavara (p. 119) for which HK has Yas'o- 
ratha, Visamdhara (No. 5), Tonimam (No. 54) and Kupa- 
kara (No. 95) respectively. Then we may compare some 
of the quotations found in §K and HK in different con- 
texts : 

1 . HK, 54, 17-18: 

'TFpEi^fr fr&rr r^utrti 

'rqyrr 5 f^erT^Nr frrfwrn 

R RT 4 *1 1 Is R*m41§TT fd^d I 

RRflRRRT 'TRTmRiTR II 

■O v -. -O S» 

SK, p. 45 : 

rr ?1stt farR^rr Roofer 1 

RWRi fed mid RTfhdT II 

R RT ^T4vTcFTTfh sTtNT RT RRt I 

RR 3 ffere% ’tRThFqry 'rcireRT; 11 

>0 ^ C o N 

2 . HK, 57. 518-19: 

VRTRRTR RRT dip; RRT RTRfR RRR: I 
Rdf'-MmdtRR RRT RW cRRRII 
'd^Hlh RRT W& RT: 5fTRR% <fe: I 
RTtferRRT rr rt: rpt foftwn 

•O C\ "N 

SK, p. 75 : 

^Tpf ^ 

RTPRRTR RRT RRT eRRrfh RRR: I 

ii 

8 I have prepared a table of gathas and their correspondence 
with various stories in the Kathakofes of Harisena, Srieandra, 
Prabhacandra and ?Seimdatta; and it would be included in my 
Intro, noted above. 
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=5T — 

wwti wr *£ HT: 5fr«rfH MT^t: I 
^'mriRTm m Mw it 

3. HK, 143, 37, (39) : 

smm <t^t Nwr n 

O « >3 

SK, p. 164 : 

ffrtWTF-t fi?5ITTc!T: 

^girrr 5 Hsftitii 

Some of the readings show wide differences which 
cannot be easily explained, if Srlcandra followed mecha- 
nically and solely the text of Harisena. There are major 
differences in the readings; with Srlcandra they are all 
quotations, as they occur in the body of an Apabhrams'a 
text; and if Srlcandra took them from HK, he would not 
change them, because he is quoting them. Some of the 
verses are not correctly preserved; and till the original 
source is detected, it is difficult to say who is correctly 
quoting. I would explain the divergences thus. Both 
Srlcandra and Harisena are indebted to a common source, 
so far as such quotations are concerned. Perhaps Srl- 
candra quotes them as they are. Harisena, however, may 
have required to retouch them, because some of them are 
to form a part of his running Sanskrit text and are not 
necessarily quotations. I have shown elsewhere 9 that 
Amitagati also rewrites in this manner some of the 
Sanskrit verses which stood as quotations in the Prakrit 
Dharmaparlksa used by him. There is at least one in- 
stance where Srlcandra’s quotation is nearer the original 
than that of Harisena : 

9 See my paper ‘Harisena’s Dharmaparlksa in Apabhramsa’ 
which is awaiting publication in the Jubilee Aumber of ihe 
Annals of the B.O.R.I., Poona. 

F. 65 



1016 


BHARATA-KAUMUDI 


HK, 57, 531 : 
cr*rr 

<T f Rt fpT ^gTF RrT?y>T% TrfttTW II 

SK, p. 75 : 

■JTfrT? u STRUT — 

W^ar TUTTfpTirW ^ RTT ’sfcf. - 1 
^ f fpfa srfTr ?prrs-T% q*rfTir n 

This quotation comes from the Bhagavatl Andharia 
(No. 682, Sholapur ed.) where the reading is jo rnado jlvo 
and not kunai jo kalam. It is a good indication, though 
not a conclusive evidence, because it is a Prakrit quota- 
tion. To conclude, it is quite possible that Srlcandra had 
used HK; and further he appears to have used some 
additional sources, perhaps common with those of Hari- 
sena, in composing his Apahhrariisa Kosa. 


10 These quotations are given as they are. 



A NOTE CN THE BHIKKHU SANGHA 
AND THE LAITY 

BY 

Sister Vajira, 

Sarnath. 

During my sojourn in India, I have the opportunity 
to stay in a place sacred to the Buddhists, and where the 
Buddha delivered the Dhamma-cakka-pavattana Sutta. 

The Sakyaputtiya Samanas who were brought over 
from their Lanka home have resided here since their 
youth. Their maintenance depends on what the laity of 
their own country send them. This also applies to the 
Indian Bhikkhu, especially for his supply of the three 
garments or robes which he wears daily, the sanghdti, 
uttardsanga, and the antaravdsaka. Robes, bowl, lodg- 
ing place and medicinal appliances for use in sickness are 
the four standard requisites for a bhikkhu ( clvara , 
pindapdta, sendsana, gildna-paccaya-bhesajja-parikkha- 
ra ) : “And we should have robes and a bowl, and a lodging 
place, medicine for the sick — all the requisites of a re- 
cluse — made ready, and beg him to accept of them. And 
we should order watch and ward and guard to be kept 
for him according to the law.” (Digha-Nilcaya, 1. 61. 
Samanna-Phala Sutta)} The difficulties which the 
Buddhist monk has to expect in India to-day when he 


1 Samanna-Phala Stitta (“The Fruits of the Life of a Re- 
cluse”') contains a most interesting conversation between King 
Ajatasattu of Magadha and the Buddha, as to the advantage, as 
to the use, of having any Order at all. Ajatasattu had always 
been hostile to the Buddha and his Order. The famous physi- 
cian, Jivaka Komarabhacca, persuaded the king to visit the 
Buddha. 
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endeavours to lead the genuine life as laid down by the 
Buddha, has impressed me very much. Indeed, it is 
hardly possible for him even to go pinclapata into any of 
the villages here to collect cooked food in his alms bowl. 
Uncooked grain will only be collected unless arrangements 
are made with the village folk before; and neither are 
the Indian people accustomed to the rule which the 
bhikkhu has to oberve on his begging round, which is 
silence, as he passes from door to door . 2 

How is it feasible for the Bhikkhu Sangha to flourish 
again on its own native soil, in all its significance unless 
the Indian people themselves realise that they themselves 
must become part of the Sangha and so help the bhikkhu 
to lead the life he wants to live in all its fullness ? It is 
not a matter of “becoming Buddhist” on the part of the 
laity, but it does necessitate an appreciation, knowledge 
and understanding of the rules which Gotama the Bud- 
dha, formed during his lifetime as circumstances arose 
to make such rules necessary. 

The assembly of men and women which the Buddha 
gathered together during his life time in India, consti- 
tuted a recognised Order, known as the Sangha. Lay sup- 
porters composed of the lay-men and the lay-women, were 
part of this assembly or Sangha. As a venerable Pali 
and Sanskrit Scholar, who had been a bhikkhu himself at 
one time, observed to me that the complete Sangha is 
composed of the Bhikkhus, Bhikkhunis, the Lay-men and 
the Lay- women. A causal reading of the Suttas and the 
Vinaya will confirm this. 

In return religious discussions and discourses would 
be held, the laity benefiting from the nucleus of ethical 
principles which would be imparted to them by the 
Theras and the Theris. 

2 A summary of such rules, including others, will be found in 
the section known as the Patimokkha of the Yinaya Text. 
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There were two famous lay supporters of the Sangha 
in the Buddha’s time; Andthapindika, the merchant, who 
became famous because of his unparalleled generosity to 
the Buddha, and Visakha who was considered the ideal 
lay-woman (Anguttara Nikaya IV. 348). Gotama was 
always ready to listen to advice offered by his lay suppor- 
ters. There is the well known event of Visakha, who con- 
sidered that she was justified in requesting Gotama to 
allow her to bestow eight gifts to the Order. Certain inci- 
dents had occurred which she had not approved of and 
which she enumerated to the Buddha at his request : — 

“I desire, Lord, my life long to bestow robes for 
the rainy season on the Sangha, and food 
for in-coming Bhikkhus, and food for out- 
going Bhikkhus and food for the sick, and 
food for those who wait upon the sick, and 
medicine for the sick, and a constant sup- 
ply of congee and bathing robes for the 
Nuns.” (Vinaya, VIII, 15, 7, Mahavag- 
ga)- 

Thereupon Gotama asked for details of such circum- 
stances which Visakha related in detail. He gives his 
approval for Visakha s request, predicts the merit she 
would certainly gain, and then informs his disciples 
what has occurred with the result that the eight gifts are 
allowed and so become part of the Rules (Vinaya, VIII, 
15, 15, Mahavagga). Again, Visakha was instrumental 
in having one of the arrangements in the monastery 
changed. A grandson of Visakha went to the Bhikkhus 
and asked them for the pabbajjd ordination (admission 
as a novice) : “The Bhikkhus said to him, ‘The Sangha, 
friend, has made an agreement that nobody shall receive 
the pabbajjd ordination during the rainy season. Wait, 
friend, as long as the Bhikkhus keep Vassa; when they 
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have concluded the Vassa residence, they will confer on 
you the pabbajjd ordination.’ ” (Yinaya III. 13. 1. 

Mahavagga). The result was at the end of the rainy 
season the grandson had changed his mind. Visakha 
expressed her displeasure. Some Bhikkhus heard about 
Visakha’s attitude and told Gotama. Whereupon 
Gotama immediately altered the arrangement : “Such an 
agreement, 0 Bhikkhus, ought not to be made — that no- 
body shall receive the pabbajjd ordination during the 
rainy season. He who makes (an agreement like this), 
commits a dukkata offence.” (Vinaya 13. 2. Mahavagga). 

The opinions of the rich and poor were all duly con- 
sidered by the Buddha when such affected the welfare of 
the Order. When the Bhikkhus went into the villages 
for alms, some incident would occur which caused the 
people to be shocked and indignant. The matter would 
be reported to Gotama who would at once condemn such 
conduct. The following is an instance the way in which 
the rules would come about through the people them- 
selves : “Now at that time a certain Bhikkhu, who had 
taken upon himself a vow to wear or use nothing except 
what he could procure from dust-heaps or cemeteries, 
went on his round for alms carrying a bowl made out of 
a skull. A certain woman saw him, and was afraid and 
made an outcry, saying ‘O horror ! This is surely a 
devil.’ People murmured, were shocked, and indignant, 
saying, ‘How can the Sakyaputtiya Samanas carry about 
bowls made out of skulls, as the devil-worshippers do?’ 
They told this matter to the Blessed One. ‘You are not, 
0 Bhikkhus, to use bowls made out of skulls. Whosoever 
does so, shall be guilty of a dukkata. And you are not, 
O Bhikkhus, to take a vow to wear or to use nothing 
except what you procure from dust-heaps or cemeteries. 
Whosoever does so, shall be guilty of a dukkata .” (Vin- 
aya V, 10. 2. Cullavagga). 
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It is interesting to learn the first occasion when the 
Buddha himself first accepted cloth or a robe from a lay 
man. According to the great Indian Commentator, 
Buddhaghosa, Gotama only clothed himself in pamsukula 
robes (rags taken from a dust heap or a cemetery) during 
the first twenty years from his Sa-mbodhi. Buddha- 
ghosa’s note is in connection with the famous physician, 
Jlvaka Komarabhacca who was the first lay man to present 
such a robe to the Buddha. The physician had been 
attending Gotama for the first time and had succeeded in 
curing Buddha of an illness (Yinaya, VIII, 1, 3, 4 Maha- 
vagga). The physician had in his possession some excel- 
lent quality of cloth : — “Lord, the Blessed One wears 
only pamsukula robes, and so does the fraternity of 
Bhikkhus. Now, Lord, this suit of Siveyyaka cloth has 
been sent to me by king Pajjota, which is the best, and 
the most excellent, and the first, and the most precious, 
and the noblest of many cloths and of many suits of cloth, 
and of many hundred suits of cloth, and of many 
thousands suits of cloth, and of many hundred thousand 
suits of cloth. Lord, may the Blessed One accept from 
me this suit of Siveyyaka cloth, and may he allow to the 
fraternity of Bhikkhus to wear lay robes (a robe present- 
ed by lay people).” (Vinaya VIII, 1, 34 Mahavagga) 
Gotama accepted the cloth. Jlvaka Komarabhacca then 
listened to a religious discourse by the Buddha, which 
seemed to impress the physician considerably. Later on 
he again returned to Gotama with a gift of a wollen 
garment made half of Benares cloth: . . . May the 

Blessed One, Lord, accept this wollen garment, which 
may be to me a long time for a good and a blessing.” 
(Vinaya, VIII, 3, 1 Mahavagga). 

which has been presented and accepted, and so allows the 
As usual when Gotama accepts such gifts, he deli- 
vers a discourse to the fraternity on the particular gift 
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fraternity fo be recipients of such gifts in the future. 
When the people of Bajagaha heard that Gotama allow- 
ed his disciples to receive robes from the laity, they im- 
mediately “became glad and delighted (because they 
thought), ‘Now we will bestow gifts (on the Bhikkhus) 
and acuqire merit by good works, since the Blessed One 
has allowed the Bhikkhus to wear lay robes.’ And in 
one day many thousands of robes were presented at Baja- 
gaha (to the Bhikkhus)”. (Vinaya VIII, 1, 35 Maha- 
vagga). 

Bobes of different kinds were also allowed, those 
made of linen, of cotton, of silk, of wool, of coarse cloth, 
and hempen cloth. Gotama also allowed his fraternity 
to accept robes from the lay people as well as to get rags 
from the dust heap : “I allow, O Bhikkhus, that he who 
accepts lay robes, may get also pamsukula robes. If you 
are pleased with those both sorts of robes, I approve that 
also.” (Vinaya VIII, 3, 1, 2 Mahavagga). 

When yellow robes are presented to the Bhikkhus in 
Lanka to-day by the laity, the robes will have been al- 
ready torn into pieces and re-sewn again according to the 
rules. Gotama found it necessary to lessen the value of 
a Bhikkhu’s robe : “And it shall be of torn pieces, rough- 
ly sewn together, suitable for a Samana, a thing which 
his enemies cannot covet.” (Vinaya VIII, 12, 2, Maha- 
vagga). 

The business of tearing up the robes was duly con- 
sidered : “And the Blessed One beheld how the Magadha 
rice fields were divided into short pieces, and in rows, 
and by the outside boundaries (or ridges), and by cross 
boundaries. On seeing this the Blessed One spake thus 
to the venerable Ananda : ‘Dost thou perceive, Ananda, 
how the Magadha rice fields are divided into short pieces, 
and in rows, and by outside boundaries, and by cross 
boundaries?’ ‘Even so, Lord.’ ‘Could you, Ananda, 



A NOTE ON THE BHIKKHU SANGHA AND THE LAITY 1023 


provide robes of a like kind for the Bhikkhus V ‘I could, 
Lord’ (Vinaya VIII, 12, 1, Mahavagga), 

Ananda duly carries out the instructions and even- 
tually showed the result of his handiwork to the Master, 
who thoroughly approved of the result. (Vinaya VIII, 
12, 2, Mahavagga). Hence, the modern machine sewn 
patched robes of the Buddhist monks of Ceylon and 
Burma, still follow the pattern of the rice fields of India. 

Besides begging for their food, the Buddha and his 
fraternity would accept food in the homes of the laity. 
The custom of inviting the Bhikkhus for their daily meal, 
before noon, is still faithfully carried out in Buddhist 
countries, as it was in the time of the Buddha. At the 
end of the meal the Buddha would deliver a suitable dis- 
course to those householders who had given the meal. It 
is interesting to read the following descriptions in con- 
nection with the invitation. In the Hodhi-Rajakumara 
Sutta (Majjhima-Nikaya, LXXXV), the Prince Bodhi’s 
palace, had just been finished, “but had not as yet been 
inhabited by recluse, brahmin, or any person. Said the 
prince to a young brahmin named Sanjika-putta : — ‘Go 
to the Lord and in my name bow your head at his feet, ask 
after his health and invite him to be so good as to lake 
his meal with me to-morrow and to bring his Confrater- 
nity with him.’ The message was delivered to the Lord 
who, by silence, signified acceptance — as was duly report- 
ed to the prince . . . .With his own hands the prince 
served that excellent meal without stint to the Confrater- 
nity with the Buddha at its head till all had had their 
fill. The Lord’s meal over and done, the Prince Bodhi, 
seated himself on a low seat to one side, said to the Lord : 
‘My view, Sir, is that true Weal must be sought not 
through things pleasant but through things unpleasant.” 
Gotama gives an interesting answer to the prince on this 
particular point of view. 

F. 66 
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Siha, the General-in-chief of the Licchavis visited 
the Buddha, and after having a conversation about the 
merit obtained by alms-giving, about the duties of morality : 
“he said to the Blessed One : ‘Lord, may the Blessed One 
consent to take his meal with me to-morrow, together with 
the fraternity of Bhikkhus.’ The Blessed One expressed 
his consent by remaining silent. Then Siha, the General, 
when he understood that the Blessed One had accepted his 
invitation, rose from his seat, respectfully saluted the 
Blessed One, and, passing round him with his right side 
towards him, went away . . . And Siha, the General, serv- 
ed and offered with his own hands excellent food, both hard 
and soft, to the fraternity of Bhikkhus with the Buddha at 
its head ; and when the Blessed One had finished his meal, 
and cleansed his lowl and his hands, they sat down near 
him. And the Blessed One, after having taught, incited, 
animated, and gladdened Siha, the General, by religious 
discourse, rose from his seat and went away.” (Vinaya 
VI, 31, 12, 14 Mahavagga). 3 

In this note on the relationship between the Bhikkhu 
Sangha and the Laity, I have touched upon a vital cord 
of the Sangha's existence which existed amongst the 
Indian people themselves some centuries ago. Such a 
relationship still flourishes but in lands outside India 
where the Buddhist laity are still a part of the Sangha 
which they consider worthy of charity, hospitality, gifts 
and reverend greeting, the finest field of merit in the 
world : — 

“ Ahuneyyo pahuneyyo dakkhineyyo anjalikaramyo 
anuttaram 'punnakkhett am lokassd’ti.” 

:i Paul Caras in liis work . The Gospel of Buddha (Tlie Open 
Court Publishing Company, Chicago and London, 1915) has 
copied sections from the Mahavagga of the meeting between Siha, 
the General, and the Buddha. The author has then added on a 
number of paragraphs in which we read the Buddha assuring 
Siha that he is justified in going to war “in a righteous cause 
. . . .” These additional paragraphs are not only not to be 
found in the Pali Canon, but they are an invention of the author 
and an absolute travesty of the Buddha’s teaching. 
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Use of different Prepositions in the same sense in the 
language of the Brahmanas. 

The occurrence of a large number of prepositions 
(used adnominally) in a highly inflectional language like 
Sanskrit is a striking, if not unexpected, phenomenon. 
Nay, to express the same sense, several prepositions have 
been used even in one and the same Sanskrit work. 

The object of this paper is (1) to enumerate the vari- 
ous prepositions used in the same sense in the language 
of the Brahmanas; (2) to determine their exact nuance , 
though they may agree in their general signification with 
several other prepositions; (3) to indicate the preponder- 
ance of a preposition’s meaning; (4) to show their relative 
frequency in the language, and (5) to point out the cases 
governed by them in a particular sense. 

Various Meanings and the Corresponding prepositions. 

We shall now enumerate the various meanings and 
the corresponding several prepositions which convey 
them': — 

(1) “Above”. 

The following prepositions have been used in the 
sense of “above” : — 

upari , uparistaf , ad hi. ati and urdhvam. 

Upari. 

Of the five prepositions used in the sense of “above”, 
upari is the only preposition which conveys the sense of 
“above” or “over” only . — 

upari bhnmeh “above (or over) the ground” (A A I. 
2. 4). 

upari murdhnah “above (or over) the head” (.TUB I. 
14. 44). 

The occurrences, however, are only two, giving the 
prim a facie indication that no single preposition in the 
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sense of “above” had acquired any wide usage in the lan- 
guage of the Biahmanas. 

The use of upari , as available in the two occurrences, 
“above the ground” and “above the head” is confined to 
spatial phenomena and it is not known whether upari was 
ever used to signify something in connection with non- 
spatial phenomena as well. 

Whether upari governed the Ablative or the Genitive 
in view of bltumeh and murdhnah is difficult to say; nor 
are the prepositions for the opposite concept “below” 
decisively illuminating in this respect, for, as we shall 
presently show, the forms of eases actually available can 
be equally construed as Genitive or Ablative ; except the 
preposition arvdk “below”, which governs the Ablative in 
the following occurrence (the only one available) : — 

arvdk sahasrdt “below a thousand” (Sah B XVIII. 
3). 

All that we could say is that upari possibly governed 
the Ablative. 

UPARI ST AT. 

uparistdt, an extension of upari, has in two occur- 
rences the sense of “above” : — 

uparistdd atasyai ‘ above this one” (JUB, I. 6. 1). 

uparistdd madhucchandasya raisvadevasya “above 
the all-gods of the Madhucchandas ” (San B XXIV. 1). 
But the majority of occurrences, as will be shown pre- 
sently, signify “after” — the sense of “above” being either 
only secondary or a relic from the use of upari. 

The sense of uparistdt , as occurring in “above the 
all-gods” is non-spatial. It is not possible to conjecture 
from this single occurrence that the sense of upari, con- 
fined to spatial phenomena, was further extended in the 
use of uparistdt. 
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The ease governed by uparistdt in the first occurrence 
is Dative, in the other occurrence Genitive. This can 
hardly throw any light on the case actually governed by 
upari — Ablative or Genitive ? 

Adhi. 

Though adhi, in an overwhelming number of occur- 
rences, means “on”, “from” or “after”, in the following 
occurrences it gives the sense of “above” or “over”: — 

adhi . . . anne “over (his) food” (AA II. 3. 1.). 
adhi . . . ftamdndnam “over (his) friends” (A A II. 
3. 1). 

apneh .... adhi “over Agni” (AB IV. 7). 

sarvasmdd bhuvantid adhi “over the whole world” 
(TA. I. 2. 1). 

This sense of “over” seems to be a secondary sense 
of “after”, as in most of these examples the non-spatial 
sense of “above” is predominant. 

ATI. 

ati as a preposition (used adnominally) has five oc- 
currences in Brahmana literature, in three of which the 
sense is of “above” (or “over”). 

sarvam lokam ati “above the whole world” (A A II. 
3. 3). 

sahasram ati “over a thousand” (§an B XVl’ll. 3). 
ati . . . dtmdnam “exceeding oneself” (AB, IV. 

6). 

The other two senses are of “beyond”, as will be 
shown presently, while the last two of the above occur- 
rences could equally give the sense of “beyond”, the mean- 
ing being non-spatial. This seems to indicate that the 
primary signification of ati is not the spatial “above”, 
which is conveyed by upari , 
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ati throughout governs the Accusative, which is 
quite unusual for the other prepositions meaning “above”. 
Urdhvam. 

Urdhvam, as a preposition, in the vast majority of 
occurrences means “after” (as will be presently shown), 
but in the following instances it means “above”: — 

urdhvam ndbheh “above the navel” (sB, VI. 1. 1. 3). 

urdhvam antariksdt “above the atmosphere” (SB, 
VI. 2. 3. 8). 

urdhvam prthivydh “above the earth” (SB VI. 2. 3. 

8). 

urdhvam asmdUokdt “above this world” (SB, XIII. 

6 . 1 . 10 ). 

urdhvam madhydt “above the middle region” (sB, 

XIII. 6. 1. 11). 

urdhvam . . . divah “above the firmament” (sB, 

XIV, 6. 8. 3). 

urdhvam in the sense of “above” in half the number 
of occurrences definitely governs the Ablative, and, as 
pointed out above, when the case governed by arvdk 
“below” is also Ablative, there may be some reason to 
suppose that the cases governed by upari in connection 
with murdhnah and bhumeh are also Ablative. 

When we take into account the fact that urdhvam is. 
originally an adjective and means “high,” its significa- 
tion as “above”, when used as a preposition, could be 
expected. But actually the sense of urdhvam as a prepo- 
sition, in the majority of occurrences, is “after”. This 
indicates that the primary sense of “above” later acquir- 
ed a secondary sense of “after” just as Greek imep 
“over” partly acquired the sense of Latin de “from, of” 
(vide Walde-Pokorny, Vergleichendes Worterbuch der 
indogermanischen Sprachen, I, 192). 
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We may therefore conclude that upari is the only pure 
preposition occurring only in the sense of “above” in the 
language of the Brahmanas, but its occurrences are 
poor, the sense being conveyed occasionally by other pre- 
positions like ati and urdhvam. 

(2) “Below”. 

The following prepositions have been used in the 
sense of “below” : — 

avastdt, adhast-at , arvdk , ac&h and adhah. 

The occurrences of prepositions signifying “below” 
(or “under”) are extremely scanty: only avastdt occurs 
twice; others occur only once. This indicates that these 
prepositions were hardly current in the language. From 
this meagre material it is difficult to form an estimate of 
the difference of nuance among these prepositions. All 
except arvdk (connected with a “thousand”) have a spatial 
sense. 

Only arvdk governs definitely the Ablative, the others 
may possibly govern the Ablative or the Genitive. 

A VAST AT. 

Avastdt slrsnah “below the head” (SB, IX. 3. 1. 6). 
Avast at . . . divah “under the firmament” (sB, IX. 
3. 1. 6). 

Adhastat. 

Adhastdt hanvoh “under the jaws” (sB, XII. 2. 2. 

4 ). 

Arvak. 

Arvdk sahasrdt “below a thousand” (San B, XVIII. 

3 ). 

Avan. 

A vdn ndbheh “below the navel” (sB, VI. 1. 1. 3) & 
SBK, II. 2. 4. 10). 
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Adhah. 

Atmano ( a)dhah “under the body” (SB, IV. 2. 4. 15). 
(3) “Before”. 

The following prepositions have been used in the 
sense of “before” : — 

pur a, purastat, pur as, prdk, purr am and agre. 

Three significations are conveyed by the prepositions 
meaning before : — (a) the temporal sense, which is main- 
ly conveyed by pur a and purastat, which are of the most 
frequent occurrence; ( b ) the spatial sense, which is con- 
veyed partly by pur a and purastat, and by several of the 
other prepositions; ( c ) the superiority sense, conveyed in 
single instances by purastat , purvam and agre. 

There is a curious difference regarding the cases 
used : pur a governs the Ablative, but purastat the Geni- 
tive, e.g., pur a (a)havaniydt , purd kdlat, purd pravadi- 
toh, but ksatrasya purastat, dhavaniydgdrasya purastat, 
purastat purnamdsasya . For details see below. 

PURA. 

Of the 28 occurrences recorded by me, in which purd 
appears as a preposition, only the following three have 
definitely a spatial sense : — 

purd vasatyai “before the place of piling up fire” (SB, 
VI. 8. 1. 12). 

purd barhisah “before the grass” (SBK, II. 2. 3. 
23). 

purd ( a)havamydt “before Ahavanlya” (SB, XIV. 2. 
2. 1). 

Otherwise the sense is temporal, as in 

purd kdlat “before time” (SB, XIV. 5. 1. 11). 

purd tamasah “before darkness” (San B, II. 9). 

purd jarasah “before old age” (GB, II. 2. 19). 

F. 67 
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purd samvatsardt “before a year” (GB, 1. 1. 31). 
purd . . . dyusah “before (the normal) age” (SB, II. 
1. 3. 4). 

purd . . . pravaditoh “before uttering” (AB, II. 
15). 

PURASTAT. 

Of the 24 occurrences recorded by me, in which 
purastdt appears as a preposition, only the following three 
have a definitely spatial sense : — 

dhavaniydgdrasya purastdt “before the place for the 
Ahavanlya (SB, I. 7. 1. 8). 

prurastdd dtmanah “before the body” (SB, VI. 5. 3. 

4 )- 

purastdd dhruvdyai “before the ladle called Dhruva” 
(SB, I. 8. 1. 13). 

Only in one occurrence purastdt appears in the sense 
of “superiority of position, i.e., “precedence”, viz., in 
ksatrasya purastdt “(Brahmana) before (i.e., superior to) 
the Ksatriya” (Tan B, II. 16. 4). 

Puras. 

In all the three occurrences recorded, in which puras 
appears as a preposition, it has only the spatial sense : — 

purah . . . ebhyo lokebhvah “before these worlds” 
(SB, VI. 3. 3. 1). 

puras cakram “before the wheel” (JB, 86). 
asmat purah “before us” (SBK, II. 2. 1. 18). 

Prak. 

One instance of p>rdk has a temporal, and another a 
spatial sense : — 

prag homat “before the homa ” (AB, VII. 12). 
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prdg avaktisebhyah “before the vacant places” (TA, 

V, 11. 6). 

Pur v am. 

The only sense conveyed by purvam as a preposition is 
that of “superiority”, appearing only in one occur- 
rence : — 

brahma khalu vai ksatrdt purvam “the holy power is 
prior (i.e., superior) to the lordly power” (AB, VIII. 1). 

Agre. 

Agre , in one instance, has the nuance of “away 
from” (literally “before”): in another occurrence it has 
the sense of “superiority” : — 

asmtid agre (a)pakrdntah “retreated away from him” 

(Sah B, XXIII. 2). 

itaresdm rtvijdm agre . . . yad brahma “Brahma 
(who was) before (i.e., superior to) other priests” AB, 
V. 34). 

(4) “After”. 

The following prepositions have been used in the 
sense of “after” (or “behind”): — 

uparistdt, parastdt, pas-cat, urdhvarn and anu . The 
prepositions mostly used strictly in the sense of “after” 
— the temporal sense being predominant — are two, viz., 
uparistdt and parastdt. There are very few occurrences 
of pas-cdt as a preposition, and these are only in the 
spatial sense, anu is generally used in some idiomatic 
sense. 

The prepositions strictly used in the sense of “after” 
viz., uparistdt and parastdt govern the Genitive, and so 
does pa§-cdt. urdhvarn governs the Ablative and arm the 
Accusative. 
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Uparistat. 

uparistat in the sense of “after” is used only to im- 
ply sequence in time, the sense being only temporal, as the 
following examples will indicate : — 

uparistdd mrtyoh “after death” (SB, XI. 2. 2. 5). 
uparistat stotrasya “after the stotra” (SB, IX. 4. 4. 

11 ). 

uparistat samratsarasya “after a year” (JB, 164). 
yparistfid visuvatah “after the midday” (San B, 
XXIV, 3). 

uparistat pragdthasya “after a Pragatha” (San B, 
XIX. 10). 

Parastat. 

The use of parastat in the sense of “after” is most- 
ly temporal, as in 

samvatsarasya parastat “after a year” (AB, II. 33). 
etdvatah kdlasya parastat “after so much time” (SB, 
X. 6. 5. 4). 

parastdt sdmidhemndm “after the Samidheni verses” 
(Sah B, III. 3). 

Pas-cat. 

Only two occurrences of pa^-cdt in the sense of a pre- 
position appear in the Brahmana literature : — 

pas-cdd dhisnyasya “behind the seat” (AA, V. 1. 4). 
pas-cdd grhyasydgneh “behind the grhya fire” (AB, 
VIII. 10). 

Urdhvam. 

The use of urdhvam, in the sense of “after” fluctuates 
between the temporal and the spatial, though more on 
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the side of the former, as the following examples will 
indicate : — 

(a) Temporal : — 

urdhvam ahfivfit “after the invocation” (AB, II. 38). 
urdhvam savanebhyah “after the pressings” (SB. 
XI. 5. 9. 7). 

pratihdrdd urdhvam “after the Pratihara” (San B, 
XVII. 6). 

(b) Spatial : — 

urdhvam gdrhapatydt “after (i.e., “behind”) the Gfar- 
hapatya”, (SB, X. 1. 5. 2). 

pranltdd urdhvam “after (the fire) brought (on the 
altar)” (SB, X. 1. 4. 11). 

Anu. 

Arm in the sense of “after” is one of the most fluid 
of prepositions, giving various nuances. The temporal 
sense is rare, as in the following : — 

anu . . . apahatim “after the destruction” (AB, VI. 

!)• 

asmdn anu “after us” (SB, II. 2. 4. 11). 

“According to” is one of the most common of mean- 
ings, as in 

anupasthitim anu “according to the absence” (SB, II. 
3. 1. 13). 

dvayam . . . anu “according to both” (SB, II. 3. 1. 
24). 

The spatial significance is more frequent, but the 
nuance is of “along” : — 

anu ditah “along the directions” (SB, X. 6. 3. 2). 
prthivim anu “along the earth (AB, VIII. 27). 



1036 


BHARATA-KAUMUDI 


yavad arm prthiv% “as far as the earth extends” 
(AA, II. 1. 7). 

(5) “Beyond”. 

The following prepositions have been used in the 
sense of “beyond” : — 

paras, parastat, par ah, pardcinam, tiras and ati. 

Of the six prepositions in the sense of “beyond”, 
four — viz., paras, parastat, pardh and pardcinam — have 
been built from the Indo-european stem per — and of these 
only paras shows a little frequency, tiras is a preposi- 
tion really belonging to the language of the Samhitds, its 
occurrence in the Brahmana literature being extremely 
rare. 

Paras. 

In a considerable number of occurrences paras means 
“beyond”, and no occurrence in which paras, unlike 
parastat, means “after”, has been met with. 

kupasya parah “beyond a well (JB, 103). 

dvitiydt . . . lokdt parah “beyond the second world” 
(Tan B, XX. 11. 6). 

paro mujamtah “beyond the Mujavat Mountain” 
(SB, II. 6. 2. 17). ’ 

parah . . . asmdllokdt “beyond this world (GB, II. 

6 . 2 ). 

Parastat. 

parastat, in a vast majority of occurrences, signifies 
“after”; only in the following two occurrences it means 
“beyond” : — 

parastdd antariksasya “beyond *the atmosphere” 
(JB, 103). 

parastdd nahsatrdndm “beyond the stars” (TB, I. 5. 



USE OF PREPOSITIONS IN LANGUAGE OF BRAHMANAS 1037 


3. 4). This indicates that the secondary sense “after” has 
been developed much more than the primary sense 
“beyond”. 

parastdt, like purastat, governs the Genitive, while 
paras fluctuates between governing the Genitive and the 
Ablative. All others (except ati, which governs the Accu- 
sative) govern the Ablative. 

Paran. 

Only one occurrence of pardh as a preposition has 
been met with in the Brahmana literature : — 

pardn . . . Hah “beyond this world” (Tan B, IX. 8. 

6 ). 

Paracinam. 

paracinam aditydt “beyond the sun” (JB, 4). 
paracinam agnistomat “beyond Agnistoma” (JB, 
63). 

pardcinam samratsavdt “beyond the year” (JB, 63). 
Tiras. 

tiras in only one instance has the sense of 
“beyond” 

tirah . . . manusyebhyah “beyond men” (SB, III. 

1 . 1 . 8 ). 

Ati. 

ati in the sense of “beyond” is not of frequent occur- 
rence, being only found in : — 

atimdmllokdn “beyond these worlds” (SB, XI. 1. 2. 

8) ' 

imdmllokdnati “beyond these worlds” (SB, I. 2. 1. 

12 ). 

(6) “In”. 

The following prepositions have been used in the 
sense of “in” : — 
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antar, abhi and adhi. 

But practically antar may be called the only preposi- 
tion for “in”, the other prepositions being used most 
rarely in the sense. The sense of all these prepositions 
is nearly always spatial. 

Both antar and adhi govern the Locative, abhi gov- 
verns the Accusative. 

Antar. 

antar has a copious number of occurrences : in the 
vast majority of instances the sense is spatial : only in 
one instance it is temporal : — 

samvatsare (a)ntah “in the year” (Tan B, XVIII. 
9. 7). 

The spatial sense, being more general, may be notic- 
ed in the following : — 

bhuvanesv antah “in the world” (AA, II. 1. 6). 
antah caksusi “in the eye” (SB, II, 6). 

Samudre ( a)ntah “in the ocean” (JB, 199). 

kuSy or antah “in the two receptacles” (SB, III. 6. 
2. 9). 

Sometimes the sense is of “within” — 

antar vedydm “within the altar” (GB, II. 4, 6). 

gafbhe (a)ntah “within the womb” (JUB, III. 10. 

12 ). 

Abhi. 

In two occurrences abhi has the sense of “in” : — 

apo (a)bhy amriyata “(he) died in the waters” (TB, 
III. 2. 5. 1). 

svas-ariram abhi “in your own body” (TB, I. 2. 1. 


8). 
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adhi in only one occurrence has the sense of “in”, 
its meaning generally being “on”, “from” or “after” : — 

esu lokesv adhi “in these worlds” (§B, III. 2. 1. 3). 

The following prepositions have been used in the 
sense of “through” : — 

tiras, adhi and anu. 

The prepositions corresponding to the signification 
“through” are poorly represented in the language, as 
the following details will show : — 

Tiras. 

tiras, in the sense of “through”, has been found in 
only one occurrence : — 

tirah . . . tamdmsi “through the darkness” (§B, I. 4. 
1. 29). 

Adiii. 

adhi in only one occurrence has the sense of 
through” : — 

kasyapdd adhi “through Kasyapa” (TA, I. 7. 2). 
Anu. 

ami in the sense of “through” has only one occur- 
rence : — 

bhresam anu “through failure” (AB, V. 33). 

Here anu and tiras govern the Accusative, adhi, the 
Ablative. 

(8) “Between”. 

The following prepositions have been used in the 
sense of “between” : — 
antard and antarena. 

Both antard and antarena are copiously met with in 
Brahmana literature. They are virtually one and the 
F. 68 
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same preposition, having only dialectically different 
forms. Both of them govern the Accusative. 

Antara. 

The sense of antara is generally spatial : — 

antara cly dr dpi' thirl “between heaven and earth” 
(SB, XIII. 3. 8. 6). 

antard dis-as-ca rasmlms-ca “between the directions 
and the rays” (SB, X. 5. 4. 4). 

antaroru “between the thighs” (San B, III. 9). 
ant a rd( i in “between the two fires” (TB, I. 4. 4. 10). 

padc ( n)ntard “between the quarters of verses” (JB, 
74). 

Antarena. 

The sense of antarena is entirely spatial — 
antarendgnt “between the two fires” (SB, XII. 4. 1. 

2 ). 

antarenorii “between the thighs” (SB, XII. 5. 2. 7). 
antarena sadah . . . havirdhdndni “between the shed 
and the carts” (AB, I. 30). 

gdrhapatydhavanlydntarena “between Garhapatya 
and Ahavanlya” (AB, VII. 12). 

uhh ° dis-dvantarena “between both the directions” 
(SB, XIII. 8. 1. 5). 

(9) “With”. 

The following prepositions have been used in the sense 
of “with” : — 

sdkara, sdrdham, saha. 

Of the three prepositions used in the sense of “with”, 
“sdkam and sdrdham have extremely few occurrences : 
actually saha is the only predominant preposition. 
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The sense is, in the case of all the three, almost ex- 
clusively associative : only one instance of a non-associa- 
tive use occurs, as shown below. 

The case governed by all of them is the Instrumental. 

Sakam. 

The use of sdkam is entirely associative : — 

Sakam devaih “with the gods” (§BK, I. 6. 4. 8). 
sdkam . . . aSvena “with the horse” (JB, 65). 
sdkam suryena “with the sun” (TB, I. 6. 6. 2). 

Sardham. 

The use of sard ham, like sakam, is entirely associa- 
tive : — 

vidyayd Sardham mriyeta “let him die with (his) 
knowledge” (Sam B, 8). 

sa hovaca madhucchandah pahcasatfi sdrdham “he, 
Maducchandas , with the other fifty, said” (AB, VII. 18). 

Saha. 

The associative use of saha is almost universal : — 
saha rdjha “with the king” (San B, XXVII. 6). 
mdtrd saha “with (my) mother” (TB, II. 1. 1. 3). 
Only in the following occurrence, the non-associative 
use of saha appears : — 

devdh . . . mddhyandinena savanena saha svargam 
lokam dyan “the gods, by virtue of the mid-day pressing, 
came to heaven” (Tan B, VII. 3. 5). 

(10) “Near”. 

The following “prepositions” have been used in the 
sense of “near” : — 
antikam, ardham. 

No preposition proper is available in the sense of 
“near”. Only two adjectives, antikam and ardham, 
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have been used in this sense, and their occurrence is 
meagre. Both govern the Genitive case. 

Antikam. 

tasya . . . antikam “near him’’ (SB, I. 4. 5. 3). 
ahatthasydntikam “near the fig tree” (SB, XIII. 8. 
1. 16). 

asyd antikam “near her” (JB, 205). 

Ardham. 

The extraodinary use of ardham as a preposition 
occurs in the following instances : — 

dhavamyasyavdliam “near the Ahavanlya” (SB. VII. 
3. 1. 6). 

nail . . . ardham “near us” (SB, XI. 4. 1. 2). 
asy ardham “near it” (SB, II. 3. 10. 3). 
ardham dgnidhrasya “near the Agnldhra” (SB, III. 
6. 1. 28). 

(11) “Towards”. 

The following prepositions have been used in the 
sense of “towards” : — 
abhi, yrati and accha. 

For “towards”, abhi is the most widely used preposi- 
tion : next comes yrati, while accha is used only in a few 
occurrences. 

All of them govern the Accusative. 

Abhi. 

For “towards” in the sensuously directing, spatial 
sense, abhi is used much more than yrati : — 

yrdcim abhi “towards the east” (SB, II. 3. 3. 16). 
anyatra carantam abhi “towards one who is walking 
elsewhere” (SB, III. 2. 2. 27). 
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udantam abhi “towards the border” (AB, III. 13). 
senam abhi “towards the army” (AB, III. 22). 

antariksalokam abhi “towards the atmospheric 
world” (AB, VI. 9). 

Prati. 

For “towards” in the sense of “about”, “in connection 
with”, prati is used much more. In SB there occurs the 
following interesting passage, in which prati has been 
paraphrased for abhi in the text of the Samhita : — 

abhi savandni pdhiti tadetam, graham aha sarvdni 
hyesa savandni prati “ ‘offer thy protection in connection 
with all the pressings’ (Vajasaneyi Samhita, VII. 20), so 
he addresses the graha in connection with all the press- 
ings” (SB, IV. 2. 2. 10). This seems to indicate that 
during the Br§hmana period prati was becoming more 
prevalent as an equivalent for the abhi of the Samhitas in 
the sense of “in connection with.” 

imam . . . prati “about him” (AB, VIII, 7). 
trtiyas-avanam prati “about (the time of) the third 
pressing” (GB, II. 6. 6). 

Accha. 

The following are the meagre occurrences in which 
accha occurs in the sense of “towards” or “to” : — 
somam . . . accha “towards Soma” ’(AB, III. 25). 
ahgiraso ( a)ccha “to Angirasas” (SB, III. 5. 1. 16). 
(12) “On tbis side of”. 

The following prepositions have been used in the 
sense of “on this side of” : — 
arvdcinam, arvdn. 

No preposition proper has been used in the sense of 
“on this side of”. They are only two adjectives, being 
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radically only one word with extremely meagre occur- 
rences. 

Both govern the Ablative. 

Arvacinam. 

arvdcinam divah “on this side of the firmament” 
(SB, VI. 2. 3. 8). 

arvdcinam antariksdt “on this side of the atmos- 
phere” (SB, VI. 2. 3. 8, VIII. 2. 1. 2). 

arvdcinam aditydt, “on this side of the sun” (JB, 4, 
SB, X. 5. 1. 4). 

Arvan. 

tat ah . . . arvdh “on this side of it” (AB, VII. 1). 
amutah . . . arvdh “on this side of it” (TA, V. 12. 
3). 

(13) “Without”. 

The following prepositions have been used in the sense 
of “without” : — 

rte, vind and antarena. 

The preposition par excellence for “without” is rte. 
vind, so predominant in classical Sanskrit, occurs only 
once in the whole of the Brahmana litei’ature, in SB. 
antarena , in an overwhelming majority of occurrences 
signifying “between”, in two instances means “without” 
— a meaning which becomes more frequent in classical 
Sanskrit, rte governs the Ablative : both vind and 
antarena govern the Accusative. 

Rte. 

rte ( a)nndt “without food” (Tan B, XVI. 8. 9). 
rte goh “without a cow” (SB, II. 2. 4. 13). 

rte yupdt “without the sacrificial past” (SB, III. 7. 
3. 1). 
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Vina. 

fr adesamatr am, rind “excepting the distance of a 
span” (SB, III. 5. 4. 5). 

Antarena. 

prdndn antarena “without the breaths” (San B, 
XXV. 12). 

antarendtmanam “without the body” (Sail B, XXV. 

12). 

(14) “For”. 

The following prepositions have been used in the sense 
of for : — 

abhi, prati and adhi. 

“For”, in the purposive sense, is rarely expressed by 
means of prepositions, for we have already in the langu- 
age the Dative case which regularly conveys this sense. 
Only a few occurrences of abhi and prati and a single 
occurrence of adhi have been recorded in this sense. 

abhi and prati govern the Accusative, adhi the Loca- 
tive. 

Abhi. 

prajam abhi “for progeny” (SB, II. 3. 1. 29). 
dtmdnam abhi “for the body” (SB, II. 3. 1. 29). 
dvayam . . . abhi “for two purposes” (SB, III. 5. 
4. 1). 

Prati. 

trayhn vidydrn prati “for the threefold lore” (San B, 
VI. 12). 

rsin prati “for the sages” (SBK, II. 1. 2. 8). 
prati prajhatyai “for enlightenment” (TB, I. 2. 5. 3). 
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Adhi. 

ahordtrayo . . . adhi “for (the possession of) the day 
and the night” (JB, 74). 

General Besults. 

We have enumerated above fourteen different sets of 
synonymous prepositions in the language of the Bi'ah- 
manas. The following significations have been richly 
represented by prepositions : — 

Before, after, in, between, with, towards, without. 

On the other hand, the following significations have 
been poorly represented by prepositions : — 

Above, below, beyond, through, near, “on this side 
of", for. 

Why one set of significations required a copious use 
of prepositions, and why the other set did not do so, is 
a problem for future investigation. 

The most favourite sense which the language liked to 
be conveyed by prepositions of diverse formations was 
“after”, taking into service even urdhvam and parastat. 

The use of the following prepositions was very 
fluid : — 

adhi, ati, urdhvam , anu, abhi and p rati. Thus 
urdhvam (see p. 1029) strictly meant “above” and 
was sometimes used in this sense, but it more generally 
conveyed the sense of “after”. 

The strict meaning of some of these prepositions is 
difficult to indicate, e.g., it is hard to say definitely 
whether ati meant “beyond” or “above”, though the 
former meaning, strictly speaking, was more probable 
(see p. 1028). 

We have noticed an indication of a historical change 
as appearing in the growing use of prati in the Brah- 
manas instead of abhi in the Samhitas (p. 1043). 
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For “without”, the preposition par excellence is rte : 
vind occurs only once in the whole of Brahmana literature 
(p. 1044). 

Though both purd and purastdt mean “before”, p lira 
governs the Ablative, while purastdt the Genitive (p. 1032). 
This seems to be curious; but considering the fact that 
all prepositions formed by the suffix -tdt like uparistdt 
and para st at tend to govern the Genitive (pp. 1028, 1034, 
1036), purastdt probably follows the same tendency. 

In conclusion, we see that though the language of 
the Brahmanas, being highly inflectional, is not very rich 
in prepositions, yet it occassionally felt the need of pre- 
positions, to express more exactly the nuance intended. 
The locative, for instance, required an additional pre- 
position antar in order to show that “in” was intended, 
and during this period, which began to feel this need, a 
number of prepositions in the same sense was used. 


F. 69 
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BY 

Dr. Yasudeya Sharana Agrawala, M.A., Ph.D., D.Litt. 

Names of persons in India have undergone evolu- 
tionary changes through the following periods, (1) Rig- 
vedic, (2) Later Vedic, (3) Sutra and Buddhist, (4) Kush- 
ana and Gupta, (5) Medieval and (6) Modern. Proper 
names from each historical epoch reveal certain distin- 
guishing features which taken together constitute a ‘style’ 
for that age. For example, the most usual method of 
referring to a person in the Rigveda is to give his 
own name along with another epithet derived from 
his father’s name. In the later Vedic literature the 
emergence of the gotra name replacing the patronymic 
is a marked feature. In some cases the personal name 
is accompanied by the name derived from a country or 
locality, e.g., Bhima Vaidarbha (Ait. Br., vii. 34). In 
the Variisa lists of the late Brahmana period we find also 
the frequent use of metronymics. (P. V. Kane, Naming 
a Child or Person, I.H.Q., June 1938, pp. 227-28). On 
the other hand we also notice that there is in the Vedic 
literature hardly any individual name which is derived 
either from the names of gods or from the names of 
stars, both of which were regular features of names in 
the Buddhist period and must be assigned to a much 
later epoch. It should be presumed that such a transi- 
tion was accompanied by a corresponding change in the 
religious attitude of the people. 

Classes of Pdninian Names . — In the light of the 
above if we examine the evidence regarding names in the 
Ashtadhyayl we discover certain chronological considera- 
tions of great value besides the purely cultural interest 
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of the subject. These will be discussed in their proper 
place. 

There are four principal classes of names dealt with 
in the Ashtadhyayi. Firstly, a considerable number of 
sutras usually having a ganapdtha teach the formation 
of gotra names (Ch. IV, pdda 1). It shows that the an- 
cient custom of designating persons after their gotra 
names was in full swing upto the time of Panini. We 
find the use of the gotra names as a normal feature in the 
time of the Buddha. A majority of these gotras traced 
their beginning to ancestors who lived long anterior to 
Panini. Secondly, the patronymic or the name derived 
from that of the father is also prescribed ( Tasydpatyam , 
IV. 1. 92, etc.). Thirdly, a vast body of names discuss- 
ed by Panini are those derived from place names or 
localities which were either the residence of a person him- 
self or the abode of his ancestor (abhijana ) . It was in 
one way very fortunate that Panini took within his pur- 
view this line of name-formation, for the geographical evi- 
dence incidently incorporated is of the utmost value. 
The fourth class of names includes purely personal names 
and these are chiefly the object of the present study. 

Panini refers to individual names as manushya-ndma 
(V. 3. 78) or simply as saihjna (V. 3. 75; V. 2. 106; VI. 
2. 159; VI. 2. 165). 

Special Features . — Paninian names are distinguished 
by the following three main features : (1) name as a com- 
pound word consisting of two members, (2) the principle 
of contraction as applied to the two or more parts of the 
compound, and (3) the custom of deriving names from 
stars (nakshatra-ndma) . 

Names which are compound words normally consist 
of a purvapacla and an uttarapada (V. 3. 82), and the 
compound is either Bahuvrlhi or Tatpurusha. Almost 
all names envisaged in the relevant sections (V. 3. 79 — 83; 
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VI. 2. 106 — 115) are polysyllabic ( bahvach ), i.e., consist 
of more than two syllables ( urdhvam dvitiyddachah, V. 3. 
83), the actual number of syllables being usually four or 
five. According to the Grihya Sutras a name should end 
in a krita word and never in a taddhita. Panini gives 
two examples of such ending, viz., datta and buta (VI. 
2. 148). To these Pataftjali adds rakshita (Bhashya Vol. 
I. 189) and gufta (I. 37, e.g., Amragupta, Salagupta). 
Both these characteristics are confirmed by the injunction 
of the Yajnikas quoted by Pataftjali (I. 4) and apparent- 
ly based on the living tradition of the Gyihya Sutras. 1 
Mitra, Afina (VI. 2. 165, V. 3. 82) and Sena (IV. 1. 
152; VIII. 3. 99) are other words which were used as the 
second member of personal names in the time of Panini. 

Contraction of Names. — The principle of contraction 
as applied to names is unknown in the Vedic literature. 
In Panini we find elaborate rules governing the shorten- 
ing of individual names, but gotra names were not subject 
to contraction. It is only in compound names that we 
find the dropping out of the uttarapada (V. 3. 82) or the 
retention of only the first two syllables and the elision of 
the rest of the syllables (V. 3. 83). Panini analyses the 
psychological factor responsible for the contraction of a 
personal name; it is the desire to address a person out of 
endearment ( anukampdydm , V. 3. 76). For example 
Vyaghrajina, a dignified name, was contracted to Vya- 
graka (V. 3. 82) which was a more affectionate form, and 
Devadatta to Devika, Deviya, and Devila (V. 3. 79). 

There is also a provision to expand it to Devadattaka 
(V. 3. 78) which for syllabic quantity exceeds even the 

1 For rules about names in the Grihyastltras, see Hiranya- 
ke£i, ed. Kriste, II. 4. 10; A^valayana, ed. I. 13. 5-6; Kathaka, 
III. 10. 2; Paraskara, I. 17. 2; Apastamba, YI. 15. 9; Manava, 

I. 18. 1. (I.H.Q., 1935, p. 88); Baudhayana, II. 2. 24-31 
(I.H.Q., June, 1938, pp. 223-44 P. V. Kane) and also Gobhila, 

II, 7. 15-16; Sankhayana, I, 24; Khadira, II. 2. 31-32; Bharad- 
vaja, I. 26. 
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original form. Similarly in the opinion of the eastern 
grammarians Upendradatta was shortened to Upada and 
Upaka (V. 3. 80) and also to Upiya and Upila, the last 
being the form which must have been transformed into 
Upali, a name so well-known in Buddhist literature. 

Names from Stars ( Nakshatra Narna ). — The next im- 
portant fact about names which we learn from Paiiini is 
about the custom of designating persons after the asterism 
of their birth (IV, 3. 34-37; VIII. 3. 100). For exam- 
ple a boy born under Tishya would be called Tishya and 
one born under Punarvasu named Punarvasu (IV. 3. 
34). 2 In the whole of the Vedic literature comprising 
the Samhitas, Brahmanas, Aranyakas, and Upanishads, 
examples of nakshatra names are practically non-exist- 
ent. We find only Chitra and Ashadha out of a very 
limited number of cases and even there the stellar signi- 
ficance of the names is doubtful. 3 The star names, there- 
fore, indicate a definite watershed of time separating the 
sutra period from that of the Brahmanas and their sup- 
plementary portions, the Aranyakas and the Upanishads. 

On the other hand we find in the Pali literature the 
star names to be a common phenomenon. The inscrip- 
tional records of the Mauryan and Sunga periods al- 
though removed in time from Panini show the continua- 
tion of the star names over a period of several hundred 
years. The Grihyasutras give the earliest indication of 
the p ractice of star names. According to Apastamba the 
nakshatra name is the secret name of the person. The 
Khadira, Varaha, Hiranyakesi and Gobhila Grihya- 


2 Tishyascha manavakah Punarvasu cha manavakau Tishya- 
Punarvasavah. Patanjali takes these examples implied in sutra 
I. 2. 65 (Bhashya I. 231). 

3 As Chitra Gahgyana (Sankh, Ar. III. 1); Ashadha Saya- 
vasa (Jaiminiya Br.) who was a gramani of the Sarkarakshyas ; 
Ashadhi Saus'romateya (Satapatha, VI. 2. 1. 37), son of Ashadha 
and Suiromata. 
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sutras contain injunctions about having nakshatrdsrya 
names. Panini clearly falls in a line with them. 

Below is a detailed analysis of the different types of 
proper names in Panini, explaining the rationale of a 
majority of names in the inscriptions of the post-Pani- 
nian period. The names fall under three groups, viz., 
miscellaneous names, star names and abbreviated names. 

A. Miscellaneous. 

1 . Names with vista as the first member ^ 

VI. 2. 106). The pre-Paninian examples are Visvainitra, 
Visvamanas (Jairninlya Brahmana) and Visvasaman; 
they are not so varied as in the Jatakas which record 
Vissakamma (I. 314), Vissasena, king of Baranasi (II. 
345), Vessabhu Buddha, Vessamitta, former king ( fora - 
nakardjd) (VI. 251), and Vessantara. 

2. Names ending in ndara, asva, and ishu 

VI. 2. 107). The names cited in the Kasika, viz., 
Vrikodara, Harvasva, Maheshu seem like pre-Paninian. 
Allied classical instances are absent except Bahus'odari 
devadhita found in a Jataka (VI. 83). 

3. Names ending in karna (VI. 2. 113) as Mayura- 
karna (Sivadigana, IV. 1. 112) and a few others in the 
ganapatha which seem to be of the same age as Panini. 

4. Names ending in kantha, prishtha, grivd and 
jahghd (VI. 2. 114). Names with these endings are rare 
in the Vedic literature except §itiprishtha and Sitikantha. 
Panini mentions Kalasikantha, Damakantha, and Kharl- 
jangha in the Upakadi group (II. 4. 69), which appear 
to be contemporaneous names. Talajangha cited in 
Kasika was certainly an earlier name. Manikantha oc- 
curs in the Jatakas (II. 282). 

5. Names ending in srihga (VI. 2. 115). Rishya- 
sringa is the only example in the Buddhist or classical 
period. 
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6 . Names with the instrumental form manasd as 
first member (VI. 3. 4). Manasadatta and Manasagupta 
are the illustrations in Kaslka, but no example of the 
actual use of these in literature is met with. However, 
they seem to have a distinctly classical look about them. 

7. Names ending in mitra (VI. 2. 165), are few in 
the Vedic literature, but represented by an extensive 
series in the post-Paniniya period, e.g., fSarvamitta. 
(Jat. V. 13). Jitamitta (Jat. I. 37), Chandamitta 
(Jat. I. 41), etc. The richness of mitra-ending names 
in the later epigraphical records 4 contrasts with their 
paucity in the pre-Paninian epoch. 

8 . Names ending in ajina (VI. 2 . 165). The Kasi- 

ka cites Vrikajina, Kulajina and Krishna jina. In the 
Jatakas the only examples are Migajina (VI. 58) and 
Kanhajina (daughter of Vessantara, VI. 487). Panini 
himself refers to Krishna jina in the Upakadi (II. 4 . 69) 
and Tika-Kitavadi (II. 4. 6 ) groups. The paucity of 
ajinarita names in literature may be due to the elision of 
ajina as noted by Panini in sutra V. 3 . 38 

For example, Vyaghrajina was contracted to Vvaghraka. 

9. Names of species ( jdti-ndma ) adopted as per- 
sonal names ( manushya-ndma , V. 3. 81), e.g., Vvaghraka, 
Simhaka. The rule for adding ka was not constant, 
hence Vyaghrila and Simhila were also possible (Biihler’s 
Sanchi List). This custom of deriving names from 
animals was unknown in the Vedic period. Panini 


4 The Sanchi inscriptions have Balamitra, Samghamitra, 
Ahimitra, Satyamitra ( = Sachamita) among males, and Naga- 
mitra, Uttaramitra, Vasumitra, Rishimitra ( = Isimita), Jita- 
mita, and simply Mitra, among females (Btihler’s list of Proper 
Names from Sanchi Ins., Ep. Ind., Vol. IT, pp. 403—407) and 
Bharhut adds Sanghamitra and Gargamitra (Luders List, Nos. 
759 — 832), and the Paiichala coins give Briliaspatimitra, Agni- 
mitra Bhanumitra, Bhumimitra, Dhruvamitra, Phalgnnlmitra^ 
Snryamitra, Yishnumitra, (Allan, Indian Coins, p. cxvii) and 
recently Prajapatimitra on a Panchala Coin. 
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makes reference to contemporary ideals of personal 
bravery in instituting comparisions with a tiger or a lion 
(II. 1. 56). 

10. Names ending in sena (VIII. 3. 99). Panini 

makes special reference to sendnta names in sutra IV. 1. 
152 ( iUTF^srq’ ). The only senanta names in 

the lists of Vedic teachers are Yajnasena (Tait. S., V. 3. 
8. 1; Kathaka Sam., XXI. 4) or Yajnasena 5 and Rishti- 
shena (Nirukta II. 11), although Patanjali gives us to 
understand that Jatasena was also the name of a Rishi. 
Among ancient senanta names of Kshatrivas, Patanjali 
points out Ugrasena Andhaka, Vishvaksena Vrishni and 
Bhlmasena Kura. If we now turn to post-Paninian 
names, we find sendnta names to be much more common, 
e.g., Varishena and Harishena in Patanjali (loc. cit.)\ 
Sotthisena (Jat. V. 88) equal to Svastisena). Surasena 
(Jat. VI. 280), Ugrasena (Uggasena king of Benares, 
IV. 458), Upasena (Jat. II. 449), Atthisena (Jat. III. 
352), Nandisena (minister of Assakaraja, Jat. III. 3), 
Jayasena (Jat. Nidana, p. 41), Chandasena (Jat. VI. 157) 
and Bhaddasena (Jat. VI 134). Also Dhamasena, Vara- 
sena at Sanehi, Nagasena (Luder’s List 719), Mahenda- 
sena (LL. 850) at Bharhut; and Asadhasena from 
Pabhosa. 

According to Panini VIII. 3. 100 the names of aster- 
isms precede the word sena to form individual names, 
e.g., Rohinisena, Bharanisena, etc., and the one name 
without which Panini’s special ruling ( agakdrdd , VIII. 
3. 100) would remain unillustrated is Satabhishaksena — 
a name seldom found in actual instance. 

11. Names ending in Datta and Sruta, when a 
benediction is implied (VI. 2. 148), e.g., Devadatta, ‘he 

s A descendant of Yajnasena also called gikliandin ; Kansk. 
Br VII. 4. In the list compiled in the Jaimimya Br. l)r. Laland 
also gives Sutvan Yajnasena. 

F. 70 
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whom the gods may bestow’ and Vishnusruta ‘he whose 
wishes Vishnu may hear’. These are examples of names 
ending in Krita of which we hear so often in the Grihya- 
sutras. We do not usually come across any real name 
ending in srura in the Vedic or Buddhist literature. 
The number of names ending in clatta is also limited as 
Brahmadatta (Jaim. Br., King of Kosala, also called 
Prasenajita), Punardatta and Suryadatta (Sahkh. Ar. 
VIII. 8), but in the Buddhist literature they are much 
more varied as Devadatta, Bhuridatta (Jat. VI. 167), 
Matidatta (Jat. IV. 342), Yanfiadatta Brahmanakumara 
(Jat, IV. 30), Somadatta (Jat. VI. 170). These become 
a regular feature in the period of Sanchi records, e.g., 
Aggidatta, Vayu-, Yama-, Id- ( = Indra-), Rishi- ( = Isi-), 
Brahma- ( = Baha-), Upendra- (=Ppida- or Upeda-), 
Uttara-, Vaisramana-, Pushya-, Gahga- Dharma- and 
Nagadatta, etc., (Cf. Bidder's List). According to 
Katyayana’s Varttika on I. 4. 58-59, Maruddatta would 
be equal to Marutta (Bhashya I. 341). Patafijali cites 
Yajnadatta and Devadatta as typical names of Brah- 
manas (Bhishya I. 189), often shortened simply to Datta 
(I. 'ill). 

12. As instances of particular names Panini men- 
tions Sevala, Supari, Visala, Varuna and Aryama (?N^- 
gqfT-ferTw-^wRRTfim- V. 3. 84). They formed 

the first part (piirvavada) of names and the three endear- 
ment suffixes, ika, iva and ila, added after them caused 
the elision of all the syllables after the third. For 
example Sevaladatta or Sevalendradatta. became Sevalika 
Sevaliya or Sevalila; Suparyasirdatta became Suparika, 
Supariya, Suparila, and Visaladatta became Visalika, 
Vis'aliya, Visalila. 

In the Jatakas the equivalent of Sevala is Sivali- 
kumara (I. 408), or the feminine Slvalidevi wife of king 
Maha Janaka (VI. 37). In the label of this Jataka at 
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Bharhut Devi Sivala is the form of the name (Liider’s 
List 709). 

Instances of the use of Aryama, Supari and Visala 
are rare. Varuna occurs as a common name in the Bud- 
dhist literature in the Kumbha Jataka (V. 12) and else- 
where. Aryama occurs only once at Bharhut as Ayama 
(Liider’s List 813). Aryama was the name of an Aditya 
and Varuna was one of the Lokapalas or Maharaja gods 
referred to by Panini (IV. 3. 97) or was the name of a 
Nagaraja. 

13. Instances of names or virtually epithets given 
by reason of birth, were Gosala, Kharasala ( urptri RhiRi 

IV. 3. 35) and Vatsas'ala or Vatsas'ala IV. 3. 30). 
Of these the only historical example is that of Gosala, 
also called Mahkhali, which perhaps corresponds to 
Panini’s Maskarin (VI. 1. 154). As a popular name it 
occurs at Bharhut (tiders List, 853). 

14. Names ending in putra, and preceded by a 
masculine word ( TT: y* 1 '- VI. 2. 132), as Kaunati- 
putra. They have initial acute accent ( snvr 3?irT ). As 
counter examples of these are names preceded by the name 
of the mother, as Gargiputra and Vatsiputra, and dis- 
tinguished by the acute accent on the final vowel. The 
practice of adding feminine gotra name before putra is 
found in the Varhsa list of teachers in the Satapatha 
Brahmana beginning with Samjlvi-putra (Vedic Index, 
II. 443). A Katyayanlputra (Jatukarnya) and a Pr§ti- 
yodhiputra also occur in the §ankh. Aranyaka (III. 10; 
VII. 13). According to Panini one’s designation after 
the gotra name of one’s mother ( gotra-stri implied cen- 
sure (IV. 1. 147), because it was supposed that the 
mother’s name would be adopted in the event of the 
father’s name being unknown (Kasika, fymfwiR nun 

yur yu In the long Vamsa lists of distinguished 
teachers in the Satapatha Brahmana, the addition of the 
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mother’s name is a regular feature and must be defended 
on the basis of a well-recognised practice. Patafijali seems 
to attribute honour in being addressed by the mother’s 
name, as Garglmata, Vatsimata (III. 340). We know from 
inscriptional records that at least in the Sunga and Andhra 
periods the additional metronymics as srrfhesbp 

etc., were considered honourable personal names. 

Female names are generally implied in sutra IV. 1. 
113 which Kas'ika illustrates by names like Sikshita and 
Chintita which are very unusual, and the same rule also 
refers to name of rivers denoting apatya or a descendant. 
The Varaha Grihyasutra offers the nearest parallel say- 
ing that the name of a girl should not be the name of a 
river, and that it should not end in clattd or rakshitti pre- 
ceded by the name of a god (Kane, I.H.Q., 1938, 233). 

B. Nakshatra-Ndma. 

15. Panini lays great emphasis on names derived 
from the names of stars (IV. 3. 34, 36, 37 ; VIII. 3. 100). 
According to the Grihyasutras a person was given a 
nakshatra name in addition to his popular name. Ac- 
cording to Apastamba the star name was kept secret and 
in the opinion of Gobhila the teacher was to settle a 
nakshatra name which the student was to employ when 
bowing at the feet of his teacher ( rtb Gobhila 

Grihya II. 10. 22—24). The Sankhiyana and Khadira 
Grihyasutras and also Manava and Hiranyakesa Grihya- 
sutras agree with the above. It appears that originally 
the nakshatra name started as a secret appellation, but 
because of its convenient form came to occupy an equal 
rank with the gotra name, e.g., Moggallana Tissa and 
other names in Buddhist literature. 

Panini treats of the star names specially elaborately. 
The general principle underlying these names was the 
fact of a person’s birth under a star ( IV. 3. 25). 



CURRENT PROPER NAMES (flf^WWrn) IN PANINI 1059 

The general rule is that suffixes are frequently dropped 
when names are formed from nakshatras (IV. 3. 37), 

e.g., we have Rohina from Rohini. It is said (IV. 3. 
34) that names of males (and females also) are derived 
from Sravishtha ( = Dhanishtha), Phalguni, Anuradha, 
Svati, Tishya, Punarvasu, Hasta, Visakha, Ashadha, and 
Bahula (i.e., Krittika) without adding any termination, 
which had the effect of making the name of the star the 
same as the personal name. Examples would be Sravish- 
thah, Phalgunah, etc. In sutra IV. 3. 37. Panini states 
that from Abhijit, Asvayak and Satabhishak the termina- 
tions are optionally dropped (Cf. Kane, ibid., p. 236). 

As already remarked star names are rare in the pre- 
Paninian literature. They are a regular feature of the 
post-Paninian period, specially in the Buddhist literature 
and inscriptions. For example, Visakha, Punabbasu, 
Chitta, Potthapada, Phagguni, Phussa and Tissa or 
Upatissa occur in the Jatakas. From Sanchi we get 
Phaguna, Phagula, Tissaka, Upasijha ( = Upasiddhya), 
Sijha, Pusa, Pusaka, Pusini, Bahula (cf. Panini’s Bahu- 
la), Satila (=Sv§tigupta or Svatidatta), Asadha Mula, 
Pothaka, Pothadeva (=Proshadevi), Rohini or Roha, 
etc. Bharhut adds Bharanideva, Anuradha and Sona 
( = Sravan§) to the above (LL. 758, 784, 874). 

C . Names with contraction of all syllables e.rcept the 

first two. 

16. Names ending in ika (V. 3. 78). A polysyllabic 
individual name was abbreviated in order to express affec- 
tion. Only the initial two syllables were preserved 
and a suffix was added to them, e.g., Devadatta became 
Devika; Yajfiadatta Yajfiika. Chhadika may now, be ex- 
plained as equal to Chhandodatta, and Chandika as 
Chandradatta; similarly Yas'ika as Ya^odatta (LL. 757). 
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17. Names ending in iya ( =ghan , V. 3. 79), added 
on the same principle as the first one, giving the forms 
Deviya ( = Devadatta) and Yajfiiya (=Yajftadatta). If we 
consider the material in the Jatakas we find Giriya (III. 
322), Chandiya ( = Chandakumara, VI. 137), Nandiya 
(II. 199; same as Nandika, II. 200, or Nandaka), Bhad- 
diya (=Bhadrasena, Bhadrakara or Bhadrasala, I. 140; 
VI. 135), Meghiya ( = Meghakumara, IV. 95) and 
Sabhiya (VI. 329, =Sabhadatta). Names contracted 
with iya suffix are rarely found in Sanchi and Bharhut. 

18. Names ending in ila ( = V. 3. 79), denoting en- 
dearment like the above two, and regularising forms like 
Devila (from Devadatta) and Yajnila from Yajfiadatta. 
The Jatakas have Guttila (II. 248), Makhila ( = Makha- 
deva, Jat. Nidana, p. 41). 

Some Sanchi names can now be explained as Agila 
( = Agnidatta), Satila (=Svati-datta), Nagila, Yasila, 
Yakhila Sanghila, Buddhila, and from Bharhut Mahila 
(Maha-Kuniara, LL. 766), Yakhila (Yakshadatta, 846) 
and Ghatila (Ghatakuniara, 860). 

19. Names beginning with Ufa were treated as a 
special case in the opinion of Eastern teachers (srr^r) 
who formed the contraction by adding ada and aka 
( = V 2 ich ) to Ufa with the result that the whole name form 
except the initial upa was elided ( ^ V. 3. 
80). Kasika’s illustration is Upendradatta, which by 
dropping ‘indradatta’ assumed the double from Upada 
and Upaka. Other teachers favoured Upiya, Upila, 
Upika (V. 79-79) and also Upendradattaka. The Bud- 
dhist name Upali (I. 140) corresponds to Panini’s Upila 
and may be a contraction of Upendradatta. It is curious 
that in the Sanchi inscriptions the name occurs without 
contraction under various forms as Upendradatta, Upi- 
dadatta or Opedadata. Other names beginning with upa- 
were Upaka, an Ajlvika (Jat. I. 81) Upakaihsa (Jat- 
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IV. 79) Upakanchana (Jat. IV. 305) and Upajotiya 
(Jat. IV. 382). Upaka is a gotra name in Panini (II. 4. 
69) and Upagu and Upajlva occur in the Jaiminlya 
Brahmana (Caland 199, 249). But Uptidi names are pro- 
perly of the post-Brahmana epoch. 

20. Names ending in ka : 

(a) To denote a sense of inferiority as Purnaka, a 

servant (V. 3. 75). There always is a ten- 
dency for names of servants and low people 
to be shortened on this basis. 

(b) To form benedictory epithets (III. 1. 150) as 

Jlvaka (may you live), Nandaka (may you 
prosper), adopted as names. 

Later Trends . — The system of contraction so ela- 
borately dealt with by Panini evolved still further in the 
Maurya and Sunga periods as indicated by the discus- 
sions in the Varttikas and the Bhashya. The following 
features may briefly be noted : — 

(а) Retention of the first four syllables instead of 

two as in Panini V. 3. 83. Thus Brihas- 
patidatta became Brihaspatika, and Praja- 
patidatta Prajapatika. Pajaka in the 
Jatakas (III. 463) may be according to 
Panini’s rule of two syllables from Praja- 
patidatta or be equal to Prajagupta. 

(б) Substituting ka suffix for Panini’s ika as in (16) 

above. Thus Devaka and Yajnaka stood 
for Devadatta and Yajnadatta. Pahaka 
(I. 40, Prabhakara or Prabhagupta), Sonaka 
(V. 247, Sonananda), Sachchhaka (VI. 478, 
Satyayajfla) of the Jatakas follow the ka 
suffix. In Sanchi, of course, we have many 
names ending in ka, as Balaka — Balad.eva, 
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Balaiama, Balamitra; Pusaka ( = Pushya- 
gupta), Dhamaka (— Dharmagupta), etc. 

( c ) Substituting la in place of Panini’s Ua as in 
(18) above. This was allowed only after 
such words as ended in u, as Bhanula for 
Bhanudatta, and Vasula for Vasudatta. 
Bandhula (Senapati of Kosala, Jat, IV. 
148) and Rahula are specimens of old names 
conforming to this rule. 

(cl) F urvapada-lopa. — It was a revolutionary deve- 
lopment and a counterpart of Panini’s 
Uttar apadalopa . After dropping the first 
part of the name the same suffixes were 
added. It is also enjoined that no suffix 
may be added at all and Devadatta may 
become simply Datta or simply Deva. (Cf. 
also Bhashva giving Bhama for Satya- 
bhama, I. 111). Panini’s Senaka (V. 4. 

112), appears to be a Sensnta name formed 
by dropping put eapada and adding ka. It 
also suggests the antiquity of the method 
of purvapada-lopa from the time of Panini 
himself. 

Carried to its logical conclusion a single name Deva- 
datta would assume eleven forms, e.g., Devadattaka, 
Devika, Devila, Deviya according to the rules of Panini; 
and Devaka, Dattika, Dattila ,Dattiya, Dattaka, Deva, 
Datta according to the subsequent changes indicated in 
the Bhashya. 

Resume. — (1) In Panini’s time the system of having 
a personal name as distinct from gotra name had come 
into vogue. Persons of higher castes were asked their 
nama and gotrci separately (Cf. Jat. VI. 2. 243, ndma- 
gottan cha puchchh and king Virata enquiring of Yud- 
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histhira ’EM ? ruttPt ^ Virataparvan, 7. 11). According 
to the Vinayapitaka even the Bhikshus in pabajjd were 
designated by ndvia and (Jotva (B. C. Law, Pali Lit., I. 
xiii). 

(2) Names ending in mitra, senu, datta, ,'i'iita, karna 
snhga, and names beginning with upa were primarily 
belonging to the Paninia« and the Buddhist epoch, al- 
though their use in the Vedic literature is not wholly 
unknown. 

(3) The Nakshatra names discussed at length by 
Panini are practically unknown in the Vedic literature, 
and appear as an exclusive feature of the period approxi- 
mately beginning from the Buddha. The subsequent 
popularity of such names is also a noteworthy feature. 
The agreement between the Grihyasutras and Panini in 
the matter of star names is suggestive of mutual chrono- 
logical relationship. The Baudhayana Grihyaseshasutra 
enjoining star names by mentioning the asterisms sepa- 
rately offers the closest parallel to Panini (Asht. IV. 3. 
34 — 37 ; Baud. I. 11. 9—18). 

(4) The usage of contraction as applied to names of 
which Panini takes such detailed notice is an essentially 
classical feature which is unknown in the Vedic litera- 
ture and is unauthorized by the rules of the Grihyasutras, 
but nevertheless forms such a common feature of the Bud- 
dhist literature of the period from the 6th or the 5th cen- 
tury B.C. That Panini felt himself obliged to take note 
of the subject so thoroughly is an indication of its being 
well-established in the spoken speech in his time and prior 
to him and also over a considerable area as his pointed 
reference to the opinion of the eastern grammarians in 
the matter definitely shows (V. 3. 80). 

F. 7J 




APABHRAMSA METRES 
(Matra Vrttas and Tala Vrttas) 

BY 

H. D. Velankar, M.A., D.Litt. 

1. I have discussed and described the Apabhramsa 
metres as given by the early Prakrta metricians, namely, 
Virahahka, Svayambhu, Pihgala, Nanditadhya, Hema- 
candra, Ratnasekhara and the unknown author of the 
Kavidarpana, in two articles published at the Bombay 
University Journal, November 1933, and November 1936. 
For the sake of convenience, I have included even the 
Prakrta metres in my description. I have suggested in 
these articles that the Prakrta and Apabhramsa metres 
differ entirely from the Samskrta Varna Vrttas, because 
the music which is at the basis of these two types is 
materially different. I reserve the detailed discussion 
of the different types of music underlying the different 
types of metres for my introduction to the critical edi- 
tion of Hemacandra's Chandonus§sana (only the portion 
dealing with Prakrta and Apabhramsa metres), which I 
intend to publish in the near future. In the present 
article 1 propose to examine these metres from only a 
single point of view, namely their division into the 
Matra Vrttas and the Tala Vrttas. 

2. I have already explained how in the case of these 
metres there exist two different kinds of Ganas, namely 
the Matra Ganas and the Tala Ganas, at para 19 in the 
first of the two above mentioned articles. I have how- 
ever, not fully and carefully distinguished between these 
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two kinds of Ganas and the metres in which they are 
employed. Still, on the whole it is abundantly clear that 
every Prakrta and Apabhramsa metre is not a Tala Vrtta, 
i.e., it does not obey the laws of Tala, because it was not 
intended to be so amenable to Tala by its poet, and that 
by the side of these proper Tala Vrttas, there exists a large 
number of Vrttas which obey different laws and are very 
different from the Tala Vrttas in their composition. I 
shall describe these latter as the Matra Vrttas for the 
sake of brevity and convenience. The Tala Vrttas are 
naturally more musical than the Matra Vrttas for reasons 
which I shall explain below; they are generally employed 
for a sustained poetical narrative. The Matra Vrttas on 
the other hand, appear to have been used for lyric and 
didactic poetry. 

3. I find it rather difficult to define Tala; but I may 
make an attempt and define it as ‘the regulation with 
the help of time-element of the recurring rest in a metri- 
cal line by means of a stress.’ This rest-regulating stress 
is indicated by means of vocal accentuation, but in addi- 
tion to it also by the stroke of the palm or a similar move- 
ment of any other part of the body, or by the strokes of a 
time-keeping musical instrument like the hand-drum or 
a pair of cymbals. The music which is produced by this 
rest-regulating stress is the music which underlies all 
the Tala Vrttas and is the chief source of delight in 
them. The bard who sings metrical lines must naturally 
have occasional rest in the middle of it; this is known as 
Yati in the Samskrta metres. In Saiiiskrta and Prakrta 
metres which are not amenable to Tala, it occurs at irre- 
gular intervals, though these latter are fixed by the prac- 
tice of the poets and the rules of the metricians. In the 
Tala Vrttas on the other hand, this rest recurs after the 
lapse of a definite number of time-moments called the 
Matras. The word Matra is derived from the root ma 
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to measure and means ‘a unit of measuring’, here of 
measuring time. There are many different Talas; but 
the chief among them, so far as the Tala Vrttas are con- 
cerned, are those in which the rest is regularly stressed 
after the lapse of 4, or 5, or 6, or 7 Matras or their 
multiples. But even among these the commonest is the 
Tala of 8 Matras which may or may not be divisible into 
two parts of 4 Matras each. See Apabhrariisa Metres I, 
para. 18. 

4. A line in a Tala Vrtta is divisible into several 
Tala Ganas; and these latter are made up of letters which 
can or have to be pronounced so as to cover the given 
number of Matras which must elapse between two stress- 
ed rests in accordance with the nature of the Tala of the 
metre in question. Thus a Tala Gana of a metrical line 
composed in the Tala of 5 Matras shall consist of a group 
of letters which must be capable of being pronounced so 
as to cover 5 Matras or, time-moments. The commence- 
ment of a fresh Tala Gana is indicated by the fresh stroke 
and before this the last letter of the last Gana must 
have completely finished. Each Tala Gana has to be kept 
separate and must not be allowed to mix up with either 
the preceding or the succeeding one. This separateness 
is to be achieved by avoiding at the junction of the Ganas, 
a long letter which combines the last Matra of the earlier 
and the first Matra of the later Gana in itself. For, it 
is impossible t(0 represent separately .these two Matras 
which are thus combined in a long letter, by pronouncing 
the first without the stress and the second with the stress 
which indicates the fresh Tala Gana as said above. And 
if such a long letter is used, the result will be that the 
stroke of the succeeding Gana will be given after the 
pronunciation of the long letter and thus it will be late 
by 1 Matra and the whole Tala will be disturbed; for, 
then the earlier Gana will have one Matra more while the 
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later Gana will have one Matra less than the number re- 
quired and this can never be permitted. Seemingly, this is 
a very simple thing to do ; but by experience it will be found 
that this is only possible for a poet whose ear is trained 
for the Tala music. He, as a matter of fact, will not 
even be conscious of a difficulty; but for others it presents 
serious difficulties, and when such an unskilled poet com- 
poses his poem, he will find to his dismay, that the singer 
who sings his poem will be compelled to distort its letters 
by mispronunciation of short and long letters, or by an 
improper pronunciation of a group of letters or by the 
introduction of long silent rests awkwardly put in between 
two letters of the self-same word. This particularly 
happens when the poet is himself not a singer, or when 
an educated poet tries to compose bardic poetry without 
knowing the principles of Tala which is the soul of it. 
On the other hand, a poet-singer may take liberties with 
pronunciation of short and long letters, or may squeeze 
several letters within a group of Matras which ordinari- 
ly would admit the pronunciation of only half of them 
(cf. Prakrta Paingalam, I, 5), but in any case he would 
not do it in an awkward manner. His Tala will not be 
disturbed and his pronunciations will be according to his 
usual practice. Generally, a short letter takes one and a 
long letter takes two time-moments or Matras in pronun- 
ciation; e and o, as also nasalized letters are treated as 
short or long at the option of the poet. As a rule, a poet 
will not neglect these restrictions; but the preservation of 
his Tala is more important for him and he may readily 
break any one of these rules if this is necessary for the 
sake of his Tala. 

5. The Tala Vrttas may be of the Dvipadi, or the 
Catuspadi or the Satpadi type; but those of last two 
varieties are very common. In a continuous narrative, 
however, a stanza whether of 4 or 6 lines has no impor- 
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tance whatsoever. In it the unit is a couplet of lines 
which are parallelly constructed and rhymed; many such 
couplets held together by a common topic or an aspect of 
it, as also by the common metre and Tala are used to 
form a Kadavaka and several Kadavakas form a Sandhi. 
Sometimes single unrhymed lines are added to these coup- 
lets here and there; but every line whether belonging to 
the couplet or not must obey the particular Tala which is 
prevalent in the Kadavaka. The Kadavaka is preceded 
and followed by a Ghatta which is either a Dvipadi or a 
Satpadi stanza. A Dvipadi Ghatta is without the Tala and 
appears to have been sung in prose, with the time-keeping 
instrument held silent for a while. This must have sup- 
plied a breathing time and a change to the poet-singer, 
but what is more important, must have served as a transi- 
tion to the next Kadavaka which may be sung in a differ- 
ent Tala from that of the last Kadavaka. The Satpadi 
Ghatta on the other hand, was generally sung in the same 
Tala as the main Kadavaka and usually came at the end. 
Thus for example, Kadavaka II. 15 in Puspadanta’s 
Jasaharacariu is in the Tala of 8 Matras; the next tw r o 
Kadavakas are in the Tala of 5 matras, while the next one 
is again in that of 8 Matras. It will be seen that in these 
Kadavakas the Ghatta occurs only at the end and not 
also at the beginning; it is of the Satpadi type, each half 
containing lines of 6, 6, and 12 Matras. It is not a Tala 
Vrtta and serves the purpose of the transitional Dvipadi. 
The two halves as also the first two lines in each half are 
rhymed. Similarly, in that same poem III. 13 is in the 
Tala of 5 or 10 Matras, III. 14 in that of 8 Matras, III. 
15 and III. 16 are both in the Tala of 6 Matras and III. 17 
is again in the Tala of 8 Matras. Here in this Sandhi, 
namely the III, the poet has used the Dvipadi both at 
the beginning and at the end of a Kadavaka, neither being 
sung in a Tala. The lines of the first Dvipadi are divi- 
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sible into 16 and 12 Matras and those of the latter into 
15 and 13. 

6. The Apabhramsa poets sometimes employ what 
appear on the face of them the Aksaragana or Varna 
Vrttas. Thus Puspadanta, Jasaharaeariu, I. 10, em- 
ploys a Varna Vrtta called Vitana (bha, sa la, a a) by 
H.P. 5«/4. In that same poem, he also employs other 
Varna Vrttas as follows : — I. 13 is Panktika (ra, ya, 
ja, ga : H.P. 56/10); I. 18 and IV. 17 is Bhujanga- 
pravata (four ya Ganas: H.p. 76/16); III. 2 and III. 15 
is Citra ( ra , ja, ra, ja, ra, ga: H.p. \2a 9) ; III. 3 is 
Sragvin! (four ra Ganas : H.p. 76/17) and lastly III. 16 
is Vibhavari (ja, ra, ja, ra: H.p. Sa / 17). All these 
however, are amenable to Tala; the first is sung in the Tala 
of 6 Matras; there being two Tala Ganas in each line, the 
second Gana being completed by the addition of a silent 
rest of 1 Matra at the end. The stroke regularly occurs 
on the 1st and the 7th Matra of each line and this is 
never disturbed owing to the peculiar arrangement of 
the Aksara Ganas where the 6th and the 7th Matras are 
necessarily kept separate : — thus, 

f^TTTSII 

TTRfrs i iuuT%r fl^rs II 

The next, i.e., I. 13 is Panktika; this is sung in the 
Tala of 8 Matras. Even here owing to the peculiar arrange- 
ment of the Aksaras the 8th and the 9th Matras are never 
joined in a long letter and the Tala is never disturbed. 
The poet has however enjoyed a little freedom and put 
two short letters where one long is required : 

Thus in the 2nd line kUi and nisi both stand for a 
long letter each in the first Tala Gana and yarn does so in 
the second. The next two namely I. 18 and IV. 17 are 
in the Bhujangaprayata metre and are amenable to the 
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Tala of 5 Matras. Similarly, III. 2 and III. 15 which are 
in the Citra metre are sung in the Tala of 6 Matras; but 
here the ffa or the long letter required in Citra at the end 
of the line has to be substituted by a la or a short letter 
for the sake of the Tala. 

f*l I 

o 

sj rTT5 ♦TWih'js II 

The next, i.e., III. 3 is a Sragvinl and is amenable 
to the Tala of 5 Matras like the Bhujahgaprayata. Last- 
ly III- 16 which is Vibhavari has to be sung in the Tala 
of 6 Matras; 

but the peculiarity in it is that the 1st stroke of the Tala 
occurs on the 2nd letter in each line, and the last of the 
three Tala Ganas of which the line consists has to be made 
up by adding the 1st letter in the next line. It will thus 
be seen that the Apabhramsa poets generally employed 
only those Varna Vrttas which can also be sung as Tala 
Vrttas owing to the peculiar arrangement of letters in 
them which prevents the disturbance of the Tala. The 
commonest metre however, that is used for a Kadavaka is 
the Padakulaka or the Pajjhatika. Both are sung in the 
Tala of 8 Matras; but the 1st stroke in the Padakulaka is 
always on the first Matra in each line and then on the 
9th, while in the Pajjhatika, the first stroke is on the 3rd 
and the second on the 11th Matras. See Apabhramsa 
Metres I. paras. 20 and 25. 

7. The origin of the Tala Sanglta and the Tala 
Vrttas which are adapted to it is necessarily popular; 
they both belong to the masses. The main sources of 
delight in this Tala Sanglta is the stressing or accentua- 
tion of the regularly recurring rest, and this is done with 
the help of the time-element. For this reason, well 
counted time-moments called Matras are all-important; 

F. 72 
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they may be filled up by properly pronounced short and 
long letters whose time-value is fixed by convention, 
or by improperly pronounced letters to which time-value 
is attached by the poet at his sweet will and against 
convention, or sometimes even by silent rest in which 
no letters are pronounced at all. Poet-singers of repute 
generally follow the first alternative, or even the third; 
but they would surely be willing to break any of the con- 
ventionally fixed time-values of letters when they are 
afraid of losing their Tala as said at the end of para. 4. 
The Tela Vrttas which belong to the lowest stratum of 
the masses, on the other hand are wholly negligent about 
the conventional time-values of letters and the poets who 
compose them squeeze any number of letters within a Tala 
Gana of a given number of Matras. This is so because 
these people are entirely innocent of the conventionally 
fixed or correct pronunciation of letters. The following 
Sailor's song will illustrate this : — 

gri-vrft gurr'i *ftfi< i 

The song is sung in the usual Tala of 8 Matras and 
the 1st stroke is on the 1st and the 2nd on the 9th Matra 
in regular succession. In the song the first stroke is 
given on the letter id and the next on go; but between 
these two, six long letters and one short intervene and 
naturally all these are pronounced within the prescribed 
time limit of 8 Matras. About the silent rest or pause 
adopted by the poet generally at the end of a line for the 
preservation of the Tala, I have already spoken at Apa- 
bhraihsa Metres I. paras. 18 (end), 20, and 25. But a 
clearer example is that of the Doha. This is sung in the 
Tala of 8 Matras. A stanza in this metre contains in 
each half, 2 lines respectively having 13 and 11 Matras. 
This means that in the first line there will be as many 
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short or long letters as can be normally pronounced so as 
to fill 13 time-moments, the normal time-value of letters 
being fixed by convention The same applies to the second 
line. Thus in both the lines together we shall have letters 
which shall cover only 24 time-moments out of 'the 32 
which are necessary; for in each line the stroke of the Tala 
will occur twice. Hence to fill up this gap of 8 time- 
moments we have to make use of silent pauses : one of 3 
Matras at the end of the first line and the other of 5 
Matras at the end of the second line. This will be parti- 
cularly evident to those who have sung a Doha or at least 
have heard it sung by others. I shall try to illustrate 
this : — 

rtU furor sss i rtt Rtr sssss n 

3T^rr^fif ntr sfir sss i fh^r sssss n 

Here the first stroke of the Tala is on te and the 
second on vi in the first line; the third stroke then comes 
on sa, the initial letter of the second line and the fourth 
on ma. The fifth will again be on the initial letter of the 
first line of the next half and thus the strokes will go on 
uninterrupted after an interval of every 8 time-moments. 
If these 8 moments between the two strokes are not filled 
by letters employed by the poet, the singer must fill them 
up by silent pauses if he wants to preserve his Tala. In 
the case of Doha, and also in many other cases, the pauses 
are intentional; but sometimes a singer may be compelled 
to resort to such pauses especially when he sings the com- 
position of a non-singing poet who has no ear for the 
Tala Sanglta. 

8. As said at the beginning of the last paragraph, 
the main source of delight in the Tala Sanglta is the 
stressing of the regularly recurring rest by means of time- 
element. The modulation of voice, i.e., the production 
of different tunes at different pitches by raising or lower- 
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ing the voice has a very minor share in this Sanglta. 
The Voice-modulation is surely present in it ; hut it exists 
merely for the sake of variety and in order to avoid 
monotony. Besides, it does not go beyond the three broadly 
distinguished tunes, namely, the high, the low and the 
middle. Similarly, the music due to sound-variation, i.e., 
to a fixed arrangement of short and long letters at a given 
place in a line, plays an almost imperceptible role — a nega- 
tive role — in it; for, the only thing that is to be done in 
this connection is the avoidance of long letters at the 
junction of the Tala Ganas as said in para. 4. Metres 
are closely allied with music and three main varieties of 
metres may be distinguished according as they are based 
upon the three main varieties of music, namely, the music 
of Voice-modulation, the music of Sound-variation, and 
lastly the music of Accentuation. The last is the popular 
variety of music and the Tala Vrttas are based on this 
variety which I have called by the name Tala Sanglta as 
distinguished from the first two which may be described 
as the Svara Sanglta and the Varna Sanglta respectively. 
It is possible to imagine that the Tala Sanglta was in- 
vented and developed by the masses from the regularized 
movements of their bodies and limbs required in a dance, 
or gestures which necessarily accompany the popular 
music. Dance or rhythmic movements of the bodily limbs 
has naturally a powerful appeal to the mass-mind and a 
popular bard conveys more sense by his gestures and 
movements than by his words. And the regularization 
of the corresponding movements of the tongue by means 
of the time-element may have been adopted by the people 
as a perfectly natural step, from the similarly measured 
movements of their body. 

9. But by the side of these Tala Vrttas, there is 
quite a large number of Prakrta and Apabhramsa metres 
which are not amenable to any Tala and so cannot be in- 
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eluded under any of the Tala Vrttas. They are again 
wholly different from the Varna Vrttas as they do not 
follow any fixed order of short and long letters like them 
in the formation of their lines. They may contain from 
2 to 8 lines in a stanza and the only thing that apparently 
controls the formation of their lines is the number of 
metrical Matras, divided into smaller groups of 2 to 
6, which they ought to contain. A short letter is sup- 
posed to represent 1 and a long letter 2 such metrical 
Matras. A letter with an Anusvara or a Visarga as also 
the letter which preceded a conjunct consonant is suppos- 
ed to represent 2 Matras being regarded as guru as in the 
case of the Samskrta Vrttas. A line is measured metri- 
cally with the help of these equations and the definitions 
of the different Matra Vrttas are based upon them. A 
rest or Yati in the middle of a line is also mentioned. In 
some cases, a few r restrictions about the use of short or 
long letters at particular places in a line are laid down; 
but generally such restrictions are rare. I have attempt- 
ed to discuss the origin of such restrictions at Apabhramsa 
Metres I. para. 16 and described a few of such metres in 
the next paragraph. But apart from these few metres 
where such restrictions are prescribed, there are others, 
and quite a large number of them, where there do not 
exist any such restrictions and it is these that we now 
proceed to examine. 

10. These Matra Vrttas are mainly the product of the 
efforts of educated men who tried their hand at metrical 
composition, as I have already suggested at Apabhramsa 
Metres II. para. 44. For these educated men the correct 
pronunciation of short and long letters was absolutely 
compulsory. They could not enjoy the freedom of pro- 
nunciation like their illiterate brethren. The first neces- 
sity of a quantitive measurement of a letter, i.e., the 
measurement of the quantity which a letter possesses and 
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which can be pronounced in a given time, must have been 
felt by them when they proceeded to compose a Tala Vrtta, 
as said by me at the above mentioned place. Naturally, 
these Tala Vrttas which afforded great freedom in the 
choice of words when compared with the Varna Vrttas of 
the Samskrta language, must have attracted the atten- 
tion of these educated versifiers in very early days. But 
soon they must have found to their dismay that the ob- 
servance of the laws of the Tala, — its unfailing recur- 
rence after a definite period, the separateness of the Tala 
Guanas which constitute a line and the like — was no easy 
job for them, particularly so when they stuck to their 
puritanic ideas about the correct pronunciation of short 
and long letters. Besides, the composition of a Tala 
Vrtta required a trained ear and a long poem written in 
such a metre would be almost an impossibility without 
such an ear. The result of this weakness of the educated 
poets was the discovery of a new type of metre altogether, 
as I imagine it. A similar discovery of a new metre 
namely, the literary Qvl, on account of similar considera- 
tions and circumstances has been explained by me at 
Apabhrams'a and Marathi Metres (New Indian Anti- 
query, Vpl. IV), paragraph 10. These new Matra Vrttas 
were already free from restrictions about the order of 
short and long letters, as they imitated the Tala Vrttas 
in this respect; but when their sponsors found it difficult 
to follow the intricacies of the Tala, they became free 
even from the restrictions about Tala and soon enjoyed 
the distinction of being recognized as a distinct variety 
of metres. In this process, they were however, deprived 
of the essential feature of a metre, namely, its music. 
They have neither the music of Sound-variation lying at 
the basis of the Varna Vrttas, nor the music of Accen- 
tuation on which the Tala Vrttas are based. It will be 
found however, that even these have to follow certain 
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kinds of restrictions and these secure for them the nega- 
tive type of the music of Sound-variation. Besides the 
music of Voice-modulation in its elementary form also 
exists in them as it does in the Tala Vrttas (see para. 8) 
and as a matter of fact must exist in any composition 
that desires to be described as metrical. But of all metres 
these Matra Vrttas are most unmusical and nearer to 
prose than the rest. The only restrictions in them alluded 
to above are about the avoidance of long letters at certain 
places in their lines and this happens in the following 
manner. The composition of a line in such metres does 
not merely depend upon the total number of the Matras 
which they ought to contain, but also on the division of 
these into smaller groups njhich must enjoy separate ex- 
istence like the Tala Ganas of the Tala Vrttas. This can 
be secured as we saw above in para. 4, only by avoiding a 
long letter at the junction of two Matra Ganas or groups; 
this means that the last Matra of an earlier Gana must 
never be combined into a long letter with the initial Matra 
of the succeeding Gana. Such groups are invariably men- 
tioned in the definitions of the Matra Vrttas, and this 
mention will be without any meaning if the total number of 
Matras in the line alone had been intended without any 
clear-cut division of them into smaller groups as described 
above. Besides, if these groups are not kept separate by 
avoiding a long letter at their junction, the peculiar struc- 
ture of the metre will be destroyed, and the basis of distin- 
guishing between metres whose lines contain exactly the 
same number of Matras will be entirely demolished. A 
reference to the structure of the Arya described in the 
sequel -will make this point abundantly clear. 

Before proceeding to describe the most important 
Matra Vrtta namely, the Arya, it is necessary to under- 
stand the exact signification of the word Matra as used 
in the context of both the Tala and the Matra Vrtta§. In 
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the context of the Tala Vrttas, the word signifies a time- 
moment as we saw above; a Tala Gana consists of a fixed 
number of Matras or time-moments which are to be filled 
up by letters short or long. In view of the quantitative 
valuation of letters dating from the Vedic times and also 
of the vocal effort needed for their pronunciation, a short 
letter is conventionally regarded as representing one and 
long letter two such Matras or time-moments. Thus 
Matra when spoken of in connection with letters in the 
context of Tala Vrttas signifies their time-mine , while in 
the context of the Matra Vrttas, it has its usual mean- 
ing namely, the quantity or volume which a letter is 
theoretically supposed to possess. Thus a short letter is 
supposed to possess half the quantity which a long letter 
possesses; hence the former represents one Matra as 
against the two represented by the latter. In the Tala 
Vrttas, letters occupy only a secondary place and play 
only a secondary role; they may or may not be employed 
for the completion of a Tala Gana which may be done 
even by silent pauses. But in the Matra Vrttas, the 
Matras represented by the letters are all-important in the 
formation of lines and hence letters are as vital to the 
Matra Vrttas as they are to the Varna Vrttas. This 
being so, the measurement of a line in terms of such 
Matras presupposes a correct and conventional pronun- 
ciation of letters both in the writer and the reader of a 
Matra Vrtta. The poet must be pretty sure that his 
reader will read his line just as he reads it to arrive at the 
given number of Matras which constitute it; and this is 
possible only if the poet faithfully adheres to the con- 
ventionally or grammatically correct pronunciation of 
short and long letters and if he assumes the knowledge 
of and adherence to this in his leader. Thus the very 
idea of this Matra unit is based upon the grammatically 
and conventionally correct pronunciation of letters and 
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it is for this reason that we maintain that such Matra 
Vrttas are the creation of the brains of the educated poet 
and not of the purely popular bard for whom his music 
of Accentuation is more important than the correct and 
conventional pronunciation of short and long letters. 

12. The earliest and the most frequently used among 
such Matra Vrttas is the Gatha, known as the Arya in 
its Samskrta garb. I have attempted to discuss its origin 
at Apabhramsa Metres II, para. 44. I have however not 
discussed the nature of the restrictions in the construc- 
tion of a line in this metre, at that place. One indeed 
gets an impression that the Gatha has no restrictions 
about the use of short and long letters in its construction 
except that the 21st and 24th Matras in its first half 
should be represented by a short letter each and that in 
the second half which contains only 27 Matras instead of 
30 as in the first half, the 21st Matra should be represent- 
ed by a single short letter; cf. Hemacandra, Chandonu- 
Sasana (N.S.P. ed. 1912), p. 26. But this is not so. 
For, the first half is to be divided into 7 Caturmatrika 
Ganas followed by a Dvimatrika Gana represented by a 
long letter at the end. The second half is similar- 
ly divided, but the 6th Gana must consist only of 
a single Matra, the first five and the seventh being 
Caturmatrikas and the eighth being a long letter as 
in the first half. This means that all the 8 Ganas 
in each half are to be kept separate by avoiding 
a long letter at their junction as explained above. Thus 
the 4th and the 5th, 8th and 9th. 12th and 13th, 16th 
and 17th. 20th and 21st. 24th and 25th and 28th and 
29th Matras in the first half shall never be joined in a long 
letter; similarly, Matras 4 and 5, 8 and 9. 12 and 13. 16 
and 17, 20 and 21, 21 and 22, 25 and 26 must not be com- 
bined in a long letter, in the second half. Tf they are so 
combined the structure of the metre will be wholly des- 
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troyed. It is thus that the Ary a or Gatha follows the 
music of Sound-variation in a negative manner as said 
in para, 10 above, by avoiding 7 long letters at definite 
places in each of its two halves. 

13. This Gatha or Arya seems to have been very 
popular with the educated versifiers at the end of the 
Epic period. It was vastly employed for composing 
memorial verses on different scientific, philosophical and 
moral topics. On the one hand, it afforded greater ease 
and freedom in composition as also greater space for con- 
tents than the epic Anustubh, while on the other, it was 
more lucid and attractive owing to its metrical form 
when compared with the Sutras of the older times. The 
Apabhrams'a poets seem to have scarcely touched it except 
for the formation of their strophes, where it was evidently 
employed for the sake of a change. But otherwise, the 
metre enjoyed continued patronage at the hands of both 
the Sariiskrta and Prakrta poets as is clear from the very 
large number of metres based upon it. I have explained 
all these at Apabhrams'a Metres II. para. 45. 

14. The Matra Vrtta which is next in importance 
to the Gatha both in point of antiquity and popularity is 
the Matra, which I have fully described at Apabhramsa 
Metres I. para. 28. This metre is of course a purely 
Prakrta and Apabhrams'a metre and was evidently used 
for stray religious, didactic or lyric poetry. Doha is 
similary a purely Apabhramsa metre; but it is a Tala 
Vrtta as I have shown above and has been employed since 
very old days both for lyric and narrative poetry. Of 
the remaining Prakrta and Apabhramsa metres which I 
have described in my two articles, a vast majority are 
Matra Vrttas, while comparatively a few are Tala Vrttas. 
A person with a trained ear can easily distinguish be- 
tween a Tala Vrtta and a Matra Vrtta merely bv singing 
them. The nature of the particular Tala can also be 
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similarly known. I have said above that the Matra 
Vrttas owe their origin and development to the literate 
bards; but this need not be too strictly understood; the 
more cultured and less gifted among the popular bards 
too may have substantially helped in this direction. 




A NEW GUPTA EMPEROR, GOVINDAGUPTA 


BY 

Jagannath, M.A., 

University Oriental College, Lahore. 

The name of this new Gupta emperor first became 
known in 1904, through the discovery of a clay seal of 
MahadevI Dhruvasvaminl, chief queen of Candragupta 
II, from Basarh in the Muzafiarpur District of Bihar. 
The inscription on the seal which has been edited by Dr. 
Bloch is as follows 1 : — 

1. afTwrfirTrsr *ft — 

2. sft — 

3. sfr u — 

4. 

The inscription describes the queen Dhruvasvaminl, 
as the wife of Maharajadhiraja, the illustrious Candra- 
gupta, and the mother of Maharaja Govindagupta. From 
the Gupta inscriptions discovered up to 1904, we knew 
that Candragupta II had only one son born of the queen 
Dhruvasvamini, namely Kumaragupta 1. The discovery 
of this seal revealed for the first time the existence of 
another son of Candragupta II. Since Kumaragupta 
had so far been known as the immediate successor of 
Candragupta II, scholars generally presumed that 
Govindagupta was the younger of the two brothers. 
Bloch, 2 Allan, R. D. Banerjee, all have held this view. 

1 Archaeological Survey of India, Annual Report, 1903-4, 
p. 107. 

3 The possibility of his being identical with Krsnagupta of 
the Aphsad inscription was ruled out by Dr. Bloch on chrono- 
logical considerations, ibid., p. 102. But curiously, some writers 
still continue to say that Dr. Bloch identified Govindagupta with 
Krsnagupta. 
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Allan remarks, “Govindagupta cannot have been Kurnara- 
gupta I but must have been a younger brother .” 3 Dr. 
Krishnaswami Aiyyangar has even suggested that 
Govindagupta was a minor when Kumaragupta was serv- 
ing as a Viceroy of Tlrabhukti during the reign of his 
father Candragupta II. He says, ‘‘Kumaragupta who 
was probably the Viceroy must have been detained at the 
headquarters, his brother Govindagupta carrying on the 
administration in his name. If Govindagupta happened 
to be too young for carrying on the administration him- 
self we could understand Dhruvasvaminl being in charge 
of it in the name of her son ." 4 He then quotes the in- 
stance of Prabhavafi Gupta, who from her Poona and 
Riddhapur Plates is known to have acted as regent for 
her sons. However, there is hardly any parallel between 
the two cases. Prabhavatl acted as a regent for her 
sons, as her husband had died. But in the present case 
Candragupta was alive, and could have easily appointed 
a governor, instead of putting a minor in charge of the 
province, and then appointing the queen as regent for 
the minor. A careful study of the Basarh seals will en- 
able us to understand the real and correct position. Along 
with this seal of Queen Dhruvasvaminl were discovered 
some other seals belonging to certain officers connected 
with the administration of Vaisall. Of particular inter- 
est are the following inscriptions on some of these seals : — 

1 . i 

2 . «fr 3r*Tjr 7 '^'rrfr?Tf h r i 

3 . i 

Now all these seals speak of the officers who were 
serving under the heir-apparent who evidentally 

was the governor of the province. There is no seal which 

3 Catalogue of the Coins of' the Gupta Dynasty, p. xl. 

4 Studies in Gupta History, p. 60. 
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gives the name of the yuvaraja but on account of a faulty 
division of the text of the first two seals Dr. Krishnaswami 
thought that these belonged to Kumaragupta who was 
the heir-apparent He says, “The expression ‘Yuvaraja- 
Bhattaraka-Kumaraniatya Adhikarana must be taken as 
a whole and broken up into amdtya-adhi karana chief 
among the ministers of the Yuvaraja and Rhattaraka- 
Kumara. This Kuniara need not necessarily stand for 
Kuniara Gupta, but the titles before, Yuvaraja and 
Bhattaraka, may seem to indicate that it did.”’ It is 
evident however, that this construction is faulty; for in 
between Bhattaraka and Kumar a, there is the word pad a 
which entirely changes the meaning of the compound and 
forces us to translate the inscription thus : “of the office 
of the Kumaramatya belonging to the illustrious Yuva- 
raja.” Kumar a does not go with Bhattaraka, but with 
amdtya, and forms the word Kumdrdmdtya. The seals 
therefore furnish no evidence, to prove that Kumaragupta 
was the Viceroy of Vaisali. 

Now let us revert to the seal of Mahadevi Dhruva- 
svaminl and ask ourselves why has the chief queen been 
called the mother of Govindagupta only, when she was 
also the mother of Kumaragupta ? 5 6 There can be two 
answers to this question. Either Govindagupta was the 
elder of the two brothers and was therefore the Yuvaraja; 
and naturally DhruvasvaminI felt some pride in styling 
herself as the mother of the heir-apparent, or Govinda- 
gupta was the favourite son of the chief queen, and 

5 Studies in Gupta History, pp. 59-60. 

6 This question will suggest itself to any student of the 
Gupta inscriptions. It has been raised by R. D. Banerjee who 
says, “It is impossible to understand why the great queen calls 
herself the mother of Govindagupta only and not that of her 
eldest son the emperor Kumaragupta.” ;Age of the Imperial 
Guptas, p. 35). It attracted the attention of Dr. D. R. Bhandar- 
kar, who gave the right answer long ago. (IA, 1912, p. 3) I have 
arrived, at the same conclusion, quite independently. 
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Kumaragupta was not in her good books. In that case 
also the queen must have used her influence and got her 
favourite son nominated as Yuvardja. In any case it is 
evident that Govindagupta was the Yuvardja and he had 
been appointed as governor of Vais'all. It may be asked 
that if Govindagupta was the Yuvardja why did he not 
succeed his father, on the throne ? In the light of the 
Gupta inscriptions published so far we could have given 
the following alternative explanations. Firstly, 
Govindagupta might have died during the lifetime of his 
father who was therefore succeeded by Kumaragupta. 
Secondly, he might have enjoyed a short rule and died 
without leaving an heir. The crown then passed to his 
younger brother Kumaragupta. It is not difficult to 
understand why Govindagupta’s name has been omitted 
in the inscriptions of Candragupta’s successors. As 
pointed out by the late Dr. K. P. Jayaswal ‘the inscrip- 
tions do not seek to give either a complete genealogy or a 
complete list of successions’ but only indicate the line of 
descent. The necessity of any reference to Govindagupta 
could not have been felt, as Kumaragupta I’s descent 
could be directly traced from his father Candragupta II. 

The first possibility is now ruled out by the fresh evi- 
dence supplied by the Mandasor inscription dated Malava 
Samvat 524. 7 It is now certain that Govindagupta ruled 
as a mighty emperor, for sometime, at least. The fol- 
lowing verse shows that Govindagupta was a very power- 
ful ruler exercising suzerainty over a large number of 
feudatory kings : 

PHn<0«i fonTTfaqfsfr srfrrfhr: W'm'rVi 



7 This inscription was discovered by M. B. Garde, Esqr., 
Director of Archaeology, Gwalior. He is editing it in the Epi- 
graphia Indica. I am deeply grateful to him for having supplied 
an excellent estampage of this important inscription. 
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In this verse we may take vibudhadhipa in the literal 
sense of ‘the lord of the gods’, i.e., Indra, and infer that 
Govindagupta was so powerful that even Indra became 
apprehensive. It is however more probable that in the 
word vibudhadhipa there is a covert reference to Kumara- 
gupta I. Mahendraditya is a biruda of Kumaragupta I, 
found on his coins. As mahendra, and vibudhadhipa, 
are synonymous we can easily infer that there is a hint 
with regard to Kumaragupta. The verse indicates that 
Kumaragupta was not faithfully disposed towards his 
brother, and on finding that Govindagupta had establish- 
ed his supremacy over the feudatory kings, he grew jeal- 
ous and began to conspire against Govindagupta. 

Govindagupta was not destined to rule for a long 
time. The last kn own date of his father Chandragupta 
is 98 G.E., and the earliest known date of Kumaragupta 
I is 96 G.E. So Govindagupta ruled from 94 to 95 G.E., 
i.e., 413 to 414 A.D. 8 With respect to this unusually 
short reign, Dr. D. R. Bhandarkar remarks, “It is diffi- 
cult to say why he had such a short reign. He may have 
been ousted by his brother Kumaragupta, or he may have 
died a natural death. 9 io 1 think, there is some evidence 
now available, — thanks to the searches of Shri M. B. 
Garde — which shows that Govindagupta was overthrown 
by Kumaragupta. In the Tumain inscription, we have 
the following statement with regard to Kumaragupta I : — 


8 It is incorrect to think that Govindagupta was ruling when 
the inscription was put up in 524 M.S. The statement with 
regard to Govindagupta and his general Vayuraksita or Vayu- 
gupta, show that both belonged to the past. \See also, K. D. 

Banerjd, Afe of the Imperial Guptas , p. 66.] 

9 IA. 1912, p. 3. 

io E.I. XXVI, p. 117. 

F. 74 
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Here Kumaragupta is said to have protected the eartn 
like a virtuous wife, after having embraced her with the 
right arm (that was his) might. Here Kumaragupta 's 
valour is spoken of as his right hand with which he 
embraced his wife, i.e., the earth. We may conclude, 
that it was by the use of force that he had taken posses- 
sion of the kingdom, and it is not improbable that he 
ascended the throne after overthrowing Govindagupta. 



GLIMPSES OF THE REPUBLIC OF VAIsALl 


BY 

Mahamahopadhyaya Pt. Vidhushekhara 
Bhattaoharya 

1. That the ancient state of Vaisall of the Licchavis 
was a republic (ganddhtna ‘subject to a gana or people) 
is well-known. The following lines aim at giving some 
glimpses of it as can be found in a Buddhist Sanskrit 
work entitled Civararastu in the Gilgit manuscripts , 
edited by Dr. Nalinaksha Dutt, Vbl. III. Part II, pp. 
1—148. ' 

2. The king of Magadha had five hundred ministers, 
Khanda being at the head of them. The prime minister 
was a very able and good man and his administration was 
just and right. As could be expected his colleagues be- 
came jealous of him and conspired against him giving 
false reports to the king. Khanda came to know about it 
and decided to leave the country. But where was he to 
go? He began to think over it. He could not go to 
SravastI, or to Varanasi, or to Rajagrha, or to Camps. 
For, each of them was under the control of a king (: rajadhi - 
na ‘subject to a king’) and consequently under the control 
of one man (ekadhina); and thus the same distress or dis 
advantage was in all the above places. This led him to 
think that he might go to Vais'all as it was ganadhina ‘sub- 
ject to a people’ or republic. Here “what was desired by 
ten was not desired by twenty’’ (yad da. ion am abhipretam 
tad vimsatindm ndbhipreta rn , p. 5). 

3. Thinking thus Khanda sent a messenger to the 
Licchavis of Vaisall asking their permission to live there 
under their protection. They gave a favourable reply and 
Khanda went there with his kinsmen. 

1089 
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4. Vaisali was then divided into three divisions 
(, Skandhas ), lower, middle, and upper, and the people 
lived there according to their respective ranks. There 
were different rules or agreements ( Kriyakdras ) in the re- 
public of Vaisali. One of them was with regard to the 
marriage of girls. A girl born in the upper division was 
to be given to one in the same division or to one in the 
middle division: one born in the middle division to one in 
the same division or to one in the upper division, but 
never to one in the lower division : but a girl of the lower 
division might be given to one belonging to any one of the 
three divisions. 

5. There were other two special rules for marriage. 
The first of them was to this effect : No girl was to be 
given in marriage to an outsider, i.e., who was not an 
inhabitant of Vaisali. 1 And the second was this that 
the most excellent girl ( stnratna ‘the jewel of women’) of 
Vaisali was enjoyable by the people of Vaisali; in other 
words, she was to become a ganiks, ‘one that belongs to a 
gana’ or people, i.e., a courtezan. 2 

6. As Khanda was a person of a higher rank he was 
allowed to live in the upper division of Vaisali. Now 

1 “K any ay a anirvahah, nanyatra diyata iti”. p. 7. 
“nanyatra kanya datavya rte vaisalakata”. p. 11. 

2 This rule appears to have made many a family in Vaisali 
\mhappy depriving the fathers of their freedom in choosing bride- 
grooms as they liked for their daughters. The case of Amrapali 
is an instance. Her father, Mahanama, being unable to choose 
her husband was one day seen by her much dejetced and lost in 
thought. She approached and enquired. The father divulged 
the truth and said “So, my daughter, my desire is not fulfilled.” 

‘Father, are you dependent in this matter?’ 

‘My child, the Gana has already made the rule that the most 
excellent girl is enjoyable by the Gana and you are one of that 
type. I am therefore helpless.” 

The text may be quoted here (p. 17) : 

Sa (Mahanama) kare kapolam dattva cintaparo vyavasthitah. 
Amrapalya drstah prstas ca. tata kim asi cintaparah. putri tvam 
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when the Licehavis met in their Assembly, Khanda, though 
invited, would not first attend it. And when he was 
asked as to why he did not do so, his reply was that his 
distress was due to such an assembly and so he avoided it. 
However, being pressed by the Licehavis he began to attend 
the meetings of the Assembly, but refrained from offering 
his opinion owing to the thought that by doing so he might 
bring about bis own distress. But afterwards he was 
prevailed upon by the Gana of Vaisali and would express 
his individual opinion. 

7. Now, the Licehavis of Vaisali before Khanda ’s 
joining the Assembly and taking part in its deliberations 
used to write letters to the persons concerned in a rough 
language, but after it there came a marked change and the 
Gana would write letters courteously and politely. And 
it was known to all that this was due to the influence of 
Khand. 

In this connection it may be noted that in writing 
official letters in the republic such forms as the follow- 
ing were to be followed : “The Gana headed by such and 
such commands.” This is fully corroborated by the follow- 
ing lines found in the Civararastu (p. 10) referred to 
above : Khandapramukho gana djnapayati. Simhapra- 
mukho gana djnapayati. 

8. Khanda had two sons, Gopa and Simha, the for- 
mer being elder. Gopa used to do misdeeds and on ac- 
count of it Licehavis were annoyed and became indignant. 
Therefore Khanda advised him to go to a far off place and 
to live there carrying on a business, so that there might 
not be any excitement to the Gana of Vais'alT. The son 
followed the advice of the father. 


strlratnam iti krtva ganabhogya samvrtta. mama manoratho na 
paripurnah. tata kim tvam paradhinah. putri ganena piirvam 
eva kriyakarah krtah strlratnam ganabbogvam iti. tvam ca strirat 
nam ato bam ani^vara iti.” 
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9. As the time went on the Senapati 3 ‘General’ or 
‘Prime minister’ of Vai^ali breathed his last and the Gana 
elected Khanda for that post. After some time he also 
died. Now the Gana of Vaisall assembled in a meeting 
to select one whom they could place on that position (Karri 
vayam sendpatim sthdpaydmah). Some said in the As- 
sembly “As the Gana was well-protected by Khanda, let 
us place his son on that position”. Others said that of 
the two sons of Khanda, Gopa and Simha, the former could 
not be selected as he was strong, malicious and mischievous 
and as such he would certainly divide the Gana. His 
younger brother Simha could, however, be chosen as he 
was compassionate and one with whom to live together 
was pleasant. Besides, he was quite capable of gratify- 
ing the mind of the Gana. Therefore, if it was agree- 
able to it they could have him as their Senapati. As 
all agreed upon the proposal the members of the republic 
went in a body to Simha and requested him to accept the 
office. But Simha said that as Gopa was his elder brother 
they could kindly make him their Senapati. To this they 
gave the following reply : “Simha, the office of the Sena- 
pati has not come down from your family in regular suc- 
cession. He is the Senapati whoever is liked by the Gana. 
If you do not accept it we shall offer it to anyone we like.” 
Simha thought it would not be good if that office would 
go away from the house he l)elonged to. Thinking thus 
Simha accepted the offer and was made with great honour 
the Senapati of the republic. 


3 In such cases the word Senapati which generally means a 
General or a Comniander-in-Chief , appears to have been used to 
mean an officer of a much higher rank. Jayaswal takes it 
(Hindu Polity, 1924, p. 185) in the sense of chief minister. R'ay- 
chaudhuri ( Political History of Ancient India , 4th. edition, Cal- 
cutta University 1938, p. 227) writes, “In the last days of Maurya 
Empire we find the Senapati overshadowing king and transferring 
to himself the allegiance of troops.” 
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10. When Gopa, the elder brother of Simha, came 
to know of the fact that Simha was made the Senapati he 
got angry and said to Simha, “Is it right, brother, for 
you to become the Senjjpati when I, your elder brother, am 
still living?’' Simha told him clearly all what had hap- 
pened. Yet, Gopa was enraged and resolved to leave 
Vaisali, as he felt himself insulted by not offering him 
that office. He went back to Rajagrha with the permis- 
sion from its king Bimbisara and became his prime minis- 
ter. 

11. Simha had two daughters the younger one being 
endowed with all auspieious characteristics. At that 
time king Bimbisara lost his chief queen and Gopa seeing 
the sad condition of the king with his permission proposed 
in a letter to his brother, Simha, to give his younger 
daughter to Bimbisara in marriage. The latter sent the 
following reply : “Brother, though you are now away, 
you are to be consulted. What you propose is authorita- 
tive. But, as you know, according to the rule of the 
Gana no girl born in Vaisali can be married to one who 
is not an inhabitant of it’ . Yet by a secret way Simha’s 
first daughter, instead of the second, was married to 
Bimbisara, and on account of it there was a terrible fight 
between the Licchavis and Bimbisara, in which the for- 
mer had to suffer a tremendous defeat. And they resolved 
to make a requital of enmity (vaira-niryatana) even to the 
sons of the king. This resolution was got recorded and 
kept in a box duly sealed, (“patralekhyam krtv§ pedayam 
praksipya jatumudratapam sthapayata”. p. 13). 




SOME ASPECTS OF THE KURAL POLITY 


BY 

Prof. V. R. Ramachandra Dikshitar, M.A. 

Wliat the Bhagavad Gita is to the Hindus in general, 
what the Dhammapada is to the Buddhists, so is the Tiruk- 
kural of Tiruvalluavr to the Tamils of South India. The 
Tirukkral or simply Kural is probably a composition of 
the first century B.C. which has been quoted as an autho- 
rity by the author of the celebrated Tamil epic silappadik- 
aram of the second century A. I). It is a great work deal- 
ing with moral and ethical principles and with the ideals 
to which the Tamil Aham stood through the ages. ‘It is a 
book of aphorisms’, says Dr. S. K. Aiyangar, ‘which lays 
down how exactly one should conduct himself to lead the 
good life ( Hindu Administrative Institutions in S. India, 
p. 32). The Kural has been known to the Tamils by the 
more significant expression muppal, as if deals with the 
three aspects of life, namely, aram, porul and inbam. A 
comparative student is at once reminded of that much valu- 
ed concept of the Sanskrit epics and works on Polity, well 
known as the Trivarga. The term Trivarga stands exactly 
for dharma, artha and kama. It is evident that muppal 
is synonymous with Trivarga, and the terms aram, porul 
and inbam are the literal translations, if we may say so, 
of the terms dharma, artha and kama respectively. In 
this masterly work, Tiruvalluvar enters into a critique, 
as it were, of the relation of trivarga of muppal to the 
science of danda which is in its broad sense protection of 
life and property of the citizens of a state. 

The book is divided into three sections and the whole 
covers 133 chapters. Analysing these chapters, we find 
that the first 38 chapters deal with aram or dharma, chap- 
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ters 39 to 108 with porul or artha, and the rest with inbam 
or kama. Thus one sees that the largest portion of the 
book is devoted to a critical examination of the polity 
of the Tamils, containing as it does seventy chapters. 
In the first section of the book the author is out to 
instruct the people in the path of virtue and truth. 
For it is the firm belief of Tiruvalluvar that there is 
nothing higher than righteousness in this world and for 
the progress of the world every citizen should practise 
righteousness and cultivate feelings of brotherhood 
in every-day life. If we follow the spirit of the teach- 
ings of Valluvar, we are led to believe that the practice 
of righteousness is entirely or to a large extent depen- 
dent on proper performance of the king's duties. 
The conception was that but for a well ordered state in 
charge of a righteous ruler, there will be no society and 
no state. Therefore the author devotes more chapters on 
the duties and responsibilities of the king and his officials, 
and points out how they should discharge their functions 
so that the country at large may be flourishing, prosperous 
and peaceful. This is a necessary condition for the wel- 
fare of the people. So the Kural is a logical presentation 
of the great values of life, and the ways and means by 
which to realise them. Thus the Kural is not a sectarian 
work but a cosmopolitan treatise written to suit not one 
age or a country but all ages and all countries. To a 
world rampant with materialism, the study of a work of 
this kind and the practice of the ideals which it stnds 
for is incalculably invaluable. One feels that the maxims 
of the Kural based as they are on excellent moral and ethi- 
cal principles, should be broadcast throughout the world. 
This is bound to ensure more solace to the distressed who 
unfortunately loom large in the world of today. 

In Sanskritie literature we hear of four Puruslirthas 
or four ends of life. The fourth Purusartha is moksha 
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or freedom from the bondage of samsara or the cycle of 
care to stress that such life is possible, human nature 
of this school but he has confined himself only to the three 
ends of life. For, it is well to understand that a person 
who pursues the three ends of life in the ordained path is 
automatically led to the fourth end which is salvation 
leading to heavenly bliss. So our author does not feel cal- 
led upon to expatiate on the fourth Purusartha. Em- 
phasis is rightly laid on the fact that the state and the 
king who is at the helm of that state are largely responsible 
to attain these ends of life. The root of the polity is 
dharma or aram. A beautiful couplet says that aram or 
virtue is nothing more than a good family life (aram 
enapparate ilvdlkkai). A good family life is the basis 
of a good society. To ensure the bond of love between in- 
dividual and society, what is needed is discipline which 
is best afforded by the state represented by the King and 
his officials. The result is a harmonious coordination of 
the different spritual and moral standards tending to the 
material and moral progress of the world. So Yalluvar 
lays stress on the practice of aram by all the subjects of 
a state, duties to be observed by all classes of society. 
Among these, dana (gifts) and tava (penance) figure pro- 
minently (Ch. II, 9). By this the author condemns self- 
ishness and exalts selflessness. 

More than the Sanskrit texts, it is the Rural that has 
cogently and logically worked out the exact relation be- 
tween the polity and Trivarga or the three ends of life. 
The purpose of a state is the attainment of good life first 
by securing wealth and utilising it generously and pro- 
perly on things which would aid the people of that state 
in their onward journey, secondly by enjoying pleasures 
of life with healthy restraints, and finally by cultivating 
a detached view of life as age advances. The author of 
the Rural attaches high value to these ends of life, or 
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more properly the conduct of life of every citizen and takes 
care to stress that such life is possible, human nature 
being what it is, only by the rigorous discipline enforced 
by a superior power. Hence the importance of a king in 
the polity of the Tamils. 

The Kural does not go into the vexed theories of the 
origin of the State or society but simply envisages a well- 
established kingdom, with a righteous and powerful king 
being at the head. The form of government advocated is 
monarchy, and a constitutional monarchy based upon the 
entire will of the people who acquiesce in the selection 
of the monarch, though it was generally hereditary. The 
political philosophy of Tiruvalluvar was similar to that 
of Plato or Aristotle who emphasised the importance of 
the monarch in the progressive realisation of the ideals 
for which a state ordinarily stood. 

With this background of the political philosophy en- 
nunciated by Tiruvaljuvar we can proceed to examine 
the aspects of polity which he has so elaborately described. 
In dealing with the institutions, he seems to follow the 
Kautaliyan school. The political and sociological data 
in the manava dharma sastra are also now and then 
pressed into service. The king is at the top of the state. 
He is all powerful yet constitutional. He should not play 
the role of an autocrat. Tyrannizing over the subjects 
would lead to the ruin of the king’s family. He should 
avoid vices of different kinds and be a man of good 
character. The vices which he should abhor are extreme 
indulgence with women dealt with in two chapters. 
The author takes care not to shut out legitimate happi- 
ness. Only excessive indulgence of an illegitimate 
character is condemned. The other vice or vyasana 
as the Arhas'astra puts it, is that of drink. It has been 
conceded through the ages that drink is an evil 
that ought to be avoided at all costs. Otherwise it was 
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felt that he could not be sober-minded. Another 
vice prohibited is gambling. Though Hindu idea 
has from Vedic times indulged in the game of dice, 
still it has been prohibited by law and custom. The 
idea was that such vices would cut into the legitimate 
functions of the king, or make the ruler lose his normal 
health which is so essential to a protector and guardian 
of the realm. 

Having said what a king should not do, we shall 
examine what he was expected to do as a ruler. The 
Arthasastra polity speaks of a seven limbed kingdom 
(saptangam rajyam). The Rural polity points to six 
limbs of the kingdom. These are the army, the people, 
the treasury, the ministry, the allies and the fortifica- 
tions. While the Sanskritists would include the insti- 
tution of monarchy as a limb of the state, the Rural 
polity has excluded him from !the limbs of the state, and 
has thus apparently assigned to him a more important 
place. Notwithstanding this here is a correspondence 
between the Arthasastra polity and the Rural polity, for 
if we include the king, the Rural polity becomes a seven 
limbed kingdom. It is not enough that a monarch possesses 
these institutions to aid him. They may be supplementary 
or complementary to the discharging of his responsibili- 
ties. What was required was a ruler of excellent character 
devoted to the duty of protection of his subjects. He must 
be wise, possess tremendous courage and energy and be 
liberal. He was to be learned and must keep vigilant. 
He should avoid wasteful expenditure and enrich his 
treasury. Before taking up a decision, he should con- 
sult his advisors and try to follow them. Such a king 
was regarded as a god among men. God is impartial and 
just to all the people and protects the world from disaster. 
So also the king by his just rule shields his subjects from 
the unrighteous path (Rural 382 — 390). 
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After laying stress on the importance of perfect 
learning for a monarch, — for knowledge is wealth — in 
two chapters (40 and 41), the learned author of the Kura] 
says that this learning should be enriched by the habit of 
listening to the wise (kelvi) in one full chapter (42). 
This adds to his wisdom which enables him to discrimin- 
ate between right and wrong, good and evil, and gives 
him foresight to see things ahead (Ch. 43). In fact 
learning and wisdom are considered the foundation on 
which a monarch carries on the ship of state. Emphasis 
is placed on the fact that learning and righteousness 
would flourish in a kingdom where the king is learned 
and righteous. Speaking on righteous rule, the Rural 
beautifully puts it that it is not the javelin but the scep- 
tre that glorifies a king and his kingdom (546). He must 
be easy of access to his people and he must patiently 
listen to their grievances and bring succour to them. 
But if, on the other hand, he is swayed by evil propensi- 
ties and uses his position for his own selfish ends, he is 
an improvident king and is said to prostitute justice. 
Under the rule of a cruel king, even the seasons alter, 
reminding us of the famous concept Raja Kalasya Kara- 
nam (559). It was the ancient belief, call it superstitious 
if you will, that the king was a god on earth, and the 
Tamils also entertained the same opinion. Though they 
hedged him with divinity, they fought tyrants and tyran- 
nical rule. Says a Kuralvenba : ‘The days of a tyrant 
are numbered and he perishes’. The reign of terror was 
abhorred (Ch. 57) and it is said that that monarch who 
indulged in a terrorist rule would surely meet with ruin. 
So the Kura] advises the monarch to do justiee tempered 
with mercy and earn the goodwill of his subjects. Other- 
wise he invited destruction on himself. 

Thus it is ordained that a king should be compas- 
sionate, sympathetic and noble. Unflagging energy 
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should move the king in his acts and deeds. This is the 
utthanam of Sanskrit literature. On him fortune smiles, 
and of him despair takes leave. He should place high 
ideals before him and act up to them with grace and 
grandeur. Enthusiasm and not idleness should be the 
guiding spirit. Sloth is a canker that should not find a 
place in a king. It is the birth-place of poverty and 
disease to the different limbs of a kingdom. When once 
work is undertaken, effort should be made to carry it 
through to a successful termination. In the hour of 
distress one should not despair. He should take courage 
with both hands and tide over the crisis. What is want- 
ed is the maintenance of what he calls a divine composure 
when assailed by misfortunes. If need be, he must fight 
even against fate. Ultimately his labour would be reward- 
ed, and once more the sunshine of prosperity will illumi- 
nate his kingdom (Ch. 62-3). 

The king as envisaged by the Tirukkural is a law- 
abiding monarch. He took the advice of his ministers 
and consulted them on all affairs of the state. The min- 
isters were to be learned, impartial and far-seeing. A 
minister is one who works out the details of an under- 
taking, studies the pros and cons of achieving it, waits 
for the opportunity and commences it when the right 
moment presents itself. A minister must be equally of 
indomitable will and of inexhaustible energy. It was 
he who should create dissension among enemies, ce- 
ment the bond of friendship with fallen ones and 
cherish old allies. It is not enough that the minister is 
versed in the laws of the kingdom and knows the theory 
too well. But he must in addition be wise and put his 
knowledge to practical application to make the adminis- 
tration really sound. Even when a king would not listen 
to his advice, the minister should not abandon him. But 
he would continue to give his advice in season and out of 
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season so that the king would be finally compelled to aC|t 
up to his advice. The most indispensable qualification of 
a minister is said to be eloquence and command of langu- 
age. He must be precise in his expression and endeavour 
to create a public opinion in his favour. He must be a 
bold and dauntless debator (Oh. 64-65). 

A minister should be a man of character. He is a 
statesman and he should behave nobly. Purity in action 
is a virtue that must be cultivattd by him. He should not 
stoop to conquer. He must not indulge in ease and rest. 
He should not resort to foul means in achieving his ob- 
jects. By clean fight he should remove obstacles. By 
walking in the path ordained he should advise the king 
to act up to the laws of the land. He should endeavour 
to command the respect of the world by following .the 
policy of his predecessors and by firmness of action. 
Vacillation at a time of action will bring him down in the 
estimation of the people. Before he comes to a decision 
the minister is asked to deliberate calmly and deeply, 
and when once the decision is arrived at he should execute 
without losing a single minute, for delay is dangerous. 
For instance, a minister can advise a declaration of war, 
only after taking into consideration the following re- 
sources, weapons of war, the opportune moment, the 
nature of action, and the place of battle. In every enter- 
prise he should follow the method of deliberation and deci- 
sion (Ch. 66 — 68). But at the same time it will spell 
disaster to a state if the minister proves dishonest and 
wicked and goes to the length of plotting ithe downfall or 
ruin of the king. A vile minister is said to be worse than 
a host of enemies (639). 

We shall now examine the other limbs of the stai'te. 
One of them is the nadu or kingdom. The Kural says 
(Ch. 74) that alone is a kingdom where a contented peas- 
antry, wise men and wealthy people live Add to this 
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boundless natural resources which lead to the abundant 
supply of foodstuffs, notwithstanding a drain in time of 
pressing need. It should have plenty of water supply, 
natural fortresses which ensure defence. It is concluded 
happy is the kingdom where prevailed peace and harmony 
between the ruler and the ruled. It should be free from 
the ravages of pestilence and famine. It must be a coun- 
try where people live in amity and harmony, free from 
all civil and religious dissensions. 

The importance of fortresses is emphasised in a 
special chapter (75). In those days a fortress was con- 
sidered an invaluable defence. For there were frequent 
wars between the various chieftains. Especially the 
weaker powers regarded their fortifications as a sure re- 
fuge in case of an invasion by the enemy. Similarly the 
king who went out on an expedition should see that his 
subjects were safe during his absence. The fortress- 
city was provided with foodstuffs and kept beyond want, 
and at the same time well garrisoned. 

The army was another limb of the state. The neces- 
sity of a disciplined army is insisted on (Ch. 77). The 
soldiers should be valorous and loyal. They should sum- 
mon all their courage in the hour of peril and fight to the 
finish. The army should be contented and well paid. The 
success of an army is said to depend on the leader of the 
host. Though one should fight valourously, still one 
should be chivalrous to the fallen and to the defenceless. 
He was a hero who had the courage to draw out the jave- 
lin from his wounded breast and send it back with more 
fury. The Tamil soldier wore an anklet which produc- 
ed a ringing sound when engaged in the thick of action. 
He took a vow not to return from the field without suc- 
cess, or to meet with a glorious death by fighting un- 
daunted. Otherwise he brought ignominy. 

The Kural in this connection mentions the institu- 
F. 76 
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tion of ambassador and spies. The qualifications of an 
ambassador are that he should be highly connected, 
learned and skilled in debate. He must be a statesman 
of high order, and a gentleman of winning personality. 
He was expected to deliver his message as briefly as pos- 
sible and persuade the alien king to his wav of thinking 
by the magic of his eloquence and wit. He vras to answer 
to the point put before him calmly with an eye to the 
time, the place and the circumstances of the case for 
which he was sent on a mission. Even under a threat of 
torture, he should rise ito the occasion and not utter any 
word that would leave a stain on his king and kingdom 
(Ch. 69). 

Referring to the spies (Ch. 59) the author of the 
Kura] follows almost entirely the Arthasastra texts. 
The spies are said to be one of tw 7 o eyes of the monarch, 
the other eye being the established law of the land. 
There was a regular system of espionage and spies who 
went in different disguises throughout the kingdom and in 
other Kingdoms were to report' to the king day to day 
happenings. It was through them that the state got at 
the tru? slate of affairs and the public opinion of the 
kingdom. Even the public departments were not free 
from these secret agents. This shows that the state was 
anxious to maintain the purity and efficiency of the 
government departments and government servants. With- 
out being discovered, the spy more often as an ascetic 
wandered the length and breadth of the land, gathered 
correct information and communicated them to the king. 
The intelligence such as was gathered was precise and 
correct. To see that no mistake arose, the information 
was often tested by independent testimony. Spies were 
sent out without the knowledge of one another and these 
furnished the news independently. If the information 
received from these different sources concurred, then the 
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king attached validity to it and acted upon it immediate- 
ly. One of the regulations of the Kural was that such 
secret agents should not be honoured openly and this was 
to maintain strict secrecy. In such cases trust begets trust. 
So trustworthy servants were generally appointed as am- 
bassadors and spies. 

There is an elaborate disquisition on the nature of 
allies and character of alliances. (Ch. 79 — 84). The 
value of a friend is something like an armour. Alliance 
should be with the worthy if it is to be fruitful. He who 
gives succour in the hour of peril and who shares the joy 
and misfortune is a true ally. One should search for 
genuine friends and stand bv them in weal or woe. For 
true alliance should be close and fast. It should not be 
base and false. 

Tiruvalluvar realises that this pales into insigni- 
finance if there is no organised treasury which has an un- 
failing stock of riches. The distinguished author pro- 
ceeds at the outset to show that such treasury should be 
built up not by foul and unscrupulous means but it should 
be acquired by righteous methods without causing least 
dissatisfaction to the people at large. Tiruvalluvar takes 
for granted the cannons of taxation highly elaborated 
and discussed in the Sanskrit niti texts. He says definite- 
ly that such fortune should result in aram or virtue and 
inbam or happiness. The idea underlying this brief 
Kura] — venba is that in both his acquisition and expen- 
diture the king should use his discretion and that in a 
righteous way. That alone would ensure his happiness 
and the welfare of his subjects. In enumerating the 
sources of revenue to the State a categorical list is given. 
This includes the income from the estates of persons to 
whom there is no legitimate heir, the taxes from land and 
commerce, and the tributes from defected and subordi- 
nate princes. (Ch. 76 and especially 756). Emphasis is 
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laid on the one use of wealth, viz., to put down with an 
iron hand the enemies of the kingdom. 

We shall conclude this by examining the views of the 
Kural on what a kingdom should really be. It is said 
that it is a happy land where the intellectuals, the com- 
mercials and the peasantry live side by side, in concord 
and peace. The great politiical as well as the ethical 
concept underlying the Kural — venba (731) is that the 
kingdom should be free from communal wrangle, and 
squables and should be full of community life based on the 
comnumalistic principles. In the opinion of the great 
Tamil sage, mere poltical unity is not enough but there 
should be social unity also. Shall we not lake a lesson 
in this century of conflicts and strifes, communal and 
otherwise from a twenty century old writer, and grow 
wiser and happier ? 
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I 

INTRODUCTORY 

In October, 1942, on tile occasion oi the meeting of the Indian 
History Congress at Hyderabad in the Nizam’s dominion, a 
few friends of Dr. Dad ha Knniud Hooker ji made a proposal 
which later emerged in the shape of the iollowiug Scheme. 

PRESENTATION VOLUME AM) FEUT FRESH TP 
FOUNDATION 

1 \ Honour of 

Dr. Radha KrMri) Mookerjt, M.A., Ph.D.. M.L.C. (Bengal). 

Itiha>a-Siromani i Baroda) 

Professor and Head of ihe Department of History , 

Lu cl now fnicersity 

It is proposed to i>resent to Dr. Radha Rumud Mookerji a 
Yolnme of Studies in recognition of the long and distinguished 
services rendered by him in different spheres of national life. He 
stands out to-day as one of the best exponents of Indian History 
and Civlization of which the most important phases and 
aspects he has presented in a well-planned series of scholarly 
works. He is also a prominent figure in Indian public life upon 
which he has brought to bear in speeches and writings the wealth 
of his learning and historical knowledge. As a political thinker, 
he has subjected to scientific analysis some of the most compli- 
cated problems of modern India. Some of us remember how 
decades ago he threw the whole weight of his personality and 
great gifts, with considerable self-sacrifice, into the national edu- 
cation movement. As a teacher, he has few equals, and has 
impressed upon his pupils for more than a generation the stamp 
of a new outlook and attitude which they gratefully recognize in 
their different fields of work. 

It is also proposed to endow in his name a Lectureship of a 
suitable annual value in the subject of Indian History and Civi- 
lization at the University of Lucknow he has been serving. 

We appeal to the many pupils, friends, and admirers of Dr. 
Mookerji, as also to patrons of Learning, for financial contribu- 
tions. The total Scheme is estimated to cost Rs. 75,000, 
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Persons contributing Es. or more in aid of the Scheme 

will he called Patron', those paving H*. 100/- Donors and those 
paying Es. 2o/- Subscribers. All classes of supporters will be 
entitled to teceive the Ptesentation \'olume free of charge. 

Contributions are to he sent to the Honorary Treasurer e/o 
Provincial Museum. Lucknow. 

The Signatories have pleasure in announcing that already a 
sum of over Es. 60,000/- has heen collected for the Scheme. 


SIGNATORIES 

Rarojini Xaidu. 

Sophia Wadia. Secretary, India# P. E. X, Club, Bomba)}. 

A. K. Fazlul Huq. Chief Minister, Bengal Government . 

Ahdul Karim. Ed ucation Minister, Bengal Government. 

Acharya, Prasanna Kumar. M.A., Ph.D. D.Litt.. Professor 
and, Head of the Department of Sanskrit, Allahabad 
University . 

Aivengar, S. Krishnaswami. M.A., Ph.D., Madras. 

Aney, M. S. . Member . Gorernor-GeneraV s Council . 

Barua, Beni Madhava, M.A.. D.Litt.. Professor and Heads 
of the Deportment of Pali . Calcutta University. 

Bruce, J. F.. ALA., Professor and Head of the Department * 
of History, Punjab University. 

Brim ton, Paul. Mysore. 

OhaTterjee, Suniti Kumar. M.A., D.Litt., Eh air a Professor 
of Linguistic * , Calcutta University. 

Chattopadhyaya, Kshetresa Chandra, M.A., Lecturer in 
Sanskrit , Allahabad U niversity. 

Dikshit, K. N., ALA ..Director-General of Archaeasogy in 
India . 

Gangoli, 0. C 1 ., I ageslwari Professor of Fine Art , Calcutta 
University. 

Gliosli. Buta Krishna, M.A., D.Phil., D.Litt., Calcutta. 

Ghosh, H. K., Indian Pre*s , Ltd., Allahabad. 

Gwyer, Sir Maurice, K.C.S.L. K.B.F., D.C.L. (Oxon.), 
Vice-Chancellor, Delhi University. 

Haidar, A. K., Principal , School of Art, Lucknow. 
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TTeras, H., S. J., Professor of History. St. Xavier's College , 
flo mha.ii. 

Iyer. K. S ulna lummy a, 31. A., '/<W of the Depart went o) 
Satfsl rit . f*nckno\r ( ” /// >'ersit g . 

Jogeudra Singli (Sir), Education Member. H o>ernment of 
Indio. 

Law, Bhabani Churn. Calcutta. 

Law. Xaieiidra Xatli, II. A.. ILL.. Pul).. Editor. Indian 
Historical Quarterly, Calcutta. 

Law, Satislx Churn, Calcutta. 

Law, Satya Chum, II. A., Pu.l).. ( alcutta. 

Krishna, 31.11., 31. A., D.Litt., Professor of History, and 
Director of A n haeology. h f ipoi c. 

3Iaharaj Singh Raja. Sii). Lmimnv. 

31ira*«i, V. V., 31. A.. 3IaIiaiuahopuiUiyaya, Pnntipal. Morns 
College . Xufjpur . 

3Iohammad Habib, 31. A. (Oxon.), P/ofes^or of History, 
Muslim University, Aligarh. 

3Iookerjee, Shyama Prasad, D.Litt.. Calcutta. 

Xarang. Gokul Chand (Sir). 3J.L.A.. 31. A.. Ph.1L, Lahore. 

Xaravan Lai Pitti 'Raja>, Bombay. 

X i I a ka nta Sastri , K. A. , 31 . A . , P rofe * * or <*f H i story . Mad ra * 
1 V# / r ers it y . 

Panna Lall, C.S.I., C.I.E.. I.C.S.. D.Litt., Advisor to 
the ti over nor . £ ,P, 

Paranjpye. Raglnmath P. 'Sirj, Poona. 

Poduval, E. V., 31. A.. Director of Archaeology. Ti-arancore. 

Pi a ya» Daval, Eai Bahadur, President . X umismatic Society 
of India . 

Kaychaudhuri, Hem Chandra, 31. A., Ph.D., Carmichael 
P rofe 'So r of Ancient Indian History and Culture , Cal- 
cutta l Oliver sit y . 

Richardson, H. B., 31. A., Minister of Education, Hollar $ 
(rover n went. 

Roy, B. C., 31. D., 3I.R.C.P., F.B.C.S. (Eng.), Vice - 

Chancellor. C alcutta C }i irersity. 

Rov. H. L.. Professor of (hem mil Engineering. Jadarpuri 
Technical College , Calcutta . 

R, Shama-astiy, 31. A., Pn.IL, Mysoie. 
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S. Mohammad Husain Xainar, fiend of the Department of 
Arabic, Persian, and Urdu, Madras T* ni versify. 

Sapru, Tej Bahadur (Sir), liighi Hon., P.C., K.C.S.L, LL.D. 

Sapru, P. X. (Hon.), Allahabad, 

Sarda. Harbilas Dewan Bahadur, Aimer, 

Sarkar, Benov Kumar, M.A., Pn.D.. Calcutta University. 

Sarkar, X. E., Member, Governor-General' * Ctnnicil. 

Sen Gupta, X. X., M.A.. Prr.D.. Professor and Head of the 
Department of Philosophy , Lucknow University. 

Singh, Thakur Kushal, Geejgarh , Jaipur State. 

Sinha, Saehehidananda, D. Lift., Pice-Chancellor, Patna 
University. 

Spear, T. G. Percival, M.A., Ph.D., Professor of History , 
St. Stephen’s College , Delhi. 

Srivastava, T. P. (Sir), Member , Governor-General's Council. 

Sukthankar, Y. S.. M.A.. Pit. I)., General Editor , The M aha- 
hhdrata , Poona . 

Yarma, Siddheshwar, M.A.. D.Litt., Professor of Sanskrit , 
Prince of Wales College . Jammu. 

Ward, J. Dennis (Major), M.A. (Cantab), Professor of 
History , Government College , Lahore . 

Wilson, Eoss, M.A., Professor of History , F. C. College ,j 
Lahore. 


COMMITTEE 

Aehari, C. S. Srinivasa, M.A., Professor of History , 

malai University , President , Indian History Congress . 
tfnd Member of Indian Historical Records Commission. 

Ohatterjee, C. D., M.A., Lecturer in Ancient Indian History, 
Lucknow University . 

Dikshitar, Y. E. Hamchandra, M.A.. Lecturer in History, 
Madras University . 

Law, Binaala Churn, M.A,, B.L., Pn.D., D.Litt. 

Sapru, A. X., I.C.S., Education Secretary , U.P. Government . 

Seth Maheshwar Dayal (Raja of Kotra). 

Agra wa la, Y, S., M.A., LL.B., Ph.D., Curator , Provincial 
Museum, Lucknow (Treasurer). 

Sidhanta, Xirmal Kumar, M.A. (Cantab), Professor and 
Head of the Department of English , and Dean, 
faculty of Arts , Lucknow University (Chairman). 



II 

BIOGRAPHICAL SKETCH 


I)r. Radha Kumud Mookerji is the son of late Gopalchaudra 
Mookerji who, after a brilliant academic career, rose to be the 
leader of the Bar at Berhampore in the district of Murshidabad 
in Bengal, and achieved the high distinction of being appointed 
by the Calcutta University to the Tagore Law Professorship but, 
unfortunately, he did not live to deliver the Lectures. Heredity 
has thus been a favourable factor in the career of Dr. Badha 
Kumud Mookerji. The following biographical details are culled 
from the B toy ra placed Encyclopaedia of the 11 orld issued by the 
Institute for Research in Biography in L.S.A., giving 4 ‘"authori- 
tative biographies of the most important persons in the world / 9 

He received his school education in his native town of Ber- 
hampore (Bengal), and higher education at the Presidency College, 
Calcutta. Throughout his academic career he won first grade 
Government Scholarships. He obtained double Honours in the 
B.A. Examination in 1901 and established a lecord by taking his 
first M.A. Degree in History and the Cobden Medal in Economics 
in the same year in 1901. He obtained a second M.A. degree in 
English in 1902. In 1905 he achieved the unique distinction of 
winning by examination the coveted prize of the Calcutta Uni- 
versity known as the Premcliand Boychand Studentship of the 
value of Bs. 7,000/-, together with the Mouat Gold Medal. He 
obtained the Degree of Ph.D. of that University in 1915. 

He began his educational career as Professor of English at 
the Bipon College, and, later, at Bishop’s College, Calcutta, in 
L900. In 1900, he was appointed Hemchandra Basu Mallik Pio- 
fessor at Xational Council of Education, Bengal, and the Bengal 
National College, under the Principalship of Sri Aurobindo 
Ghosh. He served as the first Maharaja Sir Manindra Chandra 
Xandv Professor of Ancient Indian History and Culture at the 
Benares Hindu University in 1916, and as the first Professor of 
History at the Mysore University from 19^7 to 1921. Since 1921, 
he has been serving as Professor and Head of the Department of 
History at the Lucknow University. 

Among his public activities may be mentioned the following: 
He was elected a member of the Bengal Legislative Council (the 
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Upper House) on the nomination oi the Indian National Congress, 
and Leader of the Opposition in 1937, and from 1939 to 1940 
he served in a member of the Bengal Land Bevouue Commission 
(known as the Uloud Commission) by deputation from the Luck- 
now University to the Bengal Government. He organized the 
Bengal Anti-Communal Award Committee of which he became 
the Secretary along with Mr. T. C. Goswami, the piesent Finance 
Minister ot the Bengal Government, with the poet Rabindra Nath 
Tagore as its president. Sir B. C. Mahtab, G.C.I.E., K.C.S.I., 
Maharajadhiraja Bahadur of Btirdwan, as its working Pre- 
sident, Dr. Sarat Chandra Chatterji, the Novelist, and 
Hirendra Nath Datta. the Philosopher, as its \ iee-Presidents. 

Ite has been invited u> parti -ipate and lead many of the 
cultural movements of the country with which his special study 
bears filiation. He was elected a Sectional Chaiunan at the All- 
India Oriental Conference at it*. Mysote session, and also at the 
Indian History Congress at Lahore in 1940. lie presided over 
the United Provinces Secondary Education Conference at its 
Meerut session and at the All-Bengal Teachers Conference at 
Khulna in Bengal. He also presided at the Vikramaditya cele- 
bration organized by the All-India Hindu Mahasabha at Amrit- 
sar and is the General Editor of the Vikramaditya Commemora- 
tion Volume of the Gwalior Government, 

He was invited to deliver Extension Lectures by the Mysore 
University at several centres in the Mysore State; the Manindra 
Lectures by the Benares Hindu University; a series of Lectures 
at the Punjab University; a Course oi Readership Lectures at 
the Calcutta University; Lectures at the Bombay and Osmunia 
Universities; Lx tension Lectuies at the Annamalai University: 
Sir William Me> cr Lectures at the Madras University; inaugural 
Addresses at the Hyslop College, Nagpur, and Hit kaiini Law 
College at Jubbulpore ; and Anniversary Addresses at the Bihar 
Research Society, at Patna, and Bhandarkar Oriental Research 
Institute at Poona. 

The Government of Barmin has aw aided to him the Sri 
Suyaji Ran Gaekwad Pi ize ot Rs. 7.000/-. ami conim-ied upon 
him the title ot Itihasa Snunmm. 

Daring the stirring times. 1900-14. he thunv himself heart 
and soul into the various national movements ot the country and 
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was placed in charge of a number of economic organizations aim- 
ing at the development of indigenous commercial enterprise such 
as the Co-operative Hindustan Bank of Calcutta, and also toured 
the distries of Bengal as a missionary of the National Education 
Movement. 

Dr. Mookerji’s grip upon Ancient Indian Culture and his 
religious outlook have also brought him into close contact with 
several religious and political movements aiming to make 
Hinduism more dynamic and a factor of harmony amid the clashes 
of creeds. He has been elected as a Vice-President of the All- 
India Hindu Mahasabha for a number of years, President of the 
All-India Hindu Youths’ Conference at its Lahore session, Pre- 
sident of Assam Citizens’ Association, and President of the 
A khan/} a Bharata Conference and of its Standing Committee. 

Dr. Mocker ji is the author of the following works : 

1. A History of Indian Shipping and Maritime Activity 
from the Earliest Times [Longmans, Green & Co., Lon- 
don, 1912}. The Foreword to this work was written by lhat 
distinguished Savant, the late Sir Brajendra Nath Seal. 

On this wrok Lord Curzon wrote to the author: 44 It is a 
subject well worthy of treatment, which seems to have escaped the 
notice of previous students and I congratulate you on having 
made so useful a contribution to our knowledge of India.” 

The late Dr. Vincent A. Smith wrote to the author that the 
book 44 is a possession which deserves to be treasured. The illus- 
trations which you have brought together with so much labour are 
a history in themselves. Every authority on the subject lias been 
ransacked and I cannot suggest any omissions. If I live to bring 
out a third edition of my Early History , I shall not fail to make 
use of the new material supplied by you. You have done good 
service by placing on record in scholarly fashion a full account 
of India’s old-world achievements in the shipping line.” 

The late Dr. K. P. Jayaswal, in a long Article on the work 
in the Hindusthan Review for 1913, wrote: “Professor Mookerji’s 
work is one of the first attempts by Indians to present a system- 
atic survey of the secular activities of the Hindu race. As a 
pioneer in his subject, he has fully succeeded in his enterprise. 
The Volume is a production on which both the author and iis 
country may be congratulated. The book is a mine of information 
F. 78 
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nml a monument of patient and scholarly work. It will remain 
indispensable to the student of Indian History for a long time. 
Any praise for the conception of the hook cannot he too high.” 

[The Shipping World , London, wrote: ‘"This is a hook to he 
read from cover to cover .’ 9 

The London Times stated : “Mr. Mookerji has selected a 
fascinating and almost untrodden field of historical research, 
lie has compressed masses of information into a compact and 
fluent narrative, lie is evidently one of that small hnt growing 
hand of Indians who are determined to wipe out the reproach 
that the historical faculty is dead within their race/’ 

The Liverpool Daily Post and Mercury wrote : lie tells a 
well-arranged connected tale in excellent nervous English, lie 
makes the dry hones live, and show’-, a picture of Eastern Seas 
both illuminating and fascinating. In the words of Principal 
Brajendra Xath Seal who supplies an introductory note, ‘the 
signal merit of this survey is that these facts of history are 
throughout accompanied by their political, social, or economic 
interpretation, so that the monograph is not a mere chronicle of 
facts, hut a chapter of unwritten culture-history conceived and 
executed in a philosophical spirit. One great meiit of tlie hook 
is its pioneering mission/’ 

2. \TJie Fundamental Unity of India (From Hindu Sources) 
[Longmans Green & Co., London, 1014). 

This book had its Foreword from the Bight Hon. J. Ramsay 
MacDonald, ex-British Premier, who wrote. “To those who fol- 
low the work of the band of Indian historical students who are 
struggling, with no great measure of encouragement, to found a 
School native to the soil and inspired by Indian tradition, Mr. 
MookerjLs hooks need no introduction, especially since lie pub- 
lished his History of Indian Shipping.'’ 

The substance and importance of the work aie thus brought 
out by Dr. F. W\ Thomas, the late Boden Professor of Sanskrit 
at Oxford: “In a country marked by so many diversities of cli- 
mate, race, usage, and belief, it seems to me that it was worth 
while to draw attention to the idea of unity which you have 
rightly traced in a variety of geographical and political concep- 
tions, and in the possession of a common fund of culture which 
we may term Brahmanic and which has in fact spread beyond the 
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bounds oi India itself, dominating' a wider sphere by you aptly 
named Greater India. Your work is characterised by much 
learning'. ” 

3. Local Government in Ancient India with J. ore word of 
Lord Crewe [Clarendon Press: Oxford]. On this book Lord 
Haldane wrote: “The book bears closely on the problems in 
the West- . . . The hitsory of Ancient India shows how organic 
growth solves questions that are not capable of treatment from 
any mechanical point of view alone. The life of a nation con- 
sits in growth, and not in external causation. Apart from the 
substance of the work, I found its literary form very attrac- 
tive.’ ’ 

Lord Bryce wrote: “The distinction you draw between the 
State and Society in early India as compared with European 
countries is to me very illuminative. We Westerners are always 
too prone to think our structure of society and government to be 
typical. Is the difference visible in India due to the separation 
of religious and ecclesiastical organisation and power from civil? 
If so, one might expect some parallel in ancient Egypt. Or is it 
due to the independent origin and growth of local communities?” 

The Eight Hon. J. Eamsay MacDonald wrote in the Socialist 
Review ; “The young school of Indian historical study is pro- 
ducing some interesting results and I am glad to add Professor 
Mookerji’s Local Government in Ancient India to those I already 
possess. His book will give the modern student of industrial 
and political theories many interesting illustrations of most up 
to date ideas.” 

Professor E. J. Eapson wrote in the English Historical Re- 
view : “All will feel grateful to him for the real service which he 
has rendered to scholarship by collecting together and arranging 
in a convenient form the widely scattered evidence for the early 
history of local government in India.” 

4. Aationalism in Hindu Culture vEirst Volume in the 
Asian Library Series, London). 

5. Men and Thought in Ancient India [Macmillan and Co., 
London], 

London Daily Aews wrote oil this hook: — “We know of no 
recent small book better than ihi^ an introduction to the won- 
derful past of India”. 
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\lhv A car East wrote: — £ ‘Dr. Mookerji has produced the 
most interesting book on the history of Hindu and Buddhist India 
which has yet come into our hands'’. 

(j. llarsha [Eulers of India Series. Oxford; Calcutta Uni - 
verity Readership Lectures']. 

T. As oka (Gaekwad Lectures') f Macmillan and Co., 

London}. 

8. Hindu Civilization [Longmans Green and Co., London}. 

9. Ancient Indian Education (A book of over TOO pages 
about to be published by Macmillan and Co., London). 

10. Early Indian Art (Indian Press, Allahabad). 

11. Asokan In so iptions (Indian Press, Allahabad). 

12. Chandra y it pta Maitrya and his Times [Sir William 
Meyer Lectures, Madras University}. 

13. India s Land-System , Ancient, Mediaeval, and Modern 
| Published hv the Bengal Government and also published as a 
purl of A ol. II of the Report of the Bengal Land-Revenue Floud 
Commission}. 

14. A A cic Approach to the Communal Problem (Padnya* 
Publications, Ltd., Bombay). 

15. Cupta Empire (In the Press). 



Ill 

PKOGEESS OF THE SCHEME 

The cost of the Scheme was originally estimated at Es. 10,000 
but thanks to the spontaneous and generous support of some of 
its sponsors and signatories the estimate was exceeded in a very 
short time and raised to Es. 15,000/-, and later to Es. 30, 000/-, 
with the growing volume of support forthcoming* for the Scheme. 
As we are going to the Press, the total collections for the entire 
Scheme including the publication of this Volume and the founda- 
tion of Dr. Eadha Kumud Mookerji Lectureship at the Lucknow 
University have exceeded Es. 60,000/-. The Lectureship has al- 
ready been instituted by the Lucknow University on the basis of 
the originally stipulated endowment of Es. 30,000/- which the 
Committee has already transferred out of its funds to the Uni- 
versity. 

The Committee has transferred to the Lucknow University 
further sums of Es. 8000/- and Es. 1000/- by which the Uni- 
versity has instituted respectively two post-graduate Eadha 
Kuinud Mookerji Scholarships and one Eadha Tumiud Mookerji 
Gold Medal to be awarded annually at its Convocation to the 
best B.A. of the year. 

The Committee expresses its profound gratitude to the 
Patrons, Donors and Subscribers who by their generous contri- 
butions have helped to make the Scheme such a complete success 
in such a short time in spite of the difficult and depressing con- 
ditions created by the War. The Committee cannot but feel 
gratified that the love of India’s culture keeps burning in so 
many hearts against the blackout of militarism and the clouds of 
worldwide despondency. 
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Tile Committee gratefully records tile names of all the 
Patrons, Donors and Subscribers as follows: — 

A. Patrons 

11s. 

1. The British India Association, Lucknow ... 6,000 

2. Sir Padamapat Singhania, Cawnpore ... 5,001 

3. Dr. B. C. Law, Calcutta ... ... 5,000 

4. Seth Bam Krishna Dalmia & S. P. Jain, Delhi ... 5,000 

5. II is Exalted Highness the KizanPs Government, 

Hyderabad ... ... ... 2,500 

0. Baja Sir Xarain Lai Pitti, Bombay ... ... 1,000 

7. Sir Dorabji Tata Trust, Bombay ... ... 1,000 

8. Shriman Maharaja Sahib Bahadur of Balrampur ... 1,000 

9. Katyari Estate, Dist. Hardoi ... ... 1,000 

10. Seth B. D. Birla, Bombay ... ... 1,000 

11. Bai Bahadur Munshi Bam Kumar Bhargava, 

Lucknow ... ... ... 1,000 

12. Hon. Bai Bahadur Lala Bam Saran Das, C.I.E., 

Lahore ... ... ... 1,000 

13. Kumar B. X. Boy, Calcutta ... 1,000 

14. Lala Shiva Karain Tandan of Messrs. Lali train 

Mangila Buddhulal, Cawnpore ... ... 700 

15. Hon. Baja Sir Baghunandan Prasad 8ingli, Monghyr 521 

10. Mr. Satish Churn Law, Calcutta ... ... 500 

17. Mr. Bhabani Churn Law, Calcutta ... ... 500 

18. Sir Gokul Chand Xarang, Lahore ... ... 500 

19. His Highness the Gaekwad of Baroda ... 500 

20. His Highness the Maharaja of Tehri-Garhwal ... 500 

21. Sir Hari Shankar Paul and Mr. Hari Mohan Paul 

of Messrs B. K. Paul & Co., Calcutta ... 500 

22. Baja Badha Baman, Pilibhit ... ... 500 

23. Hon. Baja Yuveraj Datta Singh of ( )el ... 500 

24. Maharajadhiraja Bahadur Uday Chand Mahatab of 

Burdwan ... ... ... 500 

25. H. S. S. Thapar, Lucknow ... ... 500 

26. Sri Jyoti Bhusan Gupta, Benares ... ... 500 

27. Shiva Prasad Gupta, Benares ... ... 500 

28. Lala Mahadeo Prasad Bonghta, Gorakhpur ... 500 

29. Messrs. Jhabarmal Sri Bam, Gorakhpur ... 500 

30. Sir Purushotanidas Thakurdas, Bombay ... 500 
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Rs. 

31. Sir Homi Mehta, Bombay ... ... ... 500 

32. Kai Bahadur Issar Das, Lahore ... ... 500 

33. Sardar Sureudra Singh of Saraya Sugar factory, 

Gorakhpur ... ... ... ... 500 

34. Dr. N. N. Law, Calcutta ... ... ... 500 

35. Mr. Kasturbhai Lalbhai, Ahmedabad ... ... 500 

36. Mr. Narendrajit Singh, Cawnpore ... ... 501) 

37. Rai Bahadur Madhusudan Das, Gorakhpur ... 500 

38. Diamond Sugar Mills, Gorakhpur ... ... 500 

39. Rai Bahadur Rameshwar Prasad Bagla, Oawnpore ... 500 

40. Mr. Ram Ratan Gupta, M.L.A., Cawnpore ... 500 

41. The Hon. Sir J. P. Srivastava and Mr. J. K. Sri- 

vastava, B.Sc., Cawnpore ... ... 500 

42. Sir Robert Menzies, O.B.E., Cawnpore ... ... 500 

43. British India Corporation, Ltd., Cawnpore ... 500 

44. Messrs, Nihal Chand Baldeo Sahai, Cawnpore ... 500 

45. His Highness Maharaja Holkar of Indore ... 500 

46. Seth B. M. Birla, Calcutta ... ... ... 500 

47. Mahant G. R. Das, Emarmath, Puri ... ... 500 

48. Lala Shankar Lall, New Delhi ... ... 500 

49. Mr. R. L. Nopany, Calcutta ... ... ... 500 

50. Mr. N. K. Halwasiya, Chairman, Municipal Board, 

(Lucknow ... ... ... ... 500 

51. Mr. M. R. Jaipuria, M.L.C., Calcutta ... ... 500 

52. H. H. The Maharana of Udaipur ... ... 500 

53. Sir Badri Das Goenka, C.I.E., Calcutta ... ... 500 

54: Messrs Soorajmall Nagamall, Calcutta ... ... 1,000 

55. Shankar Sugar Mills, Gorakhpur ... ... 500 

56. Raja Maheshwar Dayal Seth of Kotra ... ... 500 

B. Donors 

1. Mr. Kedar Nath Goenka, Monghyr ... ... 251 

2. Mr. Debes C. Ghose, Calcutta ... ... 250 

3. Maharaja Sahib of Ajodhya, Fyzabad ... ... 250 

4. Raja Sir Maharaj Singh, Lucknow ... ... 200 

5. The Bettiah Raj, Bettiah ... ... ... 200 

6. Right Hon’ble Sir Tej Bahadur Sapru, P.C., 

K.C.S.I., LL.D., Allahabad ... ... 200 

7. Rai Bahadur S. M. P. Singh, Taluqdar, Fyzabad ... 150 

8. Mr. Bhagat Govind Das, Lahore ... ... 125 
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9. Her Highness Maharani Indirabai of Indore ... 101 

10. Mr. Tarak Nath Bunerji, Calcutta ... ... 101 

11. Mr. H. A. Wilkinson, Director, Begg Sutherland 

and Co., Lid., Cawnpore ... ... ... 100 

12. The Manager, Gita Press, Gorakhpur ... ... 100 

13. Messrs B. P. Agrawala Bros. & Co., Gorakhpur ... 100 

14. Mr. Balmukund Shah, Ramkola Sugar Mills, 

Gorakhpur ... ... ... 100 

15. Sir Thomas Lamb, M.L.C., Calcutta ... ... 100 

16. Madame Sophia Wadia, Bombay ... ... 100 

IT. Mr. Kanai Lai Goswaini, M.L.C., Serampore ■■ 100 

18. Raja Kamala Ranjana Roy of Cossimbazar ... 100 

19. Mr. Shrish Chandra Cliakraverti, M.L.C., Calcutta ICO 

20. Mr. Deva Raj Narang, Basti ... ... ... 100 

21. Kumvar Hriday Narain, Taluqdar, Maurawan (Unao) 100 

22. Rai Bahadur Kidari Ram ... ... ... 100 

23. Rai bahadur Radha Kiislina Jalan, Patna ... 100 

24. Mr. Hira Lai Jalan, Patna ... ... ... 100 

25. Mr. Gopi Krishna Kanauria, Patna ... ... 100 

26. Mr. Bal Krishna Sharrua, Sultanpur ... ... 100 

27. Sir Sri Ram, Delhi Cloth & General Mills, Delhi ... 100 

28. Mr. H. L. Srivastava, Patna ... ... ... 10C 

29. Mr. B. C. Chatterji, Calcutta ... •• ... IOC 

30. Sir Chunilal B. Mehta, Bombay ... ... 104 

31. Lady Taptibai Chunilal, Bombay ... ... 100 

32. Mr. R. L. Misra, Morarea, Gorakhpur ... ... 10C 

33. Thakur Nibal Cband Cliaudhury, Dbar ... ... 10C 

34. Raja Suraj Baksh Singh Sahib of Kasmanda ... 10C 

35. The Mayurbhanj Estate, Baripada ... ... 10C 

36. The Mysore University, Mysore ... ... 10C 

37. Professor Muhammad Habib, Aligarh ... ... 1CK 

38. Kumar Mandhata Singh, Geejgarh, Jaipur ... 10C 

39. The Hon’ble Sir B. P. Singh Roy, Calcutta ... 10C 

40. Rai Bahadur Dalip Narain Singh, Monghyr ... 100 

41. Mr. Deoniti Prasad Singh, Monghyr ... ... 10C 

42. Agra Province Zemindars Association, Allahabad ... 10( 

43. Mr. Bihari Lai Vasistha, Zamindar and Banker, 

Jbansi ... ... ... ... 10C 

44. Mr. Ram Kumar Dikshit, M.A., Lucknow Univer- 

sity • • ... ... ... 1CM 
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45. Rai Bahadur Mukandi Lai Puri, Lahore ... 100 

46. Mr. P. Iv. Mitter, Calcutta ... ... 100 

47. Mr, Dwarka Prasad Singh, Cawnpore ... 100 

48 . Mrs. B. P. Srivastava, Cawnpore ... ... 100 

49. Mr. M. S. Aney, Colombo (Ceylon) ... ... 100 

50. Mr. 1). D. Muklierji, Monghyr ... ... 100 

51. Lala ITari RamSeth of Maurawan (Unao) ... 100 

52. Rai Bahadur Shyam Xanclan Sahara, Muzaffarpur 100 

53. Rawal Bishnu Singhji of Bissau ... ... 100 

54. Raja Kalyan Singhji of Bhinai ... 100 

55. Rao Xarain Singhji of Masuda ... ... L00 

56. Rajadliiiaja Hari Singhji of Aclirol ... ... 100 

57. Mr. Baij Xath Bajoria, M.L.A. (Central), Calcutta 100 

5S. Mr. Prakaslx Chandra, M.A., LL.B.. Lucknow ... 100 

59. The Hon. Sir Jojendra Singh ... ... 100 

00- Mr- Xalini Ranjan Sarker ... ... 200 


C. SUBSCUIBKUS 

1. Dr. S. K. D. Gupta, Calcutta ... ... 50 

2. Sister Yajiia, Sarnatk (Benares) ... .. 50 

3. Mr. Ambalal Sarabhai, Ahmedabad ... 50 

4. Rai Bahadur Aghor Xath Banerji, Mongliyr ... 50 

5. Mr. X. Bakshi, C.I.E., I.C.S., Commissioner, Patna 

Division ... ... ... 50 

6. Mr. Prata]) Yikram Shah, Talukdar, Lakhimpur 50 

7. Mr. Prabha Shankar Bhatt, J.P., Bombay ... 50 

8. From some gentlemen (collected by Mr. Jahangir 

F. Kotwal, Karachi) ... ... 37 

9. Mr. H. C. Ghosh, Cooch Behar ... ... 30 

10. Rev. Prof. Ross Wilson, M.A., Lahore ... 25 

11. Mr. K. Chandv, Ayamanam, Kottayam (Travaneore) 25 

12. Mr. Y. R. R. Dikshitar, Madras University "... 25 

13. Professor C. S, Srinivnsachari, Annamalai Uni- 

versity ... ... ... 25 

14. Dr. M. 11. Krishna, Mysore ... ... 25 

15. Mr. J. C. Powell-Priee, M.A., T.E.S., D.P.T. (F.P.) 25 

16. Dr. Paul Brunton, Mysore ... ... 25 

17. Mr. Xanak Singh, Gorakhpur ... ... 25 

18. Dr. Miss P. C. Dharma, Benares University ... 25 

19. Mr. S. K. Banerji, Mirzopur ... ... ?5 
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20. Mr. Bam Xarain Misra. Partabgarh 

21. Dr. A. L. Srivastava, Lahore 

22. Mr. Gurupada Haidar, Calcutta 

23. Bai Bahadur 8. X. Sinha of daiganj 

24. Mr. Shyam Biliari Saigal 

25. Mr. Jeliangir F. Kotwal of Karachi 
20. Mr. Sliahrab K. IT. Katrak, Karachi 

27. Mr. E. 0. Bandit. Patna 

28. Mr. Badha Charan Goswami, Bijawar 

29. Mr. D. D. Khanna, Calcutta 

30. Mr. Buttonjee Ardasliir Wadia, Bomaby 

31. Mr. A. Banga Bao, Rajahmundry 

32. Six Henry S. Bankin ^Bart.L Lucknow 

33. Mr. Xanak Oliand, M.L.A., Lahore 

34. Mr. C. D. Chatterjee, Lucknow University 

35. ilr. B. X. Xagar, Lucknow University 
30.’ Mr. Xurul Hasan, Lucknow Univeisity 

37. Mr. B. C. Man Chandra. Lahore 

38. Mr. Harendra Krishna Bose, Khargpur 

39. Mr. Gopal Krishna Paul, Khargpur 

40. Mr. Bijav a Krishna Kuiulu. Khargpur 

41. Mr. Irsad Ali, Khargpur 

42. Professor X. K. Siddhauta, Lucknow Univer 

43. Dr. V. S. Agrawala, Lucknow . . 

44. Mr. G. 8. Misra, Lucknow University 

45. Professor Kali Prasad, Lucknow University 
40. Dr. S. X. Das Gupta, Lucknow University 
47. Dr. C. P. Misra 

48- Mr Sudhansu Bose 

49. The Hoiv’ble Mr. Justic P. X. 8apru 

I). Government Patronage. 

1. U. P. Governments Grants for 1946 


for 1^47 v» A 



8. Goverment of Orissa 

Giant for year 1947-48 
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